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The earliest source of our knowledge concerning 

the ancient Indian religions thought and civilisation is the 

*Vedas'. They are the 'Rig Veda', the 'Yajur Veda', the 
'Sana Veda* and the Utharava Veda'* according to the major 

ehanees in the development of thought, the Velio literature 

is divided into four parts l.e. the 'Mantras', the 'Brahaanas', 

the 'Aranyakas' *nd the 'Upendshads', e«oh representing the 

douinant thought as the nature-gods worship, saeriflees and 

rituals, meditation and philosophical speculations 

respectively*

Regarding the determination of exact chronological

limits of the Velie period, the sohol rs hold different

opinions* Some Indian scholars assign theVedle hymns to

3000 B*C*, others to 6000 B.C. Dr. S. Badhakrl shnan, in
his hook 'Indian fhiosophy' b lieves them to he of fifteenth

1century B*C* • Dr. Wintemits, in his 'history of Indian 

Literature', fixes the beginning of the period somewhere 
between 2000 and 2500 B.C.? Max Muller supposes the date 
to be 1200 B.C.* 1 2 3 and Kaug 2400 B.C.4

*H«MMw«asMmMeiHeMMNHiMHieaaHMnaeMMMMeamMeineMeMniNMeweMesHeM^^

1. Ibl. I, p. 67.
2. Vol. I, p* 310.
3. Max Muller, Indian Philosophy, Vol. 1 (The Vedas), 

P* 6.
4. Dr. S.Dass Ounta, IndianPhilosophy, Vol. I, p. 14.
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Of all the * ?eda
bo tiie ol deot and the neat

sijfaff.

Jkjki. ~.

i£|0OlWew^O'
f Ifl 
m|J *1*

w

fti^OB of an snoophigtidetad ago* It Is the creation of

incrolrofl poets and
the first radiants of the doctrines of lama and

and early growth to Indian soil* bat it tad tsar prevalent
*eti®d in oasy

parts of the wosld* Coaaantlng open the emmp%$ Henry
leigh* reaaska that * probata, y no theory had a longer
lift or wider ae cplance than Idle theory of tmneaig 
How it began end where* no body twite k'oeef hat it haa 
been discovered in varying fosse aaong people of forth
ii

me*.*■'<"m-H
6Mid the Jews' • 

Rhys Davids* otMivci that *the doctrine is entirely

where did it eoae froa V Antbcopoiogiats eeem to bo of 
the opinion that it wee world wide in its diatsi button* 
and it aay be found everywhere in the lower stages of

7civil!-ation' * Ho qmtco an I riah legend recorded
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in the book of SnLlaote is which the eoneept of tmssi*

•|g

gxotlos i@ strongly aec'pted* It is also opined no 
£rw farqubar Mleves that, ’it non not the Aryans who
brought the theory of kanea end tran assignation alor. with

idon of trauntfsntion for the eenturiee ahead, it would 
hov« beer fsuud grown up In the Vedas* Xt Is aeet nets* 
worthy that in those dnye9 mm mm baiisvsd to die

S# c«&tie Heomand* 4 History of Aneieat bitten, by Kiiiiaa 
f* Skene* 1880» Voi* m, pv 98* of* Xmd* p* 80*
('Here the pool to excusing htnstlf for beginning hie 
history a thousand yeare before bis boro was bo is* it 
eeeas that hi a boro was really alive all the while’*)
1* taan# eon ef Cat rill, ee ee are told# 

fas freed froa sin by Jeeuot 
One hundred year® eoaplets be lived.
He lived In mooning nan bond*

2* three bandied years in the shape of a wild oxt 
He lived ee the open extensive plains) 
tut bandied and five yearn be lived 
in the shape of a wild boar*

J* three bandrod years be was still in the Herb 
In the shape ef an old bird) 
one hnndred delightful years he lived
in the shape ef a saiaon in the &asd*

4* A fisherson caught bin in hie nett 
He brought it to the kin s pal ace j 
then the bright sal nor was there seen, 
the queen ijaaediomy longed for it*
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but once, and • to snjay l»aortttlty« 

tration ©emir* in tha
#•>

to why the eorcep t is

A 1R

StOVSi

*

it its
i is the

future of tbs so£U T»if« to mm mm bright and £oyous9 
f*s# fnoa AL1 th* wosottons of a fretful spirit, fhsy wero

their posterity a life of s hundred wtuse' • fhsy hud so 

special doctrine About life After death, though «oas vague

the poet el bill ties of the belief Hi Rosas aid transmigration

in tbs of

of gs vital

ng to Cl Till SAtlOIS i is

arehaeeleg|ct& svidsnse* such so seals* statuett* and othsr

and 1 Easspps* « So for, tha don el u si or drawn by the scholars, 

ftoa these discoveries, is that the then people of Indus
mmmmvmrnmmmm •mm

T:
#4* £*

bse Ss
?4*

* 1 i P*



Ml the auspie

- • .* d trees «e well

and practices they had developed in their religion. Since 
the deetrf nee el lame end tr®t? Aigrette® find e little piece 
in the ee&y Tedie liteivtnre end appear in ite ©oapiete 
fern later ©«§ In the *Up»nie!ads* $ it is aaatmed by gene 
people that the preppy ana eecnpanta of fltorthm Indian 
were the bell ere re in aoae thin* of the M»d and that the

If ire ee*-'

t♦

MtMl

nay eh® thmw iif

« the belief It nuch

of any other el vlll gabion In the wo Ad# till the early Tedie
fSTlewiSae el fn<il«»Jfialtlionet Inlwiaililn#"
15. *m the ’lehenJedMM excavations, m hare a atataette in the 

fbs* of Siva seated on a bull • eursoundad by aniaaie. fbte 
Is peshnpe ^iva ae ?«ei«M*tl* • lr. s.mdbakrlsiman, Braha 
§ntrs§ tnipQodaotto®* p« o/

H* T.s.lhys Joel da* Origin mid growth of tglon# Ir ian 
Badhiaiaj p* 82 #



I* Ho asset on t civil
• to it t«

developed in the In

She first eeed of the lav of & aroa la found in the 
"aahita portionof the Tedae in the fora of prayers, 
Oficrlficlal eereaonie§ and ritual®, performed by the people 
individually or collectively, before the various gods of 
nature* ffce early Yedie people note deadly associated 
eith nature ant the divine dot Mis, to whos# they wore hipped# 
She god® were notMng acre hat prlaarUy personified posers 
of nature l!ki San, Air, ‘-ater, Sky etc* -he other lsportant 

gods to shorn the h . are attributed are •fndra*, *v uean*,
*Soaa*, 'Sites* and * 7aruna' , 'tissue a' is eorurtdered to ho

«

the eor troll er of oorel and eeoa&e order eoaaoni y kroon as 
Slta* 2hlo oonception of *^itai to of a great sign!fleones, 
for, here so anticipate the first st^is of the lav of Karas* 
Mtenaaiy 'Hite' aeon® ftha course of things* Wo sord 
(tits) is also used ao, needsnoil obseivss, to denote the

m
mmm^|r JE mf

m *J
m. Had

f*&

/♦

#
* #
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• order in the aorta wead as 'truth' and •right* and in the 

religious wo&d aa sacrifice or * rite* and It® unalterable

la® of pro dudes effects* •
file conception of *Hta* with its upholder the 

go6 • Vbruna*» aiongwlth other familiar god® of Tedte 

mythology* also finds place In th© ancient rdl^iouo and 
philosophical thought of Iranians* Far the first Aryans* 

settled in India and Iran* com fxoai the common stock and 

represent great reseiaHonee in their religious* Dr* still

Is to Its own epic sanakrlt* J«H*?Mqphar. observes*
* the *7eda* (^oxoastrian doearnert») and the tig Teda slum 

read side by aide enable us to form a picture of the common 
life lived hy tie ancestors of the Persians and Indo-Aryant

jjg

while they were a till a single peopia* •
In the eaxly Tedlc theology* god *? runs* stands 

very high* ' Varuna 1 the embodiment of law and order and la 
the saoet morel of Vedlc gods* ^ though god of gods* * Panina* 

obeys the universe! moral law* which he himself has established' 

He is the Protector and Helper ef the people* He la the 

lard of human morality# He sternly punishes the sinner and 

blesses the rlghtouo* He is to see that there is no

18* Pedle Mythology! p* 11 cf 3*K*lass Gu;> fcaj Indian Philo nop; 
P# 22*

19* cf* lb?* Hadhakrlshnani Indian Philosophy* Pol. I* p* ?5* 
20* J*N. Farquhar; Crown of the Hinduism! p* 157.
21* Hig Vedaj V* 86* 1. $ f* 68. 17.
22* Ibid* ?* 67.4*



mm bo follow the path of ♦Rita* . *110®*# originally# mib)
* the eetauliahed nuts of the ooric;, of 9uBJtoea aad

♦

w

p

f!?- or roi

afiujpeooed to * wan®®* §

m

hue may ho

period, flit oaevifiee to porfoiaod thinking It ao a sacred 
duty (luty to iloo called Kaiaaa or *triya#-action) oith the 

belief that the oyotieal ooroa»»ios mm mm to produce the
1:1

Tts the utthnRmkoife ne^dt nt the* HmhAnAimja* . thin

m

M. IM



n
lidM taken aa

at sachet to the * ?©$#?* * 2hey are mooiogloai matinee 
ana ana writter in prose* Sfco 9 liahaantina* ana el gnif leant, 
apart frea othar reao ~n®, for furnishing Ik# information 
Wanting with the ritual# an& gafting the priests, of 
ooapll cate a p noosiuro In the oacrlfl eiai rl too* * fhay 
reflect9 , eaya Profoooor aacdoneil, 9 the opt nit of an 
ago in ni&sfe ail total antolal activity to concentrated on 
the saeriflt#, doeerihtog its aexoMntos» dlacussing Isa 
value# «p ©©mating on its origin ana oigRtfiesnea9 ^*

mao principal mmmmm of saeriii to* orach ana
;in»

oith the loot too categorise* 4 tin
sacrifice to offered* mooes the anno m oentioned in the
'/edic hyena* except the n o#



9 Ssahaaaiias* *
** e ef the

w ■Hu 'Pwgapatl'

ostits behind «w aieo a eieple one* the oraimxy aateviA
to the deities end 

psaytr in fcpn* nere oade fen getting tmmrn *f MUrld
feasstftga such as in life# children

jui

so

«

a pns®
flftnd to

se

fiftPt fH tM

JStJi aaNitfS AHfc.,gfe. m gb

WewnWpl^ WnUnXjjf

.;.i»t the psoeeeo of rituaiiea end the single 
fora ef womMp, as «e observe in tine 9 Bnahaaan**9, gradually 
gnee eoatfli rated m its details* Esse *t find that the



WSS

mm to be uttered end under that litaaiietle conditions* 
Wait went to ouch m eaten t that tile observance of certain

offered* fbe cause of H easing or benefits see attributed 
mot to the divine posers of teftevtiMee of go da, but to tbe

A
oejr in pouring batter on tbs fire* piecing utensil« 

to be ueed for the ptopees or the ai placing of
mb .4b- iti ..it, .. elb^e. _ «t« as a. .. ... _.. aa ma _. aa. s^ ^Hr eta*...... ja._ ^ea

proper observants ef f&X otber ritualistic details, these 
see mo power ehieh could cheat or diley the fruition of the 
object. Sbta supremacy and increased dominance of the idea 
of sacrifice, over tbe poeere of gods* mated a die tire tire 
dLaes of price ts and helped to raise the poet Mem and powers

religious setters* only tbe priests eetfcd control tbs whole
MNMMaeewa m imeniwn iwi»tigi«M*MWiiB ■nwm mmm



staca of m their p
.ala i shed the <&aim of bit

o«8 conducted on tush a large sc&e that it looted for a 

sc y long period and several priests vt e to be put on duty

*
tSu

the spiri t

»V*

sad© to the gods in

gods mm thought of possessing vast powers at their eo-assad, 
the gods of the* Bnahaoana-:* sere no sore r ,ardefi higher to

the authority of priests# fa saeri fleer
incited to perf ora

deiil of the gods* hut the sacrifice itself bound to

oyeticei or aagical effeot of the sacrifice had ouch an 
ispact upon the ainds of the people, that tSsey developed a 
belief, that certain actions done at the tine of eacrlfiee,

m 3

see eawa

«S

immmwipwenwi wn wwmiWmiiiiiniw va

, i



J9

observes* *2!»e power of conferring good tins imbi then to
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life after tills sit
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t ol rawer® ana

ana punishoent, it is aagieateit that so Ale to that Ufa 
rd art reborn on earth* ih© natural rbptba by which life givee 

Mrdt to death and death to life leads m to the conception
f

#*ml

ex a Beginning* ees ane encaeee circuit*

*

* fades* ana they also represent the final a ta^a in the Aerelop- 
aeat ef feaic religious thought* Sowars the end of the
* Bsehaaanas* (about 400 3*C) and prior to the ’PpasishaAe9«

as 1 Ttmtjakm1.5®(?or©#t hooka) which* it is ©oneidereA* ear
awwra(i»*wMwiieieiiieiiaai*ieiwiii(<iwiww»a^^

$2* IMA* p. DA*
53* Sat f ath Biahaaana* 71* 2*227*
54* IMA* XH# 9*11*
55* Utereya Brahaiaana* 117* 44*
54* * the Azanyaka3 rare m called because their teaching eaa to be imparted in 'the occlusion of the- Ibsent (Aranya)* 

suHimyssna* ©eahtiisee of in Alan t h&aaephy* p* 43*
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Is destroyed.
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of future births* * lan is tee staker of fits own fortune
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64
when he is departed* * Sees we find tec law of haroa in 
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72* C• Boiagop «0. a«h*sft i^anishads. p« 10.
73# I ■& uoaciohad* L
74* Bri hadarayanki Upar.tiahad f« 13*1
75* Ci'iiordogjfo Upanlshod* 17* 15.$**6.
7d# Chbondegya Upaniabad* 7* to* t*$ of hr* mdiohrlsiaisn# 

frlRciOL Upanisheds* p* f1o«
77# Brihadoroyanka Upamishod# VI. t and Ghtiandogya Upariefcad7* I* *>•
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Ilia doctrine of Karoo and transmigration which it tha b*ck
boat of this ijrilaii finds a atv interpretation ovsr her*9
unllks la any other religious thought of Indian Philosophy.

•> 83
Kornai according to Jaialsn9 la of mat axial natara (Pau&gallka)♦
Tha particles of tha snhtla natter, whan oooa Into contest

with tha souls form ****»»*- Thaaa Kansas * th#«- halld tu> a
«»* ®8

spatial body tallad ’Kaxnasartra** Thus Karos Is tha eattso 
of soul^s bondage* The *Karmasarira* dess not la as a tha soul

till Its final oosnlalpatloiu Tha whols pxoeass otenrs In
88

flat stagss« Tha soul which la considered as eonsdousnass

83* pr* 8adhahrlshnsn9 Indian Philosophy9 7oL X9 p* 318*
84* ,wban Karon penetrates tha oonl It Is transfbiosd In to 

sight hinds of Prakrti which oaks up tha ’Ksmaasrlra***
Thane sight kinds of Kamos include tha * J nanavar only a * 9 
or that whlsh obscuraa tha Inhom knsvlodga of tha soul9 
produsing dlffsront dagrsas of knowladga or lgnoranoo9 
and *Darssnawarsniys*t or that whlsh obsotarss rlgbr Intuitional 
tVadanlya*t or that whlsh obscuraa the blissful naturs of tho 
soul and prodosos pleasure* pain, and Hiohanlya** or that 
which disturbs tha right attitude of tho soul with regard to 
falth9 conduct, passion* tlo p rod ubt
error sad other cental dlsturbaasss* Tha other four deal with 
the status of an Individual bolngt ’Ayusks't or that whlsh 
determines the length of life la one birth) *Ksna,y or that 
whlsh produces the various elrcunstansas or oloosnts which 
collastlvoiy aafce up an Individual existence, tha body 
with Its general sid speelfle qualities) *Getra*9 or that 
which dotamlnss the nationality9 easts* fsolly and 
•oolal at and Ins of an Individ uali mad *Aateraya** or that 
which obstructs tho Inborn energy of tha aonl and pravants 
tha doing of good oven whoa there Is n desire for It**
Qtm K^okiinftii^ ZfidULSfl PblXd MUltiT * Up 380te

86* According to Jala slaaslfloatlon 'Tattva* or •facts• are
savaaijsouls* non*souls, tha laflnx of kamie matter into tha 
soul (Asrava), tha bondage of tho seul9 arising from this 
(bandha)ft tha stopping of tha Influx Kama (sanvara), the 
dastrustion of kamle natter previously absorbed (nlrjara)9 
final aoanlelpatlock from bondage of kama (Moksa)J 
Dr* Radhakrlshnan and Charles a* Moore9 a source Book la 
Indian Philosophy* p* 888*These seven principle* together with ‘Puny** and *Papa* 
constitute th nine eategorlee of Join! an*
Outlines of Indian Philosophy9 M.Hiriyanns, p* 170*



•■A i* wffWftiid by the subtle Matter (Xtnii)*
Tlito Inflow of kamlc Matter Into tbe soul eontinues constantly.

TMe is known as’asrava* • this karmic Matter baa get the peculiar

property or dewclo^iag tkie effects of Merit mA demerit.
file inflow* thus* of kannas ia of too kinds* good or neri*

86
tori one Karaea) lied or deaoritorlous Karaas. Tbe soul
kieatise of ito natural tendency and passion* basing asa1*1-

87
lated tbe Iaroas*is mown as the soui ia bondage (toaadha) •
fbe causae as asoritoed to tbe bondage of the soul are wrong
belief* non-ranunciation* oareloisaess* passions and union

88
(yoga) of tbe soul with aind* body and speech. Tbs falling 

away of Karaa is also thought of in two stages* Tbe soul 
eon noser gain liberation until it baa got rid itaolf of ito 

whole aoouHMlstion of Karaas* Tbe first step towards liber* 
ation would be tbe stoppage of tbe inflow of karmic Matter 
into the self* Thia ia called 'Santera*. lots of selfish* 
moos aad cruelty result la the influx of heavy ln-ausplclous 

karaa while good deeds have no *jc:< eerlous offset and roduca 

the inflow of karaas* so the inflow of karate setter eaa

be reduced to a large extent by practising Meditation*89
conquest of suffering end good conduct* Tbe second stage 

iatbe shedding of karate Matter* already aecuaulated* and 
tbit is known as *Virjaral* By austerities (tapes)* right

86* or* Radhakriahnaa and Charles a* Moore) 
Indian Philosophy* p* 287*

87* Ibid* p* BBS*
88* Ibid* p* 888 
89* Ibid* p* 889



knowledge of lb# self sad self-restraint* tb# theddlng o 
karaa tabes pleoes* *fha condition which results tb^ reaftsr 
is ‘Mobsa'. Liberation Is lbs freedoa from all karate natter*
owing to tbs nonexistence of the causa ef bondage and to90the shedding ef karaae*'* ill the soul is released*
thera raaalBs perfect right beliefv perfect right knowledge^
perfect perception end the stat t ef haring aceoaplisbed all •

Apart free tba ballef in the trensaigretion ef soul*
the Jainlsa bolds that the soul is net a substance ef a Halted
site* It expands or contracts dapending upon the greatness
cr aaallneaa ef the apace or the body in which it la iaeerpe*
rated for the tine being* si® Her to that of the light ef a99leap which spreads out in the boon irrespective of the site*
She Vivas* are infinite in auaber and ere ef different
binds* ’kityasldba* or the ever pec feet | 'Hubta* or the
liberated and tha *3addha' or tha bound* The natural quail*
ties ef tha soul are perfeet knowledge (Joan*), Intuition or
faith (darsana)t highest bliss and all sorts of perfections*
but these inborn qualities ef the soul are weakened or99obscured in nundsae aoult* by the presence of fcaraa*
*fieddba' or auadsae aoult ar* tha eebodied aoul? of living 
beings in the world and still subject to the cycle ef birth*
2he liberated soul (Hukta) will be eabedied no acre* they bare
90* ibid* p* 899*91* Ibid* p. 899*98* Encyclopaedia ef beliglon p* 499*98* ibid* p* 499*

and Ithetica* Voluae XXI*
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absolute purity) they Avail toW state of 

perfection at the top of the universe (sinks) and have no 94aero to do vltb worldly affairs) tbsy have reached ’Kirvans'*
•The ever psrfeet or fro *4 souls aro absolutely puro and frao
froa any taint of aattsr* 'lb then tbs partnership batvaon9b•oiil and natter is dissolved1 * An enlightened soul
(parson) nay load an active life, but bis nativity does not 
taint bin and be is tanned ss 'Ahrant' or 'Slabs' * tba
perfeetedi

Jalnlsa alas believes that tba liberation or
'Nirvana' can only ba achieved on tba Inman plana* Lika
buaan beinga and other 'llfit'i gods are also subjectad to tba
vboal of transmigration and they can attain 1 Nirvana' only if96they are born as buaan beings*

This doctrine of lama and tran migration of soul
is tba governing force in shaping tba ethics of Jainlsn*
'Jalnisn'i aa laid by Dr* Tbanas, 'is tba nost extraae forn
of 'Hryavada*, tbe doctrine, that salvation is attained97through works' • In conclusion, tbe Jainas obsarva that tba 
path to 'Nirvana* lias through right laitb (in'dlna* ), right
knawledao (of tba doetu lae i *»<* riabt conduct*98in Jain ethlee aa tbraa gang (friratna) *

Tbit la toom

94* Dr. Badhakiiabnatt, Indian Philosophy, Vol* 1* p* 320.Sea alaa Sneyclepaadia of Religion and Stbics, Vol* ill, p* 468* 96* Dr. ftadfaafcrlahnan, Indian Philosophy, Val* 1, p* 680b 
96* Dr* s.f>* Sbbli* Tbe Critlaal study or nil Granth, b*S64 97* Tbe living Religions of tbe Indian People .by Nlool 

Macnloolf of • Dr* &*s. goblit Ibid* p* 883*98* saayag«daraana*Jnana«oaritrani aeksa-aargah*
Dr* Radhakrlshnan and Koorat A Souroe Book in Xndlm Philosophy| Cbaptar I, p* 28B*



*he chief oiMWlwlstUMf Jalolaa it ’ahl*sa*9

•* respect f»r ana abstinence fron every thing that feta Ufa.
Tha faith la the doctrine of 'ahiasa* leads tha aonit to taadsr*

I® axtrena austerities* vddla beeoning a 'sranana' (Wandering
■®nh)# » Joint takas Ilia following vov9 “I ahall haooaa a
* sar mans'9 oho owns no housa9 no proparty» at sons* no

•attic9 who aata what others give hln. Z shall eoaait ao
sinful action* Z renounce to aoospt anything that has not

99
haan givoof* •

The doctrines of Karaa aad traasBlgratloa taka a wary 
proaiaaat place in tha Buddhistic philosophy* Tha law of 
Karast as followed by to its extreme, thua9 baoones a auhatituta 

for God at vail as for the Saif* On tha oao hand Buddha

repudiated tha authority of tha 'Vedas'9 Brahnanical aacrifieaa 
and ritosi ha danlad tho existence of world soul (God) and 
individual soul (ataui)9 on tha othar hand ha holla a strong 
haliaf in tha 'Vedic» and * 1$ aai shoiic * thought of trans*
nigration (sansara) and rotrihutlon (Kama)* Ha dlaeonnaatad 
tha c Relation of Kama theory to tha concept of soul* Ha

•trassad upon tha Idas that ultiaiata aim of tha huasn haiag
la to gat raloses fron tha whaal of transmigration9 which 
can he achieved hy neana of ranunaiation*

99* xeharang sutra II vii9 s*i;-.K* (snored Books of tha last)* 
Yoh xxzi* p* 171 of. i>r* gohli9 a critical study of hi 
Graathi p* 2 PCs

'Oc.gaeyclopaadla of doiigion and Bthioa9 Vol* VZi* p*2i'.
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In Buddhisn It it the law of Karat tttt perfoms

the function of cad aid no necessity is fait for the working
of provldenee* Tba law of Karat Joint happiness with firtw
aid alsery with vice* It thirds rovards tad punlshasats
according to tba aorita aid deaerits of tot ion* The 1aw
of Karat it tbo law of oaaso tad offset - that story
thing that fceppsaa it tbs roanlt of a previous cause and
will itself oaaso a further result and so on* The law is not
aorely applied to tbs outer sphere of life* but it also con*
tools tbs human behaviour explains noral retribution*
Karas it tbs link between one life and another and tba
belief» that| a aan reaps what bo sows and» that* what be it
suffering or enjoying in tils life It «U due to bit east
actions in another life and that Ms actions in the present
life will deteralne Ms happiness or nisory in future lives*
'ootaaa Buddha h*ld» observes Bbya Iiavlds» 'that after tbs
death of any being wheths? human or not there survived nothing
at all but the 'being's Kama*9 the result that is of its101aental sad bodily notions'* no according to Buddhism wbsa a 
being dies* a n v being it boro and inherits bis Xbros* *haticetransmigrate is not a per tout but his Karos* Tbs effect ofloek&raa is never Jest* In ‘ftoicallya 3utta*» it is said that 
■no nans deeds are blotted out* each deed cease hone* The lOddoer finds the results of his deeds awaiting Ms sooner or later*
1Q1* X.w*ahys wavide, Indiaa buddhism* p* SB* 1CB* Ibid* p* 89*108* «./. Alisa* Buddhas woods of wisdon* p* Ed*lOd. Ibid* p. 89.



The lav of Karas - the eoablaatlon of aoral sad phyaioal
order, is thus the flora rulor that allow# no exception or
ahy lenleaoy la favour of any one* The ansvltable off oat of
Kama la fully Illustrated la 'Obuaaada1 and ’Khandha106-100
Sanyutta'*

ths diversity as aaoa la the universe, la 
4u stifled by the lav of Kama«« It la argued la the 'Milinda107Faaha* that aea are different because of their harass* 
la Buddhism, the ooncapts of Karas. aad transmigration are 
closely associated with mat important oonespt of Four

306, G*P*AUent Buddhas words of wisdom, p* 43* "Hot la the sky, not in the middle of aa ocean, not la a no atala
the world, e&n mm escape the effeeta of hie ill deeds"* Dbancinpada, p« 43*

104* Ibid* Khaadha saayutta9 p* 34**Coa» a tiae vhea the 
alchty oeeaa dries up aad vanishes, oomm a tlm vhsn the eighty earth be devoured by fire and perl shea* But never vill coat tfca time vhea the sufferings of belaga will oeaae, the sufferlags of those obstrnoted by ignorance aad ensnared by craving, of those who hustle on through this round of rebirths'1*

107* la the 'Mlllada Penha*, ve fiad 'Hagaaena' saying,"it la through a differs not in their Kama that aaa ars 
not all alike, but aoae long Uvod9 soae short lived, some healthy aad soae siokly, some handsome and aoae ugly* aoae powerful and sees veal, tow rich and som poor9 sons of high decree and soa*t of low degree, aoae vise aad foolish"*
barrens Buddhism la Translations, p* Bids e*f« Dam Gupta, Indian Philosophy, fol* X, p* 1U7*



Noble Truths* * Ths Truths srst
1* All that Mists is subjeot to suffering)
2, Ths origin of sufforlng is human passion)
3* Tho csseatlon of passions rolsasos fron sufferln s|
4* Tho path that loads to tho cassation of sufforlng s is tho sight fold path* *09

108* Four Noble Truthst
'And this Is tho nobis truth of sorrow* Birth is sorrow* ago is sorrow* dlsoaso is sorrowy death is sorrow* contact with ths unpleasant Is sorrow* separation fron the pleasant Is sorrow* every wish unfulfilled is sorrow - in short all ths five coapo- nonts of individuality are sorrow)
*dad this is the ioble truth of ths arising of sorrow* It arises fron cravings* which leads to reblith* which brings delight and pass on# ana stales pleasure now here* now there «* the erasing for sensual pleasure* the craving for continued life* the craving for 
power)
*And this la ths noble truth of the stopping of sorrow* It is the complete stopping of that craving* so that no passion remains* leaving it, being snanlelpatsd fron it* being released fron it* giving no placs to It)
* *»i this is the holla Truth of the Way which leads to the stopping of sorrow* It is the Noble elgbt»fold path**
(Sanyutta Nlhayay 8*431)*Trs. fron sourest of Indian Tradition* p* 1CB*

109* The souroea of Indian Traditions* p* l€8*"It is the noble Eightfold Path * Bight Views*Bight Bosolve * Bight sptooh* Bight Conduet*Bight hiveliheoa* Bight Efforts* Bigh Mindfulness* and Bight Concentration**
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The tuff •ring» u described, it duo to thirst
(trsna or taaha) or the detire of ilf e9 whloh9 until it

110it destroyed9 loads to continued transalf ration* Tbs 
origin of eofforlng it explained by the fornult of 111.118link chain forcing twelve stages of cense ami offset*

110*

111*

"The factor activating rebirth is ’Cpadbl'i attachaentf that which n*ues at cling to life* 
'Attachment which leads to rebirth la the oanse of sorrow* The fool who ferns attachments brings sorrow upon hi* self* Uhuers: ending this, be wise and do not add to your sorrow by foraing atteebaenta"*Sntta Bloats vs lOdO-l# of* tf*f* Allan) The Buddha F hilcsophy§ p*
• TheSlsuffering la life is doe toS^Uth# which is das 
to (3) the will to born9 which Is due to our (4) neats! allaging to objects* Clinging eg ala is das to (8) thirst or desire for objects* This again is dae to (6) sense experience which is due to (7) sense object contact» which again is das to (3) six organs of cogaitiont these organs are dependent on (9) the eobryoaie organise (coaposod of aind and body) which main could not develop without (10) sons initial eonsdouanaaot idileb again hallo froa (11) tha lapresalons of the experience of past life* which lastly are dae to (12) Ignorance of truth*(An Introduction to Indisn Philosophyt r* Chatterjec and

122*)*DUttSf p*
112* Tha twalvo linlts are intei present end the future life to eovor are

paetf theconnected*
past life (1* Ignorance (svidya)*(2* Iaprestione (Sensxara)

3* The initial consciouaneaa of the onbryo
and Bind* the cnbryonie orgenisn_ (naaa< 3* Six organa of knowledge* rape)

(IfSeuM contact (Sparse)*(7* Senes experience (vedana)*
(8* Thirst (Trfna)*(3* fliianiftg (Up ad ana)*(10b Tendency to be born (bhava)*
(ll*keblrth (gati)*(12* Old axe death* etc* eearoat)*Ibid* p* 123)*



41

Tht «oot*oa»so of Karat vhlah ultinataly Usds
to rebirth !• 4tiin - *trsna* tad abiab again it baeausa
®f igaoranot. Sama gloat fruit or affaatt rablrth at lo^

at it it parfox* ad through da tiro* and tha way to oiioixiato
daalra, attaehnant, it by following tha goidan Man path*

123
tha labia Sight •fold Path. khai tha 4a tiro or orating hat 

onoa oaatadf tha tago baooaas an ,Arhat» and tha daada that 
ha nay do aftor that, viU boar no fTuitt of vhataoer ha 
dots. with tha cot tat ion of dotiro all ignoranoo, antipathy 
and grasping ooato and conaaquantly thara it nothing vhloh 

can dot amino rebirth, m *irhat9 my tuffar tha affaatt of 
tha doodt doao by hln in tona pratiout birtha, hut inapito
of tht rannaatt of hia past Kana an *Arhat* vat an amnei-

ilopatod nan on account of tha ooaaation of hit dotiro.
in1 At t bast Uni •, tha Saimaa aso stated to ho 

of thro# hinds i«a. of body, spateh and aiad (kayikt, taoiko 

and naaitiht). for, all Samoa originata in tha nind, 
hanea in Buddhiaa, tpaoial str ts it laid upon tha naatal 

Samoa. Zf tha aental Sams it absent, at in tha aaaa of m

113. "The vay to allaiaato dotiro - attaehnant it by 
following tha niddia%ay , tht lob la 'ight-fold path,* 
iriya Saeca If • of Buddhas ordt of Ulsdoa. G. ?• 
Allan, p. 3c.

