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"INTRODUCTION"

Sikh Guwrus  were concerned with the most foundational
understanding of the entire cosmos. For them it could not be just
an aggregation of the absurd and unrelated isolated events
accidents contigencies. They were looking for underlinev,
rationality of nature and history. On the face of it neither
nature nor history seem to have any apparent system.0Ordinary

/ﬂ=ﬁnf~€)L0)43”
human heings are totally emegrged in their day to day fears,
games . aspirations and are always at the mercy of unforseen. It
is this fear and lack of control over one’'s world of living and
striving that does not give men any tranquillity. The great Gurus
firmly asked man to stand withdrawn fTrom this mindless pursuilt of

4

momentary moocds and whims and I look for inner meaning of
our personality.lFor this no other course of realization could be
effective as one of seeking a bridge betwmen one’' s inner most
splrit with rest of the universe. Many Gurus have experlienced
this immanence of order in obviously depresssing perspective of
/ :

chaos, immorﬁality, injustice and pain. Religion 1is not for Gurus
a mere external form of traditional rituals to conventional mass,
temples or other ceremonies like Yagna and pilgrimage.

Guru Nanak himsel f dra%ticaily questions many of these
traditicnal forms of religions existing in his time. For him no
substitute could e found for selfféxberience of GCod.However,

even this does not come about instantaneously one must prepare



one sexlf to bhe worthy fo receiving the oncountor of ol o Fovk avm
of Nad. It is for this puirrpose that 1t 1s advocated mind must be
purified by Eimram.

Likewise, in the development of the doctrine of Shabad and
Nam Simran, Sikh theory of God as well as man’'s relation to God
step by step i1dentifies the process of coming to directly
encounter God and the problem of knowing His eolternal transcendent
nature.

Sikh Notion of God rises from several different positions

concerning human cuwriosity about the way world 1ts  innumerable

happenings. movements e regularities impinge on owr fimnite mind.

(
‘\.v

We are always forced to recognise gaps and discontinues in  our
if“.
knowledge of the world around us. Something with in s goads  us
to thimnk that all the world around canmeot be  Just such  a
haphazard multiplicity. There has  to  be a key to these
bewildering confusionsg. Our own knowledge based on sensation and
reasoning needs contemplative fusion in order to render these
unseemly Crowds of unrelated informations 1nto & well
articulated unified picture of law governed reality. All religion
of Gurus are in search of this imanent Hukam that we ordinarily
miss in  our life. %o long as this is not fathomed we remain
]
foreigners, outsiders in the phase of Agam and Agochar. How to
over come our total sense of Torlorness? This 16 the search

Ly
which no scientdst can meet nor any physician could offer by a
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druqg . We have Lo earn failth by singularly Laiberating ourselves
Trom the slavery of senses and our finite passions not allowing
LS to look with a stilling our ever disturbed minds. Gura teells
us that how teo escape the demons of these finitive conceptions of

the sensous experienceo.

AT ter having likewise noted the heart rending injustices,
sufferings ar Agoniea of Living creatures one toels that Lt he

whole universe i1 withoult reason and purpose ond goodrness. 11T is
in the mood of pessimism and cynicism and immortalilty that  man

has to cleanse his will of unhappy Godlessness which  camnnot

3
bef@moved by Talse rmituals ancd other forms of ever ol ay totomac
!

chores as advocated by priests and tantribas. Une must have the
coverage of infinite faith in the immarnent Hukam i1nsplte of all
the seeming triumphs of evil. So met by our finite everyday
experience. Guru have therefore reflected on the cosmic unity of
moral order and  our own values that give us  strength to the
repose faith in the obiective bases of Hubam or the moral Order.
Suchv a moral order must be\bop an object of ratioral polemics
but a constant struggle to put down one’ s own  baser instincts
and timidity which alone raises our  will to entune our
understanding.

To realize the divimne and in so trying come to posses  the

real Divine Hukam' -

A we shall see in our studies in detairl of the Sikh Canon



that 1t 1s ol el ther o matuwral theooloogy or o mer e code of
externally handed down commands of a autocratic divime being that
Gurus are recommending to mankind. Instead they are inviting all
of uwus to look deeply into our own concrete psychological .moral

social circunstances  without any prejudice or dogmatism  and

1in the very bosom of the Divine e 1mg .

Our studies of SHikhism shall naturally pick  up  wvarious
threads of their idea of God in terms of foundational antology .
cosmology. human person, Treedom and kKarma as well as a status of
moral order. Following this, we will briefly also review the
Gurmukh i1deals .that flow Trom a comprehensive., spilritual vV1s10n
of the Sikh Gurus. Finally an attempt will be made to understand
the Sikh notion of g&%ed social order of Khalsa, Sangat and
Sarbat based oM the divine experience O f the rach subject
knowing in  his own unigue specific way. The concrete  Hukam @ 1%
historical time and the specific sewas entailed by for any
Gurmukh.

As far as this thesis is concerned, I have scrupulously
avoided any subjective opinion that I Shall express when 1 have

V\;
properly given an objeclive em&giatiom of the "Idea of God’ as

elaborated by  Guirus with thedr interpretation provided by
classical interpreters of the sacred texts such as Hhai LGurdas

and Mani Singh. Of course we know in last hundred years and more,



mnumber of nove | ar anteresting interpretations have besn

provided to the sikh sacred texwts by men Of genius as poet Furan

oingh and  HEhai Vir Singh as well as political critics like
Macaullife, Frimcep. Dr. Trumpp and Sardar Kahan Singh. Some of
these even border on political propaganda done for moblising the

community fTor specific purposes, in their struggle for. political
space.

However ., our study has no such non academic axe to  graind.
Our Job 1is to scrupulously restrict to the classical texts of the
Gurus and their authentic interpreteors and bffing a maximal degree
of coherence and unity 1 the concepts of Sikh  Theology.

Arxiology.Epistemology. Fsychology and Theory of human liberation.
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CHAPTER — 1

WHAT IS PHILOSOPHY, RELIGION AND PHILOSOPHY OF RELIGION

Fhilosophy happens to be the most general reflection on
world, nature, things, history as well as human understanding of
these different dimensions of Universe. Fhilosophers do not have
any special area to investigate such as Astronomy or Riology.But,
however, nature of physical universe as well as life belongs(1)
to the objects of refTlection and wonder for a philosopher.

Traditionally we kKnow, philosophy is divided in three or
four main branches like metaphysics, logic, epistemology,
AMiology or science ot values of ideals of human striving. It is

wrong to underline one branch of philosophy say logic over the

rest. It can be argued that no philosopher can philosophize
without fully understanding the tools of thinking. It is
important for a philosopher to estimate the character of success
of application of these tools to various objects of inquiry that
man 1s supposed to engage himself with. Hut while philosophy
sketches the various elements that world i1s constituted of, 1t
also gives reason for justification of using reasons to draw

thesﬁgketchea of the universe,

Fhilosophical enquiries embrace both the cognitive as well
as the non cognitive human interests. We are concerned about the
place of man in the over all universe as well as his role 1in
history and the fToundations of society that only our critical

M*N*mmw“nﬂokoiiuvw—-mnmm-m—-wmwmm.*-——“-—--n—ommw—-—--—-.——“www——*—nwmmH

1. Aristotle Metaphysics A6, 987 b2 (Trans.W.D.Ros
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reflection on the nature of human beings and their relation with
other human beings could specify. In order to critically and
impersonally provide a scheme of social solidarity, philosophy
must reflect and investigate what are the general demands of
human lafe and thelr smutual cooperation. Such things as desires,
motives ideals are Qf abiding interest to mankind and philosohers
who take these Serimugly are called moralists or ethical
philosophers.

Fhilosophy  in - general therefore 1s a sel f-conscious
reflection on all the different themes of material interaction
and the spiritual world. Different philosophers, focus on one or
the other groups of questions related to such questions as the

following :—

-~

What we definitely know about nature 7 bhat 15 at the back
of different changing appearances 7

Does the world go on growing and adding new things in it? Or
otherwise the world appears in many phases nevertheless its
pssence and substance remains the same™ Can there be objects
without aqualities or gualities without objects 77 Is a thing(2)
without any of 1ts relations understandable? Or Can relation be
understood by anybody without those things which they realise’

OR
How reason that 1s expression of human mind and language

I'd

that man makes are capable of taking the intricate pluralities
2. Freface to the Frincipals of Fhilosophy.

Cottingham R. Stoothff and D.Murdoch VYVol.Ipp.186.



and diversities of various substances, qualities, relations,
essences and express thelr exact configurations in our own words?

Why we believe that what I utter in my words can let others
grasp my thoughts by decoding my arbitrary verbal expressions? Is
there one reason or many reasons? What 1s the status of laws of
thought? Are they necessarily Universal 7 Can.-there be a world
where laws of thought can be violated 7

Briefly we are not concerned with our everyday problems of
here and HDW/QUCCW%S and ftailure but to find out the universal
frameworhk of the total framework of the reality. Along with these
questions, Fhiloseophers also attempt to visualise the nature of
human life, 1ts ultimate values such as freedom, equality,
justice and find out how ftor they are organic to the world of
appearance which seems to be source of any concern for human
values when we are faced wilth these doubts about our values, we

"y
H

ask questions who are we why we are 1n this world 7 Is all our
hope and concern Tor justice, freedom, eaualilty, generosity,
Compasgicng etc. are merely subjective 1llusions. Which are
having no sense  1n a world which is primarily indifferent to our
most anMious pursuit of 1deals.
o

When philosohers are selized with the problems of last
paragraph then they start asking questions whether this whole
totality of universe has a direction or a purpose or a goal ?
Whether all our anxiety for seeking a better life and just life
;;¥;;;;;;;M:;hﬁhilogéphi1ca1 investigations 1, Fara.928(F4%)

Fhilosophical investigntions T,para.24%-50 (FPFEB-90)

Gristotle Metaphysics, Ab, 987 bl-4.cf.M4, 1078 &17 ff.
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ot

1s mereely a Fersonal whimmillusimn YTo answer such questions  we

have not to look outside on nature amd history but to make a
Journey with in  ouwr own conscious being. As we do that we

discover the domain of the divine/gublime and the holy. And thus

philocophy Pawaea anbto the questions of why the world is or the
ultimate? This question delivers philosophy to the gate of
religion which we now pass on to discuss.

RELIGION :-—

How to discuss religion 7 Keligion uwunlike philosophy
covers many other elements than the intellectual mappings of the
world. Ofcouwrse., reeligion also offers some kind of overall
picture of the universe as a whole inclusive of human relation to

this whole. In this picture the paramount place does not belong

.S

to a theoretical curiosity. Religion i1s the cumulative expression
of man’'s effort to make himself at home with all other Heings.
OQur common exMperlience shows a lot of disharmohy and indifference
of one thing towards the rest. In fact the overwhelming feeling
ONEe Fung acronss everyday  in our normal world 15 that of
indifference disorder  or opposition. BEven when we notice some
partial order  such as day and night following each other 1 a
cycle plants growing from seed to fTruit and seed again, animals
finding food from the fruits of the plants and nourishing
vegetation by their existence, one still does not know 1f all

such unity and order are just happenstance.

-t mom e o n S Wy bt een maima  meat P Sud PEETE rew e SFav huwmm BB S eR R bomnd BEe el Sehes FIIEE 1P yed $0eed M e dew 8 $2PTA FE TS WA SUA Vel WENeGs FOTEG Betd S Swe SRS Ve TGRS MR S W o o B i WOl A Bt S Bt SRS S RS S0 DO SIS W S M G, O S T o—— Y



Now in the course of man’'s evolution from his purely animal
ancest%ry, he  has come to possess a gsense of wonder or doubt
about his own place i1n the cosmos and the fate of his peers. 0Of
COUrse ., such doubts could arise in mankind only after a lot of
mental evolution had been gone through. Religion is the generic
name of this tumfplt of collective mind gone over ages earliest
form of society needed collectaivity and cooperation among its
different members. . ‘

Who could not find why they should cooperate and not defy
any social discipline of supernatural being as the only service
Df command 1in order to keep thelr people together and provide
“ocial béumw o f collective lafe. This cooperation was needed

particularly in view of man’'s insecure position in nature and its

formidiable wnecertainties he had to exercise and his
intellggence to be alive to make secure grounds for effective
coordination of collective obligations for mutual benefit. o

‘\\

No animal has ever been able to fathom the underlying basis
of effective reactions to such challenges. Human religion at the
earliest stage provided a foundation® for forming human
institution that would ensure success agalnst odds that nature
posed and uncertaigty of phenomena that confronted mankind.
Religion whether an act of intelligence or i1magination or arising
of aforesaaid practical neads for cooperation and collective
;;;;;;;;;;wwj:wgzzga;;:;m;;hzw1mrmachar, On Keligilon, translated
by John Oman and the Christian Faith translated by H.K.
Mackintosh, contain classic sltlatements of the view that religilon

is essentially a mode of experiece.
1@



organisation  of human labour that leads to body of beliefs had
to be made consistent. S5o religion therefore i1is & qguest for
cohesive model of man’'s aintegration with his peer’'s environment
ecology and his hopes to realize his position as savage in
originator. Only dimly realized possibilities of collective
achievements. Man in this collective act of mythology projects a
world picture that reassures him that he is not forlorn and is
bound to achieve and be blessed by over all success and totality
in his ambitions have secured foundations on the basis of belief
which are shared by the group 1.e living together. -

The religion holds the primary focus on such assumptions and
faith of mankind in history. This need not be based on any
widely experienced and perceived nature of the phenomenon that
the society AL Q) whole runs into the ordinary bu510955 of seeking
adaptation for survival. ’

Human Myths by queer act of imagination and forth transcend
and submerge many incomgenial’and unhappy fears as well as the
underqone world agonies.

The religioW)discourses provided for the first time to them
confidence and solidiarity by holding a divine eternal father and
protector giving them collectivity and ensure their supports to

oy
civilizational achievements. 7.
Accordingly religion is the anchor of the cultural basit of

human  endeavernces to  break  away from the rules of nature

i Sy Sman Sowmn s g m—— . oo S P oo rume e WSt WS nes i abea §14eS Mres Gate Stedt WESEE DRSS e Smera Seeay FEmes §rhed Aheed SURGS LTS SELG et Mt FUeve Bretd GCSE Sese M SSESS Moo S Shmed Seuet GG MReAS SIRES FES STISE SORS ERRAS Mt GRETE STARS SUWEL SLG Seeh LGN S SR SRR S e
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compulasions Qs gouverned the sub-human lite forms of all other
aninate brexamngs. e ligion accordingly bhecomes 2Ver its most
praimitive stage a distinct differention of Man against the blind
Nature or vital instincts of lower animales.
William James:—The Varielies of Religious Experience Alfred North
White head. HKeligion i1n the Making. H. lLeuba, A Fsychological
study of Religion. g%
Man accordingly held the proud faith as the favoured child
of the infinite 'god from whom he comes to have the brief stay for
this worldly exdistence to which he gives meaning achievements
and valu&g.. These are preserved by society and its different
institution which are possible under the faith, is the Divine
assurance . Religion involves many practices such as worship,
prayer Fituals as  well as recitation, contemplation and
meditation on the specially i1dentitied words and saved texts
called centrel to faith which are either supposed to be divinde
by OGod's grace or great prophets and seers who have cultivated
their spiritual powers to be fn&uneq with the very central being
of the world and Universe. Such texts aphorism and epics are
collectively venerated and guide the practice of religious way of
life to maintain the centrel article of fTaith. S
B general DA tare that of captured the fickle and the
ephemeral drives and impressions of frightened early .man.