114. Warrants Buddhita in Translations j cf. uat Gupta, 
Indian Philosophy, Vol. 1, p. 108.



liftther* cannot be any Karats «t all* 
there are four classes of Karas fires the point 

of fim of offseti
1. Those which are hail sad pro duos iapurlty $
2. Those which aro g^oa and productive of purity § 
3* Those which are partly good and partly had and

thus productive of both purity and Iapurlty |
4* Those uhieh are neither good aor had and

productive neither of purity aor of iapurlty
hut uhieh contribute to th# destruction of UdKaraac. 117

According to s feu thinkers, there arises s 
difficulty in accepting the theory of Kama sad transmi
gration without having belief la the doctrine of soul* But

116* ’The root of the Karnes done by tha body, spoeoh sad alnd, Is volition (eetana) and the states associated with it*If a aan wishing to kill anlaals goes out into the forest in search ef the® j but cannot get any of then there even after a long search, his alsconduet is not 
a bodily one, fardeeds with his body, so if he gives an drier for eoauitting an similar misdeed, and if it is not actually carried out with tho body, it would be a ale* deed by apaeeh (Yaeika) and not by tha body. But tha 
narest bad thought or ill ulli alone whether carxled into effect or not would be a Karma of tha aiad (manasike)*. 
S.Dasc Guta, Indian Philosophy, Vol* 1, p. 1C8.

lid* Ibid, p* 106*
117* Deussen, for Instance, writes «Thia Kama muct have in every case an individual hearer and that la what the •q^anishade* sail the *Atna* and uhat tha Buddhisties 

Inc on si itintlyIndian Antiquary (lMO) p.398. of. M. Hiriyaanaf 
Outlinaa of Indim Philosophy, p. 183*



as it* Hirriyanna obeeves, *Thor« is as Justification
for such a criticise, he sajrs» ‘lls belief la the Saras

doctrine really presets no difficulty to duddhiM, for if

them can So notion without an agent, tbero can vail be
lit

transmigration without a transmigration agent!
furthermore tbs Buddhistic baiiaf in tba concept of

Nonantsriaasst reveals that tbsra is nothing in tba uni varan
which is eternal or pernaaeat or above change* AH existence118.180
is aonentasy* tba cbangaa tabs place fron sonant to 
nonant* it is not at tba and of ona Ufa that tba next lift 
takas shape bat tba transmigration oocura at avaijr moment, 
•tba Saras bnlonglag to an individual nay transmit Itself 
at death as it dee a daring Ufa* So Rhys Davids has put it 
that *it is character that transnigratss Ad nit any soul 
or salf* Whan a parson dias bis Charset at llvss aftar him, 
and by its XOraa brings into existence a being who though

lai
possessing a differ oat form, is entirely influenced by it*

118* Ibid, p* 183*

IIP* * Change 9 inpamanaaso is a ebaracterlstio of life**
Alcoa Lakkhanst ef Buddhds words of wisdom, G.'UAllA, 
p* lb*

120, 'svia tba everlastl ng bills are slowly being worn away 
aadl every particle of tbo human body, even the hardest 
is roplAsd every seven years, Thors is no finality 
or rest within the uni verso, only s ceaseless becoming 
and s never anilng change, 'fron s granite oatbodrsl to 
s China vacs, fron a Ada of laws to an empire, ail 
things rlee to tbolr sonitb and then howsoever slowly 
doeay towards inevitable end1.
Bunpbroys Christian, Buddhism* of Bahcdar Mai, Tbo 
rollglon of Buddha, p* iOdl,
K.Hirlyanna, But linos of Indian Philosophy* p* 183*
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A Mac thns mpAiid 1* regarded as net in « ptnaaol
MB41tUB| but always 4a a state of bteoalngi personality
being only a mb «f perpetually successive nonents. Tbs final
beatitude la Buddhlsa la known as 'Nixwans** It aaaaa tba
extinction of &aBBe§ tba extinction of tba cycle of births
sad deaths vhleb arise froa desires* So when 'Nirvana* is
attained, old lames are exhausted and ao new Kerne la

JjtJPaSdL tS^S^Stl* the cessation of this karaic process the
being achieves perfect peace, bliss and perfect knowledge.

Tbs 'Nirvana* is of two kinds, representing two stages of

release* The first stage is that during Ilfs time, the
extinction of desires (trsna) results la the cessation of

ignorance, me enlightened aaa produces no acre karaas,
released froa rebirth but the doods ho has done before

enllghtenaeitt, will have to be stiff c ed, while bo is still
olive* The second stage coats whoa a aaa is finally roloassd
froa the cycle of rebirth forever. This la Jnown as 'Pari Nirvana'

184
or oosplete axtlnctlon.

12% According to Buddhlsa a tutsan being ooaslsts of five
Skandhas or aggregates but they ere ail laporaaaeat and 

wwH.nh.timtt.1 - The skaadh.* area
'Rapa' • foiB* natter or the body*'Vedana' a fatilat or sense tloaof both.
'Saagaa'i it aoaas both par option end

l*e. ell objeots of knowledge*
'Sankara's volitions* Volitional atpeet of busen nature*
'Vlineaa'i consciousness or total*
The Religion of Suddhai Bahadur Mol) p* 88*

183* Encyclopaedia of Religion and Ethics Vol* 111* p*218* 
124* Encyclopaedia, Religion sad Ethlos» Vol* V1XX* p* 218*
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Tb* * prosaas of mashing to tbs height of m 
•Arbat* (at lining nirvana) unaargoae four gt*as of holinassf
eallad tJaa four p*t§* fbe axlstenoa of liras it alas silled 
into fiva 'gatis* ('soursas* aodn of Ufa*) * tba haavanly 

life, tbs hunan Ufa, tbs animal Ufa, tbs gboitlr Ufa and 
tba purgatorial (or bsllish) lifat or into six by adding
tba 'asura* (or furious spirits) • Tbit bsllsf is pravalant 
in Buddhisn that iow parsons slain to bats tba faculty of

with tba Buddha himself* lb anidbistio litaratura no find
a aantloa of thraa special faculties, tba divine vision, 
tba divine baaring and tbs elaar raoalling of anas former

*NwCp

liras (pubbenivasa) • Xa Boddhini tba last thought of tba 
dying reosivss a prime inportanso with rsgard to tba futurs 

life* Tba paopla vbo believe in ood nodi tats ^oa it tba

lJMki four Patbsi 1* 'Srota-apaana* (ba wfce bat Joined tba street*) 
is ana woo bas basons a neaber of tba unanimity vitb 
a vow that ba will oboy tbs oonmandnaiits* £ueh ana is 
fraud fron rebirth in tba balls or in tba world of ghosts 
and of animals, but ba nust ba com again seven tines*
2* Tba * sabrd«ag stain* (who returns once) is ana who 
basing oraraoaa da sirs* bsta and delusion, will ba bom 
again only ones in this world* 3* Tbs 'anaganln' (wbo 
ratum not again) is ona wbo is bom again only onss 
in ona of tba worlds of tba gods bafoia attaining
* nirvana* 4* Tbs 'arhst* (tba saint) baing free fron all 
alna and daslraa and enjoying parfaat nantal ealn, baa 
attained aarthly nirvana* Ibid* p* 213*

226* Ibid* Vol* 1C XX* pa 42a.
127* Tba Buddha, according to 'Asvagbosa1, r«®e»bered bis 

past birtbsi 'In recollection all fbsnor birtbs passad 
before his eyas, aom in sueh a place, of snob a nans, 
and downwards to bis present birtbs, so through hundreds, 
thousands, nyriads, all his births and deaths ha icnew'* 
Buddba«*€erltat Samel Baal's B.T. o*f* Dr* Badhalcrl sheen > 
brahma sutrai p* 201*

128* Enayclopaadla of aeliglen and Rthioa, Vol* XI1* p* 429*
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last sonant with the desire to smn a better organise* 
since the Buddbisa does not believe la Oed9 It explains that 
at the tine of death, all that a*lit# Is tha • dying thought* 
(ohyutichitta) and tha *®kandhas* (disposition)* The rebirth 
thought sod tha 'skaadhas* are determined by tha * dying 

thought* which continues* Hence It follows that If tha 
aaatal state at daath la good, a pleasant birth will taka 
plaoav If It Is bad9 an unpleasant one* Slaoa there Is a 

retribution of Karoas performed la the whole of ilfe9 tha 
last thought eaa wall he described as the resultant af Ideas 

which are responSiole for shaping the future life*

it

01ta9 the neat Influential work la Indian thought 
Imparts lessons of philosophy religion and ethics* It is s 

religio-philosophloal treatise* the nsln spirit of which is 
tbst of 'Upanlshads* Of all the Hindu scriptures Bhagavad

Gita is the nest widely read and for nan? of the people it 
is the solaee of life and of death* Tha central teaching 
of Gits is that God is the su rose Saif (Paraatss) whoss
lower nature Is revealed as the physical world Including 
nlnd9 Intellect and ego and whose higher nature constitutes 
the world of individual selves Ulvat) hut 
both these worlds and Is therefore sailed the supreme

Ibid* vel* IV* p* 409.
hr* Badhskrlehnsni Indian Philosophy! Vol* I* s* BBS*
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133
parson (Purusottana) « it teaches that the supreme So If 

eaa be realiaed, and thereby perfect and eternal lift attained, 

by following any one of tiio four nain patm of religion via* 9 
• t by an1 (yoga) or concentration, *&ar«a* or work, *3baktl* 

or devotion and *Jnana * or philosophic; too via dg a* These 
■ajor paths vfalah load to final emancipation, find a 
proniaant plaeo in Indian tbought and ara wall discussed 

in the Oita* Thar ara a sunbar of coansentators who by 
tboir own experience and teqperanant toward the ono path 
or the other prove the saperoaey of tbo path they follow*
Mrs* mala Besant obaarvaa that tha no called three paths 
ara really ona9 tha paths that ara known as knovlodgo9 devo
tion and aetion9 all ultinatoly tend to tha realisation of 
OOd* She aaya9 "fco see tha throe paths within tha one and 
according to tha d&ninant tonparanant9 will ho tha path 
that la abases?* for bin, who is full of onotion9 the bast 
way is tha way of davotion$ for hln who la by temperament 

inolinad to wlsdon9 tha way of knowledge is the bastf and for 
hin9 who is teepera&entally inclined to actiont tha path ofX«*|

action will be tbo boat* Tha reputed concentator of 
*Vodanta Sutra*, *Sankaraehafyal stresses the path of know* 
lodge* In hit book *B*olta and nodom life* sh.K.N«ibi

133* Tha ides of God as Isnanant is vary well expressed in tha 
varao in tha Qlta which naano9 "God*. Thou art the beginn
ing and tha end of the world9 its creator* preserver and 
dstroyer, its eternal ground9 its protecting and preaiding

Sirlt, its ruler md moral governor, its support and 
nal resting plaoat its friend, guide and saviour11 •Gitej 7*4-6t 36*36.58*

132* Mrs* Annie Besant i Four lectures on Gltat Adyar, p* 79*
333* Ibid* p* 96*



remarks that* Ssakarcarya loads the world thought In laying
eaphaslo on knowledge and renunciation* By reason of this

«q»haslsf tho basalt gospel of aita has cons to ho understood
134

as tho ass sago of knowledge and rammed at Ion* Tho •Bhaktl*

yogi Vedantista* aro of tho opinion that all aetloas art 
to ho surrendered to ood and thus 'nalshamgra* Is to ha 
attained* They oonsidor tho path of 'Bhaktl* as tho sola
anl donlneat path for tho raalleatlon of Ood* This dootrlno

136
la edroosted by •surearara** la tho ontataadlag work of
B*G* Tllak - ♦Oita Bahaaya* • ho wants to proto that tho
'Ctisa Toga* la tho a^rsn of oil othor 'Togas* and It la

tho ossonoo of 'hhagsrad Oita1* All procedures of his later*
prat at ion a a ns directed toward that and* According to hln§
**Jnaaa* potato to it» 'Bhaktl* points to It# *Xoga* points
to ltf * all thaaa procedures of attalanant point to Kama as

136
tho ulUnato goal of Ufa* • Tllak argues that *Jaana* is tho

aoaaa to the achlevea;nt of Kana whsreaa according to
137

Sankara •earns after Inina la an impossibility** Tilah 

contradicts it and says that Karas aust ho done even after 
*Jnaaa** According to Sankara* it la not possible for no to 
oonbiae tho two (Jnena and Karma)* on tho othor head* to Tllak
oonbination of 'fnina* and Karas la poaaihlo and it la oaaan-

138
tlal* * Bhaktl* as well as *foga* aro olao essential for tho 
ashleeeneat of ony groat Karma* so Tllak points to tho roal

134* JUMumshii Tho Oita and tho Modern JUlfei p* 36*
136, a*D, lianadOt Mhagoad Gita* p* 118*
136. Ibid* p* 130*
137* Ibid, p* 180*
138* Ibid* p* 181*
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Maniac of tb* Oita, as consisting in spreading tba gospel 
of 'Sams Yoga't according to Us, * with 'Kirsi fogs*
•Gita1 begins, with •gams Toga’, ’Gita’ sads and it is

139
' Karma Toga’ onion pervades ’Oita9 •

In tbe’Glt*1, Kama assunes aov* or loss an otnicaX 

aspect of lifa. While in Budtthistt Kama is to bo absolutely 
annihilated, in tba ’Gita’ it is to ba sublimated, eurrender-

140*• d tr

ad and consecrated to ood# • In bis exposition of tba Oita, 
saps * Jnanav&ra*, %onr karmas are lika fie vara which should

Mi
ba placed at tba feat of God* Matting out tba differanoa la 

tba sonant of Kama, or* RadhaJcrlshnan points oat that while 
Buddhlsa sins at a Ufa of eoatenplation, ’Gita* alas at a

lift*** W

life of action* Nabatna Qaadbi interprets tba philosophy 
of Gita as tba non attaeboeat or rantanoiation - tba renui- 
elation of tbs fruit of action* Be calls it also tba 
doctrine of Unasaktl’* "inasaktl* la tba central sun round
which revolve tba three planets of devotion, knowledge and

idS
works* •

To follow tba law of Kama, a strees on three 

point* la laid down*
1* D« tireless action,
8* Tba dadiaatlon of ail tba actions to God* 
a* surrendering oneself to God, body and soul*

Mabatna Gandhi says. That grant netohlass rea dy consists
in dasiralass action, in dedicating all activities to God*

139* Gita Babasya, G*B*Tilak, pp* 136-137#
140* dr* BadhakMshaan, Indian Philosophy, vole X, p. 382* 
id* B*d* Bansdo, Bhagvad Gits, p* 103*
IdS* Ibid* p. 103*
143* Ibid* p* lift
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144that is by surrendering oneself to B1b« body and aoiilM •

Apart Hran this tha Gita alto taachas that tha aotiona
should ba dona thinking as a duty and only for tha saka of
duty* fha parson who porfOrss tha duty without kaaping
in nind tha fruits tharaof» aahiaaas his goal* "Ha whs
parfon his duty* undarstanding tha saarat of work risas146
aboaa good ana avil" and "in work aiona lias tha duty« 
nawar in tha fruits tnarof* do not worn for tha fruit nor

wshould you dssist froa work*1 • Tha Gita insulsatas ealf-
lass* dtsintarastad nations (nltksna karma) dadioatad to God.

14?Dutias psrforasd without ottaohnant load to moksa1 Tha
works or Xarnas parfornad* should ha fraa froa agoistio 148 149dasiras» from tha sansa of •X* and *nlna* sad also fraa
froa suaeass or failurat victory or dafast9 good or sail#160plaasura or pain • All work should ba dona as aarvioa to 
God* Thay should ba dadioatad to Mia and thay should ba dona^ dfc wlglfor tha saka of God* sinoa tha world prooass Is dapandant1®Upon tha lordf so wa can call Min tha Lord of Kama* hat
hinda a aan9 is not tha work but tha spirit in vhioh it is
dona* So all tha work has to ba dona in purity of aotiva*
Good gatmaa which purify tha alnd and load us to wladon9163should ba parfsrnad in this spirit*
144* Habatns Gandhi9 Anaaakti Xogat p* 186 af* Bhagwad Gita a*D* Banadai p* 186*146. Gita* 11*4?*146. Gita 11*4?*14?* Git at2&, 19»148* 8itiil3*4P«48«148* Gita9^3#71} 3*83. XXX*33| XVIII*17t 86t 83*
160* Git at XX.38* 48» 87.161* Gitat^8*9t80| XV* 41| V.10,18| XX*8?$ XXI* 10*188* Gita»n£»28*163* Git a 7^* I# 8*



karaa ia said to to bogianlngloas nn*^ iI54
bow it work# it hard to

axaot agoaor, 
tho wiso aro

poxploxod to mow what is action and what is iaaotioa.
ffca Oita draws a distinction between ‘fiannyasa and
"Saanyas is roaouaciag sU interested works iI54
giving wo the fruit of all works".

Tyaga is

karaa is dosirlbod to taro tosa interpreted ia the 
Oita ia tkroo different waysi*

3* soaotiaos diaiatoroatod aotioaa ftr tto good of
im

amdkiad art rogardod as tho diroot aoms of liberation.
8* Soaotiaos tbay aro doscrlbod as tho oaaas of solf 

purl float ion (ataasudhi) or purifioatloa of ths Bind.
3* And soaotiaos thoy aro

imdava of iatograi knowledge.
said to result ia tho

la tho ditaf karaas aro divided lato throo kinds. 
'Sakohita1* 'Krtysaana* ana •Fraratdha*. By 'sanebit’we aosa
that kiad of karaa which reaains aceuaalated md has aot

to yl*JLa any rasult* jiy f&riyft&*a* m undtf&tAnd tb&t
kiad of karaa which is being doao every day aioagwith tho
am ttrikiiii in# of thft hat t JCACTMI Vfrlfth 1ft fcO fifMfefti
aa aocaaoiatod fores far tho fktaro experiences. *Frarabdha* 
karaa oa tho othor haad aosos that part of aooaaaiatod karaa 
which has boooaa to fraotify aai aooordiag to tho nataro of
368. Oita. If. 17.388* Oita. If. Ik.
lid. Oita. win. 8.367. Oita. III. 80| XX» «5368. Oita. 7. 31,360. Oita. If. 83*
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vhieta the particular organise lias con# to be assMMd* The 
Oita liUivti in rebirth or the doctrine of transnigrstioa • 

The prooass of birth tad death ran sins continued until tho
Ifl

ultinate state of la reached* This stata or the final ommI*
patloa froo birth sad rebirth is reached only then all tho
typos of Kamos i*e. ’saaehlt*, •Kttyanan* and *prarabdha*
aro exhausted* Birth sad death occur as Infancy, youth and
ago oeeor to a aaak franc*

•Hay, Out as ebon one layeth 
Bis ooraotit mhos as ay 
lad taking aooonos, say at h 
"These trill 1 wear today*1 
so pttttootb by the spirit 
Lightly Its garb of fiesta 
lad pasootta to lataorlt n

So often the body dies the soul Is sop..Had with tbs new
body* The bits teaetaes that, "Just as boyhood youth and

old ago re attributed to the soul through this body, even

so It attain! another body, the visa nan does not got deluded
ita

adopt this” ftader the influence of *Avidya*, the 
’liagasarlra* or subtle body enters Into the organise of 
various beings* The throe constituents of •Avidya*, nanely, 

*8attva*9 ‘Rajas*, and *Ta»»as* are tbs toot cause of all tha 
differ eases la tbs perfont anee of oetlons and eonseeunoily 
la their results* The 'Xlvatoi* under tha influence of 'Yanas’, 
’Bajas* and ’&attva’ enters the orgsnlsa of lower creatures 

to the higher organise of *rsls* and gods according to the

16€* M*H*Mlara, History of Indian Philosophyt Vol* Xt p* 16i* 
161* QUtuUZU Id*
268* Bits* 11* 16, T^c, sir Edvin Arnold* cf iadhakrlshnan 

Indian Philosophy, Vole I, p* 661*
1§3* aita* 111* 16*
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*

lgg
demeritorious or meritorious Mi to whleb It Is associated*

So tbs kind of birth d spends upon tbs oh or so tor wo have 

developed. bo «re bom In oolostlal region* or os non on

oortb or In tbo sainsX world according «• we develop obarao-
165

tor la wbiob *3attva** •hajas* or *T«*aa* predominates* The 
Qlto explains bow tbo loot thought of o person dot *mines 

bis future after death* The Lord himself says* *0 Son of 

Xuntl* thinning of whatever objects ons leaves this body 

at tbs tine of death* that and that alone be attains« beingTidbit

ever absorbed la its thought* • Slaoe tbs last thought of a 

person is what we cm say* the aggregate of thoughts or the 

doalamt thought whloh kept bln engaged during bit Ufa tine* 

tbo poraon tbaroforst makes efforts to do good deoda through* 

out his lift vlth the hope of gottlng nearer to the lord*

The last thought of s porson is gansrally desired to he related 

with God* la the Gita we find the Lord saying* "Think of No

at all tints and fight with your niad and In tolls at having
157

thus surrendosod to Ne§ you will doubtless sons to No* and 

again* "He who departs from tbs bedy9 thinking of No alone9 

even at the tine ef death* attains ny state* thsre is no

doubt about It" *
there is also a reference to tho paths which a 

•Jiva* takes after death aooor ing to the nature of Its deads 

dona la tha present or in the past births* the one path le of

154* Gita. XIV* 5»l5* 
155* Oita* XXV* 5*18* 
155* Glte* YXXX* d 
1«7* Gita* VXU* 7* 
1«8* Gita* VXU* 5*
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god* and if Ite 9Jiva9 happens to taka that, loads it 
to tbs highest goal of Ufa and whorefrca the Ulva9 doas 
not over titan to t ha world* The second path is that 
through which a 9Jiva* goes to the raglan deternlned by its 
own actions and after having experienolng tha fruits of
its action these 9 it oomas bach to this world again* Thera370
is yet another path* nsntionad for the sinful spirits*

B*C) is the author of'Minaasa 
IflsutrA and founder of *Ninsasaf system* Apart fron tha other 

coanantators of this eystea9 1 Kunarila Bhatt* and *f»rabhak;tra9 
(both 700 A»i>) are noat prominent. Their interpretations 
have lad than to establish two different scholia of thought 
of *Hlaaasaf* 9?itrva Minaasa* intarprats the actions* en
joined in the *Vedas9 leading to froedon of tha soul» while
*Uttar Minaasa* (conaonly known as Vedanta) interprets ths
knowledge revealed in tha * Vedas* leading to the freedom ofITStha soul* Tha aatsphyslca underlying the 'Vedas' and tha 
'hrahananas* as explained by Gaining* is different fron 
the natophysies underlying the 'Opaaishaue1 as asplainsd 
by *hadarayaaa9t Aha author of * Vedanta Sutra9* 9Purca 
Minaasa9 advocates the life of action while ‘Vedanta* pleads
160* Gita. XV* 8*170* Oita* IX* 12| XVI. 39.81*171* Tha tern Minaasa is derived fron Sanskrit root 9aan9whieh naans to thiak9 consider, examine or investigate* 

The tarn is used to signify a consideration 9 exanlna- tloa or investigation of Vddic tost* It is also known as’Kama Minansa*9 because of its principle concept of aetion based upon Vodlc rituals and saert flees*
372* Thaos Barnard! Hindu Philosophy! p. 320*
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for meditation, and rvmntlcUou Tilt centra^, roblem of
*Purva Mimansa* it to investigate *Dbarma» (duty) and Karat
(action), a apt cl ally at it it at at ad in tha 'Vedas*.

'Mimansa * raj act t tilt notion of 6od, vbo eraataa,
preserves and dissolves tha world* ft believes in tha
atarnlty and infallibility of tlia 'Tadat1 and reject thair
divine author ably* written 'Vedas' art tha only nan! fas*

174
tatlon of tha stomal 'Vedas' • It accepts tha philosophical
conoapt of other systems* Mainly it believes in tha reality
of external world, reality of individual tool, the belief
in the doctrine of Kama and transmigration} heaven and
hell and liberation* The purpose of ’Mininas' it to enquire
into tha naturo of right action Uharms). Tha fundanantal
baliaf of 'Minanas' is, that action is tha vary aasanoo of
hunan oxiatanoo* 'without action haowlfdg# is fruitless,
without action happiness is impossible, without eetion
h-JHB destiny cannot be fulfilled, therefore, right action

178
(Dharma) is the spiritual pre-requisite of life* The central
theme of •Mlnensa1 Is stated in the opening verse of

176
'Minsnsa Sutra** "how is the enquiry of duty"* *Minansa*
ex Mine s all actions enjoined in the 'Vedas' by dividing
than under five different headings* They era Injunctions
(vidhi), h.itns (nantr&s), names (namdhya), prohibitions

177

(nlsedha) snd explanatory passages (arthavida)* It is, 
thsrsfors a general summary of the rules for tha later* 
protations of *Vedlof tests*

173* J. A* slabs £ Indian Philosophy} p. 637*
174* s* Chatter joe snd 0*imta, *n Introduction to Indian Philo- 
178* Thaos Bernards Hindu Philosophy} p. *82. sophyj p*46>
176* 'Mlmattsa Sutra* of 'Jalmlnl*} 1*1* 1*
177* Thaos Barnards Hindu Philoscpby} p* 138*
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tks low of bru works in 'M loans a* In sa auto*

aonous way* Tks performance of ssorlfloos generate an un*
■«sn potency (spursa) In Iks solf wkloh tenor«ts» tkslr fruits17l«*79|without tks into* station of God* fk» • spurs®* Is tks intsr- 
nsdiato agency between tks performance of sosslflos and tks 
attainments of ktsvsn* It Is tks link betvesi tks sot and 
Its fruit* It Is tks •nosing fords* in tks sot whisk loads 
to Its fruotlflostlon* ill ksmss ars sold to hasa two 
offsots* Ons Is external* gross or naalfastsd§ otksr Is 
latsxnslt suktls or potential* The Internal effset of tks 
nation Is stars si vfeila external afloat is transitory* It 
Is tks lntsrnsl offset or tks suktls rosing faros (spurs*) 
which causes or shapas tks Ufa to eons aocoriiag to its 
favourable or unfavoursOls nature.

*M loans** divides *11 nations into tkrss kinds*
3* Obligatory! tksso should ko psrfoassd baa suss their vio* 
lotion results In sln» sltkougk tkslr psrfo roan ass Issds 
to no asrlt* Obligatory nations srs of two kinds - thoso 
w.-lok oust Os por famed dolly (aitys) like dolly prsysrs 
snd those which oust Os psrforosd on ap eel 11 ad ooesslons 
(aalolttika)*

178* Sinks} Indian Pkllosopky} p* 854.
178* Purrs Mlnsass sutr® XX* 1*5 (According to Purrs Kloanss9 tks results of ssorlfloos ate. * are dos nslthsr to s Suprens Deity, which it doss not admit* nor to tko parti* eular deities to vkon tks offerings srs a*dat but to tks unseen potsnsy generated by tks vary p*i foments of tks ssorlfioss sto* \ e*f* Eadkakrlskasn Brskns gutra* p* 466*
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8* Optional! actions are called 'cCa&ya karna' vblefe say or may 

not bo performed* Their performance leads to merit s*g* 

ba who wants to go to heaven should perform certain sacri~ 

fices* Tba non performance of these Kama dees not load to
daa 8 safeS lull#

3* Probib it ad actions* which must not ba performed* Thai? 

performance incurs sin and leads to ball* Tbay ara callad 

'Pratisldba'* There ara also expiatory mote (prayashehitta ) 

vbiob ara performed under certain condition* ia order to

ward off or at least wash out tbe evil affect of tba performed
130*

prohibited actions*.
Tba *ltinanskika» * bold that tbe performance of 

oortala aaorlfioial rites do not naan to plaaao tba deity 

or tbo purification of tba soul or moral Improvement» but

a ritual is to be perforated just because tba Vedas comaand
181

us to perform than* And bare tba Kimansa* ethic a reaehss*

through ritualism, tba higbtest point of its glory y namely»
182

tba conception of duty for duty's salsa* • Tba eonoapt of 

•Dharma* or duty as described ia tbo 'Miaansa Sutra* is

'which is indicated by the means of the 'Vedas' as conducive
183

to the highest good1 .
of tba belief tbat ia every voluntary 

action there ia tba consciousness of froadom or tba knowledge 

that it can ba done by tba will of tba self. 'If there is

180* Dr* Cbandarsthar sbnrmaf A critical Survey of Indian 
Philosophy| p* 338*

181* p rakarana*pancika| pp* 18&86, of* Chatter joa mid :>utta, 
lntroduotloa to Indian Philosophy! p* 339*

188* Ibid* p* 339*
183* HistBit Sutra) 1* 1*8*



ao efforts on it* volition § th* ootion cannot bo done* thelg4volition la determined by tbo self's ova free vili‘.
'Kiaaaaa* share* with the general Indian tbought that 

Stmt it the cause of bandog* whoa the cause is renoved 
tho offoot also oaatot to exist# Tho »oul which la chained 
to •Saaaara* hoeaaso of itc asaociatioa with tho body9 tonsoa 
and aiadi gots released froa tho so tiee9 whoa tho Kama*
»w exhausted* It ie realised that tho perfommase of aetiona9 
odritorlous or demeritorious,if dietatod by any desire far 
enjoyment of objects9 causes repeated birth* By tho dia- 
iataraatad performance of obligatory duties aad Knowledge 
of tbo salft ta» karmas accumulated ia tho past aro gradually 
worn out* fho hlghoat ala of tho oarilor 'Mimanaika* vaa 
tho attainment of hoavon Cavarga) or a state la vhioh there
vaa freedom and oil as* heaven vaa rogardod aa tho uaual186end of ritual** But gradually the idoa of hoavon vaa
roplaood by tho concept of liboratloa (aofeaa) or knovn aa. 186'apavargo** It vaa not dainlnl9 tho foundor-euthor of 
'Mlaonse' ayataa9 hut •Kumarila Bhatt* and 'Prabhakara* 
who eonsidarad the nature of liboratloa aid mane of it* 
attainment* Liberation ia duo to obrelate oxtinet!mi of 
msrlt aad demerit* when tbo kerne* aro completely destroyed 
tho body whteh la tho vehicle of oxporlawo is destroyed*

184* J*ft*sinhe9 Indian Philosophy9 p* 839*^85* ChatterJoe and Qutta9 Introduetion to Indian Philosophy, p* 34cw186* ‘Jaimini did not face tho problon of ultimate rolease1 Dr* ^adhakriiihnmaa) Indian Philosophy^ Vol* l9 p*328*



The «elf breaks its relations with the material world and is 

restored to its original state* The release consists in the 
total destruction of this thro# fold bondago*

l* It consists in the dostrnotion of tho present body, 

tho sons# organ and tho eaeperienee of oxtornal objectsi
2* Ths non-production of any tutor# body* sonsos and 

experience* •
3* It can also he brought about by coo^ lately wiping

187
of all traeos of merits and demerits acquired by past actions'*

KumarlX* regards action and knowledge both necessary
JJi8

for tho attainment of release* This idea pave* tho w*y for^ l«Rlr

tho 'Vedanta* philosophy &ad is near to the concept of reloaso 

as doscribod in tho Bhagaved aita* Tho knowledge of tho self 
helps in wiping off the Barite and dene rite aeclnulated in tho 

past and the performance of oortaln presented acts as 
enjoined in tho 'Vedas* as wall as the non-perfoxmanco of 
forblddon acts lead to liberation of tho soul* It is known 
os * inmft»karna»sa8MCbcbay&vada* or a harmonious combination 
of knowledge and action as a moons to liberation*

'Prabh&kara'aau 'Kumariia* both admit that abe- 
tontion from Karma dooa not mean abstention from all k&rmas* 
Only optional (kamya) and prohibited (pratisidha) kind a of 

karma anould not bo done* The optional karma produce merit 
and leads to heaven where ao the forbidden karma produeo 
demerit and loads to boil* Tho soekor of liberation has to

187* g* siiahf*9 Irctisn Philosophy, p* 861*

188, or* Eadhakrlohnani Indian Philosophy! vol* IX* p* did*



arise above the bothy merit and deaeritf heaven and hell*
but he ehould do the obligatory (nltya and aalalttika)
action enjoined by the Vedaa*

The 'Klnansa* noeepts the autonomous working of the
lav of Kama* dot the later ’Mlnanaakae * suggested the

oonospt of Qod la the syste* f and conoelved Urn aa the
Supervisor of the lav of ksruey the #portloaer of reward»190
and puni absents, and the Moral Governor of the vorld*

189* Dr* Chandradhar sharoat * eritleal survey of Indian Philosophy | p* 837*
190* J.N. Slnha, Indian Philosophy* p* 80 *
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So far no ii*i a discussion on tbs subject of Kara* 

and transmigration, as it is revsalcd in tba anoiant scriptures 
i*«t tbs 'Vadas', tba 'brahaanaa', tba *Upapiafaads*, tba 
•alts' | and in tba religious ay at ana of Joints* and buddhism, 

in tba medieval period, tba religious and philosophical 

Indian thought, which dominates tba otbar systsms, ia 'Vadanta' 

or tba concluding portion of tba 'Yadaa'* Although tba aoureaa 
of 'Vedanta' philosophy ora found in tba •%anlshais', tba 
'Bbagvad Oita* and tba 'irahma-dntra', yat tba dlfferant 
interpretations end commentaries on tba major nataphyaical 
thought*, l,a* 'Brabnan', 'Jagat* and 'jlva*, - by tbs **- 

ponants of 'Vedanta*, bava lad this systa* Silit up into 
■any schools* Tba obiof systematic interpret at ions of 
•Vedanta* philosophy are tba 'Uvalta', 'Vlaistadvalta*»
•Dealta*, 'bbadahhada* and 'uuddhadvalta', asaoolatad with 
tba na*as of Santara, Eamanuja, Ksdhava, Minbarka and Vallabba 
respectively* Coosanting upon tba about mentioned scripturea, 
they have suooaedad in putting forth tba original and varied 
intorprotations in aeeordane# with tbalr own attitude* and 

taaporanenta*

Sankara's philosophy la known as 'Adealtead'* 
Aooording to bin 'brabnan* or tba sqprama Spirit Is raalf tba
world la unreal| tba individual self ia only tba sup'ene self
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and no other • it* it the ‘only intelligence (C ha it any a }9 
which it vittott l«i| without qualities* without any llnl* 
tat ions of tine* space or causality, and every thing tlto 
without ox caption it unreel* phonononsl* superimposed upon

iL

tha sair-aotit ting self refulgent intelligence. Thus tho unity 
of tho Brahma or tho siprene Self it thtoiuto9 without tho 

tiightoot trooo of plurality*

Sankara regardt tho world at ‘Heya** Tho world 
does not exist in reality and its nanifestatlon disappears 

whoa the reality is known at the rise of true knowledge*
Sdollarly| tho individual soul, which appears dlffaront froa 
other toult tad alto from •Brahntn* is infaot nothing hut 
tha ana unitary *Brahaan**

3
Karat theory hae boon accaptod hy saakara • Accord* 

tag to bim» tha individuality la duo to Kama* which la tha 
product of *avidya* or wrung knowledge, wa •« horn into this 
world according to the doede done hy us in our previous live*, 
sons tinea tha works of a single existence have to ho atoned 

for in several suoeaadiag coat* 2a every efg«alan9 the 
Jiva exhausts its stored Karnes hut he also gathers fresh 

Karnes w hlch continue to aoeuaulate* This proooss of gottieg 

successive orgnuisn on tho hasia of Kamas goes on until tho 
live exhausts all his Korass and gats final onanoipatioa*

Tho nature of Karas* for Sankara* is predoodnently 
evil* It is Just a phase of ’avidhys1** To got rid of

1* Brahna atyan Jag an ad. thy a t Jivo Brahnaiva Heparan*
2* Encyclopaedia of Religion and Sthics9 Vol* XI*
3* or. nadhakrishnau* History of Phlloeopfcy?Rastera 

Western* Vol* I* p. <v-
p* i8d*

and<i*'u
• s

% S 'V.VT \
^ \A
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‘wWls'i it to b# fraod froo the lav of Koraa* Ho lift, 
'fraadon fron subjection to tha lav of Karas is tha and of 
ImBaB Ufa* This fraadon can bo attain ad only whan a parfaet
knowladga it galnad* True knowladga eonaanaa tha aaad of

4
Karaa and nakas rabirtb lapotsibla' • Sankara alto baliawai
tbat all tha aott dona with an aocpectatioh of roward ylald
tha fruits in aoooxdanao with tha law of Karna« whila thoao
dona with no aalfisb latorast, in tha spirit of dadination

4
to aodf purify tha Bind*

fho holy scriptures of Indian roligiona hsvo 
saggostad thraa naans of attaining parf aation* l*a* Korns 
or aotion$ ’Joans' or knowlodga and *fihakti* or Duration* 
according to Sankara tha nation primarily purifies tha Bind 
and duration aontributaa to its oonoaatration* but tha wail 
of ignoranes is raaovod only by trot knowlodga* salvation
a an# therefore* ba attained through knowladgo toA not throve

4
aation or dovotion* vorks art only a naans to knowlodgo*

fho llbaration oaanot ba attalnad through Kuraas* 
firstly* baaausa tha Kamas dona in a Ufa nahs an affaet 
on tha next lift to aona and aaoondly* tha bad doods nay ba 
exhausted* avan than to gat roward for tha good dooda* ©no 
will hava to ba bom again* Again* practically* it is not 
possible to svoid work throughout tha existence* Sankara

llbaration
than

4* Vodantsar* 13 af jr* JUD*8bardwaJ« Tha philosophy of
imsoniiia. - 60n

6* ibid* p* Mb
4* M. Blrlyaaaa* fba iasantiala of Indian r’hlloaophy* p* 1*
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consumption of the work* This leads to contradiction to the7eternal and permanent concept of liberation* so freedom is8not the direct result of action, haras only helps as to resort
the hindrances to 'Jnsna* or wisdom* Sankara Is not even* la
favour of eoablalng knowledge with notion* The opposition of
knowledge and action* la his vises, stands flra like a noun- 8tala • 1 Those who talk of eoablalng knowledge with action*
says Sankara* have perhaps not heard the 1 Braked ar any aka *
nor are they aware of the glaring contradiction repeatedly10pointed out by the Shrati sad the 8nrtl’ • works are only a

11!■«»*»« to knowledge.
Sankara holds that the path of work (haraa) and

the path of wlsdoa (Jnana) are intended for different classes18of people* The two esnnot be pursued together * The strip•
tures, be says# have prescribed notion only for those who18 ^are s till labouring under Ignorance* and 'Jnana* or wlsdon 
is the path pursued by the higher class of aspirants who 
have no desire for earthly prosperity or 
actions sre to be performed only until true knowledge dawns*
7* Paul Betisseni The system of the Vodantaf p* 403.8* anuatheya»karma-pfaala«»vlla*teaaan. (sankara Bhasya 1*1*6)*
8. *Jnana*karaya*vlrodh parvatavadksspya'tCsahkara Shasya.2) lb*krabadarany*ka - Bhasyat 11*4 a. f. Chooser f:ekhar sharma* 

Indian Philosophyi Introduction* ll***Bln the Brahncas seek to know by Vedle study* by seen* flee* by ales* by penanoa* by fasting* froa which It nay ba gathered that pious works are a naans to the attainment of that knowledge* (Sankara Bhasya* a* 100 8*8) of Paul &9BSN&I The system of the Vedanta| p. 4)1*
18*Inana-ksrna-saauccayabhavah* cf Brahna antra* p* 37.



liny t»v« no ?tk» for a «u of knovM|« Just as tbs digging

of a vail has no val«i for a sum wbo finds btnsalf in tka
U

aidat of a doings • A libsratad saga* hovawer, parforns 

actions without any attachment and works for tha uplift of
*."■»

iron th* eoncaption of rawards in haavan and
in a dark rsglon sontainad in tha hyona of *Rig

Vada'y tbara arosa tbs tbaory of *sanaira*t tsaehing rawards

nivi u uni thatnt a in tbs fore, of a new birtb on earth* In
Stftkara’s *Ysdanta'» it is adnittad that tnoso wbo parforn
good doodst aaorificaa etc*« follow tba path of tba fatbsrs

(pltr~yana) and ara ©ora again) tboss wbo worship tba

qualifiad 'brahma* or *l*Yaz a* follow tba path of gods

(dsva-yana) and ara on tboir way to final daltrsranss§ and
tbosa wbo ara aril doors baas a third plana (trtiya-athana)

lg
rasaraad for than. la Ms introdustion to tba aoanaatary 
on tbs *bhagavsd aita*9 Sankara obstrwaa, "Gtlaf and dafusion 

ara tba oansa of saaajr a (transmigration )• Their esseation 
can not bs brought about axeapt by naans of tba knovlsdgs 
of tba salf praoadad by tba ranunoiation of all works"*

Vast to tba school of Monisn of Sandra is tbs
qualifiad Monisn (Yislstadvaita) of kanaaaja.

nnsHTpr 448*
1& Eneydopaadia of dsligion and Stbias) Vol* XI* p* 188* 
14* Sankara Works» Vol*xlt p*lf cf M*K*Venkataroaa ~ 

Adwaita Yadanta» p*



According to Ramanuja* Odd Is the only reality* Be la
Onnlpotent and onnlsclant* within Hln there exist Conscious 
Soul (Cit) and Qacanaclotta material objects (Acit). Because 
of these realities within Rim* objects created are also real* 
The individual* for Rananuja* lasts tor ewer and seen in 
release enjoys its individuality*

Like Sankara* Ramanuja has also accepted the law 
of JUrna and tranamigratloa* Regarding the inportance of 
action or garaa.Eiaatssja differs fron Sankara* According to 
Ramanuja* action pronotce devotion and so it should be per*
forced even by nan of knowledge so long as he is alive* in 
his views the path of Raima has cups rior advantage over the 
path of knowledge» because the former is easy to parent* 
Ramanuja differs with Sankara* who believes that knowledge 
alone is the neens to attain salvation* for Rananuja* 'Bhakti 
or devotion is tin only Mans of attaining salvation* Karma or 
action and * Juana' or knowledge are the pre -requisites to the 
attainneat of that 'bhakti1* Re coa^ares knowledge to horao* 
whloh though a means of conveysnee for his ouster requires 
attendants* groonlng et,©*** The horea will of eourso carry 
Its rider* but a smooth riding requires certain actions onlgthe part of the rider*

lunnuja describes action as nanifold* They are the 
daily (altya)f the aeeidomtal (nalaittlka) * the desired 
(£anya) and the prohibited Cpratiaidha)*

1?« Rananuja Bhasya on Oita* 9*8* 
18, Shri Bhasya 3.4*8*19* Ibid* 3*4*18*
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Slia individual aalta# or# asporoto antitl#s iltboaib 
thay dap Ad on ood for tbilr sxiatsnov. Xhai* &xa thrss kinds 
of souls) bound, rsloassd and storaally fras* Though tbs soul 
ifi onaisslAt in its inn nature, tba knovlodg* of tlw self 

la rsstrletsd dus to tba snerustatioas of the past Kiwii 11 
lout u tba aalf &• Maooiatad with tba body, tba kaswladg* 

functions only 1a * rsgtrietad way* fba aalf andargoaa tba 

eyola of births and daatha* It is only aftar it la Mansi* 
patad that thara is raal fraadon for the aalf fron bandago* 

la ordsr to fat rid of tbs bondage Ad to ’attain salvation, 
tba aalf will have to par as a ear tain asms* according to 
Binanuja, ’Bbaictl1 or stsadfast contsaplatlon of God is ttas 
true B«m of attaining tbs soprano goal*

Poopls vis »ra angrossad in worldly anjoyaunts and 
tboas vis worship dad for waHly auocssa bars to troad, aftar 

oasting off thslr aortal ©oil, a the path of darlmsso or 
igaorAsa* Thay follow tba path of •pravrtti1* Only thoao

r ,who ara oapaolu of oonoAtrating thoir alnda on tbs troa aalf 
or ai audit alien #a| aod, aro preaoad on tba

orxgot. path (nivrtti>, tbs path of knowladgo Ad davotlon*

Tbs dark path is aaaoolatsd with trMaaigration and a nan8i
of ignoraneo la bound to follow this path*

JujknJfckfcn a JHIhbMk Jtttk. -AM |ssAad^a.A V Aa Ah AAttSlkPi <a Ah a A dk JhA Ah An mt A JPh aa Ah

ACS A IIB •* flM 46*99 »1MI UYil SCI

Arid in a stata or dstaohnant just at a lotus rAtins la 
watar# fhs activities of tush a nan ala not at tba

8G, X»P» BhardvaJ, Tba Philosophy of Eananuja, pw 78*
81* Bananuia Bhasya on Gitat 8*,0*



a,l. isatlQfli 9f ft elfish dfidft bttt it the ft (Mgyil ftdOd of th# 
world* If h* tm»»m* to do anything wrong* he is uneffected 
by its consequences* On Ms sttalnaaat of true knowledge sad 
devotion* all the acoumlated (Senolte) actions of a person*
aotlons both good and VfU - ars at ones rendered inactive*^3hS^
and he realises Cod* Einsauja holds that cod1* Grass is
aeesssary to achieve the real goal* Heaee ha has adaooatad• 23the doctrine of self surrender (prspattl) to cod*

Tha philosophy of Brahaan expounded hy Madhva, is 
popularly icoowa as ,Dvaltitsl,« for hla* tha itipraaa cod is 
* Vishnu'• The world is «aai* Tha diffaroat and nsny ladi- 
wid al souls M Cod9s servants* Tha 'jlvts' ara of thraa
hiadst •aaaal» 'nanusa1 sad 'daaava* • Madhave says that 
Earns is to ha parforaodt Since the 'sastras' require it* 
iaraa>> ara to ha parferaad without any daair# or fruit*
The only desires ve aay hare are for greator knowledge and 
greater devotion* Hadhea holds that without 'Bfaakti'* only
tha parforaaaea of duties do not help* tore of Cod sad His
Grass are the pre-requisites for the 24to cod*

devotee to got nearer

individual souls ara salf-lualaoue in thsasalvss* 
hat thair iatailigeaeo haeoaa walled hy 9avldya** whan tha 
dlraot kaowladga of Cod arlaost the igaoranee is dispelled*

22* Shri hhaayaf 4*1*13*23* H*Mrlyaaaa| The Essentials of Indian Philosophy» p* 184* 24* Jiraha antra* p* 06*
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Bondac* is 4m to sttaohnant and liberation is attained by25diroot realisation of 005* Ths stata of liberation is 
aehlevod by different vaysi l«i«

1* ths taperienee of the sorrows of worldly

2* oaopaay of good asnj
3. renunciation of tbs das Ira for tba cnjoynent of pleasures in this world or in anotberi
4» sail control sod salf discipline!256» resignation to uod*
tba bast nan attain salvation through knowledge

ordinary
Mirf rebirths ai worst ara denned in ball* Tba eternally
liberated and t hosa oursad in ball ara not aubject to birth 
and rebirth* Thar# it no hops for tba wicked in ball* Only
in Madbva* s systast do vt27nation*

have tba doatrina of otarnal dsn*

Modhva has doseribod tbs stata of libaration of
four bind a* It is • salokya* » *sanlpya'v *Sarupya*9 and 
*SayujJya** 'Gayujya* ie tba entrance of tbs f ood souls 
into tba body of God wbara thay short in ths snjoynant of 
God in bis own body* Only doitias have this kind of Mm~ 
stion* thay can at will eona out of God and retain separate 
fron Bin* ♦salSkya* ia rosidoneo in baawan wbara tba freed 
souls have tba satisfoetlon of tbo oontinual sifbt of God*

25* ayroksa~Jnaaen"»visaobs Ibid* p* 55* 25* ibid* p* 56*27* Ibid, p* 55



•i|9t« ^Irupya* is enjoyed by soil attendants vho hare out* 

ward lom alallar to those wfciofc God possesses* The freed«A•U
souls are :ii ffif .nt fra& an# soother*

I^Hllft
Miahartca* school of philosophy la know as

•Dvaltadaalta1 or 'Dhedabheda** According to Nlnbarka there
ara thraa aqsally raal and eo-eternal realities (tri-tattva)

•Brahaa't 'cit* and ’aclt’* while ‘Brahma* is tha eontrollar
(aiysafer) *cit» is tha oajoyer (bhoktr) and *acit* is tha
enjoyed (bhogya)* The highest Eaality or ’BrahaaVy ha eallsy

‘Krana' or 'Bari** Tha soul or *oit* according to Xinharkay
is consciousness io assanoa and a conscious taiover, a door
of daads aad an anjoyer of tha fruits thereof* Tha souls ara
iafiaita in aaUber* They era identical neither with one soother

nor with ’hrahaa** seen tha trim souls retain their indiel-
duality or separubeness and are not asrgsd into God*

iflaharpka speaks of fire ‘Sadhanas* or spiritual
asansy ala* work (Xaraa), Knowledge (Jnsoa)y Demotion sod

Meditation (Bhaktl aad Up •■ana) y self surrender to God

(prspatti)y aad half anrraador to guru or ^Irltual pre- 
goww

cap tor* Works hy thaaaaleaa do not lead to aalaatieay hut 
vbfls p erf oread in aa uaselflsh qpirlty they purify tha uiad 
and help tha rise of knowledge aad devotion ia it*

88* Brafcaa sutray p* 66*
89* "adhakriahasni History of Indian Philosophy! eastern 

aad waatarai p* 343*



ima indlvidualn n»i«rio la
with Itwlr past conduct* There are three Hade of destiny 

for the soul# •wfirgi* or heecea# *aerekef or hell end 

* apeearge* or release* The sinners go to hollg the fir* 
tuous go to heeweo end the kaovers go to the world of »Brahaa» 
end ere not hound to return *ny sore to »sameara*, They 

ere the releeeod souls* Souls la bondage ere atteohed to 
aeterlal bodies aad are subject to rebirth accordlag to their 
pest deeds*

He lease Is possible only after death* k^k^^k
, - , 30
Jiven-aukti* according to Habarka* So long as the aeterlal 
body persists# release Is not possible*

vallabWs oonool of •Vedanta* Is knows as 

•Suddhavaita** the hlghett reality# according to Vellebhe# 

is * Arena* kaova as *orahaa|» he le on« aad one only without 

a secondj poseesses all divine qualities* Be is existence# 
Intelligence aad blits (aac-cid-ananda) Be is sternal# 

uaehaaglag# Oanipreaent# Oanlsclent sad Oaalpoteat* Bs la 
the Creator of ewevy thing aad is both the aeterlel end 
efficient cause of the world* VaUahha accepts three fbras 

of •brahm • *
1* •Para-brahaa* or ’Purusottaaa*
2* ’Aataryaada9 and 
3* 'Aksara firahnaa9 .

3t* M*i£iriyannaf the bsseatiais of laaisa Philosophy# p* ?B9* 
31* Brehaft Sutra* p* 99*
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Ini ividua1 souls eoaa out or * £lcsa*a-Brahma* Ilka 
32

•parka from fiw • '*bm tha Loro dasiras to grant liberation 

through knovladga, Ha atahaa tha • akaara-brahaa* appear la four 

format vis*t "« ,lkaara*t 8* Tim* (kala), 3. Action (Kama) 
•act 4* Mature (svabhava ).

Vallabha says that tha world oomaa oat of tha 
vary •sscnee (sva*r«^a) of 'irahmamS and not from tha *Kaya*9 

aa found la the system of Sankara* Tha creation of tha world 
la mare Lila (sport) on tba part of oed vie la absolutely 
aalf*auff1oiant*

Vallabba tells aa that actiont knowledge and
»

formal devotion (naryada bhaktl) do not find favour with
OOd in attaining perfection, unlaoa on# la absolutely33
depended upon Hie Grace*

vallabha baa divided tha tool* into thrao elaasaa
In tha daaoandlng order9 vis* ‘Pusti * t *Karyedev and 
'Pravaha* • Soule which ara almlaaoly moving In tha world, 
which ara completely engrossed In It and which never think
of God, halong to tha class or *pravaba* oarrant of
the world) while those who y tha acriptoraat understand^
tha real nators of God and worship Him accordingly form tha 
second class of'•ka*ym»ot (lav of scriptures)* tho ’Fasti*
souls ara howovor9 tha chosen people of God worship 81a 
moot ardently out of thslr boundless love for Bln* tha souls 
ara oallad 'Pusti* (grace of God) sat hay are blessed enough

33* Kadhakrlshnant History of Indian Philosophy | Eastern 
and vast ami p* 343*

33* Zbld. p* 334*
34* Ibid* p* 383*
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to 00407 the divine gr«s«| vhleh enables lim to roollto the
36

high#at ideal*

Parsons who Uv« an objectionable Ufa havo to 

iaTfir and to novo la the cycle of tho world* Those who 

perform saerl&eos for tho fulfilment of desires or get 

tholr roverdo accordingly aod go to beeven9 if deal red9

by tho p«th of aeoeo and haws to return to tho world of

aortal a whoa thalr a writ la exhausted* bhan a poroon

performs 'Tadic sacrifices without any desire, ha enjoys

agintml happiness C at«a-8ttkba) and later on vbm hla

Ufa la over| aaeuaos a new body accordingly* la this now

birth ho gats the knowledge of 0od9 and ultimately

qualifies hlaoolf for union with Hin by passing through

tho different Stages of the path of QOde* 'Vedas'* for

Tallabha9 are tho highest authority* He believes that

in the 'Tadic* sacrifices, Qod aanifasts Hibeelf in the
36

forms of rituals) and those who worship the ritual power

of Qod by performing those sacrifices and possess at tha

sane tine the Jmovledge of 0od9 sn4oy liberation in tha
37

fora of dlvlao Joy.

so far va M* t raced the development of tha 
theory of Karma and transmigration in the orthodox as wall »s

la the heterodox systems of Indian Philosophy* Tha religiea

36* Ibid, p* 363*
36* Radbakrishnaai History of Indian Philosophy Eastern and 

Weatern9 p. 363*
37# lbid« p« 383#
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cf Islam and let thought owes itc origin
la Arab countries* with Prophet Mobeanad as tte founder* 
la the first half of seventh century A*D» The coning of 
Naalla people into India la the eighth century and 
subsequently* the growth of Muslin dentalon la the land* 
brouge a aajer change in the Indian society* The ideals 
of Hindu or ’Vedanta* philosophy and the upsurge of ’Bhaktl* 
tradltion» a papular so reseat of the tiasi node an lap act 
Upon Muslin theology cad whilst on the otter hate Ialasic 
religion and culture also node an influence upon the social 
ate religious life of the inhabitant a of India* By the ate 
of fifteenth century a*D* the Islanjc ate Sufi thought was 
well established and was being preached all over India by the 
sufl saints as well as by the Muslin Political authority*

Although the basic tenets of Hindu ate Muslin 
philosophy reasln* to largo extents unchanged! yet the 
religious rofosners of both the religions influenced the 
people elite in their an—m beliefs ste practises*

Tte holy book of Muslins Is ^ursn* It is not a 
philosophical treatise* although It oontains tea Muslin
creeds tte futeenental religl ous beliefs ate basic principles38of othiest law ate polity* Tte central doctrines of Quran 
are tb > Unity of aodtead* eosplete dependence of nan on 
ate end the necessity of preptethood*

Tte QUfirsnic ooncept of aod Is *fhsrs Is no aod 
save Allah* Ho is tte one* the hiving* the Sxelted* tte

38* History of Indian Philosophy * Seat era — Western* page 49Gb



Comprehensive, the powerful, the S elf• sufficing , the
Absolut* Originator* Th» sternal, th* Ni|fat|| the Dominant,
th* haughty* the Great, til* Laudable, the Glorious, the
Generous, th* strong, the firm, th* Shower, tb* subtle,
th$ Aw«re, the Vis*, the Sourer, the S*«r(, He is also
the Creator, the Shaper, the Giver of lift and the Giver
of death, the Assembler of All at the Last, th* strengthened
the Guardian, the King, the Governor, the Lord of Kingship,
the Preveller and the Tyrant*

In relation to sank lad Allah is the compassionate
Coapassionator, the Porgiver, the Pardoner, the Clenant,
the Kind and the Loving* Ha is the Giver, the Provider

40
and the Answerer of prayer • Man's relation to Allah la 
one of utter submission and dependence*

The following quotation froa Quran gives us a 
gliu.se of the ptoniaeut beliefs of Asian*

'It is not righteousness that you has your
faces towards east and west*
is this that one should believe in Allah, and 
th# Last Day, and the Angels and the Book and the 
prophetsi md give sway wealth out of the love 
for him, to the near of kin and orphans and the 
needy end the wayfarers and the beggars and for 
the captives, sad keep up prayer and give sins*** 41

4Aw§40*4%
3ourees of Indian Tradition, p* 304* ibid* p* 384*?uran* 11, W*



76

as regards Slid doctrines of Ssnu mA transmigration* llw 
Muslim philosophy does not recountso tbs eone«pts» ths way* 

ths a* has* boen aoeaptsd in all ths schools of Zudin 
philosophy* with tbs exception of Charavakf but it (Muslin 
philosophy) has a fin belief in tbs eternal souls i*e* the 

lift sftor death* sad tho Inportanos of ths sffsct of actions 
(deeds) In ths shape of rewards and puniehasats* In spits 
of all this vs find a few quotations In ths Quran indicating 
a vagus reference to ths theory of transmigration*

'ood gsnsratsa bsin&s and aoads than baoa over
H

and OS'S till they rotura to Bin* •

Again
•ttow can ys withhold faith froa ttodt

fs wars dosd and Bo gat# you lifs»
Best Hs will csaiso you t.> dia§

Int Bo will rostors you to llfei
43

Host shall yo raturn to Bin* •

gad again
•lit it la who gives ys lifo|
Than hs Sanaas you to di#|
Than Ha will bring you to llftf
And it la Bo who will

Varily nan la ungrateful•*

4B* a1 Quran a**»3* of* Boraadornath Dutti Xamavad aur
J*naaant§ra p* 103*

43* Quran i 3*84*
44. Ibid* 3*46*



According to Islam
of nultipUeity is only

and too unitor so46to tbs (TOSS (Foil) of QOd.
It is through His Dlsin* Oraoe that Ms enters into creation.
His eternal Knowledge is tbs ereatlte cause of «U existence*46other then Hia* His ideas sys His sets*

la Maslia faith* tbs perfection of tbs soul is 
associated witb tbs Day Of Judgaant. Isisa 4oss not tabs 
tbs tool ss s different slit; that descends fron soaewhers

i t

sad aixss with tbs body* lbs son! st its inception* 
liss concealed ia tbs oalaal eonaciouaness of nan* 
it ooass to tbs soYfsoo at a iatsY stages aftoY which
further deseiopsent makes it par foot* Another exponent
of Islaa states that tbs sooi is OYsatsd sad coass into 
being dOYiag lbs period of gestation* Tbs soul oaos 
OYsatsd is newer destroyed sad is granted aa unending 
period of tins for its dewelopaeat* Tbs soul aaaifssts 
its power always through a body and whtnewer tbs body 
bseoass unfitted for this purpose* tbs soul quits it*
Tbis flight of tbs soul froa tbs body is called death.