A

accordingly the religion should not be looked upon as an  empty

. et Wtn WBtn eevd eamtn e v AA erewk e e sl G Aed htwm et Se83 PPN FAARA Aeest tret Sears T1eit FLens Aeee Sbiwe SN eme Swews Pils PRiew embes e is SesPe Shmms SESd TEeSE W C Sl rhd Gwed Mweed SOWd WrRrd DSAsd rEdwn fmaem 4e e Sekes esve e mOAP Gedas S Bewe WSS S WA 40000 MREMS Meuy ASeNs AESES LGRS SNMSY SLem $mavy pesee
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abstract actavity of words. concepts and t&eories. Such as these
which are  assoclated with  the realities of religion are
introduced much later by preachers theologians philosophers and
religious  priests when human society has arrived at a higher
level of 1intellectual comprehension and act of writing, printing

|

and collective pwﬂ}ycn”m el . v

As  such  one should not think religion to be 1n any sense
antagonist to philosophy which has already been noted presupposes
advanced intellectual powers on the part of thinking minds in
terms of rational rules of understanding and construction. =

/

Infact Religion 15 much earlier in society than either
science or philosophy. Religion therefore 1s not artificial

product of abstract reflection like tools of thinking, logic,

philosphy etc. However this i1is also clear that no other forme of

life except the intelligent reflective human being could have
been able to eilther i1magine or practice a religilon Or old =

mythological representation of their lived world as a cosmology.

v/
To that extent practices of religion 1ts belicfs i1nstitutios like

I

church scripturers, thelir readings, arts, modes of worship
etc.represent people living as a soclety. §£

In culture and civilisation, religion starts as a response
to ensure our collective effort to strive for making a safe

heaven 1M the face of hostile environment. But soon after the

——— ——. St Bt o eat Mot it P ohA POeEE Ma et WBaia Wewaw 10004 Wmme $rete Tiewi Seett sveed VBewe LETel wewvs LSSGS 1EIGE SREae EeeSi WetBe Meuus SHENE Privd el SLOrE SeenT BE0NE K ers WEME AN RIS Peuie Bewen L e MRS GRS Ml M R B el Ml et WSO W SO S S B G0 ORE B Gt B SO A I S B— ——y

W.T.Stace, Time and Eternily
The moral  exypect of religion is stressed in Immanuel
ant, eligion wabthy an teh limits of Reason Alone, By T.M. Green

and H.H. Hudson.
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need for consistency as noted briefly earlier coherence and unity

in different elements of this response brings forth some overall

ARSI

unity of s ey an@ ther loevel of soclial e d historical
concreteness. The fTaithful constitute a natural soclety with
NECeRSSer Yy or gantsation, rdols, riltes, codes ., that <cseems to

emanate from their basic idea about divinity His commands and
quidance for control of man’'s interaction with nature, time and
man’'s own kind. %

There 1s another dimension of religion that makes for the
experience of sublime., that 1s not of our everyday experience.
This particular sublimity fuses in itself highest of harmony,

-

peace and order a rare attribute of ouwr world picture which 1is
pel
generally chaotic and emotionally threatening to out hopes and
expectations. Al religiomn s people strive to seek and lie
blescsed 1nto such a state of ecstasy. In this moment of ecstasy,
&a prophet 1« born and he speaks to hilis peers i1n a way that they
also gain some sublimity through the contents of prophet’'s
vision as recorded in his sacred words. Mo rational criterion for
such enchanted state of hyper communication be offered out of our
total stock of everyday happening and experiences. This 135 the
place that underlines the role of mystic visions at the core of
our total stock of evervday happening and experiences. This 1is
'

the place that underlines the role of mystic vis!ionz at the

core of religious faith. All scriptuwres are beyond the scrutiny

- c—— c—— ——— owo— et e WO pooar  pma—
v movers nmms G WA Getn e o RS S Av ma maty LW e et Sve NSRS PEGwe WEONS Tommn GLene WIS Teed S4NE Mokt beves Tweee RIES (VAR RRSeE Seew ol HEE SIS (mmrn VG WA VST SAETE UG s e et P S e sease v —— Py Gnpmave . — o ap—— oo - w—
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of rational philosophical enaquiry  which mus be put under
brackets in order to lead the serene emanations of divine grace
leaving O mortal coils to move up above the mundane and the
humdrum happenings of selfish, egoistic strivings of most of us.
This experienced enjoyment and communication of ecstasy is the
very essence of Felliglous  experience which i1s  the rock of
religious phenomenon.

PHILOSOFHY OF RELIGION :-—

Next question is what is philosophy of religion? It was at
one time generally understood to mean religious philosophising in
the sense of the philosophical defernce of religious convictions.

It was seen as continuing the work trom ‘natural’ stand -
point as distinguished from " revealed’ the%ology. Its aim was to
demanstirate rationally the oxistence of God, Thus logically
buttressing the clailms of revelataion. But 1t seems better to call
this endeavour ! natural theéplogy”, and to term the wider

philosophical defence of religious beliefs " apologetics”.

i

[}

Then we may reserve the name “phiﬂosophy of religion” for
what 1s 1ts proper meaning, namely philosophical thinking about
[ Ik

religiron.

Fhilosophy of religion, then is not a part of religious
teaching. The atheist. the agnostic and the person of faith all
can philosophize about religion. Fhilosophy of religion is not a
branch of preconviction relatated to revmlation of God to a
Johrn Dewey, A Common fTaith

Pl Twor Sonr cens O f Moralb i by wand el lglon bronmlabed by €. ATTY AR W EAY

Audra.
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prophet but a branch ot philosophy. It studies the concepts and
beliefs, systems of religion as well as the prior phenomenon of
religious EHPerLence and  the activities of wbrghip and
contemplation on which these belief systems rest and out of which
thosy have aarvsens LU adlao danvestigates the didfforonces in the way
in which our everyday beliefs and conviction go to get enriched
and mutually support our claims to have transcendent knowledge of
ultimate God. Can these two levels of our thinking be bridged 7 7]

Fhilosophy of religion is thus a second order activity,
standing at one remove fTrom 1ts subject matter. It i1s not itself
A part of the religious realm but 1s related to 1t as for example

(~

the philosphy of law is related to the realm of legF1 phenomenon
of rules, their i1nterpretations, arguments, judgement and to
judicial concepts and reasonings likewise the philosophy of art
to artistic phenomena. The philosophy of religion 1s related to
the particular religions and theologies of the world. It seeks to
analyse concepts such as bGod, Dharma. HBrahman, Salvation,
Worship, Creation., Sacrifice, Nirvana, Eternal life, Etc. 1n such
ways  that particular religious traditions are made intelligible
in  the light of different interpretations of these basic

A
PO
i ?\

categories.

Fhilosophy of religion i1s occuplied to a large extent with

N

. . | . .
the conmnsideration =X:Yulp for and against various fundamental

religious beeliefs, particularly the various arguments for the

— . — tva. o—— S st mmare s it WS St mast Sieas Mteet s Seatn Sieet MOGmE Lyt Pedme SOewe PeSER Smasi teadm Teeet Mrttl HOeS SAet Smee Geve SHESS EE-S —Aitt MTe SSeR Srmmm Wve e reie G RS SSSIE M Snor cmmew e G Srald Grdln e SRS S s moch MSeAs SGmim mmeine SRed dian GESS CASUS WU deeem e

Edwin AL Burtt, Types O f Ferligilous Fhilosophy and Robert

Fatterson,.An introduction te the Fhilosophy of Religion.
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existence of God. BHut we find many other matters created in books
that are regarded as being with in the philosophy of religion.
These include the nature and significance of religious
experience, the nature of religion, the relation between religion
and science, the nature of religious faith as a mode of belief
and awareness natuwre of revelation and . its relation to the
resuwlts of human experience and reflection., notion of liberation
and moral  values and responsibility, the logical analysis of
religious symbolism, and possibilities for reconstructing
L. . . L . 14
religion along relatively non—traditional lines. |

Most important thing for common sense about religion is that
it guides our evervday life. [t provides us for number of
important beliefs that guides our Conducf, attitudes and
Teelings. It gives answer to questions concerning the ultimate
source of things the governing forces 1n the cosmos the ultimate
purpose of the Universe, and the place Qf man in the entire
scheme. It tells us what a supreme being 1s like, What demands he
makes on man, and how one can get in touch with him. It offers a
diagnosis  of human 1lls, and 1t lays down &« " way of salvation”
that af followed, will provide a way to rpnmxky these 111s and
satisty man’ s deepest needs as  well as  fulfil a proper
equilibrium of various other compelling urges with our deeires to
reconcile them with the ultimate gquest for Supreme Being. B

Fhilosophers have ralsed critical auestions about the

v P T det mh Bhewn e Geams  mreas M 4 R hmmes Ge ed S Gecw Sacid VAGES Gbash Weset Shave Amifi TAIas esccd SeeNE Aeed SAALL B0t Frine hates AEET BEetd Based Siame Mool W 4w 44 Lfa Gbrae el bmma Mo Simel X e Sw L GLsd M S MMAR L N L e eSS Mams Sed s Pser WEred e Seaes Sded  GiBe dvete baed anand SNan dmmmee WIS b
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Justafiability of value of religious beliefs, rites, moral
attitudes and modes of experience. However philosophers have
largely focussed thelir  critical powers on the wvalidation of
doctrinal si1lde  of rerligion. In works on the philosophy of
religion, attention is focussed primarily in what might be called
the metaphysical backoground of the doctrinal system, the world
view of the religion, the view of the ultimate source and nature
of the universe, the nature of man., man’'s pl%%e in the universe,
the end to which man i1s, or should be devoted to act., and so on.
This 1s because philosophical discussions condéntrate on finding
out aspects of different historical religlons that go:to provide
a Ccommon frame of the world view wvalid for any possible

understanding of the world. It also includes, Man's relation to

the maker of this world and how can man pry into the secrets of

,

god’'s relation with his creations. o

It might also be argued that 1if use we 1ignore specific
particular religious convictions., the overall world view of all
religions inquire into most undeniably Signif}cant fact of unity
and purpose  1n the universe as a whole. However without
presupposing some particular religious beliéfs, 1t would be easy
to show that the acceptance of elaborate theological beliefs as

§

well as participation in collective rituals 1is an essenﬁial part
what we stated about human existence earlier i1n  an paragraph
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(See  Religion) fully human life, thereforeAﬁéligiDn is based on
some  deep reguirements of bhuman condition that is assurance of
metaphysical support. Y L

Fhilosophers of religion also investigate the nature of
religiou5 experiences because 1t i1is often claimed that such
experiences provide direclt warrants for the existence of God, or
of other objects of religious worship, One is naturally led into
a survey of the types of religious experience and into questions
of their psychological bases., Finally, 1f a philosopher has
decided that the basic belietfs of the traditional religions of
his csociety are unacceptable, he 1s naturally faced with the
question of what to do about 1t%Y If he finds that religion is &
crucially 1important aspect of human life, he will try to find
some way of preserving religious functionms in a new form that can
be justified by theoretical arguments as well meet the practical
CONCerns. o

Ta put At Tormally, according  to O understanding

philosophy of relligion concerns speciftying %efihition of the

Y
1}

criterion of discrimination between truly valad spiritual
revelation ageinst all oinds of visions, illusions,
hallucinationsand other varieltles of trances, psycophysical

induced by states. There is no agreement among mystics, prophets
«..’.":—1

and spiritual seekers. What are the unmistakable fe?tures which

are revelatory of the divine essence and are not merelyy/
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yayochologrocal anvolvements of the religious seelkers with
extranecus matters that are qquestions of psychological and
biographical life of the religious seeker only. Fhilosopher of

religion  shall attend to separate different combinations of

T

f

Suchféctorg that seem to be noted in ditftferent Feligious lives
to Taind out what necessarily constitutes the transformational
resul te Lo the perason who undergoes  such an experlience. g
Investigation into a paradigm of spiritual revelation on  the
basis of criticism of different religious persons claims would
help standardising the criticism. Generally, the quality of life
of peace., tranquillity and truthfulness easily follow from any
revelatory sspiritual encounter  called by wvarious names the
experience of the holy, the numinous, sacred oflsimply bod. 2

The other important problem the philocsophy of religion tries
to tackle 1s to reconcirle our common sense beliefs about nature
and society values that do nmnot seem to give any support to the
idea of all powerful, kind, caring., compassionate spirit, Divine
person underlying these various unrelated happenings, events
things as are processes known to be im our world. How can a
rational person hold any such belief i1n the unity, harmony and
purposiveness of natuwre, man, history and society 7 Philosophy of
religion must investigate the claims of men of deep conviction

who not only give expressions to their convictions relating to

existence of such a divine and a self actualising process

mo— A PV WD A WS Gemt Wit Tur 3% bo 00t Bmemb wmaet b2 Eee memh SaSl $8Lwi sbann PIAEE Shads REeSl 3094 FEEtE saavi SATE Snewe Bu v Bries Sehet SP4m Wriat 13638 Merhe WSS ihevw GArS $0c M WRAcm ToSti BAmd Shred Awmni TRoad ) awe wmleE MM af  WakeR SOSN8 Sueme W W Smed SOBeE Mt St SEewE Seemiu Gh St EEE AMSEG  BeRed WA SEeSs  Suuh e

F.R. Toennant, Fhilosophical Theoloogy.

e



philosophy  of a fulfilment of a sprititual ideal philosophy of
religion bex1ng philosophy has to esxamine all the evidence and
arguments  which seem compelling tofyery intelligent personﬁ to
atfirm the oclaim that world demonstrates highest order and
purpose. It 1s the critical duty of this very philosophy to point
out like voltaire’'s arguments 1n his work "Candide" that there
are large number of unexplained paradorxes and gaps in our
knoweldge of world around us that do mnot give support to the i1idea
that the whole universe is being governed of justice, falirness,
love and i1ntelligence. " What good or what causes do snakes
scorpions or earth quakes serve 7" Is a question which any
intelligent man 16 likely Lo ask like wvoltaire and would not
know the answer. | L

Fhilosophy of religion mast explain the evistence of evil
and Justaifty to the limited reason avallable to man  1in "

<

Apologetics the presence of divinity %X;pite of our continuous
encounter with evil. How to give an intelligible account of such
widespread 1rrationality and purpm%elessnegs in the wide world
and how for such chaotic multiphicity of mutually conflicting
forces of nature be seen as merely creatures of bGod's : will. A
bLod whao  of Courﬁe 1s supposcd to be all 15 all .ind realises
purpose and P e intinite love fmr his creations 1in such
cruelties, AN Agonising guestion which philosophy of religion

Y

vackles
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The skeplic drawbﬁ the conclusions, elther there is noﬂ God
or he 1s too Teeble to overcome fTorces piltted against him. This
C OMMmaoN EY AT BRSNS bl awsphomy 1s to be effectively met by not only
ardent relaigrons convacbrons bul showld be phiilosophically arqgued
for on the LDases of evidence and good reasons. Fhilosophy of
religion hacs to adjudicate such rational debate between the
farthful and the skeptic. This grand philosophcal debate between

Ao
the skeptic agonistic and the truly religious thinkers must
develop without violence and abuse finds the right way of
settling  such qquestions and answers, without being accused of
dogmatism or irrelvance 1s the agenda of philosophy of religion.

Lastly, philosophy of religion must also give a critical
account  of how religiron helps man to live rational free life of
moral recsponsibility and justitfication for rational tolerance of
different atlitudes to lifTe that different societies, cul tures
and ages would atford in thelr search for a design of living. Can
the diversity of ideals of conduct as pursuits historically by
different groups be made comparable and evaluated by a process of
ascsessment based on one’'s proximity to the universal essence
of evioryvthing @ Is 1t true that morality when based on religion
1.2 moral values and codes based on religious beliefs are likely
to bring about mutual agreement very much more widely 1f thece
are tinged by a divine part of experience rather than by concerns

of FEASON S and material inclinations of mon alone 7 QOr is it
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likely that religiows morallty would be incapable of debate with
1te opponent and antagonists and generally take to persecution of
heretics or elimination of dissidentse by force as rude history of
papt millennia of Feligious wars and internal bigotry and
opression  as have historically discredited that legacy of many

world religions 7Y Js& there a philosophy of inter—-KReligious

‘}v\.
understanding and accomodation of divergent points of view that
A

different groups swearing by their exclusive religious belief
often enjoin® Fhilosophers of religion have to work hard to bring
about a frame work of intersection of religious beliefs and
forge o poscsible common framework wnderlying them by critical
reconstruction of these several belief systems. J

Fhilosophy of el 1gion has to see 1f 1t 15 possible to
develop a common discouwrse of substantial and procedural values
that could support and enhance quality of interlearning of
different religious moralities. This would need philosophy of
religion  to liberate 1tself from the denominationall beliefs,
attitudes and idealé and that all men who live 1in reliﬁious
communities inherit from their own socileties. But to do

philosophy of religion  one  has to detach oneself from the

restrictions of casts of one's own religious disposition
N

(withoutgiving them wup) an order to exxamine them as it were in

the light of relevent facts studied by scholars of philosophy
o . e !

from the history of other religlons. o ¥
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CHAPTER 11
INDIAN PHILOSOFPHICAL TRADITION AND RISE OF SIKHISHM

The begainning of Indian philosophy can be traced to the
vague mystic ﬁygings of the Vedic thinkers. Generally speaking
the Aryans were exxtroverts, who were more interested in &nquering

Y
the country they had invaded and making their life comfortable
than in meditation and mysticism. They were totally materialistic
and passionately 1in love with life. Hut essentially they were
non—idealistic people and were struck with awe and wonder at the
vast uncontrollable elemental forces of nature.(l) The sun and
*

moon . light., anc darkness, life and death appeared as
unsurmountable forces and were, therefore vested withA divinity
and worshipped. This ie  how gods like Indra, Varuna, Surya, Agni
and soame were created. Like the OGreek gods the Aryan gods were
conceived as magniftied human beings who though mighty and
powerful, could be propitiated and were 1involked to bestowthe
gifts of life such as materials, prosperity, life etc. to the
supplicants. The central idea of their religion was based on
moral obligations to the diﬁcharge of one’'s duty to oneself, to
members of the tribe and to gods. It must however be remembered
that vedic literature was vast and the hymns were composed over a
long period of history. [t also borrowed a good deal from the
primitive and pre-Aryan religion JIut as time passed the idea of
one God superior to other gods emerged. But this one God was a
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concrete beaing with anfainite heads., hands eves and so on as well
as the other =g the highest abstract concept "beyond all
attributes’ one spirit bGod was presented as the ultimate energy
in  and  behind all creation. Here pantheism was rejectd and
transcendental god emerged.