Tbs lag idea in It I ttff regarding
future life is founded open tbs belief that *in a stats of 
existence hereafterf story huaaa being will bate to render 
an aeseunt of bis or b.r actions on sartbt and that tbs
46* According to ^uran«»Allah* when He created tbs first am* breathed into bin It# sooi (nsfs) or tbs spirit of life* qorttti XT* Hi*46* History of Ibdisn Philoacphyi Sastern and western* p*404* 47* Million Loftus Haroi Religions of tbs Ksplre* p*48* Hazrat Kiras Bashirud Din Kehnud Ahead i Ahsadiyyat or Tbs Tm» Islam p* 206.
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happiness w aitary of iadifldnali will depend upon the
Banner In which tbay have perfumed the behests of their49creator • Although the nercy and grace of illibi con
sidered at His dliUnolifo attributes in Xslanic faitht 
ere unbound and will ho bestowed alike upon His or attires* 
yat Ha is tha Stain JtuXsr* and henee* oo body can etcape 
tha fruits of tha actions performed by hi* or bar la tha 
life on north*

tha boiiaf in futura iifa v«i not o now oonesption 
for Itlsii Tha Persians* bafora tha tins of prop hat of 
Arabia* had o strong and developed conception of futura 
lifa* in tha raiigian of loroastriaiis* it is hold that 
oftar o suns death* tha demons tabs possession of his body*
On tha third day* aftor death* tha eoaselounness again 
rstarns* Than tharo is a bridgo known as ’Chtnevad** souls 
that in their life-tine hare yielded to tha seduction of aril 
cannot pass the toriibla bridge* to which they era conducted 
on the day following tha third night after their death* The 
good souls susoessfUlly pass It and entering tha rosins of bliss 
loin tOmusd* and tha •Aashaspands1 in their abode* whore seated 
on thrones of gold* they enjoy tha society of beautiful fairies 
(Boor an-l-hehbhst) and ail othar manors of delights* The
49* Amor All syod* She spirit of Xslasi p* 197*40* Anong the Carious descriptions of woaon in Paradise is the word bur* Tha description of Bar as given in ths uran* contain the bast dualities of a good wonan* purity of eharaetor* boauty* youthful appearance* raatrained eyas and love for her husband* Tha relationship or the eoqpany of nan and wonan in tha Hasurraction has quite a different aesuing than the sexual relationship* as undarstood in this life* "In then (i*a* ths gardsns are goodly wonan* beautiful ones-Pure oaos(Bur) confined to the pavilions" (Aursn 96* 70-72)."surely the tightens are in a secure pises* in gardens and springs and wo will give thee the coapeny of pure (Her) beautiful ones (Huron 44* 61-04).
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wicked fall over the bridge or are dragged down into the golf 
of 'Bitsakb*# where they or# tornentsd by the ♦Doves** The durati< 

of this pualshmnt Is fixed toy •oreusd'* Towards the sod of tho
world a prop bat is to arias* woo is to rid tin oartb of lajustlso 

and wiekodnoss* iftar tbia a universal resurreotlon will take

plaooi friaads and relatives will soot again • Aftar tha Joys

of rooognition there will follow a asp oration of the good froo

tba tad* Tha tor seats of tho unrlgbtous will ho horrible*
’Ahrlnan* will mat up md down ' chlnevad * bridge overwhslsed
with angitlah* a biasing const * falling on tho earth# will ignito
tho world* Mountains will no It and flow together like liquid
natal* Ail nanklnd# good and bad# alike will pass through
this glowing flood# and ooao out purified* toon *Ahriam'

will bo changed and ,Dusakh> purified* Soil henceforth will
be annihilated| and all nanklnd will live idthdpnjoynent of

01
ineffable delights*

The details of the souls contained existence
isuflaafter death# have not boon diseuased elaborately in tho Quran*

• jneer . sped# * sp to s # p*
Ok* 'it is not definitely stated in tho urea# that what shall bo* 

oono of tho departed aoul during the period fvon death to tho 
Day of Judgnsnt* There are different opinions and traditions of 
Mohamad about the departed aoul* In regsrd to nertyra the jo 
la a tradition of the prsphat that thay shall root in the 
corps of groan birds* kith roferento to other souls different 
opinions are expresaid as to their stay until the d*r of 
reeurreetion* sane sap they shall stay near the Sepulchers*
Others inagine they shall be kept in the lowest heaven* Others 
fancy that thsy shall regain la the well >?ease»f in the saered 
tenple at Ma&ka* sene conjecture that they stay near the 
graves far seven days end where they g > afterwarda is not 
clearly stated* The nest established opinion is that they shall 
be kept in Aaaaat (in trust) until resurrection*' (Chasm Singh* 
The philosophy of Sikh Religion Pol* XX* p* *31 )•

33* 'After death ovary soul passes into a state* Uw details of which 
arc little known* Xt shall regain in this interaedla&e state 
(Barsakh) till the doona day when every huwtn being created fron 
the beginning of hunwity will be sunooned into a new life again* 
The resurrected nan will not be erectly the sane aan of this 
world# but the ideatieal with hi* to the extent necessary for 
the future life of retribution" (Punjabi university* p at isle 
Publications Islam p* 31 )•



These lMf« earn doui to tiko people froa the old 2ororstrlan 
and For also riUgiou traditions* la the Quran, tha aaphasls ati« laid down only in the beUef of last Day (The Day of Jaiiaat ) •

Ibo iaportsnce of tlio beUef in future Ufa* in 
Ida* i« next only to faith in Sod* Tha reason for giving 
this groat importance to a Ufa after daath is el ir enough*
The eon riant repetition of tha idoa of requital of deeds, 
undoubtedly Uprose on the mini the reality of a future Ufa, 
vhea ovary deed shall find its full rov«rd* the greater tha 
faith in the good or had consequences of a deed, the greater 
ie the incentive which urges a nan to do or withhold hlnself 
froa that dood* hut nor# than this* such a boUtf purifies 
the aotivea with whieh a dead ia done* It nodes a nan word
with tha nest selfless of notices, for ho aooka no reward 
in this Ufa for what ho doos| hit word ia for higher m& 
ashler ends relating to tho Ufa beyond tha grave* It shows 
that tha basis of Ufa, hereafter is laid ia this vary life 
on earth* The hereafter ia not a ay story boyoad the gravof 
it begins in this life* The present life is for action, the 
next life is for rotribution* It is the sane life divided
late two phases* for the g>od the heavenly life and for the 
wleded, a Ufa ia hell, begin even here, though tho llaltatlona 
of this Ufa do not allow aost people to realise that othsr 
phase of Ufa* Tho Quran speaks that, "Certainly thou wart 
headless of it, but now we have ronovod froa tho th^y veil,
so thy sight to day is sharp” • So in Xslan, it is believed

* ever eves ana e § Day and does c ,they shall have their reward froa Allah” ('uran* 2*ttl
db* Quran, #0*22*
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that the life spiritual which imfrci* hidden (3roi the human 
eya by reason or material limitation# will become manifest 
in tlie He ssurraction) because human perfection will then be 
slttfift the veil of material limitation having been removed.

According to isles# the deeds or Kemms done in this 
life on earth do net mate the souls take rebirth in accordance
with the result of their good or bad deeds as it is in Bindu 
philosophy# but here in Islam# these (deeds) form the basis of 
a higher life leading towards perfection in the other world*
The present world has only been ordered with a view to enabling 
man to pursue any course of action which he may choose* It
has newer been made for

A
realisation of the moral con re

quiems *his actions* Consequently the doctrine of repeated
fid

births of the soul is ruled out *
One of the arguments# supporting the fiesurreetion 

Day# is# that good and evil deeds must hare their reward*
"Allah does not waste the reward of the deers of good*

87
• m

an other verse# it is said *1 will not waste the work of a
whether

from the other" and "whoever does an atoms* weight of good
shall see it# and whoever

m
does an atoms weight of evil shall

see it* • The simple law of nature# that every cause has 
its effect# end every thing done must beer e fruit# is 
followed In the teaehingsof Quran* sine® t he good and evil 
must beer t heir full fruit in another life# the continuity 
of lifo in another world Is advocated in Islam*
fie. Panjabi University# Patiaia Publication# falsa# p* &2. 
87. Quran 11*118 and 18*f0» 
fifi* ?uraa 3.184, 
fig* Quran 99*7*8*



Bara in Quran va find the description of the day of 
ftaaurrastian. Th# old order of things* i.e. the world* the 
heswon* the hell would bo ehengod giving piano to tho estab- 
llshaent of now one.

"Tho dap of dooisloa Is « day appointed* the dap on 
whiah tha truapat shall bo blown* 00 yon shall com 
forth in hoatai and tha ha aw an shall ha opaned so that 
It shall ba all op sitings* and tha nountains shall bo 
aowod off so that thay shall ranain a amt» sendlanea" .

"Dost thou not soa that Allah eraatod tha la a vans and tha 
oarth with truth Y If Ba plasts* Ha will t aha you 
away and bring a saw araatioa and this is not dlffi-

t

suit for Allah and thay shall all oona forth bafora 68Allah".
ha find a faw passagas in tha Quran* regarding tha 

booh of doods* in whioh tha good and aril doods of huoan souls 
ara resordtd*

"Or do thay thinh that vo do not hoar what thay sonoaal 
and thair saorat discourses f jya 1 and our nsassngsrs with this writs down". 63*
"This it our booh that speaks against you with justie#| suraly va wrota what you did".it*
"Tha booh shall ba plaoad than thou wilt aoa tha guilty 
fearing fronvhat is in it* and thay will say* Ah* woa to us I what a book is this t it dots not onit a snail 
ono or a great one but nunbors than all". 65.
"so whoever shall do of good doods* and ho Is a billever* there shall bo ns denying of hit exertion* and va write it down fron him". 66*

iKT^Stranr Iiiii**'61* Quran 78* 17-20,68* Quran 14*19-81*
63* Quran 43.80.64. Quran 46*89*66* Qnran 18.49*86* Quran 83*94*



From the above quoted passages* wo should not mesa 
to understan the book* using the word uttii ally» a collection 
©f pagoa of oom sort writ ton with pea and ink* The slgnlfi- 
eonoo of this 'litab* ot writing Is that sod mil preserve 
those deeds for the door «nd require hla for then*

This brief disc nation regarding the subjeet under- 

taken* leads us to the conclusion thats
1* Islan does not acespt the eensspt of traasalgratlott* 

though «o find a vague reference to it* but it has 
a fine belief In future life)

2* She soulf according to Islam* is Immortal* It 
does not sod mtb the death of hunen body in this 
earth* but it strives for higher and higher Ilfs 
leading to Ite perfection)

3* The belief In the Last Day of Judgmasst or the 
Dear of aesurrnation is there)

4* the doctrine of Kama (action) has boon adnlttod 
mth the nodlfieatlon that good or bad doeia oust 
bring fruit according-ly on the Da# of Resurrection. 
This doctrine hoc got nothing to do mth concept of 
transmigration)

The origin of Sufism aeoordlng to prof* S*G* Brown*
Is olthor from the oral teachings of prophet Mohammad or froa
the renetioa of the ritual formation of Islan* The school
of neo-platonic thought is also considered bp some thinkerst
as tbs source of Sufism* But the popular opinion is that
Sufism is the mysticism of Islam* although at later stagee*
It was Influenced by Christianity * Buddhism* Biadulsm* and

07
Neo-platonic t nought*

be have already discussed la Islam* that (arms cr

€?• S*G* Brown* History of Irani Literature vol* I* of* Panjabi 
Sahit da itlhas (language Depertment* Penjafe) Vel* II*
p* 100b



action plays an Important role la stuping tbs future lif# of 
sa individual self* Tbs Sufis bass also admitted that 
different types of £ansa* purify tbs Bind sad load tbs iadl* 
vldual sslf to tbs blgbsr plans*

Tbs con cap t of transmigration has not boon admitted 
bp I si an. Tbs Kusllas believe la tbs Bats mil pap of ludf. 
nsat* But tbsir ars sons sufi saints and posts vts sxpr«ss» 
dirsetlp or ladirsstlp themselves for tbs bslisf In mete* 
aspobosis* W# shall nabs a dotal lad study of this la tbo 
following fsw pages*

Tbs fuadaaantal teaching of Sufi upstielsa is tbs 
loss of God* Tbs inspirations s sufi derives Is, frosuths 
Bo ip ~uran and tbs sspiags of otbor Muslin S slats* Tbs r« ason» 
why tbs Sufis have developed tbs rsliglon of Divine Love* 
is quits sissr* firstly• Islamic conooption of God is tbst 
Bs is tbs stem Kulsr* Ho body oan e soaps tbs fate» bs 
dsssrvsst on tbs Day of 3udgoasnt* This oonesption of God 
was not snoouraging and satisfying for tbs devotees who 
wanted to ostsblisb tbo relations between non sad God on tbo 
oaotioasl isel* Tbsp craved for tbs rsliglon in which God 
appsarsd as loving friend* so asop Muslin saints who wars 
passionatsip dsvotsd to tbo rsllgionv qusncbsd tbsir tbirst 
for God sad for pl*ty» la apstlsisn rather tbsn la theology*
To avoid tbs Divine wrath on the pay of Judgeaeat they 
eoaselvod tbs aoat lsportsat attribute of God ss Love* Tbo 
Sufis built up tbsir thesis of Divine Love quoting tbs Holy 
Quran*



*Wo aro noar to Mb (man) than Ms Jugular His** 48,

%bwiv«r Xo turn thtxo la til* faith of Qed“, 10* 7©"Ho lovath thas and tbsy lows HIm".

Saoondly Majority of bos Mbs neither knew nor undsrstood 
tha true spirit of Zslaaie faith, for thaa Ufa vaa bound 
by tha •sharia* and by the round of nosatis?pllgrlanagO| 
fast Ins« aim s-giving and ritual prayer. it had bacons a 
dogna and had lost tha true sssoaeo of tha ritual, Tha 
snorgsfios of buflan it ean ba said* is tha raaetion against 
foraalian in Islam,

Tha nystloal olanant of loss and adoration of God 
ovarpowerad tha sufi saint» to such an astantf that aany of than 
proclaimed tha nan-duality of God and nan» and thair aestatie 
union vlth GOdf thus doolaring *Anal Haq* (X an God), A 
famous aystia Mansur*al»HallaJ» oho was proaocutad In 982 A,D, 
in laghdadt axpraaaad tha intensity of tha foaling of OMplata 
harmony with GOd in tha following words»»

"I as Ha wbon X least and Ba when X lows is X, v» are two spirits dwelling in one body, Xf thou saast no, thou seest Bln, 78 and if thou stoat H1b, thou saast ua both",
Tha intonaa faaling* of leva toward God aa axpraaaad 

by Al*Hasan*al-Baari (©43-728 AD) show that ha torses God only 
for his lows and dsairs for Bin and not for fsar of holX or for 
lows of haaaan,

Quran,
48, Quran 94.19.70, uraa &>B*71, courses of Indian traditional p, dll,78, Ibid* p, 418,



•X Imv« not unit and fro* fear ot hell 
for X should. be » wretched hireling if 
X urn Bla from fear§ nor from loro 
ot hesven tor X should b« a bad servant if 
X asrved tor vhat is |lvta| I have served Hia 
only for loro of Hi* aid desire far Bln"* 73.

A wonan >aiat Rabi*o»»al>Adawiya (d*80l AD) said 
in the saaa love*

•Leva of ood hath so absorbed as that 
aaitbsr loro mr bate of any other 
thing reaalns ia ay heart". 74*

Tbs ehief principles of nafisa* wnlefa fora its
?S

basis are, that the oaa reality is cod. The tfrilverse is
his expression of RSasaXf* Ha erested nan after His own

71
lnage. one of Ris attributes Is lose.

The aofis believe ia the purifieation of heart of
„il worldly desires, sad in the surrender of hunan will to

77
Divine bill. They believe that a teacher (Murshld) is na- 

eessary to guide the pupIX along the diffieuXt path of self* 

realisation*
The eoneapt of &mi or action takas a different 

•tape in aufiaa* fhe Salt creases to attain, the ‘Love of 

God» and ‘personal contact with Hln* • the two aa|or achleveaents

73. souraas of Indian Traditions, p* 412.
74* Ibid. p. 4l2*
78* The Hnelia ay sties in India were followers of two sehooXa - 

the ortreae p enthei at s or the aoderate pantheists, 
•Wujudish* and 'Shududian*. The first believe that All is 
Oed (buna ost), and the letter that All Is froa ood 
(buna aa ost) (History of Indian Philosophy Eastern and 
Western, p. SOS)*

74* "God la lore and in His lose, Ha eraated Men after Hia
own ii«i« so that nan night find that inage within hlnsalf 
and attain to union with the Divine nature", (sources of 
Indian Tradition, p* 412 )•

77. Qtm Hir validdin, hove ef God, the sufl «pproaeh| p. ^94.



as tka sin of bis lift* for ttif aoooaplishnant of till • ideal, 
ha it to mostilly and spiritually, go through ussy stsgos*
Tbit Journsy or o nystio path involvas oortoln kinds of setions# 
physical, nental, noral or athiaal, to bo parforaed on tbo port
Of • Sllfi to Mtfih fch>i hifhiP BIUUU

In tko bagiiming sufl adharos to ttao first stsgo
of tko eodo of otfeies* «s anjoinsd by tbs cor an* Hn tints
prsyor a day, ranoabsring God, raadiag of Quran* kaaplng
fastst sorsioa to tko pospla and going on piigHniiagos art sons
of tko dntios ka is to undorgo* Tko constant praotioo mA
ohaarvansa of tkoso sooxod dntios kolp in purifying tko aind
of tks snfit tkns alavating kin to tka kigkor stags where ka
conaantratas nora to follow tko path of oivina kora* fka first
tking to which ka is nnlsiwdi after psrfkwiag tkaso dutlas
is to abandon tka worldly lift and to dovoto hinaalf to tko
so rales of God* this conversion is known as •ffanbai for tko
jonrnoy onword to God, ha acquires in kin gradually• qualities

7S
of • JihadA naans earnest striving after tka BQratlcal lifaj 
solitariness (froo tka fallows} and withdraw! (Iron tka avil
habits}| ’Taqwa* (tka ova of God) • to strangtkon tko rosolvo
and aoaapa Divine Ckastioanant avan
of permitted ploosnxosi *8ant1 (silanoo)i •JChauf* (fosr) • fron 
tka aonoaqnanaos of avil conduct in tka fotnraf ffta|al (hops) • 
for doslrod coatengaasy in tka futurs and (fasKiaai1 (trust*»in

%QGod) • as nakas further ndvanoanant in possessing ‘XaqlaKfaith)

7I« "And tkay that strip# earnestly in our eansa9 than wa surely 
guida upon our paths*1* (Quran 29*&)*

79* "Whosoever beiievas in God and last Pay lot kin apeak go* 
or also lot kin ka oilsat" (jwJ.Arberry» cufian, p. 7G).

•Ow "whose truateth in Ood, God suffiestb kin*1 (Quran Mil).



81 82
•Sabr* (patieaoe* Contentment} $ ‘shukr* (thsnkfuiasss) • and 
the •hida* (satisfaction) ate. Further ho aoquires 'Irada'
(dasirs) • the desire to have no personal desire, only seeking 
what Ciod daalraa • § uprightness! *ikhlas* (sincerity) *Sidq* 
(truthfulness) * In thought and not} *Haya* (ahaaa) • a part 
of faith (iasn)* § *fir*sa* (insight )§ *KhulS^* (noral 

character) | generosity} botantifulaese, *Dua* (pray)) *Faqr* 
(poverty)} (Adah* (daaaat naanara)| *Tasauvuf* (parity)# 
*Msxlfs* (gnosis) and *Mahabtoa* (Lava)*

Thai it aaa ha stated that all typas of good dead a 
or Kansas perfomed, provide tha basis of spiritual advanee- 
■ant and anlightaant of tha individual soul travailing on tha 
aye is path of Ufa* But for tha ultiaata object i*e* union 
with Allah, tha Sufis conaidar leva or Devotion as tha primary 
condition*

As diaouaaad earlier, that» in Islam, tha oonoapt 
of transmigration is rsplasad by the bailor lathe Day of 
Hesurrootlea* Man takas birth in this world only hut ones*

Tha soulf after leaving the hmm body remains in tha inter* 
mediate state* known as •Barsaiih1, till the fans day*

•X* "Contentment is an imperishable treasure**
(A.J. Arherty, Suflsn* p. 78)*

88* nIf ya are thaikful, 1 will^ive you fuller aeatvi"
(ouren* 14.7).

88* "Varily thou ere (minded) upon a noble (Asia) 
ohsraeter* (Quran 88*4)*

84* *pray to Me and l id 11 answer you* (oursa 40*88)*
88* *8o loveth than and they leva 81a* (Quran 8*88)*



Sofia* whose primary source of phlleaaphieal IbragM it ^ 
Quran do not follow tike islanie ideology strictly la 

reboot of tiae concept of transalgratlon* There ere a few 
Sofia who# night under the influence of other religions like 
Hladaisn or Buddhism* speak of transmigration* Sean in the 

'ivria there occur a few verses which give a vague inpress ion 
of life after death end caa» well* he interpreted for traaa- 
algration.

Jallaluddln Rami the greatest njrstlo poet of 

Islam# who has aoeapted the doctriae of trammig ration* says 
in his Mathnavii

"seven hundred aad seventy inoeiaations have X knoisti 
Like ante vegetation have X keen hern end reborn" *87.

*ii<b in ms other aathn&vl ha aarst"^^jp-^ppppHiy pp*M mgppp pripywtpy^p *^ppenyiip^^ ▼ np ni ,̂mr mynVBPp aim tp

"The qualities of the body ohaagof 
Bat the aoai abidoa like tha bright sun|
Why worry ovok the thought of death#
Whtn the aoai la deathless"* 88*

aad again in another Msthnavi
PP 4BP dm* mdi aaan,jlB" am* 4*siw jt8 j*. mo J8l HSk^M^ m*. ^aa ^A 8MS mnumk*

4lM AS A mIMYAI AAA OS ASM A |lMll|
X died at plant aad voaa to animal#
X died at aalnal aad X was a matt# 
why X should X fear t when was X loss by dying T 
Tot once aero X shall die as am# hi soar# 
with sagels blest bat even froa mgelhood 
X Bust pass on* all exaept God doth perish 
whoa X have sacrificed my angel-soul*
X shall bacons what a» Bind aver conceived"* 88*

88* see foot-notes 48# 48 and 44 of this Chapter*
87* Xalanic stflss - Iqbal All baht of* or* 8her Singh 

Philosophy of Sikhism* p* 20-803.
88* Ibid, p* BOX*
89* H. A. Nicholson* Rani# Poet md Mystic* Load on • 1964, p. 108* 

of* Paper road at International seminar on Garunanak1 s 
Llf* aad Teachings* by UA.* Riavi, Indian suflan and Guru- 
Bans** p* 87*



Slkhlsn, foundiod by Guru *aa*k (a#D# I4g9*l638), 
is ills youngost and no at aodsra religion of tbs world, Zn 

tbs iong bistory of rallglotts thought of tbs world,
Hindus! an, Buddhism, Christianity and Islam occupy a promi
nent plasm* Tbasa religions bass distinctly dosolopsd tbsir

own astsphysiss, l*s« ooaoapts of Godbaad, Cods arcs and
soul| and tbsy bass foxanlatsd tbsir ovn eodos of othies*

Guru Vanab bas aooaptsd son# of tbs doetrinss axpouadad by 
otbar raiigions, libs dm and transmigration, fihakti and 
Saltation, tba Oaa absolute God, and rajaotsd otbors which 
vara out of bamony vitb an iatogratod siav of lifo, Ilka 
Idolatry, Cast#, Pritstbood of tba Brabniaa, tseotlslsn, 
and rsnuneiatioa* Tba dootriaaa aecaptad by Gnrn Hanak of 

otbor raiigions, neatloasd aboto, do not sons down in slkhlsn 
in tba aasM form, but tbay hats baan anlargad, nod if lad in 
daapanlng tbair naaning, tints arising to sn original nod 
nsv latsrprstatioa* To sona scholars of Indian Philosophy,

Ab Jp saidttnon jttOum dm — Ijo .osa mm gn migtdmnidi fcMEom. Om j^^snmnam msbOmO jrAsa w<m Oa doro MOIlO®* %MMI A flm3K»0t$rO OJT . rfOoMMBOOw'Ott 9

Buddhistlo and Hindu ideas* Frsdsrlo Pinoott rsaarbs that
•Ilka tba Hohsnsadans, that tba groat Mama of

God vaa an affioaoious instrunaat of tbo sating grataj lika 
tba Buddhist, bt bald that tba sttaianaat of 9iirtans*, or 
otoraal paoslonlasa raposo, vas tba bigbost and final rovgrd 
of tlrtus, lika tba sttfie, ha baliatad that aasb aoul vas sn
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is^ortal ray ot Ufi Hm the and lilts tin Hindus he
thought Itei tbs quintessonee of all doetrlaes rested in a

3
realisation of the formula *ao baa* <1 an that) •

by the Uai| anna Sanaa started his nlsalon of 
preaching universal brotherhood* tbs Muslin philosophical 
thought bad already crept Into tbs donala of Hlnda religious 
Ufa* For tbo last five oantnvloa» tbs Kusliaa ware 
pouring late tbo Indian soil with tbo notion of eatabllstalag 
a stable Muslin Dooialoa* and subsequently Baking this land 
a psmsnsnt boas for then* Tbo Muslin political authority*
In power at tbo tlno of Guru Ssnak* and Sufi salnts« worn 
pro aching to tbo people* tbs Idoals and way of life enjoined 
by In tbo $uran* Those was a lot of conflict between tbo 
Ideology9 preached by Muslins, and tbo prlnelploa adhered 
to la tbo Blndu religious Ufa* Tbs Hindu van an Idol 
worshipper* ubsroas tbo Muslin was an idol breaker* gs a 
result of wblob there precalled lU»vlll between these two 
najor breeds* The Hindu population, by its own socle* 
religious conditions, bad already split up Into uany soots* 
People were divided into four castes* Tbs life was measured 
into four separate 'gabrwaa* or stages* i*e* 'Brabnaebary*', 
'darhasthys* * 'VaMprasthya** and 'Sanoyasa** Tbs 'sannyasls*, 
the ‘Yogis* bad tbalr own different paths* The exponsets of 
the six ayatans of Indian Philosophy had sreatsd a oonfuslon 
In the nlnds of tbs people regarding their attitude towards 
Gad, and tbs ways and means to bo adopted for attaining

3* Religion of tbo Sikhs • i syaposiun* p* 74*



perfeettoa* while p«rlY«lac the inm of both the societies»
existed tl the tin of dam Kansk* Bhal Garda s sayst

"There are four castes of Hindus mA four soots of Mttt^iBs in the vorld|
Jealousy and ego result in autual bickerings sad 
iuio of force)
The 'Oanges* and •Boneros' belong to Hindus and •Mooes* end •loeha* belong to Muslins|
file Muslins perform •Statist• and the Hindus wear the sacred thread and lnatal s nartc on the forehead)
The Hindus nano 60d as •Bin1 and Muslins ss •Rshia* |
the herd is the sane but both the eoanualtiee have gone astray)
They hate forgotten •Vedas* and *Kltebe* and hare fallen into the Satan* a snare of greed sad worldly
i, Sl ^ - ^ *■  Jtt.siitiflMn §
The truth has boon left over* The •Brabntas* and •Maulanas* quarrel and destroy thenseivet)2They eannot thus escape tranmlgratien” •

The people in general* were devoid of ill the 
virtues and had beeone the vietlne of the evils* Tbs Guru
has given e description in his poetry* in this regard* He
says i

MTha subjects are blind without knowledget they ere like corpses full of five)
The wise ones danse end play an anginal lastrunoats* they deeorate their ‘
They sake loud conversations and sing their thoughts about the heroes*
Tb« foolish 'Pandits* hove the wlsden of erg uneats end love the neounulatioa of wealth*

an p

2* Bhai Oust!as* Var-l, Paari* 81*
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The virtuous onus practise virtues out gst an reward § 
they m for lbs goto of salvation*
They oro sailed aseetlea, but do not kwv the nethodi 
tbey leave their hearths sod banes*

Story otto is perfect by Massif, nano calls himself 
deficient#
Tbo weight of hottour is put in tbo bailee, soitb 
Kansk, and then by weighing In it, it is known 
what an is uortb% 3*

And agsia tbo religious dogonorstion of tbo tiaos

boo been portrayed by Guru Kiosk in tbs foiiowiag veraepi
"The Muslins Judge (Qadi) tolls lias and accepts bride,

The 'Brahain' bathos but kills bslags,

Tbo *Xogi* is blind and dots not know tbo practice of
•ma'i

m
ill tbo throo aro bondage for loading astray"*

fbo description, gltoa a^ovs, in tbo words of ibai 

ourdas aid Quru lanak, strossos tbo point that tbo religious 
life at tbo tins of Guru Kanak bad bocoao pollutod, super
stitious, outwardly aid ritualistic* Outward obsortaaoo of 
tbo religious ooreaoates wore preferred to tbo spiritual dots* 
lop bant iof tbo ianersolf* thus

~cy>with two-fold problem* firstly, to expose tbo ui^tuss 

of tbo external roligious rites and practises like fast, 
pilgvittaga, idol-worship, wearing of thread (Jaiou) 
circuttcision etcj and secondly, to awaken tbo people into 

the faith-in-God, by sboddlng off all tbo in^orsl attitude 
of lifo* Apart frott the •Yogis’, tbs *3idbas* and the aacetics, 
Guru Kansk bod tbo audieaoo of tbo people of two different

3* Guru Kansk, far its, p. 403*
4* Guru Kanak, Dhanassri, p. Mi,



rollglsns i*o* Hinduism Mid lalss* In Guru Minsk's pootry* 
v« soo tooth tho triads of toaching sonoomlng noral uplift 
of tbo pooplo* Addroasing Hindus* fas would itrtu mob doing 

good doods and noditats upon Bin to «nd tho vhosl of trow* 
nlgratlonf and to Muslins* h« would lay sophists oa porTurning 
virtuous actions in this Ufo* which in return, would halp 
thus favourally, hereof tor* fo bosons a good Hindu or good 
Musalaaa* rsquirea sortain qualities libs love* purity» son* 
tantaoat* faith* to ho developed in tmaan character, on tho 
ottoor hand* they wort required to shod off all tho enpty and 
conventional for nail saw Guru Manat* in his poo try* has 
addressed to aid Muslins as undort

■B**h|ia la ho who knows Brafanan, and nr metises fans* 
and restraint to that and* and fimly stieka to tha 
My of iTtint) tnt—nt and food Hi btaAiui nil
bonds and goto anaaeip at ion"« o*

"hrMinin Is ho who bnthas in tho haowisdge of Brahnaa* 
and worship tod with loaves of virtue", B*

To bosons a good Brafania* Guru Vaasa snphssissdi
•The body is tho Brahainf tho niad tho dhoti* Gnosis 
tho saorod throod| meditation tho kasha-ring", 7*

in<i to Musalaaa tho Guru soldi
11 It is not oasy to bs oallsd a Musalaan* If tbsro 
war# oas lot bin ho to known* Ha should first tahs 
to his hoart tha toasts of his faith and pur go hlasolf 
of ail prida* Ho will bo a Jtuaalnaa who purauoa tha 
path shown by tha found or of tho srood* who extlngul- 
shoo anxiety about lift and dsabh* who aseapts tha 
will of God as soprano* who has faith in tho Creator 
and iurrandars hiasolf to tho Almighty, yhan ha has 
sstabilabsd his good will for all* 0 Minsk* will ha
bf Cillid & MtommXmam* * 8#

m^p ^mbjmin^muxp^bi^^ ^p ^gp ^wgr

6» galoJc tar an ton vadfalJi* p* 1411*
4* Main h*i* p* GAB*
?• gas M*l, p* 8S1 
Ik* Ma4h H**| p* 144*141*