Idea of religion as understood by veda i1is a highly
metaphysical doctrimne.lt has been holding practically more than
half a dozen different concepts of the gods. They also believe
in giving a philosophical interpretation of Rita to order that
one wilitnesses on cosmos. U couwrse, there are number of gods
like Agni, Varun, Manuta, Indra, Some and so on. While there 1is
greater refinement of the divine idea of a higher spirit like one

Brahman that unites both spirat LiREWQDBMBaahmamwwfhaim_gﬂiies

beth body mind and soul and all its activities. (2) Y
It 15 also not possible to argue which of the several

concepts offered here are the sole representative of the rich

plurality of i1dea that veda offers. Infact history of Indian

religions and philosophical schools aéopt different positions

!

that are touched in the various parts of Sruta (Veda). .

It can be interproted either as simple definition of nature
with its forces as Divine agents. A case of Anthropomorphism. 1t
is clear the way rain (Indra).Varuna(Sea), Agni(Fire), and air

(Vayu) are visualized as gods. We also hear of Frajapati the

.

epochal creator of the world. 4
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Of course the development of religious thought has undergone
several important changes with the philosophical refinements
brought about the Various athareyas.Frominent among is HBadrayana,
the celebrated author of Vedant Sutra which give rise to dominant
idealism of Indian Fhilosophy.

At the same time veda also provide support of performance of
enjolined duties 1in the pantheon of different deities for Yajna. (3
These were formulated in terms of Dharma sutras and raised to
the level of impersonal system of nececssary obligations
advocated by Jamini’'s Mimansa sutra which do not refer to any
deity but the Mantra as to be accepted because it i1is given in the
aruti’s which i1s Apaurashyain in nature that is non subjective

oy
eternal. 5

Consquently. as we note that right i1n the beginning, Indian
refelection had deep philosophical instincts relating to unity
of all eristence. Fhilosophical qquestions relating to where we
were bofore birth 7 Where do we go after death 7 Who sustains
the myriad things of the world, hundreds of suns and life forms.
When and how are such diverse happenings come to have an  order
and sequence as nobted in change of reasons., positions of Stars,
changes in Fivers and seas T What is the guiding Elan of this
entire cosmic process 7 They were not satisfied by simple answvers
of the savage mind deifying them into Gods and spirits. Indian

mind looked for principle of "Rita® and "Spirit., Brahman’', as
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holding apparent diversity together according to their belief in

/

L ‘,.

spiritual reality of the UNiverse. As such, Indian mind fﬁr
outstripped the innocence of primitive religion sought the active
and the dynamic pranciple of creativity of prakrti anmd the quiding
spirit of  Atman of all existence. Such doctrine of unity is
present in the beginning., in the middle and in the end of entire
philosophical evolution of Indian mind.We shall see considerable
divergence., debate, controversy of various systems or schools,
branches of philosophical persuasions such as those of vedic
tradition, Tantrikas, Ajivikas, jains, EBuddhists, Hhagtas,later
Sikhs and others ain this history of philosophiceal ideas.
Lokayata s Freaching sensuouws pleasures and happiness of body as
the ultimate goal of man’s life dismissing all other moral and
other worldly concerns as 111ugﬂgry and elusive.
Such sure foundations of Indian philosophy were laid by work
earlier than Upanishads . The Upanishadic life was the age of
enquiry, an age when the more difficult questions were asked
boldly and answers to those questions were sought through£ logic,
reason, and inner experience, unfettered by dogma. mythology or
superstition.The Upanishadic seers asked all type of questions
2.g.. What 1s the essence life 7 If anybody commands it 7 1Is
there a definite purpose of all life ? Why the human. mind does
not hold to‘one'object and keep still 7 What happens when we die”

Who Created the Worlad? Was it God or some one else?7Can matter be
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exclusively thought to be the only cause of all the things ? What
1s the relationship of the mind and matter 2 Is the world real or
imaginary 7

Out of discussions of these and many new questions, two
schools of philosophy emerged. One was known as the Idealistic
school and the other materialistic school. The Idealists(4)
believed that Brahman or God was the Sole basic of the universe
while the Materialists denied the existece of Brahman and claimed
that matter was the basis and original cause of all things. In
course of time. philosophers reflected on these questions from

different angles and articulated the various points of view into

e
'

SED%FatE schools of Indian Fhilosophy Viz, Lokayata, Samkhya,
Vaisesika, Nyaya. Yoga. and Vedanta which were developed - for
millennia by analysing amending to these issues and reformulating
the various answers . T
It cannot however be denied that the Upanishadic seers were
thrilled and upheld the identity of Hrahman and Atman as most
philosophically rich hypothesis. (Tat Twan Asi).(5) Most of these
discussions centered round five concepts :-
A) The creation of the world (B) Brahaman the infinite beilng

(C) Altman (D) Karma and Samsara transmigration of soul and (E)

A
LI

finally Variouws notions of Moksha and other similar concepts.
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™M . Hirivanna - outlines of Indian Fhilosophy (London : George
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BErieftly we ahall note that the questions raised by the
earliest thinkers i the upanishads (1) concerning the
wltimate pranciple and i1ts relation to the world as well as to
Men are again arcl AClAdn radsed in terms of thelr especific
philosophical traditions ages following Upanishadic thought (2)
The systems that we propose to group are the following :— Nayavya,
Vaiseskia to Senkhya—- Yoga, Mimansa and vedanta and philosophies
of Jainism and Euddhism. These principles. can be easily
cateqorised in terms of criteric of unity against plurality as
well as importance of spirit against matter as idealistic and
realistic respectively. i

In fact, the simple dichotomy of 1dealism, realism or
materialism, apiritualism as marks the western philosophy does
not fully,., Capture the richness of Indian thought.

For nstance While buddhism holds almost a naturalistic
theory of world order and birth of the world from 1ts causes 1t(6)
nevertheless holds a most radical form of scepticism relating to
God and self. They doubt the possibility of any Jjustification of
any view concerning nature of world and 1ts creation. o

Likewise Vasumitra and Asanga who have given the Yagachara
school of Ruddhism and uph&&d the Tleeting viganans as the souwl
sequence do not believe in any gods although popular buddhism has
many qgodesses like Manjushiri and Tara. In some of these later
forms of Buddhism(7) Liberation is sought by several tantark form
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of meditation that hardly seems  to care for average morality of
social relations. (/) Although there 1s no self even buddhists
believe 1in the continuation of the resultse of one’'s actions
fructifying in  subsequent moments ot the chain  of vigénanas.
4 . . o

These chains do not pass  fTrom one link to other without
sufficient cause. While each link arises 1n its own turn when
there are sufficiently good reasons for 1t to be produced. This
shows that while Euddhism denies exlistence of Fermanent self, it

upholds the moral order of good deeds and their consequences as

much as other orthodo; follower of vedic tradition hold like

philosophies of Sankhya, Nyaya or Mimanse. Le
JAINS:— The philosophy of Jainas 1s marked by pluralistic

materialism or the exislence ot pudgal throughout the universe.
According to their worldview, all the categories are divided
between those which are made up of Akar 1.e. Space and non— Space

4

1.e. time. oo
Tn their view even the Jiva 1s spatial and this 1s a unique
doctrine of soul that they advocate. The only elemernt which is

not 1N space s time which permits different combinations of

matter to come into combination and dispersal. s
: . . . e : ,
lhe  world  1s & pattern of such conbinations of different
/\

clusters of matter. These are not purely accidental. Jainas do not
helieve interestingly in any divine beings or gods. According  to

them world 1

i

geverned by impersonal lwas of matter.(8)They hold

7. Oldenburg op.Cit FF. 288 RBF. F.1105
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that we cannot have the world remaining unchanging in the same
state all the taime. The dynamic principle of all such changeis
the doctrine of permeation of subtle matter because of our
attachment, (9)ignorance and fTalienness. This is possible because
our Jiva i1s also spatial.fAccirduhg to them this 1s called Asvara
of matter or pudgal into Jiva. It 1s this that causes creation of
the different objects of the world and 1t continous like that. It
persists 1n 1ts stagnant form so long as our efforts at purging
ourselves of this permeation of matter does not take place. The
world will not change ultimately into nothing simply because so
many Jivas will have different degrees of material in corporation
made into them and such incorporation will force them to seek
embodiment 1n different forms of life. This includes both plant
and animals. (1@) Cr ol
As such  there 1s no God and Jaina view looks the whole
universe as Tull of Jlvas which are bound by their own condition
of kKarma. This cannot end by eithor God’'s grace or by any divine
intervention. To that extent they believe that only by exercise
of our own Tree will as 1s three Ratna. (11) UOne would be
initiating effort that will lessen lives for Jivas to become a
genuine Java(Victor) on ignorance and bondage this proqgressively
;T”~;;¥;;;;;;m;;m;M;;;;:;;immémquasi —Fhysical conception of S1in
are traceable 1n vedic literature. HFrof. Keith. Religion and
Fhilosaophy of Veda. F 240,
10. Frof Jacobi @ op.cit pat 1p XXXIII
11, Hamy as darsana — Jnana — Cavitrani molksa- Mmar ga umasvati
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make a Jiva higher fTorm of living. (12

Fimally when all the contemplation. Action anmnd belief and
opinion  and  thought are find and sublated orne progressively
becomes pure and gets raid off the encrusted matter 1i1.e. Neera)
When this comes one gets rid off ordinary knowledge (ﬁvaq%i Gyan)
Freaches true state of affairs relating to one’'s own relation

wilith the Jaiva' s as well as the world. So this is called the state

.
!

of liberation.

After the orthodox the most radical 1s the view of lokyates,
who believe i1n occupying the life's sojourn with material (13
pleaswres as mush as one can get withouwt in the least carying for
the life here after. According to their view there 1s no 1life
other than the one 1in which we are born and are currently
enduring. Therefore one should make the most of the pleasures one
can get out of this brief interval. Once man dies. he 1s reduced
to matter. Accordingly . they disapprone of any inhibitions,
limitations, of values or care for god or Hrahmans and their
several prevalent rituals. They Advocate complete rejection
1llumination O f Tthelir variouws rituals philosophers must be
rrational and should not rmfenfmrcw fears of i1gnorant masses for
priests invoking anger of gods against human impulsﬂs to love
and enjoy life. Accordimg%ﬁ lLokyates donot agree to either the

/

notion of liberation or any form of restrictions on parsuit of
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pleasuro in this world. They are highly scientific and dismiss

any special forms of divine knowledge.They were the only non-—

Wt Y

v i ,

l1dealistic secrentific and dismiss any special forms of divine
A

knowledage. They were only non idealistic Ecientyggg’that age of

- T
religion and the spiritualism. +
Coming now to the most i1mportant school of Furva-Mimansa, we

Nnote that their JaminiMimansa Sutras discuss the nature of human

action in the light of what constitutes the nature of duty their

famous line 1n banskrit” Chodan Lakshana.Dharma," specifies the
non—existence of a supreme beling who cannot be other than the

principle ot command (To be compared by Hukam in Nanak’'s works by

1tselt. (14) ‘ 4 b
D
In fact what Jaminies doing 1s to embody the wvedic

imjdction% of diafferent duties 1o god’'s embodying the <sovereign
praincaple of "Rita" are the i1mpersonal order of universe as a
tatalaty of Shruti. The infinite command that enlightens our
finaite mind According to Mimansa the command does not require any
justification. It 1s self justified truth which founds 1tself at
the heart of the whole existence. In that seﬁse, most unlikely

Mimansa does not advocate either worship ofgod or practice of

socially approved obligations. d

!

L

According o their view man is perged of Qross ignorance

n

when he realises Lhe correct ad true i1mport of the scriptural
r e e e

14.8ee .. F1O4
1.2.1. TThe Vedanta and rites of the Universe FF 185-86 the
auwthority of non—injunctive vedic tents also.

See M.S, 1.1.24-21.



commands which often are very difficult to interpret. let alone
Qrasp. These philosphers make commands above the purposes and
different aqoals thal oharacterize human action i our fallen
estate. It 1s argued by these philosophers that 1f pure duty
souqght to be realized by the scriptures i« relentlessly
pursued(lo)undeterred by elther popular opinions,local

historical interests  and transcendental beings, Marmn a seeker

could be fully freed from the taints of enslavement to Karma and

let the world go by its own inborn nature. This is the view of

Mukti they hold of Nitya Karma as against Naimatta karmas which

are usually for common popular purposes.

The tradation of Sankhya 1s directly traceahble to the
N1

period (16) oflatdpafamozsads wiere we are 1informed of the sharp
dichotomy between material world and spirit. In Kathoupanish?d,
we hear of two birds sitting on the same branch, one eats and
other goes on watching the first eat 1.e. the relationship
between the human body with all its different organs making the
totality of things that realize the human essence and the
transcendent soul (Purugha) which brings and about unity and
direction in the entire life process. This ‘dichotomy of purusha
and prakriti seems to be uwltimate and final does not require 1in
thier manner of looking upon the world and the problem of the

philosophy of world any instrument like & divine will or God. -
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16. 111 1O-11. YBee also I1 7-11. CFH. Chan YI .8.6.
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They 1.e. Saﬁgkhyam look upon the cosmic world on the
pattern of mind body dualism of human condition,What (Jiva‘ 1s to
purusha, Lhe entire cosmos is merely the projection of this
e labron. I hver 6 o o direct Tiank o of T purushia Lo the cosmic
forces that make the universe the order of Sattva.Rajas and Tamas
are parts of the forces of sublime actiyg and inertial nature
of material world. They at the time of di;colution of the world
are 1n  a position of balance. So everything 1is fluid and
uncreated. (17)

Cosmology or creation according the sankhya 1is sucessive
emergence of the three of these alternative forces to come to
help emergence of different types of elements starting of Buddhi,

Chit, Manas and Ahankar .

To be tollowed by five sensydary organs and five organs of

o N
activities, which while i1nteracting amonaq tehmselves brings
f

about the evolution of "Tan Matra® which in their form give rise
to five gross elements. The entire scheme.of cosmic evolution ais
spirit down to matter rather thamn spirit to matter. This whole

process of creation and emergence is to give effect to the

accumulated, the totality of karmas that earlier epoches have
- e
left for the birth of a new world. (18) ;

In this respect. Sankhya philosophy also  agrees with the

-\

tradition . notion that world is formed in order to let mankind be
\)\

entirely absolved of its lack of knowledge and its identification
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18.Frof. Das Gupta’'s History of Indian Fhilosophy Vol.l FF 213-202
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with material components o f one’'s exlistence i1.e.
misidentification with the accidental attributes of onag’'s
) 'S
individuality while missing the transcentecd! purusha underlying
this retftleoctive Jiva. (19)
vV,
Finally, Sankhvya do not believe ¢é God but hold that by
{
purging our consciousness of such false identitication of our

splritual being 1.e. purusha with historical accumulations of our

past deeds as embodied in our sawbhav which is a combination of

the different types of gross subtle and &active elements 1i.e.
Tama, SAttva and rajas proper liberations therefore according to
samkaya (20)r1s dropping of such false identification between the
eternal and transitory. When this contemplative life of man
learns how to discriminate between prakriti and' Furusha, it
realizes the unreality of the misidentification and arrives at
the state of eternal self contemplation of purusha itself. This
is the state of liberation accordign to Sankhya.

The System of Nyaya along with propounded by Gautam RNyaya
Sutras is associated with the cosmological doctrine of
catagories propound by Kanad Vaishechilk shows how one could give
a comprehensive theory of world creation. The two systems divide
labour MO Lhomse l vios . Ny avy i Proimar i ly 19 concerned wi th
epistemology and theorty of knowledge or what is called in Indian

traditions, theory of (21) " Faramanas" As we have decided that
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19. S.F.S. 1. 95-94, S.F.%. V.I. See Tattva Kaumudi 57
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tor pur poses of metaphysics general ly o school of philosophy by

means  of which we meen a  traditional philosophers’s writing
commentaries one atter the other on the original suutras laying

down the first principles and basic doctrines of the system.
These basic princaiples are progressively made explicit and freed
from snags vield increasingly coherent and credible philosophical
system. This tradition of writing marks Indian philosophical
culture as collective realisation of implications of their own
doctrines which are capable of alternative interpretat;on. In
this sense Nyava 1s proverbially rich in ration—-cinations rarely

marked in any age or at any place. In that sense Nyaya represents

highest 1intellectual analysis that Indian Thinkers brought to

bear on all questions that have disturbed philosophical minds
concerning truth, Error ., interence and their blameless

definitions.
However , for ouwr  jJob 1t 18 1mportant to recognize the

categories that they share with Vaiesheka by means of which they

FR

explain the character of the world and its construction.
According to the two systems there i1s something which is
brought into existence a new by combination of different
elements. Their doctrine is known as of causation or creation
of the world and things as Asathkaryaved that ahows that effect
brimgs out somethig that was not there pre—-existing in the

material out of which it is carved out or woven e.g. curd is not
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there ARR! the mailk or orxl in the seed or sauwuccer in the mud or

. . " PR \. f
house an the brank eto. (248 o
They also belilieve in real change in time as agianst vedant

according to which world i1s only a Adhyas or projection on the
ultimate Reality of Absoclute RBrahmarn.
In addition causation the Compr@hemgive catagories of RNyaya
are the following:-
1)Dravya(Matter)., (&) Guna (GQualities), (3) Karma (Activities),
(4)Vishesh (Q)Samanaya (Farticular and universal), (&) Abhava
(Absense) (7)) Samvaya ( Necessary relations) (23 e
In the above scheme the laimits of intelligibility of the
world 15 occmpletely analyised by means of the above scheme of
cateqories of particular and universal demonstrate how the
specific conditions of the world a&are merely examples of
underlying universal laws 1e. Hamanya. -
Similarly.whenever we are to explain the world process we
are dealing with necessary reletions among qualities, things and
their combinations. Thie can be done only by establishing
necessary relations between different concepts. This relationship
is called samvava, as against accidental conjunctions of a bird
sittig on a ltree Known as Hanyod. L
Like—wise Nyava's take further step 1n givimng a more
comprehensive explanation of the world by not taking only

actually existing things and their properties as the causes and

Ty r‘“)

22, Bradley : lLogic,ii F.929 n. ibidy F. 540, S.H.3i1.2.17 Vol.1l
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etfects of happeninags an the world buat also  abseonce of Tood

/

makes vyou feel anxious for gathering food 1.e. Abhava. In that
sense aQreatest emphasis an Nyaya philosophy 1s on a critical
and comprehensive account  of a conceptual scheme that would

take not of any possible way of grasping the totality of the
world that men confronts .

After this they also believe in the distinct existence of
soul  or Jdiva which are very many and are definitely different
Trom mattter and God. so in that sense thay are both different

from Vedant and Sankhya. Nayaya 1s known for 1te realistic theory

of the world and common sense view of the plurality of the
person. In  their philosophy also. the best  thing that buman

beinqs can do 1% to improve their intelligence which 15 the
attributes of Jiva and not i1ts essenceand therefore is capable of
refinement by means of intellectual reflection

Karma and 1ts effect have & tendency to produce 1gnorance.

lacke of clarity in confusion both inour 1deas and our motives

A
§

. <+
because ot our karams and lack of critical understanding. (24)

Accordingly, laberation is not an act of 'grace from the
divine being. It follows from right action which 1s borne of
critical self-reflection of one’'s  own  nature gunas and
disposition and Sankaras. This can be achieved only by gradual
development of clear ideas and definitions which 1in themselves
are not at all clear and steeped in ambuguities and vagunesses.

24. N.S. 1.21.1. IV.1.609

IV.l., 5-9

N.1Z3.111. 2. 673 IVLILAINLJZLL.
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So phalosophers helps the Jivas in seebking thelr final liberation
by offering simplest, clearest and most parsimonious ideas.

In the system of Nyaya idea of God is only external addition
in difference to the religious heritage for purposes of social
solidarity. In Tfact their view of man., nature, cause ., bondage
Jli1beration couwld be reperesented in terms of the basic
cateqgories of their system. In that sense the pphilosophical
tradition of Nayvas 1s a great tribute to the intellectual qguest
Tor rigouwrous reflections and proper formalation of conceptual
world view of the universe.

The most well known philosophical tradition of India is
called vedant. It signifies end of Vedas. The end 1s used in both
the senses as vedantic philosophy owes 1ts texts from upanishads,
that are commént@d upon individually by vedant philosophers such
as hRamanul, sankara, Madhava, NMaimbark and their followers. Each
of these acharayas. born over several hundred years traced their
philosophies to the collection of vedant Sutras by Hadrayan known
as EHrahm Sutras or Vedant Sutras. These aphorisms are truly only
collections of different texts of Upanisads. In addition to that
Ehegvad Gita which is also a selection from several different
upanlsads is an independent sowrce of vedantic philosophy.

Ne it s the Indian philosopher’'s habit, he does not claim
Fis own i1deas to be born out of his own thought. He sees them as

comments Or olaborations of earlier texts. In CcCase of Vedant

Mm-—‘.Mwhhow.--b-w—*"vmuNnnmno-.‘“wmmu.n.h—*.—.—-w—-——uv—luln.a“—.’---l—.q”u-o.-——-——«—.~¢—0—4’.-0--.0“-*-—-.0-—””MM‘*‘mw—-””ﬁﬁmMM““
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therefore one should know that philosopher estabilshes his status
as a philosopher by making comments on the above three central
textoa o apavrasthanae oo Upanidashods ., Breahm Satbtras  and  Bhagvad
Gita.

In order to realize the central philosophy of vedant,all of
them hold whole of the universe to  be  rooted in spiritual
substance called Erahman.(25) A1l Dther aqualities, entities,
Understandings, relations  are sheer mgdifications of this
underlying spiritual unity.

Except for Madhya charya, who distinctly upholds the
autonomy of Jiva as a Heing, all Vedantes in different degrees
consider Jiva and HRrahman in some way i1nterrelated. Of course

Advailta holds that relation to be 1llusory amnd only EBrahman to be

non different infinite conscliousness,
Advailta uphold worlcd to be emplirically real but

metaphysically an appearance due to Maya. For them the difference
(26)of Specific objects are due to applicaiton of Namarupas 1.e.
characterisation and Categories which our differentiating mind
employs in  order to take a finite and relative concept of the
iundifferentiated universal Hedng . In that sense 1t 1s  an
objective 1llusion  or sansar Frapanch which is  constructed by
categories of time, place and causality. /
As such owur finite visualisation of world 1S based on
suggestions of misinterpretation of its core Eeing i1.e. Brahman
;;T_?:;T;T;T:~Z;”It;;j?{ii).I.&; 1i.1.110.0, (dii1) 2.24 1.2 & &

DhH. KRoVo111 TB.73 an 83T 0 1 ,209045v 0800 0.
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and happens  due to our Tinitude and differential mind working
throuagh categoriea 1.0, Adhyas. SO long as 1t functions, we
witness and face the world as multiple as well as even changing
having no final essence.

Sankara  1s monistic The soul,the world and the Hrahman are
not conceilved by Sankara as three distinct realities. According
to him all the three are one; the EHrahman being the only single
reality.The apparent multiplicity of both men and thinge is due
to Mavyva and Avidya 1llusion and ignorance. Just as through(27)
1llusion a rope in a dark night is taken for a smoke,similarly
under the influence of Maya and Avidya, the ignorant soul
considers himself to be separate from God and regards the world
as real. Thus release lies in the requirement of bnowledge -
Gyan— which disillusions  the souwl and the identity of Jiva
soul (XY dJagat-world and RErahman -god 1s established., Hrabman
associated with PMaya 18 known as Ishwar (Isvara) and when
associated with  avidya he 19 known as Jiva. This  bknowledge 1s
obtained by renouncing the world and adopting sannyas and
ascerticism. This system of Sankara on the theoretical side 1s
Enown as  Advaitism and on the practical side it 15 known as
Niviritti Marga-— tha path of renunciation. In this system action
and knowledge are antognistic like darkness and light. With the

advent of the one. the other disappears. Therefore all desires or
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impressions——  Vasana-—  are to be killed and all actions to be
given up. The practical side of this system 1s also known  as
Sannyas Nishloa or gyan NIghta.

In Advaita syslem of Monism, very obviously the room for
persaonal worship 1% nolt provided. Nevertheless 1t would be
difficult for any traditional Indaan philosopher to reject
demands of religion. As such to accomodate devotion ot Gods.
Sankar and his followers have conceived of a personal God in  the
form of Ishwar who 1s constructed out of Maya as mush as Avidya
produces  individual selves. In a way'the Hrabhman 1s divided as
Ishwar and 1ts devoted selves by the imposition of Upadhis(29)
on undifferentiated united Reing of Hrahman,} 1

Likewlse, with in Lhankara system of quvharic point of view,
there 1s  Justification fTor holding the <§ifferent sorts of
characteristics of individual persons anq‘there realizing the
fruits of their past Sanskar VYrittis like other attributes. In a
way Advalt respects the common moral doctrines of castes and 1ts
duties bkrnown as Varun Ashram Dharma 1like other philosophical
traditions with in  Vedant and outside. The anomaly is
philosophically justified by the doctrine of pphenomenal and the
nominal character of eing or Hrahman. Thes 1s capable of making a
philosophical doctrine reconciling phenomefal pluralisem with
ultimate non—duality of RBrahman.In that SeNse , Advait answer to

s

CQuestion of justice., social relation and DrganiBation of society
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cseems to be the same conventional Hindu patriarchy. |
'

This we notice that despite of Metaphysical identity of one
God., Women Sudras and dafferent people were mnot treated equa{iy.
This system of discrimination inherait 1in Varun Ashram f&as
appeared to have justification 1in the doctrine of Karma whe;éi
past deeds forced individuals to be born with their destinies
realized 1in different ways.

Except for the social revolution we will notice in our later
studies 1n medieval hakti movement predecssor of Sikh thoughts
of Guru Nanak andc his sUuCcCcessors. Only Kamanu]j gave sSOome
philosophical jugtificatimm‘ to personal devotional religion in
terms of seperate identity of the Jiva (Atma) fTrom Ishwar. The
enjJoins clear differentiation between infimite Ishware and hise
creations both men as well as the world. His doctrine is known as
(JO)YVISISHT -  Advaita emphasizing the continuaty with Divine
being but distinct separability of his creations i their on
right. According to Kamanuw) and his schools generally agreed to
also by nembark and Madhva (who ie te last being a bit more
emphatic in the separateness of Jivas than their continuity to
Brahman Wwho tried to take the world process creation and
differences of individuals not merely due to ignorance Qr unreal
1llusions. In  varying degrees, they seem  to derive the

vistence of all these entities os the consequences of the
infinite play instincts as welll as merciful concern of Ishwvar
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for the tullness and happiness of all the creations.

The 1mportant guestions., these philosophers are faced in
their cosmology and religion 1s. how they are to explain the
injustices,.pains, agonies and sorrows of the created BReings while
gqod i1z tull of love., grace and mercy tmwarq§ his own creations
and hopes to give them reserve from pain. For them, the easy
method of Advailt that these are unreal 1s eliminated on the
ground ot their metaphysics which gives them real separate
identity in degrees Trom their divine essence. -

R11 the philosophers of non Advailta systems make a demand on
sense of  worship and prostration before him. fo i1invite his
ankumpa ot  grace to lift the men from the pitfalls of one's
continued misdeods and walivering away from the right path of
Dharma due to misdeeds and different consequences of such deeds
l1.e. Karma, These philosophers do not agree that even God cannot
interfere on  behalft of the pure worship and surrender of the
devotees to the betterment of their detectse and fallenness. (31)

In that sense, later V@dant i1s closer to beliefs of non
theoretical demands of religion and except for a few scholarly
philosophor the nmnmmdvaitic‘VQdant collected largest number of
common peaple. Thelr  Kuirltans, Cwnrwgnmnmnges and deep worship lead
large crows to go round the country and indulge 1in. different
collective dancing and other activities cutting beyond the

aNccoptod mor vty Ay e e aes aaadd clovmeras b rosponsibilities
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were  concerned. Farticularly i1ts disastrous consequences were

noticeable 1n emotional ecstasies that allowed lot of sacred
eroticiem practicd ain various Hindu secs of Varsnavas, Bhavas and
Shaktas. kEach one of them ligitimizing their unacceptable forms
of collective ebriations in which people tended to forget the
straight path of virtue as well as pure conduct of the duties of
the householder. Hut without accepting the world unreality
these were the evil consequences of unadultrated emotionalism of
upasana and suwrrender (Frapati) before the master.

Al this later vedanties in different measures recommended
such pravate acccess to god’'s grace through total surrender. This

quite often caused abondonment of public good and politiceal

economic werl 1--bheaing of the soclety. t L
oo 1n auch carcumnstances .. ewven cod intoricatedness as

recommended by doctrines of plurali%tg religious traditions only
lead to produce ann attitude fo mind among the followers that
caused ot of disorder anarchy and unhappiness for society at
large by ungualified devotion for p@rgonal trancelive mode of
total dedications to the worship of one’ s own master or God and
1gNoring the duties of Lhe rest of societios and polity.
Overall, the tradation ot vwdant l%ke Euddhism in different

ways jointly undervalucd active social obligations. This 1is true

equally of those vedantic philosophers  who do metaphysically
accept the independence of man as a real entity ensured its Reing

References :— Carpenter -» Medieval Theism - in India Madhava -—=*
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by Godd om0 A o bod above oven Voedoantao deanaads of @ later
day Ramanu) , Vallabhacharya., Namberk , Madhava eto. cdid not

justitfy & straight Torwardad active realilzation of socially
desireable secular virtues very much mneeded for a rational of
csociety Taced wilth the challenges of history. A11 that they
offered was & sort of glorification of emotional extravasanza as
one finds 1n & passionate union of a beloved and a lover that
1gnores the evervday unavolidable compulsions of sane living. All
of them an their devotional extremism rejected collective

responsihilites as  well as domemtic ohligations creating Vast
AT AR of undeserved loss and pain to abandoned women, children

and husbands. They thought this was the highest form of instant
liberation that direct absorptions i1in benign precsence of God was

achieved.
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(B)Y INDIAN PHILOSOFPHICAL TRADITION AND RISE OF SIKHISM.
MEDIEVAL INDIAN FPHILOSOFPHY

This 15 a vast tracditiomn ruanning over almost one thousand
vears fTrom  the golden period running from 4th and Sth century
A.D. to the arraival of Maghals on the north Indian scene after
the different spiritual. religious, philosophical communities had
efflorescences for about thousand vears producing subtle marks of
beauty, intellectual depth conceptual heights and music.,
Monastries along with myriad Torms of practices, injunctions and
code of conduct governing personal as well as collective life of
individuals, I OUL S an Communiltilies indulging in lots o f
controversies polemics and debates amongst different sects,
conclaves and pilgrimages of interest both to mendicants and lay
citizens.Rulers of the very small kingdoms actively cultivated
such religious tradition with templecs, monastries, Filgrimages
centras and seasonal rituals as well as sacred gatherings. This
was medeilval India. Intensly steeped 1in religious curiosity i
each clan of saints jealous of their own high claims to probity
and wisdom. In no society of the world. Then here  members from
tho poorest o waorkbor Lo Lhe peasanlt Lo the highest MmoOney lender,
soldier and Lhe Ling strived hard to get the good opinion of such
visiting mendicants of different communities. G0

Consecquently ., though writing and reading was confined to the

precisely Foe avbrmear v Sl I i (levwe Topod Many intellectual
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professions, oral discowrse as Katha and MKirtan with great deal
of solidarity and emotional excess.lihis  probably was  the case
with  no  other societly in the world, Where artisans. and the
shopkeopers  as  well as the soldiers and the medicine men were
eagerly debating subtle questions of phirlosophical impact
relating to God, world, man, truth and their interdependence and
different alternative representations of these doctrines in
various sectas.

In between the rised of medival society and the interval of
the old  sectarian schools of Brahmins, Buddhists and  Jainias,
rose among these centuries different practices which created a
state of rear amoral anomy.

The different schools of Hath Yoga as well as  Yantras,

Mantras  and lantras as adumbated by dif1@ﬁ@nt Kanlacharigas,
Shak tas ad shaivas along wilth the Buddhist Taltrikas, Hajrayanas
and  Maniyanas an Tabel produced a world of irresponsible  sexual
indulgence 1n the mame of liberation, that caused the fTeudal
class 1to fose their ability to protect theair people, their
honour as  well as mights when challenged by armed might of
Tanatical followers of Mohammed, the Arabis and the Turks in the
VIIIth to XIth centuries of medieval India.