"lot eoopasalon Im thy aosqusy faith thy prayer 
■at and honest Heins tliy ^urant
Humility thy circumcision and good conduct thy 
fasti thus dost thou baooaa a trua Manila*
Lft clous vapici Ini thsr * Kasha** Truth thy tpir* 
(teaoher) good aetions thy prayer;

lad nacaotanse of Mia Mill the rosarrt thus *t*n 
the lord give thoo honour*

Thou say* at thy prayers lira tlaaa a day and givast 
than Hoi asst*
1st truth ha thy first prayer* honest living tho 
aaaond and working for the wall of ally tha third*

hat good Intentions of thy olnd ha tha fourth 
prayar and tha pralsss of tha lord tha fifth*

Say thou tha prayar of good dooda and thoa beeoaa 
thou a truo Kuslln|
*11 tha rast ara falsa Muslins and thay aetilafo 
nothing hut falsehood** 9*

Quru. ganahy aa Is rewealed froa his poatry9 has a 
hallaf In tha dootriaea of Kama and rabltthsy hut ho did not 
go too far with regards to tha data! Is of that# concspta* and 

thair philosophical backgrounds* Mo just find quits a nunhar 
of rafaranoaa to this affaot* In fact tho din of tha poetry 
of Quru Manah la net eo nuch to raadh philosophical truth* aa 

to bring poaoa and hamony to tha anxious human apirlt* In 
dowotloa and leva to 00d« quru Manns ainga tha praiaoa of tha 
lord* Phlloaophleal apaaulatlonsy la not tha aole notlva of 

Quru Maaak* yot tha nolutlona of aataphyaleal questions ara 

put forth la tha tom of dialogues (aa In Sldha Qoshtl) and la 
general*

9* tar Kajh H-l, p* 141
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Tha concept of Karaa* as disousssd ia the poetry 
of asm ffaaak* node departure fro* the axis ting line of 
thought prevalent in Klndulaa sad Buddhiaa* the Buddhist 
doctrine of Kama differs froa tbs Hindu sad Sikh toasts 
of Kama* 2a Bsddbisa th* law of Kama is tbs stem eon* 
troller of tbs lives of bsaaa being* sad occupies tha plact 
of providence* 2a this religion* the sffsot of tbs set* ones 
dons, can not be destroyed until it has boms its result. Ns 
power of aatass can stop it froa yielding its result* 2a
Hi ads philosophy* la general* tbs sffsot of soas sots can be10 *

averted, ^ut aocording to tbs teaching of Sikh aunts, all11
actions eaa be rendered hamlesa*

tbs vital difference between tbs Boddbist philosophy 
of Karaa oa tbs oas band sad Slab doctrine oa tbs other, lies 
ia this - while the Baddhist do aot believe ia a soul sad tha
aotioas done ia a life* traasaigrate froa birth to birth ia 
tha fora of sharactor or *Skandhas** both the Hindus sad sibha
believe ia sn laaortal soul whish oeuses the eoatiaslty and 
establishes ths link ia the successive lives* Mainly tbs law 
of Kama, ia Sikh so, is aodifitd into two directions* Firstly 
the efforts of tho Individual self ere aooosssry fbr isproving 
his condition. Guru Swtak says, ’They who toil to earn their
living and then share tho oaraiags with12 others are ths psopls
who find tha true way** The law of Karaa should aot lead bin 
to the state of renunciation, as ia Buddhisa aad to passivity

10. harass Singht Sikh Hellgioa* Karaa and trsasadgratloa* 
p* 7*11* Hasant M«»0* p. 2192*12* Sarang !*•!* p* 2240*
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*a found in the thought of Sankara* Be®ndiyf Sam* ean ha 
rootlflod or nad* lnaffettle* by prayer and Oraoa of God*
Ouru Sana* pot forth hit belief that* "myriad* of oar alas ara 

13
effaeed by fhee in an la at ant*« prayer and othar spiritual 
afforta ara counter-actions in tha flaid of Sanaa* Thay 
(prayar and graoe) help in nantraiisinc tha previous Kama* 
anm Kansk saya in hag* Ma4h» "So aount of tha Kara* of a

Id
parson ean one apeak of whan tha x*ord Hlneelf Path blessed",
and again "Nsnafct ho uhon ha blesaeth is not asked to render

Ifi
acoount"*

how did Same begin V» la the question poaad
pronlnantly in tha Sikh aoiipturas* Bhakt KabTr argues, "if

than sayest tha soul ia subject to Sanaa, oho gave Sara* to
ig

the soul* • And saint Kandee says, *vhan there ware no
- *7

’shastras', no *Vedaaft iron where did energe tha same”*
Guru Hanak, id)lie explaining tha aoneapt of Croationt in oao
of hie faoona hynns, toils us that it was God*a hill that
eroatod Sanaa in tha beginning* in Saga ham tha Ouru says,
"for eountleaa agao there was darkness all around* them was
naithor earth nor sky* There was nsithar day* nor night, nor
sun» nor noon* ho was in abstract nsdltation* Thar# was non#
of tha four seureos of Ufa, no kind of speooh, no air» no 
water, no Ufo» no death, no trananlgration •• Thar* was no

18* Asa Saga h*l, p* 498*Mb kaga Majh* *~1, p* M3* idb ibid* P* id3*
lib Xnblr* Good haga, p* 870*
17* Kandeea* Banlbll h«;a, P* 973*



'Bratus**, Vlatum or Shiva* There vat non* except Elia, no 
man, no women, no distinction or east# and birth, no comfort 
and no agony — There was no 'nr aimin', no 'Kahatriya', no 
sod* no temple* — no aaerlflea* no bating at holy places, 
no soldo for worship •••• Thar* war* no 'Vedas', no 'Kiteba* 
(Semitic scriptures), no 'Santis', no 'sbaatras*, no reading 
of 'paranae'****** When It was Bit Will, Ha oansod tha 
Universe without any support • •••• H* ereated 'Brahma*9 
'Vishnu' and 'Shiva* and augmented tha attachment of 'Maps'* 
Bo created ton 'Avataras* (Incarnations) fson tha void and 
made Bin self manifested through the universe* Be created 
gods* demons» human beings and placed them under the writia
of karma*

It la clear that the first cause of action w»a
created bp Qod Himself* Be is tha controller of Came1§(Karnayadbjahsh)* wo map not be able to tutferstaad, how it 
ail haosened hut the hard fact remains that ****»" balms
does not find himself caught la the net of karma* as a result 
of which the cycle of births and rebirths continues* This
wheel of trcMmlgratlon cannot con* to a stay* unless ha 86gets release* It is GOd Himself only who is above Karma*

Guru Jlanak did not aoeapt this view that tha life
was sinful la its origin* on tha contrary ha believed that8U84^
man had emanated from the Pure source* cad therefore, could

Mere N* » p*18* SUhi M«49 O. 738*8Cb Eerath, M**f p# 598,81# Bhairo M-l, p* 3153#88* Kara Shdi M*»l* P* 1CB1«83# ohaaasrl M*1 strtan sohela, p* 13* 
84* Malhar K*i9 p* 1387*



hava no past Karat at the beginning of bit easing Into 

taint. Hov the Jiva vas caught into the fold of Kama, 
remarks Dr* fiiloehan Singh, in hit book, fha He11£ion of 

Guru Sanak', that *ao long as ha vaa donations of hia 
spiritual origin, ant so long as ha Uved understanding hia 
true spiritual nature, thero van no op ala of Sir tha and daaths 
for hia and tharo vaa no vhoai of Kama* Kama originated 
for aaah individual vhan ha lost consciousness and his 

spiritual destiny and haaana the h statin of his agoiatie 
vill* The farther away ha goes from God, the greater art 
hia antanglanants and sorrows of transmigration fron on#fifi

creatora to another1*
The lav of Kama, at aaaepted by Guru Rant*, la

that 'nan's ova nations sake hln vhat ha la*, 'what ona
28

aowath that one reapeth* • If ha sova evil, ha nnat reap

evil and batons ovll* fha Guru says, 'The and tha had 
27

a nan doath, ha hlnstif reapeth tha fruit thereof1 • fha 

nan himself la held responsible for tha actions ha has dons, 

and he cannot blase others*
"why blame others t I oust blase my om deeds fart 
I have got tha fruit of *hnt 1 had savn* Bo, 
others must never ha biased for vhat befallath 
■a"* 28*

gvery act Is foUovsd by eonseqnanees vhioh also have a 
suitable reaction on tha character sad disposition of tha 
perforator of tha not* fha Guru says, "0, ay Binds than

Page2#* Stahl, ^730
27* Asa H*l» p* 470.
28* Asa X*lf p* 438*



29
hoarest the consequonees of thine own nets" * And. "As

30
oao doetr,, so one 1* rewardedj as oat soweth so ons reapeth"*

A* regards the Bit«r» of the dootrine of Kama* 
there are too idee* lying at the foot of its function* 

firstly, that doodt shape the character of o m«m and secondly 
some soot of MnUmitf 1a life io required fek- its working* 
as tbs offoots of notion nay not bo exhausted in on# lifo» 
they logically, require as nany further livos as nay bo 
noodod to bo woikod off* Guru Nana*, as woli as tho otbor 

exponents of tbs major religious systems of tbo world, exeept 

buddhism * believe in the continuity of tbo soul after its life 

in this world* as far Buddhism, it weapons ales tbo no*ooul 

theory by tho lew of Kama it self* in this school of thought § 
it is not the soul but 4 c kandhas* that form a link between 
different lie os* Guru Banak has a firm belief in the irnor*

31
taiity of the ooul*

Thus tho law of JQsrma cannot stop operating at any
tin# not even after deaths for the death oausos only body
to break tp, leasing tbo ooul to survive* Just as our

38
present life is tbs result of our past Kama* the present 
Kara a, as well as the past accumulated karma s (Sanohit) 

will determine our future life* It means story oot good or 
bad* has its offsot on the door in shaping his eharacter 
and further development* An notion leaves fajhlnd am impression

89* Asm H-lf p* 407.
30. Obsaasri H-l, p* 968* 
31* Gauri M«*lf p* Idl*
38* VadhaBS N*lf p* 379*
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♦

deepens by repeating the mm action over and over again•
the l^riiiioa changes into bat it. which in dot court*

Wm
becones a part of on a® nature. in this way our past Kama
infiuanoaa our present actions* Guru Vanak sajrii

"Mind i* tba paper and our actions the ink* Virtue 
and flea are tba two writings inscribed thereon* 
tie are driven unto paths determined by our past 
Kama1* * 34*

The noral effects of one's doings are thus worked up in the 
character of the self* The desire to oonult an act enters the

even against one's will® which become
too weak to resist® because of the previous inpre salons* 
for instance® a person who takes to aieoblle drinks* 
habitually does it in obedience to in element in his net 
over which he has lost control* Even when he realises the
evil effects of drinking and resolves to give up the habit*
it will on the slightest temptation, eveipewer hin and neks
kin e helpless vietin before it* Thus each sen is whet he is
because of his Karnes* Be hluself is responsible for whet he

36
is and also for what he will beeoas* Guru Banak say a* “writ
has been pr^ared according to our own

as
BO order can

36
change it* we reed/it is written® none cm deface it**

”0* dear frisnd® the record of ones deeds cannot 
ho effaced} renemfear, these deeds are recorded 
by God"* 37*

33* or* Bbal Jodh Singh« Gurnet Rimay* p* 861*
34* Maru M*l* p* Ht
36* Narain Singh* Guru Kansk** view of life* p* 386, 
36* *sa M*l® p* 363*
37* Banka 11 M»l* My)
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"bbo can arts* tba writ of my inn ? What do 2 know at to, vbat will be ay lot la tba yond** 38*43*

Ib« doctrine of Karoo It a countar- part of tbe universal 
lav of causation* Xt la generally bald by tbe scientist 
ail over tbe world, that the lav vbieb governs all actions 
and events is tbe universal lav of causation* Xt meant
that tlai't can be no event or affaet vlthont a causa* Tbe 
Iso of causation* to far bae batn Halted to tba physical 
world* Xt la ballatad that tba physical affaet is tba result
of a physical causa. tba lav of Karoo a vldar bate*
Xt eotars tba range of all aetiona in tba aoitarsa9 physical 
or cental* performed by bunan or non*baoso beings. In 
Slbhlso, it it ballatad that Karoa Itself it not capable
of producing its retribution* Xt is tba will of God that
cori rols tba fruits of Karoa* Tba lav of Karoa works only44
through tba pover of AU-partading Consciousness* Qod Bis 
self is the creator of causa and effect* Guru Kansk saysi

"By Bis kill vura created tba souls* By tba same bill they are exalted*
high and low exist through Bis Mill* they experience Joy and sorrow as decreed by Bio*
Bis bill bestows greet on tone (and they gst salvation) others are star nado to vandor Un transnigration) by tba aana bill* 48*

38* Gauri, H*l* p* 184*
38* Basant M*r, p. H«»>40* vadbans M-l* p*684*
41* Stbi t§*l* p* Tgl*42. Var Qujri M*3, p* 808*43* Vadbana M-l* p* 688*44* Dr* Bhai lodb Singh i Guroat Kiraays p* 288* 46, salok sbaasbriti M*l* p* 1363*44* Japjl pauri 8*



And tiiiBi
"liar His ^decree all souls cone into existence sod they sag age ia activity,
by His decree they ere sub jest to death sod socordlug to Bis deeree they srs Merged in Truth", 47,
Although the law of Kerns operate* through His 

Divine Will* yet His yea flows in terns of ones own Kama. 
The Guru says*

"Bs eeased ell to work in His Will* but His yen flowsth in terns of ones own XSr»s» beeease the herd Is True, His Glory is True end His Court is True", 48,

The classification of Kama sen be node according 
to its differing relations either to tine or purpose* or
nature or or 41 -t|L^ jh ana An lbs Man A jfop ft SiUf|q#y twi AftftO C1»UM§
Kama ©ay be divided into three categories,

l, *sanehit* - (fast • etatio end aeeunulated)
8, *prarabdh>» (dynamic and the blnsaoniag forthof past actions),
3, •Kriyaaan*- ((Actions which are tolng pcrforned or ia the present).

The Kerns which la rips for rasping Is sailed •Prarabdh* •
ill the stored up Kamss of eo nany previous baths Including
those of the present life* which have not yot boras fruit*
aro known as • Sane hit* or aecunulatod Karnes, font of tho
'sancht' kiiiu* which
aro known at •prarebdh*.

forth*

47, sri Hags* lt<*»~* p, 86*
48, saraag* M-l* p, 1841,



The diffjrenes between the 'Sanchlt* and

'Prarabdh1 Kim Is only with regard to the tlac of their

fruition* Both those s of Koras port sin to the past*

The XAraaa that we are doing in the present are known as

^lyaaan** But each *Kriyaaanf after hi lug performed 

will naturally be added to the store of *S«nehit* Karas*
49

According to 'Bhagavad Qita*» Karas can be divided

into three categories*
1 2* Vlkaraa and 3* Akaraa*

SO

Karaa aeaaa action* 'Vikaraa* ref era to salflaeaaess and 

non-attachaent in action* *Akaraa* Beans no action* is

doon aa Karas becomes ♦Vlkaraa* » it automatically converts 

itsoif into m *Akaraa* or no action and ceases to have the
effect of a Karas which binds* Gita says# "Ho who aoos

the inaction that is in action and the action that is in
J51

inaction is wise indeed" •

The Karaas can also be ditided into two kinds* 

according to its aia or purpose*

1* Kit assi those undj^rta%cn fbr securing a desired
result (ksays)

2* Karaasi those done aerely aa a matter of duty
(nitya~nalalthlka) and without a eons* 
clous dealra for reward* fi£*

The second typo of Karas arc considered the superior Karaae 

aa these facilitate an approach to *Hokahav* According to 

the poetry of Guru Isaak* the main division of Karas is aade

49* M*H*Hlsra» History of Indian Philosophy* Vol* X* p* 104* 
00* Gita 4*17*
01* Gita 4*10*
0i* Dr* Chaaderadhar s harms* A critical survey of India 

Philosophy* p* 230*



itttO two ClaCSOS.

i* higher Kamo> 
8* hover £«£»«§•

63
4NNN^

Wwr Kerns* (Ksrai Knada) ha* been rejected by the

Sihh Owras* They lay tap basis only on those harass, which 
lead us to the realization of 'BrUmaa**

From ethical point of view, Kara** art of tvo
typo**— hood or bad| virtuous or sinful* * Guru Nsnak says,

"Out of Hi* Absolute self came the fits elements,
dnd of than was asssmbled tha body and one 
practised deeds,
DBd good and bad were vnt on tha forahaad of 
tha non,

54
dad tha soads of virtue and sin war* sown"*

dad again•

bad affecte are both raeordad therewith** 5&

laraas can again ba divided§ broadlyf into two 

categories.
i* Karma*i • which are being performed by tha honan

beings, (individasi Karaa)

8* Karsati - which arc beyond tha power of honan
beings* (Phenouenal Kerns)*

ds far as phanonenal actions are concerned, Ood*s 
*Huica* (Divine Will) prevails opon than all* ierth, spaeef 

planets. Son, Moon, water, air, fire, etc. ell these are bosy 
in their respective activities under tha guidance of Supreme

83* Dr* S.S.*ehli, Outlines of sihh Thought, p* 5's* 
54* Hero Hu* 17, p* 1Q88*
55. Hero H-l, p* NQb



106

Divio* will* Guru Sanaa says,
"Through faar of Bio# tha viM blows#

Through fttf of Bin# lakhs of rifirs flow#
Through ftar of Bio# labours tha firs,
Through foar of Bio# tbs aartfa raoaint ©var burdaasd,
Through faar of Bio# stands fan a at Bis goto#
Through foar of Bio# nova tha son sod noon,
Thajr travarsa millions of alias, with no and#
Qtdor Bit faar ara 'sldhas*# ♦Buddhas1, gods sad 'Hathas*#
tfeidsr Bis faar, tha skl >s hava spraad,
Undar Bis faar ara warriors and bravo paopla,
Ibid or Bis faar, multltudas eooa and go*
ill. aro undar Bit faar, with tha writing on tha

forahtad*
ww

Only on*, frua and forolaas, is faar la as, salth Ranatf**

ai lad study into tha analfsia of
Kama# all tha Bar was parfosoad by tha huoao bainga, nay ba
dlvidad into two parts*

1* naoaritosiott* Kansas or Kama that emus*
Bonaaga)

8* Maritorious Karoaa or Kama* that bring
Baloasa)

Damaritoriou* Katoas nay ba divldod into throa

sub-parts*
1. •Kama Sands'#
8* Sgo Karoaa or salf*villod actions*
8* 'Triguni* ('aatas*# 'rajas*# and 'taoaa') Karoaa*

66. isah-1, p* 466
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Meritorious Karnes nay also be divided Into three sub* 
parts*

1* *Rari»*lrat* Km (to sins praises of the Lord) 
8* ‘Adhyatsnt (Heligious) Karoo*

99
a* *mm Rasal* Karoa (Actions dedicated to God )•

,Kl{3lJilfiiU< (Conventional fo realise)
* Karos Kanda*# actually Maos a section of tbs

*Vedae*» dwelling osialy on rituals* Tbs Karoos placed
undsr tbs fold of this ssctlon, pertain generally to tbs
religions side of nans life* Right from tbs period of ‘Vedas*
to this day, Hindus believo in sons external ritnals and
ear spools St which according to then help In purifying the
Bind and leading to splritnsl growth* In the ‘Vedas* and
‘Brahananas*, we find a Large nsober of rites# rituals,
sacrifices, prayers and eerenonlas, whieh wore being
observed by the people of the age* Tbs essanee of those
foroal activities, was not as to reach the Truth# but
simple worldly profits# l*e* to emsh one*s snosy# to avert
misfortunes in this life# to gain power over others# to
sees pleasure and health of the ehildsen and to ovoid the
wrath of the super sutural powers* whieh were eonsidared
as the gods* eons angle rites were also la vogue slaoe the
days of * itharva Veda* and in later period practised by

69the 'Tantras** *Purva Hinansa*, one of the six systens of 
Indian Philosophy# has based Its entire thesis on the ground
87* Dr* Jal Ran Mi era# srl Guru oranth Darshan# p* 8lQ»88* swan! Mlrvedananda, Hindu!as at a Glanes# p* 8GB*

i
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of ritualism* nature fores* lilts sun, Moon, planets, fire, 

water, air and earth vara worshipped as the gods* Certain 
trees, herbs, grass, fla wars sad • tones vara eon si dared 

holy* The mountains lifts the ’Hlnslcyae1 ar the •Vindhya*, 
and rivers lifts the ,Qaagast» tfts 1JsaunaS the 'Oodavari*,

O'

the ’Sarasvatl*, the * S the * ) end the
1C saver i* vara (and even now «ro)eooldered saerad by the 

Hindus t* sv«a tha citias like banarae, Allahabad, Hardwar, 
Brindaban, jyodhya, Gvarfta, Furl ate«t bee ana tha Italy 
places for pilgriaage*

At tha tine Quru Banaft^ appeared on tha scene 
in tha fifteenth century, tha Indian society was divided, 
mainly, into tvs parts) one representing the Blade culture 
and the other representing the Semitic culture* The Hindu 
society, again, was split up Into several suits lifts the 
*V alshnavi t a*, the >i^aftlvite9, tha Centrists9, tha 

98annyaai*, tha *leils9 and the 9siddha** Having different 

beliefs and praetiees, they ware engaged in preaching their
own way of lifo by practising certain rituals and earanonlea* 
Tha conventional formal!sn had last tha inner significance

of purity of mind «nd spiritual advancement and hud basons 

merely a hoax*
Without having any hatred and aaaity with any 

rsliglous sect, Guru Ifmak couragaously spoke snd preached 
tha futility of ftsrna Banda* In his views, it is got tha 
outward form but inner truth that natters* Hs spoke to tha

B9* ftanftall B«*l, p* •(&*
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'Valshaavite** the 'ShalvUc*9 tba 'Tantrist** tbs
*Sannyasi* and tba *i'ogi• 9 tba *Paudit* add tba *Misiiah*t
tba 'Jala* ana the *3lddha*« Exposing tin bollovoiis of
Kama lands, widely prevalent aaoftg the different religions
at tba tine, Guru Mattak said, ‘When a Hindu comas to join
the Hindu foidt they recite aartain ‘nantraa’and put a cotton
thread round bis nee..* But aftor investiture if ha conalta
sail daada bis washings and ablutions will stand bin in no
stand* a Mobaa&adan praisos bis own creed, and says without
believing in tba great Prop bat nona will gat any plaoo (in
His Court)* Hut vary fan follow tba path indicatad by bin*€0Hona will antar paradisa without good daedal

"la tba bousa of * logit * tbsy point out tba way 
and for that purpose tbay put rings in tba asrs* with rings 
in bis sars bs bag.ns to roan fron placa to place*(He 
forgets) that tba era at or parvsdos ail pianos* HI nan ara 
way*farera# whan tba writ eestty tbay will dap art without 
daisy, Bs who knowdittn bars wtU^cnow Bin attar dsath* For 
tba rast all boast of bsing a Hindu or Muslin is in vain*
All will havs to randor account at Bis door* without right* 
sous dssde nona will gat salvation* Rare is tba nan who talks 
only of tba Truth of all Truths* fron bin* Banak no questions^ Mm Pm w ™

will ba aakad horoaftsr"*
Tba Brabnia priest-hood, wblab bad baaa donlnsting 

tba religious life of tba people* through tba agsst was

HO* v ar Hankalit p* PHI*Hl>* V ar Hsnaali M*l§ p* HHB*



go
rejected by the Guru. Outward fores, foreulas* Incantations

43
and image - worship did net find favour with Guru lauk'i 
thought# Ho laid strata on the point that It is the right 
conduct and net external appearance that heJps la attaining 
Inner ouritr* Guru sara#

"Useless is worship without faith* restraints 
without Truth sad ‘Jaaau* without salf«oongrol« You asp wash 
and bathe and run the nark of rear caste (tilak) across
pour forehead* pet purltp will not be attained without pure

44
eoaduet* • 4A4PiP

Renunciations* austerities sad pensaoes have also
44

been rejected bp Guru Hanak* He sapsMSoue worship stones*

48* Stthlf N«l* p#744#
•I have no faith la Taatras* Mantras and hereby My ulad
Is absorbed in the lord* residing ia ay heart »•

43# gsrath M*#l* p# 437*
9One vorshippeth gopds sad goddesses* but 

what can one get out of then t 
One washeth the stone gods with wator*
They sink themselves, how can they ferry hie* across*.

44* Rsakali ashtpadl K*i* p# 903*
44* Vsr Mslhsr H»l* p« *4*4#

"Sons there ere who repair to the woods* composed la
their silence*

Others suffer the paage of intrp frosts aid freese
thenselves like lee#

Others besmear their bodlee with sehes sad cleanse
themselves net#

Qthmr ini thtti r Kair iittfdt to look vlljflfl and so lot#
caste with their fellovman#

Others wandsr about naked md they doss not* aor sloop*
Others bum themselves la fire* Uab bp Hub* sad

thus waste themselves away.
Without the Lord*s name their bodies are reduced

to the dust11#
44# * * * * 9 The Ignorant fools worship s tones# not re allslag that 

stones which theaslwes sink esaaot ferry others across9. 
Bihagra* M«*l* p# 444#



soae §o to visit pieces of pllgriaage and soae take their
abode la the forests* roaa sad th«p falter. can *pnf
becoa* pure until tlie aiad is rid of contamination Y Me is•7
honoured who achieves the Truth” • And scsin» "Helperfores
'ssadhra’and reeds to seise in wraaalinx***** Thrlee

/ )a dsp he reeltoe Gapatri# * rosary round his aeeh sad a aerk
on his fore-heed# he has two dhoti as sad cloth to sower his
tsaples* If thou thiakeet that these are
this belief is baseless sad the deeds will hear no fruit# saith
Vaaaky Meditate en Hia with faith but this wap will not be€8
found without the True Guru”*

Guru Ranek ridiculed the idea that the iapuritp of
mivui i«i||l4 hm Vithid ***** by tikiii* | hath || th* holy filftOtk

He saps# "false inside with a show of peitp outwards are
hypocrite a ia this world* Thar aap hatha at tha sixty sight89-71
placet of pllgriaage# their dirt will not he reaeveA"* Guru 
ffana* condemned the idea of giving alas to pleas# the gods# 
who, in turn would confer favours on tha 'pitrls* or one* a 
forefathers* Tha giving of alas of ill-got ton wealth was 
ooseentad upon Ip tha Guru, "If a thief breaks a house sad
*7* Dhanasri* sat M—1# p* 888*
*8* Par Asa p* 470| Serath M-l# p* 836| dilawal K-l# p* 8381 Raakall M-l, p* 908*69* Par Asa M-l, p*478*70. SUbi M-l# p* m"While going to pllgria stations with avil inkindsad thaft la the bodp# 1 

One part of the sin is waahad, tha othar* are
Milled twice over*Froa without thep are cleansed like a gourd#but inside thaa la poison*The seiat ia blessed without suah a wash#the thief reaeineth e thief even after ablution” «laa Di Par, p* 487**The aore pllgria stations ona Visit the Mr# one pratea* 

Tha aare he puts on garbs tha nor# he suffers# suffer thou, these are your own deeds”*

71*



doaitti stolen good* in the nans of his forefathers* the 
stolen goods «U1 be J&aati flod la the next world tad hit 
ancestors will be declared thieves. The heads of the broker
will be cut off, this will be the Judgaeat of tbs lord says

72
ffaaak* s bob gets hereafter what be earns"*

There Is another ritual aet» the wearing of seared 
thread (Jaasu)* very wide spread md practised by all
high easts Hindus* To Guru Sana** the thread la just a 
bit of eottoa span and twisted* If it does not indues In 
the wearer the Qualities required for high nor el life* He 
sayst "Malts acre? the cotton and spin out of it the threat 
of oontinenoof tie on it the Jtnot of the self*eaabxol» and 
give it the twist of truth* If* 0 pandit* you have suoh a
thread 1 will wear it as It win never break or wear off or

7»
get soiled* burnt or Inst"* While explaining the futility 
of this ritual set, Guru Manak eoansnts "A thread is bought 
and sitting on a plastered square It Is put round the nook* 
Instructions are whispered Into the ear md the ’Brahma* 
beeoaes the Guru • The nan dies* the thread wears off and he 
goes into the next world without a thread* A hundred 
thousand thefts* a hundred thousand adultrles* a hundred 
thousand falsehoods* a hundred thousand abuses* a hundred 
thousands frauds sad other Imrans ruble alas go with the soul 
night and day* A thread Is spun out of eetton and ths 
*irahnln9 cones and twists it* A bs«goat Is slaughtered

la the Msturanadan ways At is eoehed «nd eahtn* and all say*

78. far ssa M«^» p* 472. 
73. far iia M*i* p* 4?i*



•let the investiture take pises’* When the thro ad veers off,
It Is cKSheaged for another, toys lanak, tbs three* would not

74k
brook if it bad sons strength" •

Then which typo of thread is reqtiired t Guru Isaak
says» "fly obeying tbs lama, faitb is produced sad by singing
Bis praisos true thread is spun, it is put around tbs nook

76
in m« Court sash a seared tbroad will not brook" •

Jk jgfc Mfe^BkBBh.^1 « mu Ab Me JpB anikoa BjfipMk Mn nan iAi VhuMe Jkt- ***». mu. jtfl A —■ Jfe A ^t|

According to Guru lanak too study of *vodas* should 
dostrov gvil undor stand ins and renews lcnoranee with the 
light of feaov&edg** But now tho loading of ’Ted as’ has basons
a worldly oocupatioa* ’Pandita* road them and interpret tboa

*

without knowing th« oetones and waato thoir liras* Thoy
cannot aroaa tho oeoan of *S sneer a* rale as tbay bosons Gad*

?4
oriontad • In ono of bis bynns in *Tar ass’, Guru lanak 
baa outrigbtiy rejected tbs ritualistic way of liib of 
’Brahaia*, which baa lost all tbo virtues and moral rsspon* 

aibllity towards bis fallow non* ’With a saevod nark on 
tko forobaod, ho woort yoUowiah oolourod ’dhoti *• But 
with o knifo in bond ho butobora his own people* Soaring 
bins cloth*a ho wins tho spmal of tho officials and 
worships tho ’pranas * with gifts fron tho •Maloohhos’* Bo 

oats tho nest of a goat, at tha tins of alaughtoring whisht 
words of a forsign tsnguo have hocn uttered* Ba doaa not 
poxnit ether nan to sntor hit cooking square saying, ’do not 
touch tho ogurot do net touch tho square, otherwise ay 
food will he polluted* with bodies defiled they indulge in

74, Ter Aee, M*!, p* 47i#
7*, Ter AssMoif p* 471*
74* Ter Btthi, M*l, p* 7B1*
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sinful d««ia, vith impure minds they rinse their souths 
to be Mire".77

>4*1 le addressing 'Muslins*, Quru Nanak was 
equally ftoroeful in condemning the practices and conduct of 
the 'Qazis', 'Kallas', who were devoid of norallty and
inner purity. Like 'Brahmin*, 'Qazl', tells lies
and dats dirt. Re poses to practise charity but gathers wealth 
thrugh evil nesns. Guru ffanak sayst "The Qasi sits to 
dispense justice. Me counts his rosary and repeats the 
Nana of God. He takes bribes and decides against what is
right. If one questions, he quotes authorities. Els ears 
and heart listen to what the 'Turks* advise. He helps in
plundering of people and eats shat he earns by info ruing 
against then'.78

The widespread cult in Xndia9 that of the 'Yogis'* 
was equally in force at the tine of Guru Ranak. Like 
Brahminleal rituals* the *YogTs' had also developed an 

elaborate system of formalism concerning their outward 
appearance as well as relating to the technique of con
centration of physical and mental powers, ’’•he main feats, 
practised almost by all ths 'Yogis' were, the control of 
breath (prTnayama), 'Asanas' (balanced postures), 'shat 

karmas' (six purifications) and arousing the secret serpent 
power known as 'Kundallnl*. Guru Hansk did not approve the 
methods adopted by the 'YogTs*, as far as the spiritual end 

moral life was concerned. The *e is a striking difference of

77. Yar Asa M-l, p. 471.
78. Yar Rakkall, M-l, p. 951



riaw-point, (ms found in the pootry of Guru Nanak, asps*

citliv in alMIt Goshii * mnA *v«r ftanhall*) botween tho
'Xogli'i tho follows? of 'hath Yo«ia* and fi«ru Baaahy tha

ballots? la spiritually eletatad Ufa* According to Quru
Kiaaii tha 'Slddhaa'y the'H uni a* and tha 'Yogis' oho

practise i«il*«oalroi through * hatha Xoga*» do not fool
79

satiated* Outwardly they look pious and inwardly they are
full of deslroo* About suoh 'Yogis* 9 Quru Ran ah eayst

"Soar pich 9 soots and barbs to oat and Has 
in formats*
Sana roan in oehre»eolotired rohaa colling 
thausalaas 'Yogis' and 'Ssnnyasis'*

Full of desire inside, hankaring after food and 
clothes, thay waste ttair Haas in tain, nslthar 
they are householders nor 'Qdasis** 8(m1«
Cooasntlng upon tha external and contentions!

fomllisn of tha 'Yogla'y Quru Han ah baa straasod upon the
point that true religion does not lie in ohooralttg aortaln
hind of 'haras hands* hut loading an unoontaninatod lift anid

worldly tasptationsy Quru Jfanah soyas
'logs' lias not in tho pat chad garnent, nor la his 
staffy nor in hoanaarisg tho body with ashos*

'Yoga' lioa not in nupaoUng largo sings fron split 
oaray nor in abating tho heady mw in tha blowing of 
home*
To lire uaoontonlnatod anid worldly toaptatloas is 
to find tha soar at of 'yogs'*
'Yoga' lias not in tha anpty words* ha who regards 
all nan as ogual la 'yogi'*

79* Rsnhali sshtpadi 9*1* p* 996* 
l(b Var Maihy M«*Ay p*
•1* Kaahall, sshtpadly H*ly p*903*



•Toga* U*i not in liui wandering oMi&ii tha toitoi 
awl places of cremation* nor la the feature* of o cmteap latlen*
•fog*9 lies net 4a resale* abroad* nor 4a bathing at places of pilgriaage*
To live uaeoataminated said worldly tsnptations 4e to flail the secret of 'yoga*. 82*
Giving ethical mad spiritual meanings to the outward

symbols* Qaru Kansk insisted upon the *fogi* to inculcate the
iaaor qualities for conquering his ovnself* Be says*

"Make contentment thy ear rings9 endeavour the beggars My let meditation ho thy ashes* let the idoot that the body is betrothed to death be thy patsbed-eeat sad let faith be the staff of thy •Toga,*-. lot considering all nea as thy equals be thy jyae-Panth1* By conquering self vholeworld is aonquered"* 8S*
Ths religious practices and all types of Karst

iUnda of Jainisn haws bean rejected by Guru Nana * The
monks* nuns* lay sen and laywoaan that oonatituto tha
brotherhood of Jainlsmi was divided into two aaia eeets»
l*e« Shvetenbere* and ‘Digaafeeraa9* tha >Big«nbarea< ware
very rigid in their preetiees*

In the following hyna§ Guru genes has deeeribed
the way of living of the Jains noehs*

"They pluck (the hair of )thair hernia and drink washings and hag for tha leaving of neela to oat*
their eacersta and iahala foul small and fear (or detest) water §

like sheeps (the heir of) their Mi are plucked n4 their heads are filled with ashes*
They do may with the living of their parents and their felUfti lament about then*

88* Buhl N*ly p* 73& 88* J«Ji Pftttli 87*
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89 ritual regarding rice tails on a leafy 9latter la 
performed for then on their daath nor mi 
earthen leap 1$ lighted*

they aro not given refuge at tlio sixty sight holy 
places and Brahmins do not oat their cereals*
they regain unclean always* day Mid night and 
there are no filets (sacroo narks) on their 
foreheads
they alifays gather together in a state of mourning* 
they hide tease Ives and do not attend 
public nestings|
The howls hang by their waist and brushes 
in their hands* they asrob in queue a*
Shay are neither xogis nor sbaiviteg* neither
JMl aMha dh^B SUM 'm ^k HSa jakn

adis no r hull aha*
Haring been dopsivod of the graoo of the Lord they 
wandor alolesely like a cursed hard*
They go about without aharity and hath* ashes ha 
mife on IIm sh&von biidfl 84#

so auvu Monak has condonnod all the lad practices 
of the Jelna nooks La the plucking of the hair of the 

heed) drinking of the washings) begging for the leaving of 
tho seals* raking up of snereta and inhaling fotii snail) 

fearing or detesting ws&erf filling of h«ds with ashos) 
their gatherings in a state of nouraing) tho handing of
bowls by their waist) the hasping of brushes in their hands

88WPSP

sad aarehing in qusuea*

* Shankar a* er ago is a ooxc option or a principle by

which every worldly object* whether aninate or iaaniaato* 
takes e different end asperate fora el its own individuality

84* var Majh* p* 14»»* jfr
8A» jr. s*s*ishli» dam Hanak sad Jaina scriptures* on 

article published in parekb* p* 41*
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er its own 1-nasa. 'Smbbya* philosophy postulates that tbe
tvakUoa of liw world la due to twenty Ufa elenantsi ilia
nost important mom tb~»e &ra Vratriti1 (natter) and 'Paruab1
(spirit), Atjbe root of tbli pro ease of evolution, it is,

fanil—oatally» tlia ago or ^bankers* that caaaaa separateness*
Cora Manat baa accepted tbe <gonbhyant principle of *Abantara*«

841
tbrotagb wbiob tbe vbale universe la bora* k'ban questioned
by tba *Iogis99 about tb« birth of tfaa world y Guru Manat

87
elearly say a that thla world la areeted la ago* record lag
to Corn Manat all tba activities of tba solf era undar tba
Influenca of ago* Ha says*

"In ago one cones, in ago one goes*
In ago ana la born9 In ago ona dies*
In ago ona tates9 In age ona given*
In ago ona earns9 In ago ona loses*
In ago ona Is truthful, in ogo ona 1§ f alaa*
In ago ona raflaote on sin and virtue.
Xn ago ona gees to bell or heaven*
In ago ana laughs, in ago ona weape#In ago ona Is foal and In ago ana Is visa*
In ago ona loses east# or gpaelaa*And ona doaa not tnow wnat in salvation or doll vermes* 
In ago Is tba illusion, In ago Is tba abadow*
Creation of living beings baa ha an thaaugb a go”* 88
tba Samoa done undar tbe Influenca ef Maya or

ago are tbe cause of trananlgratlon* swan tba pious and
apparently virtuous loads ifeltb are dona undar tba Inpulaa
of agalan are never spiritually fruitful* Sana poop la
parfom religious duties and piousaata with tba prida and
datamlnatlan to raoliaa tba final beatitude* Guru Manat

88* or* S.S. Kohli* Outlines of Sltb Thought, p. 81b 
87* sldba Goshti N*lt »• 988.
88* far am K*l Paurl 7t p. 488*



n.9
believes that suoh Kinii (deeds) nay have some other 
utility in touting habit* or regulating go nduet* but such 
4Mdi can moor trim aslritunl illualnation* Ouiu Imik 
remarks# "igolstie deads do not load to the raaii«ation of 
truth* whsn egoism is destroyed* one aetilofo* the Syprsao
state..,.* tgoisn is annihilated vhen one§9Guru's word and renounces his ft Okie Intellectual destroys 
the five evils... Sgoisn hooping one in bondage* ashes 
hia vendor la transaigratlon, §0 %dll find peace* says
Hanah* through demotion to God"*

Guru Nona * in his poetry* has aentioned the male* 
dies bom out of ogo or X«aess» The whole of universe 
is afflicted by this disease • fhs father* the aether* ths
body* the relatives * ail are its victims*aa
Islands* oatths a*e all within its told*

Avers* Seas*

Supporting tdie views of Guru Ksrnu about ogo*
Guru ingod says that *eg© is s dangerous disease* When s self* 
oriented non sets* ho sots in ogo* ggo enchains hia and 
transmigrate* bin rspeatodly* The only remedy to shod off
ths egolstie tendency is to eoae under the fold ofMlgrace end to verb under the *11001* of the Lord**

The ogo tahes the tom of pride or vanity which nay 
he due to looming* povor* aonoy* bocuty or

•9* sri Bags* M*i*•0. Gear! Ouareri M*l# p* 222 •1# Suhl lb»l* flS°92* Bhairoa N4t P* 1198*93* lea Tar N4* p. 4*G»



It leads to irroi«li and s mmi of superiority* XI 
erostee an individualistic entity of the self, which 
differentiates between nan and nan* This ego* not only keeps 
bin far froa bit fellowuen bat alio fron God* fgoletle 
actions are like chelae round the neck of the Individual*

The actions which a nan does under the influence 
of ego* cover* alnos% every field of activity of baaan life* 
?be lirni or deeds o^ otoistic nature exist proainently 

in the following shares t*
l* doligion
i* s due atlon/know ledge*

4* Caste*

7. Beauty*
Many persons having religious bent in their lives* are busy 
in doing Karats with the right earnestness* they feel 
pleasure and nental satisfaction by doing these actions*
But if they bave not killed the egoistic tendency and 
have not cone under the fold of Hod's Grace, their efforts 
would not avail tbonselvos of the fruit desired thereof* Guru 
Kanak saysi

*7100 nay do countless good and virtuous deeds and 
what are received as eharltable aets§
Be aay practise countless austerities in the wilder* 
ness to balanee the aind f

m nay p erf ora countless acts of bravery in war and in fighting breaths his last)



He nay par form countless readies of the 'Srutis* 
and the 'Pur anas'» mad nay in countless waps philosophise am neditate)

Yet all these devices arc vain, saps Hanak, tbs 
tru# index of tbs wap Is tbs Grass of Bib”*9ft»

Guru baa laid stress on tbs avoidame of doing all
9ft

snob ftarnas as involve egoistic tendencies*
In tbs fisld of knowledge am edueatlon9 Gum 

Nana^ asserts that tbs snip essence of learning is to find 

out the truth* without this tbs sduoation is futile* a lot
of reading asp sharp an tbs intellect but it creates vanitp

and* in tarn* becomes obstacls for illuaination of tbs
9ft

innerself . Guru gamak say si

"9s aap raad and read9 and make cart loads with 
boobs or pasb sarafan with thsu|
Vs nap ram and rsad am load boats with boobs 
or fill esllars with tbssf

ws nap raad for all tbs
are given to us)

pears am moths that

Vs nap rsm as long as we lisa and breathe |

Ittf saps Mw*&t a11 alia is vanity
there is only one truth that ntters9 

and vexation of spirit*97*

exposed tbs uaelesaosss of *itiialistie actions performed 
umor the influence of ego* The *Siddha8* snd the ’Yogis*

9ft* Yar m M*l* p* ftft?*
96* Yar Asa M»l| p* 471#
9ft* Bilevel H**l* p* 93®*

"Every one talketh of wisdon and Gnosis 
bad this rain glorious utterance lesdoth to

discursiveness snd pain*
Everyone utters and talks (of the Lord’s wisdon) 
But if one is iabued not with its esssnoe* one is

snanelp sted not"*
97* Yar Aaa9 P* ft97*



osar ascetic garbit tfCUet their bodies, abstain fro*
eating, vaar ao cloth#*, practise *1lanea, go barefooted,
bat mhos on their ha ads hot for that egoistic nature, they
lose th#lr stlf-rtatil. They do not enshrine the Han# of9MIGod in thalr heart* and do not #ara God's Grace.

Hindu scriptures has# divided the society into 
four Taraas« !•«, 'Brahmin1, 'lashtriya', 'Vaisha', aid 
'Sudra', and has# allotted different types of Hamas to ho 
p#rforaad by tbo people according to th# aatar# of tb# 
’Varna** These 'V ernes*» eventually, lad to tbs formation 
of oast# systea9 by vnlob a high or a lev status of a persot 
vas date mined* so vbaa a person, heaping la vise bis high 
oast# or status performs aa set, be is motivated by His
self •willed egoistic nature* neb action# do not load a person
to tb# higher spiritual plan#* Guru Haas# sayst

"Caste and power av# of ao avail hereafter, on their aocenmt ao body Is beaoarod or dlsboaourod for want of them* Ties# alon# will bo doomod good, whose faith reeelees Bis approval", 10G»
iad Observe tbs inner light (of Ood), do not east#, tbero is ao oast# tomfUr*, Id*
JBd ftlilA

"Of ao avail Is east# by blrtb9 thou osast enquire from teachers of troth* k mot's casts *C2 or faith ia determined by the worhs ha performs”.
scctmilatioa of vealth9 family ties and prldo of

heaaty are the other sgpeots of haaaa life la which his
98, Ibid* p* 487-C8.99* Haro aahjpadl M»l9 p* 1012-18* ICO, Var Aii H*L p* «69,
101* Baga ass M»l, p* 349,102. Parbhatl M-l, p* *830



actions or activities are bound by bis self-willed attitude*
Bo gathers wealth by all. the wits at bis and, to show
intellectual supsilority or to gala distinction in tbs
social sot op* To Guru Bunak's mind, all efforts of human
being, listlnf bln to bacons om a 'sultan', would bo of no

108
avall» if bo is devoid of tho Trao Into of God*

By bis soaso of discrimination and by tho self**

willed actions, the 'Jifi* is tiod up with this world*

Bo develops relation with otbara as father* mother, son
daughter9 oto* Tho whole fabric of family ties bacon* i

104 .

a bondage for bin* Guru Baneit believes that if a 'five*

by bis non-egoist ic attitude and pious Karoos* is blassad
100

with tha society of saints, he reel is as the true kinship*
The pride of youth end beauty is alnost universal

•none all tha buaan boings, whether rich or poor, high or
low* The egoiotio attitude of •jlu* in this world will

10«not bring hia any satisfaction hereafter* Guru Banak

consents in one of his hyans that beauty and youth are the
deceivers which have deceived the whole world* Be says*

1* " Dominions, riches, beauty, east# and youth, 
all the five ere great daoelvars)
which have deceived tha whole world and no 
one's honour is safe froa tb«B% 30?*

a. “The pride of riche* and tbs glsaottr of beauty 
ruin the human Ufa11* lot*

lot* Bri Bags K-l. p* 14* 
104* Asa M»l* p* 4i»
I0t» Kara M*l, p* 101t» 
10t* Asa H-l, p* 379*
107* Tar Malar p* ISM, 
10t* sri Bags K-l, p* 84*
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TrlfWPi fiififf*

trigone mme three 9gone*• (qualities) . oh 
tri the nodes or attributes of 'Mv«' (prakritl )• •Maya*
is ilia bondage for *Jiwa* and it* sain functionary 1* ago 

or 'Ahasksra* • According to «Sinkhya» philosophy, thro# 
’gunas* ara the resultants of ego or * 

resistance, ’Rajas' it notion and •sattwa* it rbytban •
Swolution takas piaoo whan the equlllbrltai of thasa ’gunas*

ICO
is disturbed*

all tbs fiu&as dona under tho influence of
*filguttaf load to bondage* One who is attached with the

_ ^ 110*113
world of •Maya* undergoes transmigration, dam Ssnsk saysi

"When actions are within the three qualities! 
hopes and fear abide* how can then one be reieao 
fron the three *aunas* without the Guru f it is 
only in the *@ehaj9 that peace is attained"* lid*

With the three qualities of ‘Haya*, nan is attached to tho
116

unknown*

Meritorious damns are those which ere per fora ed 
without the slightest thought of reward «nd with tho spirit of

106* Dr* s*S* fishily Philosophy of Guru Manaky p* 188* 
110* far Majh M-ly p. 140*
111* Oanrl hags M*ly p* 164*
112* corath M-3f p* 603*113* rnhl Riga tt-iy p* 761*
114* Sri Ra,a K*ly 
116* Basest M*ly Cl^>^ i 1 b &
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•biding by His will# files* actions lead to tbo sttaiansat
of highest spiritual stats* Guru Nana*, as wsil as* otbsr

Sikh Qunii adoit tbo importance of virtuous actions* Gant

Hanalc believes that virtuous actions arc mans for attaining
U3-3Jft 

parfaction*
tbo virtuou deeds that lead to salvatioa9 can be 

divided into three categories*

'•IHarl hirst!, Kara*i To sing the praise of tbs Lord in
the holy congregation is the highest Kerne* the Quru sayss
"The highest deed is tb* Lord*a praise in the society of
saint si be be alone attains to it in whose 1st it is so

H9»120
writ by God"*

la Gibb religion, *Harikirat* Kama or to sing tbs
praise of the Lord, is considered as the essential feature of 
• 181 

•Kan^ ftbakti** *Herlairtan* is described as the priceless gen*
la Sikh religiont alaost9 ell the >ssn»bsras> of btwsn life

are Incomplete without *Harikirtan *• s Iron-ago
(Kaliyug) ‘Harikirat* Kama - the nest narltotlona deed -
leads to *jTya'towards the realisation of GOd9 if ho follows

122-123.the lnstruotiens of the Guru*
According to Guru Kansk, the perforsnaee of 

the sacrifices, austerities, worship and virtuous sets 
do not load the ,jTva# to liberation* the best action in tbo

lift* a am kali, H—19 p* 903*
117. Rankali9 M-l9 p. 932*
113* ft «c kali, M-l, p* 932.
119* eorath H-5t p. 343*
130* HaJbM-3 ^ s
181* • Kirtsn Ximolak hears* ^ ^ P 9* 3.
122* Kaare di vsr, k-49 p. 1314 
123* Parbhati, M-i, p* 1348*
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world Is the rem: mbranee of the Hame of the lord* All 
the sins are washed away with the lore of His Hane J2®*126 

Praising of the Lord becomes a constant nature of the ’Jlva*, 
if he lablbes Truth*127

there ere virtuous and evil deeds, tdileh a *Jlva* 
has performed in the previous lives* these are the jCSanehlV 

or accumulated Karmas* The 'Sanohlt* Kansas contribute towards 

the making of a character, in the nest life, when they start 

giving fruit In the titape of *Prarabdh*. the effect of 

Kansas which have yet to hear fruit ean only he effaced by 

•Harikirat* K r»a or with the Name of Ood. Guru Nanak says,

•One wan dors from birth to birth, doing whatever is in his 

dastiny. How eoull the writ of eternity be obliterated, when 

the writ is by His Will* without the Kama, nothing ean save 
thee, and through tike Guru's ward, one meets tho Lord'.128"*129

124

Religious Karmas or *Adhyatam* Karmas are those, 
that establish the contact betwean *Jiva* and Supreme-self*130 

Only those religious efforts sro coni earned by Guru Nanak, 

which carry with them the tinge of ego or •Ahamksra'* About 

the 'Rivals*, the 'Cannyusls*, the 'Yogis* ahd tho 

•Jainla*, who have not killed their egoistle

124* Sri Rage H-l, p* 62*
126* Japjl Pauri Id*123* Japjl paurl 16*
127* Pratiiatl M-l, p* 1331) Gaurl H-l, P* 223. 
128* Sri Rag a H-l, p* 99*
129* Majh H—3, p* 11*$*
130* tikal Randhlr Slngh| Gurmat Adhayatam Karma 

Philosophy, page 446*



attitude and have not Barged in His ffane,Ouru ffanak says,
The ’Rivals' vasts thslr lives In their tan ssets, so do tha 

'Sannyasis' in their twelve creeds. So do the 'Yogis',
'KapriTs' and ths hair-plucked Jalnis, without the word, 

all will hsve nooses round thslr nooks* Those who concen
trate on the #rJ are the perfect 'BairagTs', they beg sins 

in their own bodyind fix their attention on love of the One 

alone* The * Brahnlns’ read and discuss and engage in acts 

prescribed and sake others do the sane* without real under

standing they can not see the path, the egocentric undergo the 

ulsery of soperation* Those united through the word engage 

in pure deeds and get honour In the True Court* Kver,their 
attention is fixed on '!?ah* and In every age they are absorbed 

In Truth* All the aeta, duties, parities, controls, nutter- 

ing s and aseetielsn are contained in the word* Saye tfanak,

when His grace nakes one neet the Satguru, his niseries,
131sins and death vanish'.

Those religloa deeds vhleh he p in the better

ment of life are regarded as essential, by the Guru, in 

our dally life* He lays that without Truth, restraint and 

good conduct, the body is like a ghost* It is futlls to llvs 
on a life without charity, purity and holy congregation*^33 at 

another place Guru Ranak remarks that a 'jTva* who performs

131* Parthatl ff-1, p* 1332* 
132* Rackall, M—1, p* 903* 
133* Ibid* p* 906*



• #ihy ataic • iimi, inculcates In Massif the following 

qualities* "He destroys the five evil forces and lives a 
truthful living* By following on the teachings of the

134
preceptor, be sees the seas God-light in ell the beings*
He keeps hiaself absorbed in aeditetion end concentration of
the leae and does not indulge in doing bed deeds* He serves
the Guru end has a full faith in god's Qraee* He destroys 

136
ego".
'ill:

'Buka Hasai* Kasai ere those karaas* which a 
•Jive' perf ore. in aeeerdanse with the bill of God* *1X00*

acts on three different planes, i*e* physical* cental and
spiritual* It is only after the 'live* enters into the
spiritual reals* that he ante under kill* 1 person who

has attained the highest point of realisation or who is 
ill uninated* can par fora these Harass* »Huka Rasai * Harass
do not leave any effect or lap session wfich door has to

HMes * Koras is
ilioaiaatsd sad feels identity with Hla* Guru Hanak says
that those who are attuned to Godfs vill» their worldly 
actions era shattered off* "If they know the nature of the 
Lord* they would know these deeds and beliefs to bo vain"*

*Hukn Hasai1 Harass or Hareaa dedicated to GOd» 
are perforaod only by the lfXval * whoa God has brought under 
His Greco* 6tsh vXvas9 sboadon their sclf*cntity and all

134* MaTU»
136* Gsuri N»ly p* 333* 
134* Var as«N4| p* 474*
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their actions are directed under Ms kill, Mr Ms Grata
197*138

they reach the frtas Court of tbs lord.

The differ nt sehools of Indian religious philosophy
have expounded different theories shout the extinction of
Kerne, Xn Buddhiea, 1 desire* is considered to he the root
esuse of Karma, The pursuit of items ceases only, when the

desire cesses to haunt a nan altogether, "he who is free
froa desire end without grief» beholds in tranquility of

138
the senses* the aajesty of the self1** Cralaer fiyag in his
booh 'Legends of Indian Buddhlen' remark* that Kama eeeeee

only when tbar, pretailspeifeot wiedon, absolute detaehnant
140

froa t ha world and ail craving for existanoo it vanished.

according to an! shad* e porson nay by good deeds, 

earn a United amount of nerit to he enjoyed tbr a tine, in 
heaven, after which the inexorable lew of rebirth sends hin 
bsck to the world,

"Bating had enjoynent on the top of beaten 
won by good works, they enter this world, 
or e lower", 141,

On the basis ef the teaching ef Oita, it is
fMI# QJkgi Cllt, Ofjf % knot ® t IfMriBM ns

137, Var Asa, pauri 18, p. 471,
138, Rmkall M*lf ?.<\o^.
138, Mrs Annie Besant, Brahe tlaya, p, 4j ef Hamw Singh, 

sikh religion * Kama and Tran migration, p, 149,
140, ef, IT»men Singh, Sikh htlicloa* Kama and Tranenicration
141, Mundaka Span! shad, 1*8, 7, 9*10, ef. Ibid, p, 1B1 -•
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1* bp giving up all bbo dnirti of fruitv whan 
doing good do«4s{

2. bp gobbing rid of Hbankara'or ogoi and
3* bp laying a11 bba act* at bba foot of bba Lord.

ftanaaoja and Madbava# bbo onpononba of •? *danba* apaban of
pbUosopbPt bold bbab apart fro* brua knovlodgo and davotion
or Loro of God* God*a graeo la ooaoaaary bo road or all bbo

143
Kamaa Inaeblva*

In Jainiaa bbo caaaation of Kama bafcao plaea In 

two stages* ?be firat abop la bo atop bbo inflow of Kamle 
■attar into bbo coif. This eon ba dona bp practising 

■adibation* oonquaat of auff^ring and good condueb* Tha 
aooond atago la bba shedding of Karmic naicor alraady 
accumulated. Thla raquiraa right bnowlodgo of bbo aolf and 

aa If-r a at r ainb.
Guru Kanaic* aa no boro alraady aaoa* baa nob 

follovod bbo eoneapt of Kama atriotly In accordanoo with 
lta prevalent forn idptbor aoboola of r aiigioua thought.
Guru Mnak baa nodiflod and siuplanented tha Kama tbaovp 
with bba eonoapb of GOd*a Graoo. Bonoa fxon Quru Vanak'a 
point of view* ood la bbo oroabor of Kama and Ba boo la lta 
dasiroper. a •Jiva* takes blrbb baoansa of bla Kama but 
gabs final onmolp at Ion (or destroys bla wboal of Kama) 

bp bba Graeo of God* Bob bbere ore oartain afforba Uka

14#. Gita. 3-1* 11. 13» so.143* sri Bbaapa 4.1* 13| and Brabn Sutra* p* M*
144. or* Radbabrlabnan and Cbarlos MOoref A source 

Book in Indian Pblloaopbp* p* 2flP*
14B* Mam M*»X§ p* 103d*
143* Ipjl paurl 4.
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Prayer 9 sincere constant association of |«M
mbi following the iailiwUooi of the prompter t dwelling

upon the 'shabd* (the herd of the GuruH end the lore of

lp vlting QOd*t Grace* God9 la Slkhlaa9 it

net thought of me Law only* but also at Love, prayer and ether
spiritual efforta ere counteract lone, la the field of Kern* *
that neutralise the previous (feaehlt) or aeevmlhtsd Kama

and purify the Bind* Guru Kansk bat oonblasd the two Ideas
of Kerne and •Ian*. He says9 "vhatever one soweth that one
reapethi whatever one earaeth that one eateth. But no aeeounta
are asked of hln If h» goeth th*ie with the passport of the 

147*148
Pane*, lad again he gay at

"X care not for the v.rlt of Kamo# for great la 
Thy hagalfleeaeet 0 Lord, to aa all aorlta of 
works mtI all aerlt of religion la the essence 
of Tty Mono11* 148*

"The Habit (characterJ fosned by Kama caonet 
be destroyed because the aea has not earned the 
wealth of the Sane of Ged"* 160.

To aedltato upon the Haae of God9 does not noea aere rape*
tltloa of a word or words* nor any superficial perforeanee of

cereaonlas. He aero lip hoaagot In whatever fora It la donot
h a tho power to elesnae t ho mad of lta ala* The eheage

hea therefore to ho brought about la the operation of the
■l«d ltaelf* The power of the awakened aoul la unllnltad

147* 8 uhl H*1*^ 73o
148* Tar Malhar M-lt p* 1883.
148* Gaurl M*1.V\^M
180. Jaltshrl Chhant M»8* p* 133.
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Tbs bonds of Kano can bo bomb through tbo ’Word* and than

thay taka no roots Just as a burnt seed takas m root* "Count*
loss karoa of our past liras are vaabod away by tbs »Shabd»

Id
of tbs Qitru” • Guru Manak says» "whan tbo Lord oonotb to rosldo 
In tbo nind9 pain and ignorance depart".

by tbo grass of God the Kara* of a ,jlva» is

abattsrsd*
"bo account of tbo itarna of a poison can one speak

109
oft vbon tko Lord Himself baa blesaeth".