Rl thig change on the arrival of the barbaric, political
1nvaders from  central Asia who ~apec the entire religious

community repeatedly with violence and terrorised the spiritual
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rac ot voner y DLy murdoer o0 as o wel )l o gave the Haalory o1 Indiean
philosophy S.N.Das Gupta option fecing them was eilther commit
sulcide to death or seen the burming of their sacred books as
well as undergo forced change ot faith, partly this fate has come
Indian community to their open indulgences 1n weivd practice as
referred braiefly in preceding paragraph.

In such a climate of the collapse of the traditional outlook
of the past came and. the long darlk night of the soul for the
most of the population of the sub—continent. Its rulers gsubmitted
to dictltates of the aqggressors. the poets and the writers wvere
threatened with oblivion as a new ruler could not care for their

lanquage and accomplishments and their obsecure beliefs and

practices. b
S0 no patronage was possible ftrom the new sultans who were

finatica devotees of rather restrictive and puritan Islamic
feudal morality which permitted taking ot large number of slave
women  from the conquerred races who refused to get converted to
the propheted hmmdl ot Mohammed and  were treated as sheer
commodities  of repine to be sold o dan the markets  in their own
country. Maseses of men were terrorised and had no where to lookhk
for liaght and sustenance. Tt was a deatb night indeed. .

I this gloom the greal Bhaktas such as chetanya, Tukka Ram,
Farid., Kabir and the Muasliom Suffis such as chisti,Aulia gave a new

Lwvtoot Lo dodbeam copar v bodd brvade Uivones Ehoet boad vandbear o this most
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wideaspread ULrauma.

Lntacl Uhits perlod of agonusid mortification in the tface of
hristoraical degenracy of Lhe entire cualture incapable of standing
up Lto  the realistic and materialistic vision of God as the
COoONQUeraor . There was N 1§angyiblen historiceal option that. the
entire rulang classes faced with the dire challenge of survival
could offer.

Ehabk tas withdrew from the burning and smouldring villages to
forest retreats to provide spiritual and religious sustenance to
demoralised populations of the large area of the country facing

th deluse of Islam.

P

As a areat philosopher of History Frof. A.Jd. Toynbee remarks
that qreat opperations  1n socireliles Tmposed by barbarians
produced great insights into religions like Roman persecution of
early christians by the roman emperors produced the very deep
faith of the caetholic church. In lIndia too a very varigated forms
of different class of sufis and Hhabktas as ditfferent from Mirea,

Namdev , Kabar, Chetaneya, Vallabhachareya, Farid, Hulla—-5Shah,

Aul ia and thetlr scores of discaiples. lhese people t hough qui te
exclusive in their traditions and practices always  upheld the
non—material goal in the divine prescnce while eract relaltion of
Man and God was not always visualised in one way lthat we shall

\ . (a\
see 1n our succeeding chapters. .

They did eupected mankind to cultivate piety, humility and
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COMPYAL s o RT all creatures ol God dn noblang sonee e f byouman
unity 1N a very violently crucl age. Ly
IThey  neveor believed in challenguna the might of the feruideal
overlords. Nevertheless always stood by putting balm to the
victims of such exactions as arbilrary oppression  imposed on
humble folks. Consequently without grasping the subtle religious
and philosophical visions of Sufis., Hauwls and different Variety
of Ehaktas in different parts of the sub contirment, people come
to see the only streak of light at the other end of a long tunnel
of fTrightful operation and disarry. These medieval mendicants
could eglater a  new  spiritual movement that created a
revolutionary churning of traditional exclusive sanctimony of
varunas and feudal untouchability.
Wee shall notice  in our studies of new revol utiohar“y ldeas
of Sikhism to have been lately imprescsed by these long tradition
of Bhaktas constituting the spiritual ecology of India preceding

the birth of Nanak in 14th,loth centuries.
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CHAFTER 111
IDEA OF GOD

Sikhism 1s strictly monothelstic secular and cosmopolitan in
autloob . Gura Nanak believed only in one, Infinite, supreme, God
immanent i1n His creation. Gurua Nanalk elaborated his concept of
God i1n Mulmantra, the Invocation, which provides the quintesence
of his thoughlt and philosophy. ‘

Guru Nanak ' s concept ot god is one, the Eternal, the creator
of the Universe—-upper, nether and lower regions - of all things,
innate and un-—-innate., And all prevallaing. He 1s  God of all
beings., of all nations, of all religions. It 15 one’'s innate
merits that weigh though before him. d

According to Guru Nanak, the principal and =sole purpose
human life 1s to seelk communion with God. Guru Manal , therefore
dwells upon the subject japli. the first testament i1n  Adi-Granth
aftter the anvoocation, and 1N the process dilates on the
characteristics of God as bHupreme . bHoveriegn, ineffable, LGreat
and HEountatwul, and thoe way to achieve union with  him through
submission to Hukam, (Divine Order)., which 15 ingrained 1in
aoneselft, and meditation of Name with a singleneas of purpose and

a clean mind. Without good action and true living there can be no

o v g boerovebrnig Lo b b omir by o meary ot il avned voone b yrer Manak
drylates o the vararouws stages of ascent to God, the fiaftth and
1ovead SYRSNAYE e hy Flvanmvel . Yhie recctbm of truath,y whoereitn Lhe devotee



loses his  adentaty  and merges in Lbod., as  water mingles with
water.at that stage there 1s no devotee, it 15 only God as
pronouncoed o the acriptore, 120 1w ERKONKAOAK, VOAHEGURL or FARIMTATMA
or AKAL FURAKH. G

In  the words of Sardar Guemakh Nihal Singh, In sacred
Literature, the Japiir may be aptly compared with the Gita and the
New Teslament. Just as Lthe Gita contains the kernel of the HIndu
religious  philosophy  and the new Testment, the fundamental
tenets of Christianity, similarly the essence of the Sikh
religious  philosophy 15 Qn%hrined in the Japji". Kknowledge of
1 he anftainite brex 1 ng 1S never to be compared with our
Tini1teknowledge of objects. Ag Gurw Hrjaﬁ Dev says that one never
Enows the  divine being except when Frabhoa offers hils  grace  to
enable «such bhruti to his Creature.” [T would describe nature of
God accdainq to Guru Nanalk 1 terms of his constitutive
attributes 15 based omn his views expressed 1n Japji. Immediately
aftter this we shall study the peculiar and unique character of ——
sikh analysis  of knowledge of (God as articulated wnder  their
concepts  of Nam,Shabad and Guru (Vaheguru) also Akal Furakh and
the embodied mind ot God irw'tﬂm notion of Hukam.

"God cannot be understood bhy Uthiee fand te

intellect. He cmnnmt‘b@ apprehoended by

the physical senses. He 1s unfathomable .

"Hiea dimensions cannot be kbEnown .
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O Ly that one can know Him upon whom he reins His  own
Grace'". LGuru Arjan Dev(l1l).
vl vy esaenltaanl by bEniowable (2),
He  1s unknowable i Has Heang. in His creativity and in 1

"Hukam'’ or order. God an his absolute totality, which i1ncludes

and 1 ¢

¥

beyond all,. beyond all "I and "Is not’ . 15 unknown and

unknowatble . /v
CQuilte logically T ha e aneffable statues of Divine

transcendence 1 inconcelivable statws of Divine transcendence 15
inconceivable exceptlt through His grace or Mehar. We deemly and
only partially realaise ULhe presence of hilis concrete Hubkam in our
environment. iy ouwr uwltaimate diety., Mam Himran anmd shub karman we
can liberate ourselves.

Nam Simran and Hhuab K.avrman we can liberate ourselves from

disturbed cycle by asnares of Haumal and hope by his grace to have

a clearer retlection of His Hukam. o

Ry the unknowability of God the Guru means  that  God i1s
unknwoable by man  with the aid of his finite intellect and his
ordinary physical senses. o emphasize the unknowability of God
the two words most frequently used in the Sikh Scraipture are
TAgam’ Lrexy vdd the reach of the mind and figochar’ beyvond the
reach of the Fhysical senses. God can not be known because he is
the Supreme Creator and man being a Creation debar him from
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20" Mebhima na jJane ved, rabhma na jane bhed, avtar
na Jane anlt, parmeshwar parbramin beant.” (Guruw Arjan  Dev, .G
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knowing the 1llimitable being and eristance of the creation (>5) .
Obviously bLod 1 much more than what He Creates.

God can not be known by the finite physical senses; He
cannot ber understood by the antellect. God 1s nmot known by the
finite fTaculties. ALl that denial of Knowledge of God i1mplies
that the paradigm of Enowledge always for finite man is
knowledge of a Tinite object either by the use of our sensuory
and events such as that of colouwr. taste, shape, smell., size are
texture or by use of concepts which are qgoverned by verbal
descraption and ralional definitions. Here what 4= meant by
refusing to make a  God an objlect open to either sensuory
perceptions  or conceptual definitions i1s to emphasize that God
can not be Known as an object outside of our own being existing
in o a finite prece of space, time like every day material objects
such as table, pen and & chailr. God is no Objyect. Like space,
triangular, square or a Cilrcle shape or the presuppositions of

such Farticular objects.

Necording Lo Guorue Nemak we are only reflections of his
eternal Heing and as such no shadow or i1mage can be used as a
representation of which 1t 1s a shadow or i1mage of shadow we can
not uwee any of our representation which 1 a shadow(4). Compared

with plato’s republac where  he points out that our
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reprecentations of malterial objects like tables or beds are
Shadonw ol the physacal objoecls which themselbves are coples made
out of eternal concepts or ldeas anfinity contained 1in the
ultimate being. o
This 1 quite easily noted that under various conditions of
makinag shadow, a Shadow may truly distort the true reality of the
object of which i1t 1s a shadow. A carcle can make an ellphricle
shadow 11 Light fallas Trom a certailn angle and like wise, =
straight stick when emerged in a fluilid appears to be bent.
Therefore, there 14 & qualitative difference i1n our effort +to
realize God which 15 not at all to be compared with seeking
knowledage of  material objlects. Our finitude and the ersonal
inclinations do provide a way of distorting the ultimate things. '

Thia 15 an itmportant question which we will see later

—

whethor according to main  stream <ikhisim, their 1S an
ontologiceal difference between solf of a human being and God or

in  keeping with the Vedantic Indian tradition, Sikh seelkes of a
ultimate truth looks for the merger of our finite eang like the
measure of salt that goes to find the depth of the Ocean and
never retuwns. (Chandogya Upanishads) 1.e. [t 1s a question of our
interpretation of Sikh scriptuwre 1f i1t gravitates towards semitic
conception of od whe e a total ontological scripture 15
visualised between fimite objects including man as a creature

1 r o Lhar o0 Cotima e trealor o IR o me oy (et inct e
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unftathomable to  the sanctimonious sparks of intelligence that
divine fatheor hag dispersed with 1in the noblest of saints.

Gf Course., popular religion of deities, rituals worship and
proFilations as always popular with layman i1n all ages do not get
approved from the Sikh Gurus. Against such polYtheism and
sentemoneout exncesses, the Hikh spiritualisem dismisses God’'s  and
their cults and their priests to focus on them as creations of
eqgqolism or Haumaai. For them there 1s one and single EK  OM  KAK
divine plentitude without any differentiations. It is this that
makes lthe basic characlterisation in the Mul Mantra of the
ultimate reality as one without second that 1s the essence of the
core teaching of a apiritual umafication of all experience uwunder
Hukam as the profound foundation of Spiritual definition of
ultimate being as vahegure as well as Bk OQRNEAR.

" The one is the Manitfest., the unmanifest (5) and the divine

darkness (Heyond the manifTest and the unmanifest.)

The one is ever present in the beginning., 1n the middle and

P
.2

even after end fTor man to realize the unity ot Godhead".(6)

God head i1is the Absolute unity which existe and operates at
every level o ils being. LLike  Judalsm and [slam, Sikhism
insists  on the unity of God. TThe UOne s e 1¥ Euxistent God created
the universe a nd governs it. God is the pre-creational, Unity and

the creational unity both.Frecreational unity involves His esse

and  ewistense while creational unity involves, the unity of His
o ue O o Deve L b FHEG
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word, the unity of His name and the unity of his Hukam: the unity
of  all Lhie mama feast pluralaity and all that io unmanifest . To
indicate the Absolute Unity of Godhead the word "EKT (One) has
been used by the Guru. This "one (EK) 1s the source Df‘proceeding
both unity as well as plurality. The millions emerge from the one
and the (one) transcends the millions".(7) EK OM KAR in Sikh
scriptures, does not mean that absolute 1s a unity of any trinity
as the SOM i Hinduism, but that 1t 1s essentially and
completely one, the unityof content quality. and operation.

Lod 15 the pre-creation instrumental umnity of one. He 1is one
in this transcendence.

"EIKO EK S0 AFAR AFRAMEFAR" . (8)

God 15  one 1in his truth as edistece. He 1s one 1in His
‘Hgdzanf by which he creates and sustains the whole world. "Hukam’
15 the creative force as well as law and order of the universe by
which the whole universe is held. -

The unity of Godhead is the unity bevond multiplicity.in th
multiplaicity and because of the multiplicity. The primal unity,
When 1t takes the form of becoming. 1in so doing., becomes one and
many ., behind the many there 1s the living unaity of the one.

The point relating to the plurality of manifold worlds and
its myriad objects alongwilth a vasl succession of their universal
momenteary manifTestations do )26 the challenqge how these

diversties are claimed by the sikh concept Lo be rooted finally
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and wholly in the single hukam of the wultimate FK OMKAR.Are the=se
objects and these properties merely expressions of finituted then
how can they be representative of the will of creation that is

Huk am I they do not belong to our ignorance and illusions then

these diverse attributes and positions cannot be supposed to
enter 1into the very being of Vaheguru. If that 1s so, what
happens to'the unity.

God is the one Gupreme reality and no second reality stands
against Him or outside Him on equal footing 1imposing any
limitaticons upon His being (9). =

In the very opening verse of the Adl Granth and Japji God is
described as Svaibaains: 1.e. self existent. God alone possesses
Self eMistence, While outside of Himself everything of the world
does not contain in 1tself the reason for its being.but derives
i1ts being from the one and only Heing. In other words, all these
have been created. A1l things have their existence only from Him.
As 1s God ineffable, S0 1s His creation.

The

U

ERKOMKAR involves subtti, Hubkam and SAT (tjeiwwg) as mutually
identical from which the universe emanates. 0O0f Course, we are not
able to fathom this Agam Agochar foundations of the universe, we
can only hope to be provided with some light glimpse of 1t when
we  have csucceeded in removing Lhe scales of "Haumald! from our
spirit and finitude of owr being. The seeker would with the grace
move through the maze of partial shadows and only through search
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partial movements hope to discern his distance from the vast
Transcendence of timeless Akal Furakh. However in  Fhilosophy
there are Cmuple OF questions relabting the ontichiarachy of
creataonds such ag poermanen 't modes ol the physical uaniverse like
Tat (Water ,Fower, fire, earth as well as time ) alongwith the
individual jivas and their relative position to self— spirits who
are called OGurus and their capacity to regulate our world by
interaction leading to Shub Karma.

bod 1s the creator and the destroyer of the universe. 0Only
God has existence from himsel! and therefore all things existing
outside of God have in (Cod the reason for their existence. God as
creater 1s named as " Karta., Kartar, Karan—harn" etc. Everything
which is present has a cause because it is the product of kKal’
time and space. Whatever is subject to time and space is involved
in the relation of cause and effect. The creator being "Akal’
cannot have a couse beyond his own self, because cause and effect
relationship  can be established only in the world of time and
sSpace. God., the creator ancludes hais  own—mabker—creator! (10) .
Hefore the creation of the cosmos, God Himself 1in  His own
solitary being was there. God had full graslp of all the possible
relations that were to be realized sequentially in time, Eut then

ontological sutficrency was already complete an the timeless

vision and mind of the supreme Heing. There was measureless
darknesas for countless time. Thero was no carth. mo sky, no  sun
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and no moon. Why God Created the Universe? 1t does not mean that
he had any necessity or need for creation. God Fut forth creation
as the overflow of His beauly (roop) and Glory (Wadiai). God’'s
thought and vision held the timeless world order (Hukam) in simple

unity as  transcendent shruti which like the architect, in one

mement of his visionary representation conceives of the whole
palace in all the splendouwr design details and evcessories.

Whole labourers, Artisans, and engineers labour for years with
paper , pen, maps, drawaings to work out the exact details of the
different parts and segments of the over all building under

constant completion. Unce these are ready, so many resources,
carpenters, Artisans, work for months and years to actually carve
stones metals, OGlasses,ilvory,wood,colours, land and mud to slowly
incrementally step by step raise the entire palace from the first
stone of the foundation to the last tip of the dome and polish
and shine eovery pilece of glass and wood as well as every dub  of
colour and fabric donned on the various architectural features of
the overall palace. In order to cmmpl&t@ the palace, the building
1s to be Rnecoused among the foundations., waterfalls and pools and
tTlower bheds. In tune with these shapes and forms of various
pillars, doons and feilzes of a stones, carved by masons and

p

sculptors. ALl thisg takes many many artists and many number of
co—ordinations of fTorms done by different artists. However all

these myriad steps are the sucoessive realization of the over all
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design of the palace fTirst concieved by the architect.

O knowloedage of this uanivorse ias Like the knowledge of A
specialist, stone carver, wood carver or the gardner who is bound
to look up the entire palace’ s project as centering round his own
specialisation. while he fails to grasp the multidimensional
structure of the Universe. It is no criticism of science.The
science also understands the Universe like a stone carver or wood
carver. In this sense the specific attributes of the Univercse
must occupy their particular position only known to the divine
architect and He alone malkes the reality of specific positions
meaningful in the ultimate scheme of the Universe.

The VY fact of  the Universe being the  creative
manifestational act  of God,impliea‘hiﬁ immanence in  1t. The
immanence of God i1s compresent with the very act of creativity
1tsel f. The creative activity of God involves, HIlIs lordship, His
Hukam, His word, His Name, His Love, thus bod i1s ayrmmanent in the
world as all these. God creates the Universe and himself is the
over—-lord of 1t. God is "Sacha Sahib’ or Malilk: the true master,
"HFatshah' "Sultan’ . Tshenshah’ . The laws and the order of the
nature manifest his glory. When He likes He can reverse His own
laws and His own ‘order’ . A1l the creatures are made to live by
"hreathing’ . Wiy it he chooses, he can make them live without
"breathing’ (11). God Creates the world by His "Hubkam, order .,

will., therefore, He is immanent in the world as His "Hubkam’ .God's

11. Guru Namak Dowv (. G. a4

oo IO



Hubam incluades the power to cause, thus,God is immarment in the
wor ld as the efficient cause of all the evistences. God is the
source of entire intelligence that shines and ewists from moment
to moment but all efficiencies in the service of the world As
well as leads to immanance of efficiencies their. The immanance

of God is his "Hukam' also implies God' s power to keep everything

under his etrnal determined Order(122).

It means bGod 1s 1mmanent 1n the world as the supreme power .
bod’'s "Hukam’ 1% One ., the uwunited whole, therefore, He 1is
rmmmanent 1n the world as the umifying Frimnciple. The "Hukam’ 1s
God’'s  own word (Ghabad) and Name (Mam), thus God is immanent in
the world as His own word and His own name (LA3) . The Name of the
word  of  God is God himself, His own self-being (14). "Ape Ap
Sagal IMe Ap” . He himsel! prevaillse an each and everything. God the
formless, Himseltd 1s 1 &all forms (15)., He 1s "Rava Reha’
prrovides  the whole show, the eqarth the heaven and the nether
reglon.

The kb doctrine of cosmology as well as of ontopgy points
to that  there 19 no externalaity betweeen the will of God 1.e.
(Hukam) which 1 the effticient cause and regulator of the process
of creation and the overall world to be created or that which as

to be retftlect the eternal pertections of his transcendent
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consciousness ot being which is embodied finally as ‘“kKal’ (Time)
and the entire Srishti which is only world as reflecting the
Divane thoughts. There 1s no distinction betwee God's power, will
intelligence and creations. Ho guestion if something not coming
up Lo L he level of his  transcendent understanding does not
arise.od realilzed himselft without ouwr fimite minds having full
grasp of the mode of realization. Sikh  scripture advocate a
comprehensive unity between the potentialities of god’s thought
and their sequential manifestation ‘in the world, process,
alonagwith our limited conceptual Fowers seeing the process of
approximatian. Yeet no other princaple except God' = unity can
make various gaps  and Lacdnae be Overcome ain our experience of
His divaine nature. This 1s the cardinal principle of Agam  and
Rgochar . God 16 every where by his presence which means he is
there i1n present,in the past and in the Tuture., sucession in time
and extension in space have no meaning in respect of god’'s being.
He 1= "Trikal darshi’ (16). 11 means qod 1s present every where
as the supreme knower the possessor of perfect Fnowledge. God is

immanent in the world as the "GOuru’ or bod’'s own grace.

"Guru Datta samrath Guru, Guru Sabh Meh FReha samai" (17).
Croaed as o the Guru as all powerful giver o the Guru 1s present

in each and every being.
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To understand the theological concept of the TOuru’ in
sikhiam, one mast completoly drive oulb of one’'s mind the popular
Flandu  notions of "Ourua' . The popular term "Guru " dise usod for &
priest of caste Krahma, A sannyasie, a Yogic teacher and even a
school teacher,’ Guruship’ Lut that 1s only a very mundane and do
not take note of divine spark of cosmic unity experienced by a
evolving seeker to truth by seeking onencss of the transcendent
unity of Sat and Hukam in Vaheqguru.

IThe Guwu an Sakhism 1s a perfect prophet or messenger of
God ., o whaoam  the Laight of God shine fully, Vislibly and
completely. e 1 nolt God, but he e as perfoct and sinless as
aone  trying to aerge into superemo and can be God. The mysteries
of  qgod and has crealtion are kEnowns eodvther to God or to the Guru.
To mabe comparisons  between true OGuruw and the  false  Guro in
Hikhasin, e 1s gencorally termed " Oatgura” o the truae Gurua., | hes
true Guruw s the true anstrument of Huabkam and 1s commissioned by
this  Hukam 1n 1ts own light to reveal this truth to humanity.
bGod rovealed himself i1n the most extraordinary manner through the
Gurus. Gaod revealed himselft clearly and perfectly to the true
Guru. and thoe Guru revealed him Lo huamainty. 5o Guru ig the SHtate
of transition  of Divine spark anto the valley of darbeness  of
that prrisoner who has gone up in the month of the cavean of
darlbnecss in which most of uws live and are destined to Jive unless

we are capable of reacting to Uhe shaflse of light thrown on us by
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a spiritual realization of the Guru. HMost of the time we mices it.

The sparat of God shines in being and the word of Guru. The Guru

1 the Prabrt that enlighltons overy man. The  word Guiru, M s
dispeller of darkness, rwavcnnler" Of light.
" the e gura hie has anstalled hies OwWn
spirrit.lthrouagh haim God Reveals Himsel o
(o Neavalk Asa D1 Var 18.,6)

God sends  daivine Laght am everyone' s heart through the
inapiliration andd magne tic touch of Lhe Gurua. Un account of bhis
divime attributes, the Guru, though human in form is Godly in
Sparat, God speaks to humanity through bhim.The wisdom of god as
uttered hy the EHani of the GCuru is to meake & Secualr comparision
done by a poot "Hhavabhuti' who Uthought of & poem like the cserene
gleam of mormning suwn which when reflected by the polished surface
of A Qem comes oul beawtitully resplendent 1.e. those whio ar e
Adhikari of the poet’'s truth or his quest for beautbty while others
indifferent. may obly reflect like o wirror as eloquent words 1n
qood order. otall the Pight of =sun 11T 1t Talls on dung 1t
produces worms.

In Sikh philosophy of God and man the sematic and vedantic
tradition €2 62N 85 to come almost ftace to face. Un one side lake

theistac Foeligion, Gt vs the messenger of the  bod ' e infinite

love Lo e, brves creabron whiale beop g via bt the andigencons
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spiritual tradition of India., Guru is also the uplifted soul

who

has reached the unity of “Surti” wat and Hukam as the key note

o f t e SR IVISY RS vl Chey seune ey vl b el v bh Ivig VI

CONSsclrousnesa  whaioh L& bLlaown to 1ls full richness to  almost
become co-incident with the itmmanence of  EEK—0UMKAF. Dbviocusly,
Guru 1e no more of a messenger but rightly veaheguru Fﬁmmaelf. So
men by dropping Haumai and scales of finitude from once being can
penetrate through the mystery of the universe through Vaheguru
and merge into at. This is the Vedantic culmination of semetic
notion ot the transcent God. |

o i Has transcondence 1s beoyvond all Iimits, attributes
and manliltestations Of the  world of Appearance . God as
Lranscending the world 1s the witnessing consciousness (sakhi)
God Lthe Uranscendent waltches over his own creation (19). His own
glory (Wada1) (Z20) and his own “Hulblam” (21).

IThe pranciple of transcendence of Godhead claims acceptance
for 1teell all the more emphatically, when we observe opposition,
struggle, constructions in this world. A1l these things are there
becauvse everylthaing that exisltls 1 conditioned amnd 1limited by 1ts
Opposite as alt melaphysical level there 1s duality of permanence
(Sathir) and change (Asalhir), duaality of conscious mind (Chet)
and unconsciouws mancd (Achel) ., AL physiocal level of
Nleasure (Hubk b))y and Fain (Dukhy) , BEthical level good (Bheal &) and

Evil (Bura).
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God 1e Uthe Creator, the source . the guade and the destiny of
all thalt existe in the world, therefore overy contradiction,
polaritly or antinomy has the same sowrce and the same destiny,
thus, Lhe creator must transcend all these.

Lad aleo transcends the natural trimity of the Frakriti. He
15 beyond the three "Guannas'", “"Salttva", Hajas", and "Tamas'".

Gad transcends the basic five elements. The transcerndences
of Ladhead does not limit  dteself tyy Lranscending the
contradictions of the world and the basic five elements of which
the world 15 made, but He transcends His own ‘Maya’ , "Shakti’,
"Frakirta’ by which he creates the world. As "Maya’ is also a
creataion of God.s Thas e mast be bhoeyvond Hies own creatod powWerr ,
God 18 "Maya—til”’ detached from His  own. Maya’ acss power
manlfests 1ltwself 1.1 the  world  of  Name  and form, God as
transcendaing  the world of Namwe and form cannot be bound up  with
"Maya’ .God 1s the ever—transcending background while His power is
one phase of His creatorhood. "Maya' i1s & creative phase of the
Transcedent while He Himself is wholly deltached.He 1is “Alap’ (22),
"Nirlep’ (Z23) ., "Niradhear” (24) ., "Miranjan’ (0) . ‘Mirankar’ (26),
‘Nir&uuw'(??)etuf Whaolly different from his own creation and the
powet by  whaoih 1t has bheen brou ) ht about. God as power is the

SQUErCe G f Aall That 1 manitest and all Lhiea b 1.6 uwnmeanifest.
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Divine Transcendence underlines the finitudes o f the creations

and conceptualisations  based on such finitudes. A1l

our best
yearnings Lo come Lo have full possession of God' s entire being
Are  dashod l'cj Fimitations o which we are subject aso creature
borm out of 1imitjmmj Tfamitudes,we are on the lower side Je
of the divide betweesn the Reings oult of any time Sequence. Our
Talk about transcendence is  couched an the cateqories of
distanctions, difference and locations. To us even the
transcendent being can be counted distinguished from the emenent

and contends of edMperience. We 1ndividuate even God’'s

transcendence as in some sense and attribute of a finite object
characterises L he cdlristance of that object but to make
transcendence bheling some where trere beyond in empty space is  to
make 1t anto fainite object or to malke 1t an event into some other
history. od 1s not like this another event out of events as a
thing beyond things. Intact 1t 1s the essence of them all
actualisintg them all and transcending them God 1s Himself, "Ap’,
the Absolute the total the whole., He Himself includes his
perconality anpersonality both., In fact, for the Guru,God i1s the
Supreme  person, Faram Fuaralh, therefore he 15 one 1n his
immanence, an 1 transcendoence . bod 15 karta-—-tHurakh’, the
creator persaon ., Wwho creats thoe whole cosmos. The creator is the
person, therefore theroe 1 unailtly, cohberence 1n the world. 1in the

sikh @ scripture union with god is described under the imagery of
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marriage , betweern two lovers. The Guru names qod as “"Fatti’ (28)
. -— . 5

T

Sajyan’ (Z9) ., "Mt (A0) el ak T A1) o T K hasam” (Gey Fritam' (23),
Ckant, (34d) . TharT (A0) ., eltao. ol religious experlience 1t recogrniges

the antirtype of the intimate rolationship that is there on earth

although he does not lack whal persons lack because he is perfect
and we are imperfeclt. He is the only perfel preson the "Faram
Furakh' . bod 1s TAkal Furakh’ beyornd Lime, s0 he is not subject
to  Dbirth, growth and death(Zé6) as all these things happen  in
time . As  he 1s sole essence of these things, so he is "Adarsh
FUrakh’' the Eternal “Furakh', Rat not be secured like any mindane

individual. -
God, the  person does not possess any physical Or  subtle

Torm as all Torms and all formlessness bhas.s God 1% the 1clere]
Beauty, the Tddeal L.over , the ldeal Judage. He 1 full of
COMPAar1son ancd  mercy  Tor creatures. He 15 always the first
perason and never the second becasue there 1s nothing beside Him

1n QuIr remarks on transcendence  on bod e have a tendency to
ever give a lovation and a tempored omoment to etmrna]beinqs. When
we talk ot God as a Person, Tt is owr effort to invest the mystry
280029 Huruw Ram Das -{% L. 77U
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of Unaverse i the imagery of our finite erperliece of persons and

Objects. vaiougly’the wltimate principle cannot  be ephemeral,
there 15 o decayang for the ecssence whi e things ey g Tolling
apart and dyang now and then. Tt has to be all powerful ., . full of
attection, tneapabr e of doecay and antouched by any ewvil but
certainly he can be a person only by limitation because concrete
identity by ouwr  finaite wmind cannot be conceived without
distinquishing Tt from evil, ugliness, meoanness, affinity, and
wildness but as ftar as ullimate sal 1s concerncd 10 can not have
anything other than 1tself for thern there shall be realities
other thanmn the perfect "Sat’. Therefore 1t we call "karta
Furubkh’ or  Farmatma a perfect person 1t 1is  only an inperfect
attribution of & Tanite mind Lo the EEK-O0MKOAF bevond which mo evil
vileness can have any positive substance. I4 is &  shadow of
finite 1llusrong produced by owr narrow minded tamporality  that
vanishes with the shine and light of eshabad and simran whj the
infinite EBEK-0OMKAR made availlable thanks to the wise council of

the Satguru.

CONCLUSION

Plow  to sum wp, the notion ot  ERKOMCAR 15 basically
spiritual, monism  which straddles over all other subordinate
visualisations of idea of God that are to be tound in drftferent
contexts 1n the evidence of Hikh notion of Universe. He 1s looked

on as a sparing master, commanding obedience to his cosmic will
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and directicon the world process as “karta Furukh’' and vet at  the
same  time he 1s ultimeale. Suwrati foundational conscliousness on
All procesces, strivings, transitions, charges, objeocts, designs
of myralcd creations as well as created plans, projects schemes
and goals. As Vahoguwru he remains unsul lied by any affection and
draspenaoeas the outcome of parb arta s, wheo!l based on filve tatvas
and their different dharmas according to their own disposition.
Man 1s  in the world in between finite and the temporal on  one
cide infinaite and the temporal Qn one side infinite and timeless
on the on the other. O0f all creations thus i betweenness
confTirs on man the capacity as well as the obligation of rising
to the level of mevrger onto Uthe infinite truth through Mam Shabad
and Hukam and thus mergang hamsel !t an Akal Furakh hamsel f. One
who seeks =such Gurmukh statehood becomes Guru himseelt and climbs
over all the hurdles that ouwr mental being with 1ts opposition
and  divisions pose 1%3r; e one btruly sees vahegura an one’ s own
beang only by side stappang the rational conceptual frames. Al
the diversity in plurality for such & seebker are likely to fall
behind. He 1%  absorbed 1in the divine fire of the ultimate
Vaheqguru. This 1s o Lhe message of the sacrad of the scripture
hased Gy the Mol Mantra annd Jap Ji . It supreme 1dea Cf meraqger
arnd  Gurmukh are quile compatible with Nam Simran, Shub  Karma,
o and genier v dispositaon, ole s whiioths are o merely a o stoep 107

TR v oo Lo Of s g Loy Uhe Toevel of truaely ookl as we
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proceed Lo discuss Lhe amplications of sikh pilgrim’s progress to
his destination in the light of the cosmic guidance offered by
the benign light of Salguru. We have to  see.how uniquely the
Lranscendental pilgrimage to the bosom of divinity is accompanied
by raighfull norms Tor sane living and right mariadas that prompt
the parlagramage to a happy culmination.