*flanak» bo when bo blosaotb is not ask’d to rondar
SUmrUP

account s"•
Tbo asaoeiatloa <f good non else help In tbo extinction
of past Ksmas* Tbo Guru cay it "All past lamas are affaoed
through tbo oaaociotion of saints and tba lifaloaa cooes

156*106
back to life**

According to Guru banak* nare discussion of 'Vedas* 
vi 11 bo of no avail* It it only tbo Guru who can help in tbo 
extinction of Karans* Bo soys* "Many 'Pandits* uad astrologars 
expound tbo 'Vodos1* tbsy extol discussions and oppose to 
tbo other point of view* But nare discussion loads to trsns* 
migration* without tba Gurut non# will aaca^a tbo not of 
Karsa9 whatever wo nay say» boar or diacusa"*

161* basant M*Gf p* AIM*
16k* asan-lfV^.
163* Majh M*it p* 1431 A as M*lt p* 498* 
164. Kalb M*l§ p. 143*
166* Dbanasri M*6t^3.
166* O'X - S~ 9- VtLA^- ■
16V* Sri kaga M*l* p* 66*
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of the aoul and the transmigration wore adopted in their 
entirety ty the Sikhs and they vere taught to hell ere 
that good vorks and the utterance of dot’s Kane were the
most Meritorious human acts leading to absorption in Ood

8and release fro* the pains of transmigration* •
th* doctrine of transmigration stated in its 

simplest for*| is a belieft that a man in a tody is only 
a link in a sorias of eabo “ 
posterior to this particular life* there is some permanent 
element in an amhodled person joined to an impermanent 
element* the permanent element is the aoul and the inperma- 
netit element is called the bods'* Before the soul assumes a 
particular tody, that eonl had been in some earlier body 
or rather in a series of earlier bodies* the body falls 
down and the soul assumes a new tody* hen th# now body 
drops dovny the soul will got into another body* And this 
proesss of a body being assumed and falling down continue• 
till the *j?ira* gets final emancipation*

Some of the great religions of the worldy like 
Christianity and Islam her# danled the truth of transmi- 
gratlont vhile other religions y like Hinduism and Buddhism
h ve aceptsd it* But, almosty in all the religions, we find 
a varied interpret tion of the doctrine of transmigration*
$oir two different religions have given a similar interpre
tation*

Christianity believes in a single human hirth and
thereafter only the life of eternal or partial beautltude

9in heaveny or eternal damnation in hell* Islam also

8* p* 15*9* »r* Qopal Singh9 the dellglon of the Sikhsy p* 10*3*
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believes in one birth theory, that Is, that Ood creates 
the souls at the time of birth out of no thine t end these 
souls having oone into existence, oontinue to live for 
over* the soul emperi usees only one birth in this world 
and after death9 i*e* after leaving the body it eontiunes 
to live hereafter till the Doy of judgment, whsn his deeds,
good or bad, will be taken into account, and accordingly, he 
will be sent to Heaven or Hell to enjoy or to suffer 
throughout eternity* Xslan believes in the Oey of kejksurr* 
action or the Day of Judgment*

Among the Cbreek philosophers also, we find that 
Pythagoras, Plato and their followers believed injtha doetrine 
of Metempsychosis or transnigration of souls* Pythagoras 
says, * AT ter death the rational Bind, having baas feed from 
the ehains of the body, eesunes an ethereal vehicle and 
pastes into the reglop of the dead, where it remains till 
it Is sent bsek to this world to inhabit sona other body, 
human or animal* After undergoing successive purgations, 
whan it is sufficiently purified, it is received among the
gods and returns to the eternal source froa which it first
proseeded 10 But seconding to this Platonic theory of
rebirth, there is no association of the lav of Kama 
with it* The law of Karma play? no part in the transmit 
ration of souls* Here the souls are allowed to choose
their own lot according to their emparlance or bunt of 
character, but not to raeelve the natural eonse<?uanee of

lO^'Svani Athedananda, ffeslnearnstlon* p* @8
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their deeds and Misdeeds* It is sald9 *Gr>ne being disgusted 
with Mankind« prefer to be born as aninals such as liens 
and eagles or sons other animal. Others delight in trying 
their luck as hunan beings*.

In Hindus#! the doetrine of Kama and transnl- 
grntlon are inter-eonneeted* It is the lav of Ka*na that 
pwms the transnigration of souls, fh# nature of tine 
future organise of the soul9 depends upon the actions • 
Meritorious or doesrltorious • perfumed in the previous 
lives. The Hindu religious thought enunciates the idea 
that a soul gets endless chances to lMprove upon his 
conduct through reincarnations as animal 9 blrd9 plant 
or aaa9 till it is finally released*

In Buddhlsa, the concept ef transnigration la 
accepted but the belief in Qed and the idea ef soul are 
disc rded# Buddha disconnected the correlation of the
lav of Kama and the concept of soul. Bo substituted 
the doetrine of transnigration of eharaotor (fkandhas)

v'

for the doetrine of transnigration of soul. T.V. Rhys 
Davids vrltes9 'Ootnm Buddha held that after the death
of any being whether hunan or not9 there survived nothing 
but the * being's Kamas't the result that is of its uental 
and bodily aotionB.*12 So according to Bnddhlsny what 

transmigrates ia not a per»on9 but his Kama.
Oum Banakf unlike*. Buddha, has accepted the

11. Ibid. p. 90.
12. Indian Buddhisn • p. 88.



axistene# and tile lnmortality of soul. The lav of Karas 
ha* not toon kept apart from the eoneapt of transmigration 
a* we find it in the ancimlt Oretk thought, (hie birth theory 
of Christianity and XsXaa has been disapproved by (hint Kansk* 
Xn his poetry, Guru Vafiak hat not, expressed anywhere 
his belief la the hay of Judgment or eternal life of happi* 
ness or eondeanatlon In Heaven or Bell* dura Kansk has

13

ate opted the doetrlnes of Kama and t ran saif ration, with 
the aedl Citation that the performance of Karaas, hat her 
meritorious or demeritorious, tan not bring the final 
beatitude by ending the cycle of transmigration. It it 
only by the Orate of Qod» that a soul (jTva) eshauste his all

the X«a$st ends the wheal of transmigration and gets final 
emancipation* Ouru Kansk supporta the Hindu view of 
traaaaigration that a nan hat passed through Billions of 
births on various places of existence such as stones, 
plants, animals, birds etc* and his birth in the hunen 
form is the highest point of hie perfection* It is, ftr 
the him, tile starting point for Qod • realisation* Ouru 
Kanak says, "After wandering In the several lower lives, the
soul is blessed with the htaun body* Kov it is the tine for

14
hia to aeet the lord** Out of the eighty flour lakhs of 
spooies created in the universe, Ood has given the 
highest and honourable place to the hunen being* And in this

13* daga Asa* M*l* p* 380* 
14* 1) So rath H»®, p* 632 

if) Asa K»6, p* U>* 
iii) Sorath N-9, p. 632.
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organ!Ml, If on* fall* to aoUor* the goal, ons 1* doaaot to
111suffer In the wheel of trail salt ret ion *

In hie poetry, at mmj places, Ouru Hanak has 
referred to the course of transnlgratlon* the following
few verses free his writings, clearly Indicate the 
belief, he has, in the doctrine of transmigration*

« 161* "the soul has wandered through eany births”*
2* ”WO were Inhabited in several plants and tress andthen reincarnated as animals* We were bora as 17 serpents of several species and then winged birds”*
3* "Sow many times have we been fathers and how many times sons* and how many times gurus and dose 1 pies*

, there can be no snd, In the past or in ths coming future, of our distinctive selves*” 18*
4* *X (soul) am tired of wandering and kneoking at doors of nany houses.

1 had Innumerable births, whleh X cannot count*
As a mother or as a father, as a daughter or as a son| Wo became dieo!pies or many preceptors”* 19*

6* "Just as the pots of a Persian wheel go down, fill with water as thsy some up, empty and go down again*, so is the life, a pastime of our lord”* 20*
6* "those who turn their back on the Guru are born again and again* as pigs, dogs* donkeys, eats, animals, msn with svil tendencies end low caste 

chan dais* 2i
Fettered by their evil tendencies they eons end go”*

18* Maru M*8* p* 1078b 16* Yar Asa • N*l* p* 488 17* Oaurl* K*l* p* 186*18* Yar Sarang* M.l* p* 1238. 19* Bamkall* onkar* tf*l. p* 932 20* Pj*rbhati M*l* p*1328 •21* Bilaval. st. M*l* p* 832
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?♦ "til* Creator who node the nanlfeatation9 hat
daereed the eyele of trail sole ration to go on*.**

dura Arjan, tho fifth Sikh Guru, hat alto supported the

Tier of Guru )(antic about tha concept of transmigration In

tho following rertes-

"tho Jlra was horn auroral tints at worn and flying 
insoot*
it vat horn sereral tines at an elephant, a fish 
and a deer;

It vat horn sereral tints at a bind and snako9 
it vat horn tororal tints as a ho rat and a yoked bull,

Moot tho lord, this is tho opportune tine.
After a rery long tlne9 you hare eone In this body*
It vas bom sereral tines as a stone and «^nountaln9 
it vas bom soreral tines as gemt9 
it vas bom soreral tines as plants9 ~a
it strayed Into eighty-four lakhs of physieal foms*^ *

Regarding the t ran migration of souls9 Kabir aays9 

in one of his hytas *'4*en (in the next birth on aooount of oril 

deeds) you will hare four feet9 two horns, and you vill be 

dunp in speech, how rill you then sing the praises of God f 

Thee at entry tum9 you vill got stroke upon stroke and 

you vill seek in rain, a plaet vbero to go* dille acc opting 
the eone opt of transnigratio 9 Bhaitaurdas, the author of

22* 1) Asa K*lt p. 46?
11) Malhar M-lt p. 1284* 

Hi) Prathatl K.lt p* 1342* 
iv) Aaa M-l, p. 412 
r) Blhagra M-S9 p* 842* 

ri) Asa M-l9 p. 4^2 
Til) Asa M-lf p, 420* 

nil) TaiShBf M—19 p* 880* 
lx) Malhar M«lt p* 1284* 
x) Main M-l, p* 1021*

23* Oauri, M-6, p. 178*
24. Kakir9 Oujri, p« 824*
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the fsnous •far*1 (a font of poet y) says that among tha 
eighty-four lakhs of liras, incarnation in hunan fbm is of 
tha highast order,

tha concept of rebirth has toon interpreted, variedly, 
by the nedem thinkers. Mainly, tharo are throe doctrines 
of rebirth, *hieh are Mentioned in diffa *snt religions* 
the first is tha doctrine ore-cad.stance, Sons people 
believe that the soul, existing fron the very beginning, 
takes birth in this vorld, this is his first opportunity 
of getting a physical body* And after the death of the 
physical body, tha sane soul never takes birth in this vorld* 
TheChristiaas and Many other like Minded people believe 
in this doctrine of pre-existence* The second is the doctrine 
of reincarnation* the notion underlying this concept is 
that the soul, before getting hunan body in this very life, 
has taksn birth several tines, previously, but only as 
hunan being* It had never bom as bir^ti or beast* After 

leaving physic aljhunan body of this organise, the soul will 

take birth, repeatedly, only *s hunan being until and 
unless it gets final enanelpatlon* the third is the doctrine 
of transmigration. According to this cincept the soul 
takes various physical foms* Before entering into this 
hunan body, the soul had been duelling, in his several 
previous existence, in different bodies of either hunan,

26* Bhai Ourdas,Var* 1*
26* Kahan Mngh Mahan Kosh-Sreyelopoodla of Sikh literature,

p* 81*



•Altai or angelle* After departing with the physical human 

body of tills lift, tha m« soul my again taka birth as
human being or go down to tha animal plana and ha bom as

2dan animal.

As far as (turn lanak's via* point on thasa 

concepts, mentioned above, Is concerned, ha does not aoeopt 

the idea that sotsl takas birth only but ones* Be the 

doctrine of ppe«*cKietenee of soul is ruled out* Guru Waaak 

does not believe that If ones a soul gats hsnan body, It 

a an not be bom again *• other than Inman being* Fron a 

number of vmrsas of hn Hanaky quoted already, it teams 

clear that the soul may sntor Into Inman body or may go 

down Into the body of an animal*

the concept of rolncamatlon finds a different 

interpretation in Hinduism* Thera, it means, incarnation 

of Ood or a dose urn t of tha Universal Spirit* ‘Tha Hindus 

ball are that Uod incarnates Himself again and again In 

flam end blood whenever rollglon (dharma) gots perverted 

and lrrallgion (adharma) gains prominence. Thv (Hindus) 

hold that on sum o act si on clod eomaa down to this earth 

with a physical body to mow tha right path of deliverance 

to tha righteous ones and to inflict dua punishment on tha 
wicked ones**^

Ouru Hanak has raj sot ad avon this idea* All tha 
Sikh Ourus are vary emphatle|Uiat Uod does not Incarnate

26* Kah*n Singh Mahan Kosh-^cyelopaedia of Sikh Literature 
P#

27* Oita. XT. 7-S.



Hinself in « human font* On mi Kanak sijra, "Burnt be the 
tongue that aayeth, uod fa Hath into the vomb"*2® Guru 

Oobind Singh9 the tenth Sikh Guru* gives a stern earning 

against the incarnation of (Sod* Se lays* "Be who ealleth 

■e Ood* vill burn in the fire of hell"*

So out of the three different doctrine* of 

pre-existance* reincarnation and transmigration* dun Jfanak 

puts forth his belief in tranenigration*

In Sikhism* the concept of transmigration has 

two distinct aspects i*e* transmigration in the ascending 

order and transmigration in the descending order*

Ascending or den ’ahem a soul passes fron one hunan life 

to mother* In its noral and spiritual progress* it goes on 

aegniring hunan births till it gets final beatitude* such 

a birth is considered me a blessing and a gift of Qod* It 

nema* Qod out of his eercy and eonpassion has given the 

*Ji va* one more opportunity to fulfil his mission of ach

ieving Fltinate Reality* •live* wants to dedicate his life 

to Qod* Revidae says* "*br many lives X have been separated 
from Ihee* 0* Beloved* this life is dedicated to Thee"*®® 

Human life Is the only opportunity* vheu the soul (jTva) 

can rise to Qod* that is why the human life is called a 
very preelouc life*31 Svery man Can cut at under the bonds of

28* Bbalvon • M*8. p. 1136*
29* Quru Oobind Singhf Baehitter Ratak. 
30* Ohannsri* Ravida•* p* 694*
31. f»uhi R.l. p. 781.



birth and death during human llfa and attain perfection, 

fills hop® Is emtended toy tit* Sikh Gurus to tvery toman being. 

This reincarnation Is In the ascending order till nan 

conplatsly eliminates rebirth. Quru Wanak says in Sidha 
Qoshtl, Rebirth Is allninatsd through Guru*s ordS33

3e spending Ordari Rebirth In the descending order is a 
punishment and curse* The soul passes through anise 1 lives 

suffering untold agonies. As a beast of burden, he Garries 

the load of his sins, without any opportunity to get out of

the wheel of transmigration, tinder the influence of Bgo,
«

*jTva* beoonet a victim of the wheel of transmigration* As 

a blade smith strikes the iron, after it it put in the furnace 

eo it the state of a wicked person, who wanders in several 

organism.

2gjLth.janl,A£if.g»
In the second stansa of ^apjl, Quru Haaak 

afflms, "by His Mill some are brought under Hie Oracef by 
His vailj©there go the round of transmigrationH. In plain 

words, the Quru tench s that tile future life is of two 

kindsi union with God and transmigrating of the soul.
In discussing the mysteries of future life, the 

Quru does not mention any plaoe like heivejor hell. He 

simply says that mi body knows how death takes place.
The subtle body going out of the gross body 1« never seen, 

'diere fron man comes and where he goes hereafter is a

32. Eamkall K-l, p. 940.
33. Suhi WU.1, p. 752*
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«ystory, So one can point out tbs direction of its
34novenant or the plane on which it settles* the fundamental

belief of Guru Hanok is that soul is innortal. It never

dies* Death lays its hand only on the body* Guru Sanak

has expressed this thought in the following ways*
•"The body is dust) the air speaks (through it) 
tellt 0 wire nan, who hath died ?

ihe egot sni quarrel son nature hnre died*

The one that sees9 hath not died,
• **,1 hare not died, npjlgnorance hath died*

The om that prevades hath not died,,,**

"he soul (JlVataa) is eternal but the • jTv** is

tied by illusion and worldly att*ehn*nt, He does not know

vhat happens after death. Hie Guru says,
"He knows nothing of the life beyond death,

the one who weeps also leaves the world*
•jin’ is tied by Illusion and worldly attachment, 
which beeones drean and the blind grieves in vain*

the ’diva* cones and goes under His Eukan*

Nothing dies nor any thing is prone to death*
N[ 37

The 'Jiva* does not die, it has to b cone eternalM*

Life and death are relative terns* Hie soul is 

life or consciousness, the physical body is natter. Gaily

34, Oauri• M«l« p, 153.
35. Asa M, 1«, p. 300*
36. Gauri, K,l. p. 1S2*
37, Hahkali, $f«5, p, 885.



the collaboration of the two i«e. soul and hunan physical 

tody| constitute the hunan being* Ithout soul or spirit, 

the tody is dead and without gross body, the soul cannot 
function, the Bind, Intelloot and vital breath are attached 
with the soul and not with the body* when the gross body 

(sthula s*rTra) dies, the subtle body (sukhsha* s&r?r«), 
of the soul consisting of the vital breath, Kind and

intellect lives. This subtle body of the soul also dies
38when the state of final Mancipation is realised. Thu* 

the tern Meath1 only applies to the body, whether it is 
gross or subtle*

fchat path the soul traverses after death f How 
ouch tine does it take in reaching its abode after the 

actual tine and date of death ? And when does it eone b»ek 

into the %»nb ? these are the questions which perplex the 
aind of the thinkers* Dr* s*e#Kohll, in his book ^outlines 
of Sikh Thought* writes, ‘when the soul appears before 

the God of justice after death, a decision is taken about 

Its future according to its actions in the Baterial world*
It Bay be sent to be reborn as an aniaal, a bird or an 
lnsoet* It Bay even be sent to higher planes of gods 
aeeo "ding to its actions* It Bay be sent to be bom as a 

huaan being again for its further dowelopBent* • And Khasan 
Singh the author of 'Philosophy of Sikh Religion* roaarks,
* After separation of the soul fron the body after death, Qed 
has arranged for an inaediato reward or punlshnent* The

3S* Dr* J.i .rohlij Outlines of Sikh Thought, p* 75*
39* Ibid* p* 77*
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righteous are rwelftd with due honours cod revrded by 
» mlttaneo Into httfca, or by getting a high and happy 
position in Ilfs on being reborn through transnlgr&tlon 
according to tha norlts of their individual actions* the 
wicked are at once subjected to persecution and puai&aent

4ft
by the angel 'Atrail', «ho is deputed for the purpose!

the idea of the interval between death and the 
next birth is described by Luka my a ?ilak, in Oita Hehasyai 

"The nan who has acquired knowledge • and he oust have 
aequlred thie knowledge at leas at the moment ,»f death - 
goes and reaches the sphere of the Srshman, after his body 
has fallen and has been burnt in the fire9 through that 
fire, passing through the flames, day lightt the bright 
half of the aonth and six souths of the ‘TTttarayana'j end 
as he attain*’ release there, he does not take birth again 
and cone back to this nortal worldj but that aan who has 
been a mere orthodox performer of ritual and has not acquired 
knowledge, retches the sphere of the «oon9 through the seeks 
of the saa* fire, and through night, the dark half of the 
nonth, and the six months of the t3akslnayana,$ sad when he 
has snjoyed the reward of all the meritorious actions,

41
which ha has performed, he again returns to this world"*
But in ‘Chandogya Upsnishad1, it is written, "Those whose 
conduct has been good will quickly attain some good birth 
of a * Brahmin *, a *K ahatrlya* or a •Vaishya** But those

40. p* 120*
41* *>1* IT. p* 403*
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whom conduct is evil will quickly attain an aril birth, the 
birth of a hog or dog or a ehandala"4?

Ouru Hanak lots not soon to enter into such a contro
ver ay regarding the interval or tine, a 'jlfi1 takes, 

fron his leaving the one grots body and getting the other* 

According to Hin, all the activities of nature and universe, 

are governed by Qod Hinself through His Hukn (Divine & 11).

The lav of transmigration of eouls also works under His Mill* 

How it works, the Ouru does not explain* Helth v it la 

possible for any hunan being to explain the working of the lav 

of trentalgration of aotsls, unless cne actually He a, 

experiences the whole process and cones baek to ns with all 

the aeaories of various atm es which he parsed through* So 

Ouru Hanak believes that it Is futile to know Idle working 

of atvine Laws* He sayst-

Bis deeroe all souls Mae into existence and 
aagago in activity as dsevosd by Hla*

W His dssree they are subject to death Mid acoordlng 
to His deerae they are aerged in Truth*

Says Hanak* whatever He wills, happens, nothing eah 
be controlled by the creatures"* 44*

And again

"Hone could vlth-hold our eoaing* 
none eeuld hoi us baSk froa going*

He alone, who has created all and 
in whoa all are bound to subaergo, 
knows the ayst rv behind"*49*

42. Gh* Up* ?• 10.7.
43* 1) Maru M-l, fl*1034* 

il) Maru M-l, p* 1020* 
44* Sri Hags, M-l, P* 6ft* 
45* Prabhatl M-l, p. 1329*



Ouru H«n«k belivas that tho idea of death Is not a fearful 
one, if tho 'Jlfi' knows how to die* Xt Is rather a privilege 

of tho brave poo pie. The dvotee has no fear of doath • In 

fact ho veleoues doath, because it gives his a ehanoo for 

serfor in tho lord* Kablr, in ono of his hysas, says, "Doath 

whioh tho whola world is afraid of so Beeh, hath a Joy for
BIO*

is

Xt is hy lying that tho Suproae lord of Porfoot Bliss 
and?46 Again ho saysi*

"tho doath whioh hath frightonod tho wholo world,

tho %*ord of the Guru hath enlightssed so about that
doath*

Bow should X dio now t Mynind unierstands (real)

They dio who have not known tho lord)

AH tolk about doath,
But whoever dies in SehJ beeosos 1 Mortal. 

By Bind is in aestaey, sa’th Kablr,
47

tho illusion hath gono and tho lord resalns (within) so

Ours Bonok hat beautifully expressed hi a vltsi about 

doath • He sayai*
"You will net oall death bad, 0 non, if only you know 
tow to die*
Servo your All-powerful Master ao that your path uay 
toooso easy to tread hereafter*
You wiUbo awarded with glory horoaftor if you 
tread tho path in peaoo.
Xf you go with an offering (of self) you will bo 
sorged in truth and your faith will count*

Ybu will got a place in Rio paleee* tho lord will be 
pleated with you and enjoy you in love*

46* Kablr, Salok* f i?>6< 
47* Kabir, Oauri, p* 327*
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You will not call death bad, 0 Ban. if only yon know 
how to die*

Death it the right of bravo people who die winning 
His approval*

Those alone are to be sailed bravo who are honoured 
in the True Court*

Those dio dio in faith are honoured in His Court 
and will not suffer pain hereafter*

They will get thir reward when they eontooplate 
one Cody eervlng whoa all fear runs away*

They remain silent and do not shout aloud about their 
spiritual state, for Cod the All-knover knows all*

Death is the fl rht of the brave men wh die winning 
His approval*** 48*

Guru Ifanaky here lays stress on the point that those nsn

who are attuned with the Mill of Cody have conquered death*

They are really brave sen* Guru Amardas, in one of his

hyans saye that he who understands His *HUku* ty the grace

of the Guru, attains eternal life* He fears no dosth* lie
becomes • jTvan-eukt* (released in life)* The Guru sayst*

"Nothing do X know about my end, hew shall I die T

If the lord Is not for otten, the death will be easy*

The world fearth death, everybody wests to live*

W th grace of the Guru one dies while living, 
he understands it in *Hukm*.

If one dies sueh death, saith Nansk, he attains sternal 
life"* 49*

The evil person, however, dreads death* for 

him it will be an unending cycle of births and deaths*

48* adhana. M* 1* p* 579-680*
49* Bih .gra, K-3, p* 666*



Beeau • of h s wicked and evil deeds* ^e takas birth in ths 

lewer apeel*a and this eye la of transmigration kaops him 

away fro* divinity*

The eoneapt of heaven and hell is old enough*
IrjHlndulsa* it is associated with tha doctrine of trams*

nigratlon and in Islam it is related to tha idea of last

Day of Judgment. According to Vedas* hear n is tha abode
01

of gods and tha dead biassed fathers (pitrls) 'Yana' and

*Taml* are regarded to be tha first mortals who entered 
02

heaven* 'Tama* is tha ruler of heaven* A reference to 

Hell is also made in Idle Vedas* the god 'Varuna* imposes

punishment to tha evil doers and p t them down into the dark 

abyss for ever* Upon idiom the gods nre pleased* enjoy 

bliss in the heaven and with idiom the gods ars displeased* 

is put lnt*> the hell*

In Islam* it is bslieved that Allah Bimsslf

oreatad the earth and heaven*

"Dost thou not see that Allah o eeted the heavens 
and the earth with truth f If He please* He will 
take you avey end bring a new creation and thle 
la not difficult for Allah* till thay Shall all 
come forth before Allah"* 03*

'On tha day of resurrection* the deed will rice from their 

graves in ordsr to receive the rewards and punishments for 

their action a* Tha bodies will be formed again from tha

60* 1) Rage Be M-l, p. 302 
11) 5-rl Rag a K—1* p* 23*

01* ftif Veda 1*24*1 and VIII. 06,24* 
02* Rig Veda -c*05*16*
03* Quraft*7»* 17-20*
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seod lout *A1 Ajb* which id. 11 not bo consumed by the earth

Ilka other p*rta of tbo body* On the day of Judgment,

prophet Muhammad id 11 aot as an Intsressscr* Those with good

record will be sant to hesrsn, tho eril onas will go to

ball* Hi**re la a brldga naaad * U strut* over tha abyss of

ball* It la finer than a hair and abarper than tha adga

of a sword* Tha good will oxoss this brldga and tha sril
04

will fall Int < tha abyss of hall*.

Ottrtt banak do a a not ballsy In heayen and ball 

as plaaas of bliss or torture wbara people go aftar thair 

deaths to raap the fruits of thair actions* It is true 

that tharo ara references In tha poetry of Oorts banak, 

about b«iwn and bally the * iharamraj • y the • Chitra • and tha 

*0apta*y tbs *Tunas* and ,lsrall* etc,, but tbasa rafarancas 

are there to sake ideas sore Intelligible. When, for 

Ins tanas, it Is desired to osiphaslss that good aotlons 

produce happiness and b»d aotlons result In misery and 

suffering, the same is expressed in terms of hearen and ball* 

The picture of ball as a place of Tarled and terrible 

tortures is symbolic* Quru banak eayst*

"The^e la a stream of flro from which coma ploso- 
pous flamoai

There la none else there except the self*

The wares of he ocean of fire are aflame*
And the sinners are being burnt in them."8®

54* Dr.B.B.Kohli, Jhiloaophy of Quru banak, p* 116*

66* Noftt, K*l, p* 1026.



ir« a few other reference# about hell which occur la 
the hfna of Ouru Nan ale.

1. "Man cosamds here as he wllls9 but Hereafter he passes through a narrow path*
had naked he la driven to hell and he Is struck with terror"* 56.

2* "the false ones find no refuse, their fanes are klaekened and they are n&rehed off to hell* 87*
3. "fbr taking the (lords) Haaet >ne eameth sorrow*

Andf when such Is the lord's ttLUt how easbne stop the transmigration*
Andf lo* one la drowned In Idle well of hell end eoneth to sorrow as doth the fish without water.
the wsrtfiipper of 'Maya* pa®se*h through the hell ef eighty-four lakhs spaelt:**
But he reeelveth the reward ef what he had eomnltted*
And without the true Quru, one Is Delivered not* 58 end bound by wrought deeds, one Is trapped (by Maya)

*Let good dssds be your soil and the Guru's *>rd the send*
Irrigate It dally with the water of truth.
Turn your sol f into a fame and let the crop of
faith geminate, enabling you thereby
to leam about the state of Heaven and Belli

It is slear fron the quotations, given abovey 
that the reference to Hell carries systolic neanings. 
Sinilarly, there is no actual place Called heaven* In feet 
the concept of hell end heaven is Just a rough Illustration 
for clarifying the doctrine cf Kama* Hell and Heaven refer 
to evil and good stages of life respectively and they Can

66. far Asa, K-l, p. 471* 67* Asa far* M—1, p. 473* 68* Mam, M—1, p. 1028* 59* frlitaga M-l9 p* 880*



be lived here and now in our earthly existence. They ara

•yubo lie ally represented by joy and sorrow, bliss and agony
light and firs* Aeoordlng to Quru at Jan, *t*erevey the

60
praitss of God are snag there verily is heaven* • Likewise 
the society of the wicked is a hall*

tbs concept of heaven and bell, as distinctive 

spheres, sons where else, sen not be seeepted logically.
It the • jTva* has enjoyed the fruit of sU his good or. b*d 

ostions In heaven or hell, then what factor reuslns which 
detemlnee nan's rebirth 7 The birth of the * jTva' is not 

justified unless he has past Kar»as. So ths sonc-epi of trans* 
nigration and the belief in heaven end hell beeone anta
gonistic* If the reply is, that 'jlv*' begins the cycle afresh 

as it began for the first tine, then how we are to explain 
the inequality of opportunities in this life f How to account 
for the diversity In n«ital and notarial inheritance of 
different non t Th re is ho satisfactory answer* thus the 
Quru seena to h~ve avoided the inoonoistenoy by rejecting the 

theory of heaven end hell*
Moreover, the sin of life eoeording to Ouru Vanak, 

is not to get salvation or a heavenly abode, but to develop 
the best in us which is ths love of Qod* Quru llanak says,

"If a nan loves to see God, what earos ho for salvation
61

or pa?adla#"* Again he says, "Those who arc God-oiianted
keep hoavsn and hell away frou than* They even reject the

62
idea of *M’tktl * * "

60* 1) llaJikall* M*6, p* 890*
11) 3uhi, M.5. p. 749*

111/ Suhl M-S«, p* 742*
61.* AS a Sage, M*l«, p* 360*
62* Meru. M*l* p* 1036*



Kabir has nprtiNd a similar Idea about huno 
and hell. Be says, " diloh is the hall anil vhch Is the poor
heaven ? the saints condemn both* w« have nothing to do with63any by tha graoo of our Guru? And Again ha says, "Kabir
hath rlssn above heaven and hall by tha Oun»*s graoo* And64now he liveth intoxicated with the lord's lotus* fast*”

Guru Bandas and Guru Arjan alto support the view* 
polnt of Ouru Sanmk, that tha Idoal of a Sikh, is, not to raaoh 
heaven, hut to absorb his mind in God's love, OuruHandas
say at

but those idao lira to saa God do not ask for salvation66The sight itself satisfies their minds completely" •
And (him Arjan saysi-

*1 do not want kingdoms 1 do net want 'Muktl'• X rant tha leva of thy foot,0* God* ", 66*

there ia a reference in tha poetry^f Gian 
Btnak about 'Chltra' and 'Gupta', who, according to an old 
belief, present the nsoount of the individual* a Ufa before 
* DttaramraJ *, In 'Sikand Purana*, it la said, that thare was 
a king named 'Chltra* who v„s deputed by 'Yana raja* to keep

63. BahkaU, Kabir, p. 969*64. Sink, Kabir, p. 1370.68* Kalyan. tf,4# p# 1334*66# 1) )av Gandharl, M#5. p# 634* 11) Gauri MtS*, p« 251*



the accounts. There Is a legend In *Bh*vlshtya Purana* that 
after areating this universe, Brahma «*• abacrbed In deep 
meditation* There appeared from Bit body *'chitr*-purush;, with 

pea aad ink in hit hand, who afterward, wat engaged by 
Brahaa to keep the aeeeuiit of ill the ‘jTtmS According 

to 'Oarur Parana', 'Chitre • Gupta* hat hit own abode near
mm 67

the palaee of 'Yanaraja1*

In Islam, we find a tiailar belief,• There are two 

heavenly angels who keep a eonatant watch over each and 
«very Individual, and record each and every action performed 
by hia either on the debit or the eredit tide of his Karaie 
ledger account. There it a aentlon, in the Quran,of two 
angels named 'Kiranan' end 'Katiboen', one of them remains 
present on the right hand tide of the individual and the
other on hie left hand tide of the Individual, to reeord the

«8
virtuous end evil eetione rappee tively* The book of doode,

in whleh the food mod evil deeds of human souls are recorded
by the angels, is alas mentioned in the Quran*

"This la our book that apeaks against you with 
justiesf surely we wrote whet you did,” 69*

"Or do they think that we do not hear wtia* they 
eoneeel and their secret discourses f Aye, end our 
messengers with them write dawn"* TO*

the Pauranie id a ef 'Chitra' end 'Gupta* and the
Islands thought of book of doode and angels, should not be
interpreted literally* the fundamental idea behind this is

•7. Kahan Singh ^cyclopaedia of Sikh Literature, p* 360-361* 
68* Ibid* p* 607*
69* Quran* 66*29*
TO* Quran* 43*80*
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that mry nation ((am) of a 'jlfa' aurt kaar (nit. Re 
cation goes tmr«ioM«dl, In the 2?th atansa of *JapJl*, a poem 
by Gum Kanak, occurs a reference to •Chit* and 'Gupta* bho

- 71reeord Man's dsede for 'Oharamraja* to id|udieat«. this 
referenoo to 'Chit' and 'Gupta* ©an also be Interpreted as one's 
own actionsy conscious (obit) and unconaelous (gupt*)9 that 
perpetually get recorded in one's character* In this context 
Guru Arjan says, "Ghitra* and'Gupta* are our conscious and 
unconscious Karnaa**

In sons religions9 it is bettered, that tbe
last thought or last desire at the tine of death9 fonts a
basis fbr ths nest birth* In Buddhlan the last thought of
ths dying receives a prlno importance* Tha pooplo who
halier# in God nsditato upon Sin at ths last nonent with ths
dsslrs to sseurs a bettor organ! sn* Sinco BuAdhlsn do a a
not belies in God, it explains that at the tine of doath9
ell that exists is ths 'dying thought* and 'Skandhas' (tha
sun total of all tha physical and Mental Karnes in(thc
shape of Character)* His rebirth thought and the 'ikandhas*
are deterulned by the 'dying thought'* It means that if the
mantel state at th tins of death la good9 a pleasant birth?3will taka place, if it is had, sn unplsasant one*

71* Ispji* N* 1*72* Bllawal9 K* 9* p* 338*V3* ^cyclopaedia, 3*}lglon and Ethics,Itolune XII9 p* 429*
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Hie Sugar ad Oita alto explains how the last
thought of a parton datermines hit future after death. The
lord sayi, Mo ton of Kunti* thinking of whtarer objests
one leasee this bodr at the tine of death, that and that

74
alone he attains9 being ever absorbed in its thought” •
Since the last thought of a person, is, that we can say*

the aggregate of thoughts or the dominant thought which
keeps hln engaged during his lifetime* the person there*
fore,aekes efforts to do good doods throughout his life
with the hope of getting nearer to the lord* The lord
•ays* "He who departs free the bo dr* thinking of Mo alone*
even at the tins of death* attains my stats* there la no

75
doubt about it."

Aaong the posts of Adi Oranth* Trilochan* the 
Maharashtrian taint aare that the final desire at the tine 
of death determines the future destiny of the 1 jfirasl Re 

•srs*
"Be who at the last anunti of his lifo de ires for 
wealth* would horn again a$ serpent*
0 mother* lest X forgot* and renenhor not the
Rene of ood*
Ho who at tha last msaants of his lifs desires a 
woman* would born again as harlot*
Ho who at the last sonants of his life dosirss for a 
house, would bom again as a ghost*

Hs who at the last moment s of his lifs* thinks 
of his sons* would born again as a pig*

74* Oita* Till* 4*
*9m A|f A fTfr &Til# Cflvi# TUI# i#
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I« tile at the last aoacnts of his life, meditates 
upon the lord. would get released and the lord 
would reside in him", 76*

It ie clear free this hymn that -
1. Desire (of worldly oh) eats) is the foot cause 

of transmigration)
2* the final caaaielpatlon, one gets, only through

the fane of the Lord)
(him Bamak, at several places in his poetry, st tea

that •jTva1 undergoes the wheel of transaigratlon heeause of

his attachnent with the worldly things* Be says**

1* '•Through attachnent thou art destined go the 
round (of birth)*

yea* getting attached thou are driven to the 
abode of death”* 77*

2* "Ity aind is unwise that it is lured away by
«ri9at

ind is swayed not by the ^ord, and this evil 
Oakes ne cone and go”* 78*

3* "The •jTva* coneth gpd goeth, bound by the 
attachment of •Maya1” 79.

4. "The Jiva cannot escape the wheel of trails* 
nigration becau e of his attaehaent with the 
three gunas (Maya)* 80*

Quin Vanak does not go into the controversial

aspect of the nature of desire, that determines nest organism
Be simper affirms that, as is the desire of a *jTva*, so is

the thought! a* is the thought, so is the Kama he does* And
according to his Karaas, he takes the next birth • The Guru

76* Qujri, p* 026*
77* Asa M*l, p* 386*
78* Sri Bags* M*l, p* 21* 
79* Maftt M*3, p. 1060*
80* i) Majh M*l, p* 740 

ii) sriRaga M*l, p* 61*
iii) Majh M*l, p* 138*



s ay si
•as is ons's ovn ulnd, so on* findeth that of another.

And at ift one's desires, so bssoneth the state 
(of tile Bind)*

81
And «*s are one’s deeds, so is one absorbed'*

And again
'this Bind beeoneth as it think* th and so doth it aot* 
fbr thatjone someth, one res path oneself s 
whst else one can say about tills'* 82*

According to 3ikhlsn, the individual has got 

the bunan form after going through innumerable eye les of 

birth and death* Be mist therefore try for spiritual evolution 

so that he nay be free from the vheel of tran self rat ion* Guru 

Hanak lays dean, that the eyele of transmigration can eon# 

to a standstill, if a nasi gets himself regenerated in the Quru 

and dwells upon the Bine of Qod* Bo aays« •

Bov nay one* s ooninga and going* eoaso t Bow may 
one nset tile lord t

Immense ia the pain of births and deaths because there 
is ever doubt and duality*

One's eonin *s and goings eease, when one attalneth to 
the perfeet Guru, who blesseth one with the gift of 
the Bane and then the false doubt is dispelled* 83*

the wanderings eease, if a person is bom in the
satguru and in the spiritual enataslea, he applies 
his mind (to God), 84*

81* Frathatl. K-i, p* 1342* 
82* suhl, )t*3, p* 788*
83. Asa, M-l, p* 422*
84* ftankall, H-l, p* 840*



The transmigration of soul cones to an end by a topting tho 
following means*..

1* By remembering the Vane of the Lord,
2. % tricing refuge with the Qttru and dwelling upon hie ’4ord,
3. By the service of the Lord*
4* By destroying ego and heeoaiag Bod-oriented.
6. By the Brace of Bed*

HemeaBranee of Bod • *Ka» Mart* is the os eitee 
of Sikhlsn* Life without Vane is Barren and meaningless* the 
Vane of tho Lord provides the deecree true peace of Bind*
Burn Vanak points out repeatedly that the cycle of trans* 
migration does not end without the Vine of Bod* Be sayst*

1* The egoeentrlo walks in darkness and is Blind to tho Vame«
His eonlngs end goings eease not and he is Bora to diOf and Be Bom again to Be unshed a ay* 85*

2* the falseone. when he qultteth the world forsakingthe Venty Bath duat thrown in his head and so ho eoneth and goottu 86*
3* Ithout the VaJBe9 one is friendless; hosts of non (without the Vane) go the round of transmigration* 87*
4* o To msnf utter ye the Blessed Vane of the Creator Lord That ya are oast not into the world of flux again* 88*
6* And through the Lord*s Vanev one is Delivered and rid of the woes of Birth and daath*88*
6* One eateth poison, uttareth poison, and doeth deads for the sake of poison;

88* 3ri Baga, tt**ly p* 18* 
88* Maru y K«l| p* 1027•87* Tukharl N.1. p* 1111 

88. Prathati H-l, p* 1329. 89* Prathatiy M—ly p* 1330*



163

hid to on* i* bound down and struck at th* 'Yan'i' door, 
and th* r*loato 1* only through th* True Hobo* 90*

7* Without th* Lord** Han* thou art *aanelpated not* 0i.

8* they mg* not, di* not, fall not into h*ll, 
they who dwell on th* lord9 * Han** 92*

9* Bar* is th* on* iho knoweth, hr th* Guru's Ora**,
that without th* lord9* Kan*, on* is **aneipat*d not* 93*

10* On* vand*r*th through a ayriad wonhs,
And is n*tt*d by th* 9Yana9 ow*r and ©w*r again, 
raising not th* Ouru's *>rd#

this nind now flioth upto th* skies, now slnkoth 
lnth* underworld!

And is released (froa his vand*r-lu§t) only ly 
eharlahlng th* Han*, through th* Ouru's word. 94*

11* Drink thou th* Lord9* Ho*tar, to ingath«r th*
Supra** Uissf th«n thou abidest in thys*lf«

Sing thou Hi* who destroy th th* f*ar of th* world 
and th* eyol® of hirths and 0*aths| in this way, 
thou shalt not h* bom again* 95*

12* th* fatto is thb^attp into whioh 1 ha** put th* oil 
of Paln|so that as th* lanp bumoth, it suekoth up 
th* oil (of Pain) and in consequence 1 «■ 
sawed froa nesting th* 9Yatta9 s* • 90*

13. As th* **tal a*rg*th lnth* ttotal of its own kind, 
so doth th* praisor nerg* in Bin, th* God of 
«se*ll«no*, through Bis Praises •

H* gats d**p dy«d in th* Tru* Colour tho Colour of 
His Low**

He attaincth Truth and is satisfied through 
r«oiting His Van* single nindodly* 97*

90* Prabhati, M-l, p* 1331* 
91. Bh/tiron M-l, p* 1127* 
92* Asa M-l* P* 438*
93* Prabhati M-l, p* 1344. 
94* Prabhati M-l, p* 1344. 
95* >erath M-l, p* S99*
96* Asa M-l, p* 388*
97* sri Itaga M-l, p* 18.



According to (hunt Manak, transmigration of tool
oomes to a stay whan the *jTva* soot* the True Guru and dwells

upon his word. On sooting the Ouru, the Ignoroneo is reused 
and ono obtain a divine knowledge, tile Guru gives light 

through hie word.
1. the Cbd-eonseloue being emsrgeth fro^ruth and mergeth

fit} he, «ho ie Pore, i* indentifled with Truth*

1t« false ones cone into the world, but get no refuge, 
end leaning on the othery they none end go*
Zt is through the <htru*s word that transmigration endeth9 
for the lord Hinself teeth and bleteeth.98.

2. The believer reaches the gate of salvation)
Bis kith mad kin he also savas.
Tho believer beckons the oongragatlen.
Their souls are saved from transmigration. 90.

3. Those who realise not tho Word through the Ouru, they 
are born only to die)
They eome and go again and regain) 100

4. My mind Is not swayed by the word, and its evil makes 
me eome and go. 101.

3. Without the True 0uru9 one is emancipated not,
And one someth and goeth, and dleth In death ever 
and over again. 102.

6. Without the *>rdt the world is led astray and is 
bom to die again and again. 103.

?• Without meeting the Guru, one someth and goeth 
the round of transmigration. 104.

98. Rankali. M-l, p. 940.
99. Japli, Fauri 1ft.
100. Sri Rage. M-l, p. 19.
101. nri Mata M-l, p. 21.
102. Pralhatl M-l, p. 1343.
103. ri Rags M-l, P. 98.
104. Dhanarl M-l, p. 68ft.
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8. without the True Guru, one li blest not with the Iim( without the Haas, one Is rid not of one*s doubt,
9br» he who itmth the True Guru, attains th peaoe, end then ease hie eonlngs and goings, 105,

9, Tee* if one seeks not the Ouru*s refuge, one ettaineth not to Ood.
And one is strayed by doubt and is born to die to be bom again.
If one dieth in vieefone is bound at & ***■»'•' ioort

within one is not the Wane, nor the praetlee of the Word, 106,

SeiA#
duty

and newer to be eoneemed with results. So let not the fruit
of action be thy ncKLve , So not let thyself be drawn to the

10?path of non»astion* • And agsln, 'Man suffer the bondage of
Kama only when an act is done otherwise then in the spirit
of service, Zn that spirit, free fron attaehnsnt engage106thyself in motion1, Onru Wanak hat also laid strata on serviee 
as a n ans for acquiring spiritual power, Serviee of the lord 
frees the 'jTva* fron pride and greed, •five* gate out of 
the wheel of transnigratlon by>erving the Lord and Hie Creation,

1, Serving the true Guru, the bonds of death are loosed And thou eherlsheet the true Word in thdy heart, 106
2, Without service of the Ouru, there is no peetev end one ooneth and goeth, 110,
3, Only by oarving nen in this world can a meat iniali

• *©ra *1* y* * 106, HaUkall K-l, p, 904, 10?, Oita IT, 20.108, Oita X?, 34,109. Malhar N*lf p. 1276,110. Kalb H-lt p, 144,111, f‘>ri Haga M-l, p, 26,

Heaven he attained. 111. 
-1» P*
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mm mmHo (Mlf4»oo4) smdwgym9 (illusion) h the tno 

eaQM^of Hptrttlon from the Suprone •stlf* Transmigration 

<o4i by destroying tgo sad Nooning Oor-oriented, The Onro 

sayet •
1* digressed by I-ae-aass, we attain not to the Truth,

But vhsn «go depart*9 w* attain to the highest 
state of bliss* 112*

2* The Oate-v'ay to Bln opens upd9 whan thefflre of ego 
extinguished* 113*

3* 'dten ego goeth9 one nergeth In Bln* 114*

4* ago leads ns to bondage and so we wander,
Seith Wenek, In the Worship of the Lord, Is all 
pease* 113*

5. we speak of births and deaths9 bat sill this Is the 
play of the Creator Lords

Yea, who he, (dleth to) his self, he dleth not again*

One should do the deed that* s -arit In one*s lot by 
Oed*

Xf one offers one’s nlnd to the Guru and so Meeteth 
Bin, this nesting is beyond value* 116*

The grade of Oed plays a very vital role In
shaping hunan destiny* The tjTva* gets final enanelpatlon

only. If he eones under the fold of God's Grace, Ouru Pahak

says In Japji that *the body t«kss Its birth beeanse of
Karnast but the salvation Is attained through the grade oftU. 

117
Lord! To he e recipient ef the grace of the Lord, the devotee

112* Oaurl H»l, p* 223* 
113* Ass K«l, P* 468, 
114* Eubl, tt»l* p* 78Q* 113* Oaurl, M-i, p* 227* 
116* Asa* 3*1, p* 421* 
117* Japjl Paurl 4,
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oust struggle for spiritual development by serving the Oufu 

and dwelling upon hi* «rdf by meditating upon the Van* of dody 

by serving the humanity and by shedding off egolstle tendenoiee 

and by baoonlnf God-orl«mted* Ouru Vanak sayss-

i* without the dam one la lod astray and cometh and tooth • 

Bat idkffi the lord Is In draco* Ho oniteth ono with
Hlnaelf. 118.

2. The lord Hlnaelf oatabllshoth and dlsostabll sho*h| 
usd as Is His Wlll9 so doeth Ho.

Ho doeth and wuteheth whet He dooth and worketh Rio 
Hlllt and emanelpateth hln on Whoa Is His draoo. 119.

3. The whole world Is bound by a nyriad bonds i the 
chains of the Tana hare chained it Yea*

And only those who are saved, by the dories Grace,
Who soon the refuge of the Lord. 120.

4. They who are separated by dod9 wall grievously,
Yaa, whan thalr tin# la over, they dla only to bo 
reborn*

Bat ho When the Lord forgive th. hln Bo blosooth 
with glory, and uniting Bln with Himself, ho 
regretteth not. 121.

In the following two hymns, dura Arjany the fifth Ouru, has 

given a bautlfUl description about the cessation of trim* 

migration • He sayst*
1. Transmigration tones to an end by the eorrleo of tho 

Lord.
Hf giving up self (ego) and taking refuse with the dufttf

118. Asa M-ly p* 412.
119. Asa Patti M*ly p. 434. 
l^O. Asa Petti K-ly p. 434. 
121* Mtlt, M»l, p. 1030.
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It it tint* that the previous human Ilf• fain* salvation, 
ty remembering God, mo is the support of our vital energy,
tfe have oleaely studied ‘Berttie*, 'Bhastras* and 'Vedas'* 
A person can not free hleeelf (from the eyele of births 
and deaths) evsn if he tries diverse means*
Apply your hind to meditation on Qod and secure your 
heart's wishes* 122.

2. the ego of doubt has been smashed* the mind has been 
Illuminated*
the Ouse has smndered the fetters and given a release 
from the bonds*
My coming and going has endsd*
the burning (oil) in Pains (mind which is always uneasy) 
has eooled down* as the Qurugave (the gift of) tho 
oooling Memo*
tho load of Karma has gone and ve art fr e from Kama*

♦ **

m h«vo orossod the oeoan (of'Samaan!) to the other ooast* the Quru has. in thls« proved his oharaetoristio 
(of morel Ifcl succour) * 123*

122* Oattrtt )U5y P* 288* 
123* Maru9 M«5# p* 1002*
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tfelili© an<! mt of t&o tot* mri this ®torj %m
S3

interpolated in to 1 Book of to Hg Veda* 1%® tolas

foods**
tto&j? divided 
f

.feat ^do^ttooj? call Jsla^jaoutfi, tols^axssM*

ftoe Bgohoiain ess his south, of both fils mmm mm the
* (EmtmMfm} oade*

IHs thighs tmmm to *?ais7s*, fgoo his feet to 
1r%n&m* %m p todoeed1 * ©4*

fan®* cast© aUnei certainly cultural and vocational* The
distribution of vocations of dotles naS totting don® according to 

»•• Easaas of

that omh pc mm)® dofoioposat sAtfit proceed along Has® tost 
suited to tola* It Is qplte certain tot esiglnaHjr the font 
Oasts® u a sal stive* 1*®* ssoto person mas allotted to his
psnpe? caste aft®r it ha< dote ruined, Wat his Kansas

past* There are xeltoseness in the ancient sc lip tuns®, that a
poison* s casts «s® dote resined by tils Kansas* Tto® so Is a 
sefsre&o* In to' Stoaecvad Gita a/tot to* @ Faction of tor

mmmm mmm* tmmm mmm kONW MNWNMI MINI lMWNiW#JiNI*IN>HiWHI MINN

03* to authenticity of to toy*®® of l Booh of nig Voda toss been 
questioned by alaost every scholar* list Butt in tola 
* Civilisation in mdLml hr,aia« ears, * The toynn® of tto® llg 
Veda mm handed do«n fm® ’''other to so f of from teach®F to 

X for eentasAss togotlior, and It me In a later a.in tto® epic period, that they mm ofranged and conpl 
fhe tole of groabo? portion of to tenth book, §mm to 
have boon to production of this later period, tat was 
tto tow in and preserved nitfe the body or ttoc older toito** 
of# Wamam singiy Philosophy of oMi ©eXlston* p* m»
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iLaJiJLkJ, jli k .a
The present study of the topic entitled • The 

Concepts of K*rma and Tran smig rat ion as revealed in the poetry 

of Guru Kanak in tho background of ancient and nodievsl Indian 

bought • loads m to tho following coneluslonss-

1* tho first rudiments of tho doctrine of Karma and 

transmigration can ho traced outv to some «Ktent9 in tho early 

Vedle literature* But it can not bo presumed that tho doe trine 

of transmigration o/#i its origin and early growth to Indian 

soil* the concept had been prevalent among the primitive 

civilisations* stretched in many parts of the world* How 

it began and diere* no body knows* It e»n be stated undoubtedly 

that!

(a) The theory of transmigration Is much more 

ancient in its primitive form* than the V dic period, which 

rentes from 3000 B*C* to 1500 B.C*

(b) Hie concept is not developed in the philosophy 

of any other citllisatlon in the world, till the early Vedie 

literature emerges.

(c) Bo ancient civilisation has developed this 

doctrine to aiaeh a system tic ^nd complete formy &s it is 

developed in toe Indian philosophy* This v%y toe concept 

of transmigration occupies a unique place in the Indian 

philosophical thought.

2* The doe trine of Karma and transmigration are found 

fully developed in the *tJpsalshudle Philosophy** The *Samhita*

portion of the Vedas reveals the first seed of toe law of Karmaf



in the for* of prayers, sacrificial etrsaont 's mi rituals*

The conception of •iUta* with it* controller, the goi 'Yarn**', 

plays a very important role in shaping the religious, moral 
anti social life of the people* In the period of 'Brbhamanlis', 

the Valle rituals grow compile at ad mi the people are grossly 

absorbed in 'Karsa-Kanda'• They believe that the sacrtflee, 

’when performed with perfect accuracy is sure to produce the 

desired effect in this life or hereafter* The *Goan1 shads'

of the 'Brahamanas*, and assort that it is not the sacrifice 

tut the deeds that would effect the life of a man* The lav 
of Kama as operates in tha 'Upanishads* is that 'nothing 

can happen without a sufficient cause in the moral as in the 

physical world - that each life 4th ita pains and pleasures, 

is the necessary result of th actions of past lives and 

becomes in its turn the cause, through ita own activities, 

of future births 1#
According to 'Hpanlshads', the doetrlme of trans

migration of souls is a belief that the soul passes at death 

into another body whose Chirac ter is determined by its former

3* Jainism gives a new interpretation to the concept of 

Karma* Karma, according to Jainism,-is ‘ of material nature 

(p*u dgalika )• The particles of the subtle natter, when come

into contact with the soul, form Karnes* these Kansas then 

build up a special body called 'Karamssarira'* The 'Kanaa-

•artra* does not leave the soul till its final emanc

The soul, according to Jalnls*, is not a substance of limited

si It expands or contracts depending upon the body in which
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it Is corporate** Jainism believes that the liberation 

or 'Hirvana* eon only be achieved on the human plana*

4* Buddhism Manias the existence of Ood and soul*

Here* It. is the lav of Karma* that par for*? hie function of 

Qod* The lav of Karma la the lav of cacao and effect - that 

every thing that happens la the result of a previous cause and 
will Itself causa a further raault and ao on* Kama la the link 

betvean one life and another* after the death of any being* 
whether human or not* there remains nothing at all but the 

being's Ka ma only* When a being dies* a nev being la tarn 

end Inherits his Kansas. What transmigrates is not a person 

but his Kansas.
The final beatitude in Buddhism is known at 'PirVana' • 

It means the extinction of Kansaa and the extinction of the 

eyele of births nnd deaths* In Buddhism, the last thought of 

the dying la considered moat important* as it effoots the 

next Mirth*

5. In ' Biagavad Oita*« Karma assumes more or lass an 

ethical aspect of life* 1b follow the lav* of Karma* a atmeaa 

on threa points is laid down.

(a) Oe si re leas action.

(b) The dedication ef all the actions to Qod*
(o) :*rrendering oneself to Qod* body and aoul*

Karma* in • Oita* * la said to be beginning >ss and the exact 

manner hov it works la hard to understand*
'Oita' believes in rebirth* the final emancipation 

from birth** and rebirths is reached only when all the types of 
Karmaa* l*e* 'r.anehit'* 'Prirabdh* and 'Kriyamin* are exhausted*
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In * 01 ta*« th© last thought of th dying receives great 

importance.
0* •f’ttrv* Minims©* rejects th# notion of God and 

bolleves In th# infallibility of th# Vedas* The lav of Rama 
works in 'Minahsa* In an autononous way* ?h© performance of 

sacrifices generat® m unseen potency (efitrva) In the self 

which generates their fruits without the intervention o ‘ Sod*

Tho ’apwrva* is the link between th# set and Its fruit*
'Mlaiansa* divided all actions into throo kinds, 

i*e* obligatory, optional and prohibited* ’Mlaansa' considers 

that Earns is tho cause of bondage* then th# cause is removed, 

th# of foot also ceases to exist*

7* The exponents of 'Vedanta* accept the concept# of 

Kama and tran migration* But from serai and ethical poipt of 

view, they provide different interpret at 1 on to th© concept of 

Karsa* Sankara thinks Kama as th© product of *avldya* or 
wrong knowledge* ^e are bom into this world according to th© 

deeds done by us In our previous lives* "h© process of got tine 

sueeossivo organ!an on th© basis of Kama goes on until 

perfect knowledge is gained* Sankara believes that liberation 

cannot be achieved through Kansas* ftsnanuja considers fbakti 

as th© only scans of attaining liberation* He holds that God** 
Or ace is necessary to achieve th© real goal* HSnanuja desor* bes 

action as manifold, They are the daily (nitya), th© acddental 
(nalmlttlka), th© desired (ksnya) and he prohibited (pratisldha) 

Madhva say# that Kama it to be performed without any desire or 

fruit* Like Haisanuja, he also stresses upon *fthaktl* and the 

Qraoe of Qod* l&mbirka holds that huaan individuals undergo 
exn#ri nees in accordance with their P«- st eon duct* According



to Hlnbarka, there Is no ’Jivm-Hukfcl* • Halos so is only 

possible aftor death* Vallabha dial dot human beings into 

thr<Ni categories and think? the draco of Sod as necessary 

for attaining perfection,

8, Islam believss that a mm is bom on this earth 

only but oneo. It believes in the Day ofttadgment* It has a 

firm beliof in the eternal soul, i.e. the 11 fo after death*

Tie idea of futnro life, in Islam, Is founded on the bell of 

that in a stato of oxl steaeo hereafter, every human being will 

have to render an account of his actions and that the 

happiness or Misery of an individual sill depond upon the 

manner in which he has performed the behests of his Creator,

Tie doctrine of Kama (action) has got nothing to do -with the 

cone opt of transmigration*

1t»e ;Jufls do not follow strictly the Islsmle 

Ideology In respeet of the eon opt of transmigration* file re 

are Sufis, like ’Jallaluddin Runi’, she believe in the 

concept of trenmigration.

9* (a) (Sum Kansk aoeepts the concept of Karma, ae a 

fun lanental principle, bat he gives a different interpretation 

to It fyon that we find In Buddhism andJainis»* The lav is*

• bat one soweth that one reapeth* and ’man’s om actions Make 
hln, vliat he is *• Bat Cara Hanak has Modified the doctrine 

into tvo directions, Firstly the efforts of the individual 

self are neoessary for loprovlng his condition and secondly, 
Kama can be rectified or nado ineffective by the Grace of Sod*

(b) How did Kama begin 9 Guru ffanak explains that 

at the tine of erection, it is God, vho created the first cause
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of Kama. He is the Controller of Karma. the la*./ of Karma 

works only through tha power of All-pervading Consciousness*

10. (a) In tha poetry of Guru Hahak , Karma la 

stated to ha of two kinds} higher Kama* anl lo ar Karmas.
Lower Karma (Kama-Kan.ia) has bo an raj «o tad by the Guru. He 

lays emphasis only on those Ka*«s which l<?ad us to the 

realisation of ' Brahman * • The higher or meritorious Kernes, 
that hrln-t release, ar© ‘Harlkirat* Karmas (to sing the 

praises of the Lord), *Adhyntara* (religious) Kansas, and 

•Hukm ’lasai• Kansas (actions dedicated to God), The lower 

or demeritorious Kansas, that cause bontag#, are
Kanda1 (conventional Karma3), ggo Kama* or self-willed 

actions and * Triguna * (Satas, 3aj*a andTsmas) K«rme.s*

(b) Guru Kansk states that God is the Creator of Karma 

and He too is its destroyer. Kama ceases only by th© Grace 

of God. 'a man takes birth because of his Kansas, but gets 
final emancipation by th© grace (of the Lord).

11. (a) Guru Kansk affirms his belief in th© concept 

of transmigration* as against Buddhism, he accepts the 
existence and immortality of sol'd. He doe® not koep the law 

of Karm® apart from the oorscept of transmigration, as wo
find In the ancient Greek thought. 5ne-birth theory of 

Christianity and Islam has not been approved by Guru Kanak*

He has not expressed his belief in the Pay of Judgment* He 

has accepted til© doctrines of Karma and transmigration, with 

the modification that the perfomf.ee of Kansas do not bring 

the final b atltude. It 1« only by tha Grace of God, that a 
soul (jTva) exhausts all of his Karmas, ends the wheel of 

transmigration and gets fine! emancipation* Guru Kanak
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supports the Hlniu slew of transmigration that a man has 

passed through millions of births- on Parlous places of 

exist enee, such ms ston#*9 plantsv aitlne s9 bird* etc. And 

his birth In the human form is the highest point of his 

perfootIon.

<b) Bxplaiiklag Idle mysteries of future life, 9uru 

Bsnak ssys that no body knows how death takes piece* he 
simply affirms that *jTvatma* (soul) is eternal bat the 

* jTwe* Is tied by illusion and wo&tiy attachment*

hell as places of bliss or tortur@9 shore peo le go after

their deaths to reap the fruits of thsir actions* The

references to li««v@n and hell, In his poetryt carry

symbolic meanings* Likewise the reference to *Chitra*9
•Gupta* and *HiiiramraJa< la also symbolic*

(d) recording to Quru ffanak, the transmigration

of soul comes to an and by the following meanst-

(i) By remembering the KgMof the Lord*

(11) By taking refuse with the Quru and dwelling 
upon hie or4|

(111) By the service of the Lord*

(ir) By destroying ego end becoming 5od«erientod*

(r) By the Oraeo of Ood*

12* Tho most Important problem in the entire lew of 

Karma ls» whether a man is free to set according to his own 
will or his actions ara determined and he is newer free to 

eet independently* According to Quru B«nak9 man is partly 

fp§» and partly determined* '-'an is free to shoo so and aet 
to a eortain extent and to that extant only he Is morally
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r# sponsible for his actions*
13* Thors is no contradiction between the idea of 

aivine Oracs and tho operation of the Lav of Kama* dura Psnak 

provides a ooapromias which do* a accord a necessary place 

to Kama and • reel flat grace as the ultimate determinant*
In a significant line from *JaPjl *« Ours Panak spedis of 

Karma and draco*
91lhe body takas its birth because of Xarmss,
But the salvation is attained through the grace

(of the Lord)*

14* dura Panak emphatically condemns not only 
the caste distinctions, but also the religions distinctions* 
According to him, there Is only one rollrIon of all the 

mankind* lie e ste and other distinctions are nan made 
only* *o body's caste would be taken Into account here* 

after* he stresses the point that it Is not the east# bat 
the Kamas that make e man 'Brahmin* or 'KShatrlya**

TO glee a practical shape to the c neept of 
esateless and classless ideal aoelety9dam Xanak established 
the institution of 'Sat Sangst* (Holy tongrstation), 

provided equal status to wonam, preached the brotherhood of 
non and fatherhood of dod, and propagated the principle 
of 'Bam* Japo* (remember the lame of the Lord), 'Eirt Karo* 
(do honest labour for a living) and* ^ani dhhalso* (share 
the earnings with others)*
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