Accordingly ., I't 1a noted that life of time and history and
society are not merely prudence governed our sheet consequences
of intelligence of constructions of irules of conduct formed
purely Tfor pregmatic reasons. On bthe contrary before the end of
this chapter, We muast underline the metaphysical foundation of
the sikh praincipals of conduct. They flow from the doctrin of
K .handa' = trying t become a permarnent  denizen of Hach—kKhand.
Whatever detailled marams of seva and SGhub-kKarm are prescribed of
the surat and hukam coming to an interseclion 1n our own S5imran
of Nam. Ho ontologiceal di%apveriE%.and moral excellence like all
other Irnda an asystoms move hand an band. There 1= no conflict
bhretween Lays e arnd Karmea. Ihais may correct bnowledae  whiich will
make every huwman to live beyond Mmook b ctage.The princaipale of
the Gurmukh. What this chapter ahows that Uthere should bex: mon
artificaal intellect daviaron boltweon COnmo b ooy ontoloqgy.

theology.logic epistomology as well as ethics and morality.
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CHAFTER -4
STKH VIEW OF RELATION BETWEEN GOD AND MAN

For understanding the sikh view of man must be the statement
that all forms have come imtm exlistence according to his
will " (1) .Man 185 not the latest or highest product of an
evolutionary process  or the result of an accident, he 1is the
consequence of God' s will. Sikhism concelives man as the highest
Torm of order visual ised by kKarta Purakh(ﬁ) as put by the tewt of
Guru Amar Das. In this ultimate creation of man the creator has
put all other perfections created in other beings. The Guru has
gone to the extent of saying that the whole of the cosmos, with
all 1ts worlds, heavens and netheoer regions, 15 there an the hoaman
body (Akar) with i1ts full extension and 1ntention. The three qgods
Erabhman, Vishnuw, and Mahesh are Uthere i the human body. Infact
the whole created world a1s there an the body. (3)

e man less Uhan God? Bt God has puat the perfeclions of the
world, in miniscule form in man. This 1s the inter penetration of
man . cosmos and god as traditionally recoagniced by the Indian
spiritual tradition such as Sambkhya and NMaya. finds edpressions
in the light of the Tanteralk reittrations i the tests of the Ada
Granth. The idea whal esistence of man possess a Cross section of
the onltire Univerao 1s roaffirmed here as woell as by Gura  Argan
Dev(id). "O,. Agma rup ka mann meh Thana" . There is the spiritual
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being in enlightening the man’'s life but it is submerged under
dictates of bodily passions which are called by Sikh  scripturesm
snares of Haumail or 17 ness(egolsm). According to sikh scriptures
one has to Took Torwear fTor L method  of limiting the
spirititual esaenEe of consciouwsness into specific creature  with
historical lamitations and inframities. Accoding to the different
texts ther e AN e Lhe following < ém Karodt, L.obh,Mah,
Ahankar.These physiological dispositions are there due to our
beinaqg in touch with material “sensunry  organs and material
properties of the various objects that dominate our empirical
mind through our  sensuory encounter with  the lifé' n mundane
existence. The main quality of these processes is ephemerality
and pas«sina out of existonce from moment to moment. It 1s not at
all possible for a fTinite person to look towards the wunderlying
spirit  while one 1s in total grip of material characteristics of
obiects  of sense and Uthe stromng colowrang of our Fational will
Lhatl Comeos Lo prevenl one trom recognizing the organace Huabkeamn of
the one Lranscedent anfainite parmatmea. We tabke our  present dis
posl tions generated out of a cheaan of desires and earlier acts of
our own  resolutions making  the 1ron  fetters of karma that
condition ouwr present life and 1te anclinations. Eventually we
may thaink because of ouwr parramount bondage to the lidfe 1n our
mundane sotlting. we cannot do anything but submit to the dictates

of these variouws temptations and compulsions arising out of our
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Tinite location in time, position in society and having the kind
at  bodally attribute, we are forced to posses. Rut according to
Gur i e te ot true. Tt 1s only making virtue of our  own
passaiwvaty and rarnorance  relatang to ones own underlying
spilriltual treedom covered by wraps of greed and cowardice. AS
suwch  while potentially., we are capable of laberating ourselves
Trom the prison house of our Haumeal yet 1in truth  without our
Guru's  enlighltenment, we are likely to reenforce our constant
drowning into this Mire of Sloth and non—understanding by
emphasizing the Aformidable fortress of our many affections.
generally produced by owr own hypobthesis of false and unreal
shadown 1f finitude and attributing this shadow an eternal locus
ontological independent  of  our forgotten’ past deeds and our
deliberate backing from the over present daivine Habam  throughout
the process  of owr historical sojourn walh  ouwr  own generated
destiny.

In bhvae CREIY 6 (2 whalt 1w to Le clearty under lined avr e the:
followang three points relating to construction of historical
egos. UOne. the underlying pure surutlr or Jyoti that still shed its
steady awareness being all our mistaken shadows. Two., Une must
recognize equally  the role ot historic t}me and differential
bhhoda ly At Lrabutea whaoh do ot colovwr the fdrst oo Jyots bhut:
make the actual Jiva be the instrument ot good or evil will

called out  of  the totality of the natural the physical and
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historical contents that must be articulated and crystalised for
making one a real doer of deeds an the world. These deeds could
be led tbry  eaxther Lranscendeoent spivit or  mere intimations of
bodily rnclanations. Lastly and thardly, we do not start life at
any time an any birth on a clfﬁwssatﬁtm. We have an  accumulated
stock of our hatherto covered unfoldment of ouwr spiritual vovage
from matter to spirit. B

1t 1« owr  cholce, Judgement discrimination that shall
release  our bonded sensibillities to material world that should
enable or may not enable to launch us on thmtpath Of recovery of
our divine essence. 1L 15 not that someone from outside can pull
us out of the bag, we have to bow o our own being by constant
practic of exercise of will and transparent meditation on  our
divine source that can make wus have sufticient momentum to let us
escape the snares of Haumai.

A1l 1n all 1t 15 a main point according to =i1kh ontology of
divine being wether ouwr interior most conscliouness 1s just the
came as the E-ONEKAR or according to them the indifferent persons
are parts of the spark which 1is blown into matter by the hkarta
Furakh to enable dumb nature to have some ability to reflect some
of his own elternal glow of consclousnnss.

Man reveals the being of God more perfectly and beautifully
than do the other creatures God is i man as the word or Divine

name. 1t 1s only man who has the capacity of activating His name
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1N Himself. God ' s Ferlat ion o man 1 theretore triple the
relation at the whole Lo a pearl, of the whole to a special part

and of the Kevealer, the manifestation of the word, thes logos

Fecsides.

-

Lord’ s  MNMamo (Mam) abides in every heart. 1t is the source of
spiritual power ., spilritual nectar, spiritual bnowledge., spiritual
love, peace and immortality. Man's creation on earth is meaningful
as  he has ot special duties of cultivating and discovering his
origin into Divine spirit. Those who activate this dormant spirit
by doing Nam. Simran UOvercome their bondage to the Lord’s  Will
material adjuncts of Uhe human condition such as passions, needs
etc(9).

Hut man under the lords own dispensation, forgets his
original purpose and 1 caught i the  web of ignorance and
"Maya'. All these are owing to miss 1dentification of our true
self with finite 1llusions of our bodily being 1.e. products of
dafterentiating Mava or Vidiya. UOver and above ditftferent physical
mental ., physical dispositions, sanskars and agencies, Sikh theory
of man also notes 1 the maslter conscilousness or fAtman which is
the enlightening master of all the different parts of his unity
of lifte. This Atiman 19 not one other part but 1t 16 for this
Atman that ditterent organs manage to act 1n harmony and are able

to carry out the overall goal of huaman person. As such,
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Atman 14 the i1deal as well as the active reality of the entire

more of humean straving and conslant co-ordination of different
elementas thalt make ULhe psycho-physical unity bthat makes the Jife

Y
of man. ’

It God i1s all, and he is there in every individual, why is
there the distinctness and unigqueness of individual persons, and
why are nolt all andiviaiduals alilke 2 Man is not all that God is.
God reveals Himself an man and if man realizes this secret, he
becomes ~od bLut man as he i1s,1s not God. God reveals His  own
infinite richness an the uniqueness of individual persons. God is
infinite 1n  the sense that he has infinite posseibilitiee of
manlifestation and every manifestation of His i1se unique in i1ts own
sphere(b). The Uniqueness of the creator who 1s so unique as  to
create everything uniguely. bEvery individual 1 a unique creation
of God., and God 1i1s Unigquely present 1n every creature.

A person is nolt disembodied a spirit alone. He has to  have
for his unity sensation, passion, shape, position, kKarma, desgire.
All of which 1if absent would not make for the historicity of a
unique Man but only for universal spirit. It 15 the
assimiliations of the varied malterial of individuation through
reflective consciousness of Atman that the passive combination of
happeninas of body and mind articulate themselves into a distinct
consciousness of personal identity with unique ideal as  well as
indoperndent realization of innate value possaibilties.
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Lod 1 present in individuals as the controller (Antarjami)
and 1s the universal gquide or (Guru) . What is the problem of ewvil
or Sin’ Feo man free Lo sin or his activities are determined Qr
controlled by God ¥ The Guru has laid great stress on the willed
moral activity of the man(7). The Guru saye that the man does
evil deeds only when his egoism, Haumai leads him away from the
God.

Obviously  bikh docltrine of God man relationship recognises
the tension b@tWE@] the 1 owes passions that  can never e
1lluminated  from  the life of historical man as  well as the

definite sclrence ot higher consciousness which attempts to tame

the wild aanclanations of  owr corporeal beang . [here 15  nNno
permanent evil anywhere in the uaniverse. Sikhism points out  that
1t 1s our pre-occupation wilth material pleasures thal make us micss
our ever present divine guide in the form of our own higher spirit
Wwhom we wrap up 1n the most of pressures of bodily desires.
However by our act of reﬁolutibn and practice ot "God Will"

we can brightern the direction of our divine master to overcome

the seductions of evil as embodied ir1vfeew*, L.obh, Moh, Hankar,
Famyit@ry draspositions whaich are based  on rgnorance and
celfishness  being conftTine narrowly to ouwr  own bocdy  and 1ts
attrabutes.,

Lod 1 4 froee absolutoly s Uhore aro no limitations to His

bhirama anch dartng .09 man hoas boen fachioned oo ter God s own beinq.
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he o musl have the qualitieos of God.DRul man because ©of 1Qrorance
1nduced by TMaya® can not lay hold of the qualities later in Him.
To be an God and to participate His qualities man will have to
Fise above "Haumain and the false sense of "I1" ness(8). Man can
be free of the world and its doings by being in God. The absolute
treedom 1s possessed the Absolute Being, thus, the more being  we
posseas the more  free we are. The more away we are from the
creator, the more we are in bondage. So in Ordmﬁ to become free
from the bondages man must e o wath God, moast kill hbiis PAasSsS1ions.
This 19 only the recognision of the Keoal self of man  which is
God Himseldf WhENneVer wWwe are aware We arres only aware of parts.,
A1l  Our  bknowledge 1s limited when we try to know its complete
shape 1ts beginning and end purpose as well as i1tse necessary and
accidental attribhbutes, as well as of 1te pre-csuppositions and

implications  then  we rise in owr knoowledage  from  merely  being

finite and contingent to  ats completenecss, coherence and

t

!&(

necessity.

To come to possess this 1 to see same world or object not
in r1aolation and finittude bul in 1ts totality and 1ts  Anner
vty whaioh we always mias 1 Our o everyday lite and finmd
disorderly. S50 our knowledge of ourselft which starts  from our
awareness of accildenteal attributes fTinally ends up 1n  1ts
intaligable and coherent roots in the menitude of a uamilverse., To
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Come to know this menitude 1 to overcoem despair, fair, anxiety
untruth and be always at peace wath order of the universe that is
Fiuk e .

Dependence upon (God and obedience to His will ( Hubk.am) 1s
epcssential Tor liberation. Ry contradicting the former. Haumai
denrtes the latter and 1s theretore inevitably, subject to the lﬁw
of Karma.lkarma, means selt transftormations  of the individual
transtormanag  one’ s self an the likeness of God or ageltting away
Tram God. "o one showld thank that he will reap the  fruits @f
his deeds atter deaths; Uhe deeds an this world result only in th@
el transformation of the individual one becomes as & Fesuwlt of
what one does.(9) The fruit of deeds does not come 1n  some
unknown futures 1t comes instantaneously 1n the shape of the
psychophysical transtformation of the individual Good deeds carry
a man nearer Lo the souwrce of good,truth and besauty which 1s  God
himself. Fad deeds, whiltch are untruthfal and  ugly 1n their
nature, lead the doer away from God. In order to bocome with God
man 1% not to depend on his good deeds but on the Grace of (10)
God which in  sikhism has a number of meanings as 1t 15 the
galance which a  Guru bestows  wupon the discaiple donoting
acceptance and conveying a blessing. Tt s also a clance which
liberates the devotee in such a way that the ettftorts which were
once undertaken to wan recognition are . now  acts of loving

service. Grace also transforms the disciple trom being a hopeful
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ceeker to beinqg comeonna  who has found the  meaning  of

his

existence.

Though God 1s there in the whole creation yet God is  rot
present 1n all creatures cequally. HumaH\HEiHQE alone are capable
of becomaing awar e ol and activising the Divine Name (Meam) 11
them (11) of all the creatures. God as the incarmation of His
word, dezscends 1n bhuman TDFQ; et e Guru, -—=to guide mankind to
1ts  proper destiny {(12) Again, the revealed word is  read and
uwnderstood by man alone. The word is revealed to man as the word
of the Guru for the ealke of his salvalion (123).

Further about the general relation between God and Man 14 is
said  that Guru  lays on the n&ce%&ity‘ of realising that God
realisation, 1 nothing else but true knowledge of  our  true
self. [t means that we can know God, through our own true self,
our  own sparat, Alman’ . which 1s God 1 his  immanental action.
The words " fAp IFehchan’ (know himself) by which we can bnow our
Ltrue realaysathron wath Gods Are Tound almost on every page of ALG.
God 1= the rdeal Father, 1deal mother , 1deal brother , etc. our —-—
real Fealtionship with God while our othier  human  relationships
are reflections of the true relationshaip that we have with God.
Some prancaples advocated in sibkhism by recoagnising the continuilty
o f QuLr past stales creating our present desaires aric PaAsSsS10ONSs

that ohows Thal whal apparently does ol vee Lo have & Feason,
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bvoves broven following the Oagaan praneap boe of beavt a coriedd Ceanrtasat 1on

that 1s o own fTutuwre gtates or brought about by accumulatio of
VAT cont inuous former modes of Jiving and willing. 1t 1s this
whiich 15 largely responsible for our frecdom or unfreedom in our
specirific relations with things person and God.

What 1s according to Sikh scripture the relationship between
O past and future and how we are to understand the nature of
value that we musl seck 1n owr conduct. Are we free to make
ourselves by owr will P What i1s the relationshaip between the
shubbarm  and walling 7 bHewa and Samran™ What do they do to soul
of men 1.e. deepen our presence of Lod in our own life work. What
1 the manner of over coming of our ignorance or Haumail 77 If man
having this rgnorace only by nolt kFnowing the true nature of
spirit  or by crushing somethang of the desires and  weabknesses?
bLlhat 1 then IKheh (fear)”

Sak haem e b ddes L he view thal by constent G ) arnd P eom
simran one can  quell the fear of the unknown and aprosimate to
the splendours of the Agam. Agochar divanity that seems to be
settled 1 o multiple attributes  of historic bedng. They don’t
advocate  any  wilhdrawl fTrom Lhe Pule of bhodulby effor b, (Iry the
contrary they hope to condition and coason huounan COnaea Oounes e by
a sense of unity of a spirit by physicallabouwr betwee  man  and
nature and man and men. They also believe that by doing Sewa we

overcome our own pride and realize man’ s underline unity with his
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divine osaence. LGod Uherefore is not comething of an  external
objlect to be @sort by special trans or  magilcoa feats as  was
thought by many tantrikas immediately, before the evolution of
Sikh world view. It 1s by doing introspection into one’'s own
motives and shedding aside slavery Lo egoism that one seems to

come to possess the unity of God. The differences bhetween God and

men  are merely fabraications of owr Haumal that can be dissolved

[

by a raghtful action.

o what metaphysical was never different was affirmed and
ceen as daftferemnt only because of psychological submission to our
narrow rdentification wilth accidental dispositions and  eqgoilistic
impuleses., Once our scales of laimited vision are scoured of by
practice of "Shub kKarm’ and wilfull i1dentification of all the
creations of the Universe we also escape the anwiety of lose of
our own life or belongings., of our dear ones. 1t 1s 1in thise sence
that coeoperate meditaiton and recitation of Mam. et one overcome
the feeling of forlornness from God and one experiences PreceEnce
of the divine being as daid Guru NManak when he came to count  upto
twelve and @al l 1T oam Tera . What 1s emphasized 16 that no
particular method of meditation or lantra or yogea 18 neadod to
seek God's grace. One needs to have the determined will to cet
aside the evervday selfishness which never permits  to percieve
the "Agam’ that 1i1s present in the ~AqQochar .

Fact i that spirit i not different from the world and man
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CHAFTER V

SIKH VIEW OF RELATION OF MORALITY AND

CONDUST AND 1IDEA OF 60D

ANy philosophlical corncern of human life must be

based in the belief of the nature of human condition. As we have

noted an the earlier chapter the human bedin () has beern a micro-—-

cause of the entire cosmos and due to the grace and Lindness

of God the best of God is known to dwell in each human interior.

This truth 1s patiently underlined by entire sikh scriptures.
! Heo to whom Thow dost show Thy grace and whom Thou dost
brang to Thyself, he 11 1s who meditates on the Name.

He  whom  Thow dost bring to the Truth, he it  is  who

attains 1t ", (1)

Human beinge often forget their divine father and
arrogate a posture ot conceit and Haumai, taking great pride in

their power, Wealth, beauty or  wisdom. The first lesson

according to the scraipture of the Sikhs in escaping the state to

%
manmukh to Gurmuakh 1 recognised the natural humiaility that goes

wilth =) pirous recognition of oneself as mere emanation o f the
divine bering . 1T hass atate o f i L e Fecognil tion of Oone’ s

creaturehood grows on man as he convincingly satisftfies himself to
the presence of Hukam i1n all mattere concerning world, and our

interactions with 1t both 1in nmnatwre as well

-

as in human society.

"He who charlshees love for God in bhose heart finds

G G Gt wgn W W— 0 oot G o W o 4 b b Wi WAk 00 S Gmm W 408 BASEA memat GL0N4 Bebn k Geu Sdetm Seedl Sewie mmmes Kiede meett Saeee o

——— e - Be 1) meew mmmes et Eame Gemal met s et me e PEn aemen e it e o e A S —— ——— - " —— -3 O - —— — T ——" — Gi— A

1. Var Malar, 28, Moleodo F2AG



all ovs arcl comfortes Lodged in it. He who sutbhmites to his

ordinance and walks in His will, gathers all His boons .,

bounties

and blessinag." () Sikh doctrine of God and man underlines such &

cosmic interdependent reciprocity. 7t also restates the perennial
belief O f Tnchean spird buad  Leaddi boion Shioared Ly aal ) r1deas of
concernina man and nature as given by the  Sanatan, Hrahmanism,
and 1ts several schools best represented in the tewt of Ehaqgwad
Gita and other religious books as well as in the vast teut of
Buddhism and Jainism. All of them commonly believe that ————=2%-.2 T
our present life living in this particualar moment of history is
not a matter of sheer conltingency or chance. We are at the tip of
a long cycle of a spiritual evolution, marked by  our own
continuing thoughts., feelings and actions. We are ourselves
responsible to a large extent to what we are born to face in  our
time. In short while there 1 no determinism our life 1is pProcess
O f contiioue interpretation of the course of COSmlC eristence
that will seem to traverse over several bhirvthe., LLibe the rest of

the Indran relaigirion, we are told by the Sikh scripture that no
body can babke away Uhe emergencliesof ouwr own plous as well as
impious stravinogs that o huaman beanag 1s open to. This being the
condition of a human agent our search must rise above the evil
consequences  of our unthinbkaing slavery to momentary passions,

limitataions and 1gnorances.

e - WAt W boahh BBan Wees Mmmet e feet WeeMm S am Ae- st Pi.es S bme meeme St Sreed $miAt FIAEe Vet mAns M mia EPiTs Freee e-wew Weass FeAle Bmamt ewasw PEEGE Bocwm 4spsx ®rret Soak secme ciiow Cmiis Brar . reses Geete cwms vak§ ewdes ASiet Gilii Siimm & 5 ses.  Eeee eeies Meets fiiik Sered B mae Seet wmere Ue o Gete W ee Fwmae bmtes beabs semmer

L}

[USA R cl Q A G wlar J " , ['." '._. (".“.) %‘



Bikh phalosophical ethics looks for their Process of
weaning our soul from the tracps of What passion and desires as
well as fear and greed so naturally create in our a state of
bodily inclinmnations. A human being like another animal cannot
avoild the weaknesses Uheal  oharactorised i e firm bodi 1y
conditions.No human being is God, he is open to threats of death,
InNJjury,.sickness  as  well  as cannot avold desires for  bodily
pleasures,Hut our minds hqve thelir meditative competence to see
beyond immediate calculus of gains and losses of gratification of
our bodily desires. IT we cannot control these compulsive desires
we are no better than a lower animal. In ftact all attempts at
seeking material sucocess also mwcceﬁaitatea a certain degree of
Fretional prudence that means malking a properly thought out plan
of action to best realize even once specifically mundane
oblrectives Like getling best of satistaction of powet ., weal th,
honouwr or physical possession of material, goods. Lt human being
would be less than his spiritual promises 11t he refuses to listen
the st1ll small voice of Nam (3) and the whisper of the Guru (4)
beckonaing haim to go beyond merely Uthe routane ot the cycle of
wWOordly ., acuecess and pleasoa o I'\()ll"(.‘ andl nov.

In  fact mankind alone coan see the futality of  such
great achaivements as makaing &l QﬂWFiVE?,“[MJBSfHESiFHQ lots of wealth
including number of slaves, or children. He must face the facts

that one faces God by himself and alone gnd mast e ture to thet

a
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enjoined vision of Hukam that his intelligence make hHim rnote  in
all the living and non-—- living creatures of the God.

Lt these maltaphysical views relating to man are made
patient and self evident in the poetry of Guru MNanak arnd his
successors  patshas, Sikh world view and mariada do not make two
comparments seperate and independent of each other. They are
integrated outcome of a united, spiritual, insight into both the
heart of human activity as well as the field of performing that
actaivity in the history and society. In the Sikh view
a very neccessary reconcilition between private virtue and social
aood has been strived after moslt  wunlike other  indigineous
apiritual condition  of the past. Thoere 1s no esceape from  the
civil virtue, no body need become a moneslic w&uaaen"er“. e camnnot
absolve the responsibilaity "Kirt® which alone sustains human life
for dedicating oneself to  Hulkam by permorming Shub Karm,
dauntles«s  of threats from Lhe byrrantes and the fatigue theat
caoames by doing sewa to the poorest (Ma kaho se Dosti, Na kaho cse

4

tbhhaar Nones 1e o our Toe, none s a atranger to s, We are an
accord with one and all (OH).

Cluite  often Ll has been noteed theat rerl igilous and
spiritual pertections fights of combating eval ancltnppﬂwzggicnw by
declaring like Catholic Christians that your’'s is not the kingdom

of this world and give on to saesars. This pessimistic fatalism

has benn eaqually preasent 1 medioval Trctia e vibhiern Guru  Manak
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the Khalaa was cupposcod to follow. O Guru Gobind biamesclf C)éass e
the criterion that Gurmatta, five true Sikhes give their opinion

aftter Liberating themselves from any praivate affections, thear

~

- N #N

moral truth natureally comerges from their consonses. The Sikh Ltext
of  Moral truth  that 1t roepresents not only  the  good  of the
persons whao jDin-in the LGurmatta but 1t also takes note of the

good of even Lhose persons who are not present or not are even
born and the one who pronounces Gurmat to be followed by the
Dangat must actlt responsibly towards thm.CW1tirm LNiverse (Sarbat
ka Bhalla) "Nanalk Nam chardi kala tere bahane Sarbat kba Rhalla®
(7). There can be no compartmentalisation in one’ o5 Sewa on one’' s
concern  Tor the happiness of some who are one’' s pecrs only, one
must of neccessaty act an history and time but while acting 1like
this, one should be ftor all the ages past and future and all
those who have already lived and who are likfjly to come: later.
Qctordinq to Sikhs ones life hear now 1s a brief episode in time

Lt Ut L N reation . thalt o U biecaar s vl ez i (o) t o bhiat

~

moment or locataion. 1t has necessarily trans—temporal and trans —
locational signilficance tmplying & timeless oencounter with  the
divinity.

HSoo Gurus argue Lhiat we ahiould ixe?§/6>r (jave up  our
historical moprings and immedliate obligations to which a  human
existence 1 obliged but while discharging such 1mmediate dutires

Vg E2 should beep eqqual ly our  meditabtion arnd  reflection fully
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st fused tov alld thes e b oty (o f clivaine heinogs theat our
consclrouaness  also reveals Lo ws. Sikhlsm as such merges hiuman
AcCtion to 1t deepesth apiritaal foundations unlike other
spiritualism SHikh saint does not see  any anti—-thesis between
concrele Tide of domestic labour, political solidering, other
collectave responsibilities from the obligation to contemplate
and Saimran on the eternal Hukam of \/exllrﬁcjtxr'h\ around oneself.

Hakh doctrine of asplritual isation markes a new
departure an hiastory of moral adeals tuntt1‘@su3t£?rr\ and western. It
is not at all entirely secular or rationéliztic unrelated to
ildeas o f Dharma and Farmatma. Bual the transcendental ideal o f
Godly lavaing does not militate against theeduty of  cilizen and
the warrior. The "Fira’ never shies of the duties of battling for
justice to the weak and the helpless and the oppressed., but  this
1 not merely combalt for polatical power o T 16 alaen a paralle]
struqale to disclose o spirvitual aniversoe of divine presence that
makes one forgelt hatred and greed which oftten characlerises the
passionate warriors Tor  power and territory.ﬁ Fhalea 1s not
supposed Lo Taght for gatoning material Advean tage, power  or
savereliqgnity over qgoods, property au1(1. laves of other  men and
women . What he seeks s wholly Lo overcome nol only embodiments
of Haumai in socilelty as exemplificd by injustaice and tyranny but
also one’ s own unsuppressed desires for gain and domination. 1o

that extent "Sant Sipahi’ is like bodhi Sattvea or a Yogi in
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Slhathe cbate vo tace Lo Tace wibhe bire v sy e b b far trom arnvy
11lls of templations of the mundane wor .

Such  an i1dea of course ig’very\difficult to follow
for men  and women wilth weaknesses o follow.As such  they are
supposed to put themselves in the company of Sadh, Sangat or a
moral community. Contemplation and alterance of God s name in the
company of the baints, 1s the  ture ritual performance, the
highest deed, o dharmea, and the essence of  wisdom arnd
enlaightement (HW). In this novelty of organising concretle Sangats
around A dwar as or  Dharamsal as, the Sikh Gurus took
>wtraordinary care  to  translate theilr spiritual vision of A
worthwhiale  human lifte, a geEnwlinely concrete blue print  for a
faithful T o Fave a Fate of piety. he  moral Iife was not
accordinagly an thear mind a purely private or personal afttair of
a single seeker. The seeker must re-enforce collective piety by
OVEercomng Al concert by sshharang bHoewio, 10 the Lor vdvara anred
feeling one—in-—service high or low as  embodiment of Frabhu.
Nothing bhraings solidiaraty of sharaing  truth while serving under
those who are decidedly not socially cand historically superior to
aneselt as Maharaja Hean)it Sangh ascedd to o do " leb ]l Aand Serwa’ at
the bidding of the Akali Fhula Hangh.

L that sense the ildes of a spirit being higher Lhar
a might of the septre  of the tyrant. In fTact 1t 1s  only
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embadimen af the command of the Hubkam " Mern should 1ive Aas God

willse ' (&) Lhat septre realogns over the kinogdoans ancl territories.
The rulers are to be made conscious of their subordinate role to
the immenent presence of "Hukam’' that they are supposed to enact
in their day to day administrative conduct. This is  how Khalsa
Rajy 1s the embodiment of the eternal principle of dharma and all
must contribute in its maintenance. Whenever a tyramt or a ruler
transgresses any of the foundational principles of Dharma, it is
the duty of all Gurmukhs Lo repudiate such At and be prepare

’

to "Wage' a war of resistlence to BB e the might of Hukam.

1 he laat point of collective Saikh doctrine of action is
revolutionary, 1s highly radical and rerlutionary unlike most
medieval ,spiritual , doctrines of Bhagtas, Sufis and Sants who has
generally preached, withdrawl and olther  worldliness in the phase
of operessive  autocracies of their age. |he ;81W1wi%nn not only
preaches Shub Karma and bHewa for everybody. but also :ernjoijws a
Felentless tnwttle by Lhe community agaginst proven dushalkrna, no
matter what sacritice one what has to made. 1n order to ensure the
sovereignity of Hukam. As the short hastory of Sikh Martyers from
the days of oth Guru Arjan to Tour 6ahibjada5 ot Guru Gobind and
Handa Saingh  Bahadur and his children amply 1]l lustrates In the
worced of Guorue Gobind while laying the  foundation of Khalsa in

1699 in Anandpur, the doves whioch are posseszed of truth shall
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fight an whole army of falcons and

will be an army of (Sawa Labkh) Such

simul taneously the source of

uprightness and gquest fTor justice for

the birth of sikh mode of i1n living.
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CHAFTER VI
IDEA OF GOD IN S5IKHISM QND
HISTORICAL KRESFPONSIBILITY

The entaire  Haikh ouwltlook onv divinity is wholly
centered Cﬁw the  naltuwre of the Laimeleoss Frexanl 1551 mq 1Lteel f in
apecafic concrele hastoreeal moments and baunan responses to those
Historical Challenges. There was no difth of a spiritually
enlightened vyogic and meditative roles of God' s seekers 1n the
hoary traditions of Indiean spiritualism. So much so that one of
the very profound contrmoporary Christian: philosophers "Albert
Schweltzer “an his book "Nature of Indian Jhmtht' (L..Allen Urnwin
London) has argued that the main upthrust of Indian tradition 15
negation of life of man in this world. It seems to suggest  that
1t scarcely bhothers  about  good 1i1f?, mor al values or fair
conduct and bhelieves in conpleltely side stepping the obligations
of humanity and propricty of fTair dealings in collective conduct.
According to this view the  genuine %eekergn of Moksha. muset
transcend all positive attributes of historic obligations and
=ncial cduties. OFf course, many Indian schol ars have onjected to
thas boand of wholesale condemnation of indilan thought as life
negation as a Chrastian theologilan mi%undmrstandinq of the subtle
mor el doctranes Of oorma, Saadbioarmee candd Adhi bl ar Phat AY the
foundataonts of thuadhe soctal organtsatyons. Moy an the past  and

I econd Limee hoavoe poincbedd ot Lo e baban abte troalraea an ANCcaent



and medieval India giving details of various codes and cannons of
righttul conduct,. an the light of specific attributbtes Sanshkars as
well as capacities. 1Tt is argued that each individual unlike the
morality and prancaples argued aboul in the western tradition is
visualised an his or her Tull concrelteness as a acting agent,
with apeciafic abligations and capacties, one 15 supposed to
2xplore by  his  own antellectual and  spiritual insights the
specific and the historical duties that form a hierarchy of
duties under Fittraina, Devarina as well as Rishirina exhausting
the tamilial religious  as well as  the ocultural artistic  and
spiritual values thalt human beings has to stryive fTor in order to
be ture 1o his full 1nner nature.

In  fTact 11 18 also &rquwd that the doctrine of
categorical dulies as advocated by Kanlt, fTinds ample resemblance
in the recept and doctyaine of Karm-yoq as distinct from mere
bnowledage of identity of Atman waith Hrahman as the doctrine of
Gyan—voqg. 6Gita accordingly enjoilns on man the central importance
Df.the duty of the activist and the warrior without of course any
sense of personal greed, malice or attachment (Nishbkam Karm).

Howewver , al L argued that all these please for
performance of duties or enjoined by the Indian traditions only
to overcome one’'s material involvement with the life of here and
NOW . The Dharma that shouwld inform all the performances of

Fituals of either dewsires  or love are persult  of power ,
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authoraity, rule ot law production and collection of wealth or to
Serve the pertoarmance of ratuals to discharge one’'s  obligations
to one’' s deed ancesltors or to pleccate bod' s one’'s world. As such
the duties and performances in this world have only mearmning and
value as contributions to timeless goal of Dharma  and  Molksha
Thise posaition concerning relataive indifference to the historical
and societal well being however secems to be guite neqglected. For
long centuries the Indian spiritual torces were too much pre-—
occupled with personal etriving for transcendence peace and
liberataion. IThis was the age of myndicants and siddbas which
atter Upnishades and under the influence of Buddha and Jdaina and
Arhants left the world of evertyday laiving to be the mundane
persuits  of the householder and only existed as parasites
surviving by religious., Hiksha and pufferaings made by rich to the
shrines on the fulfillment of their vows. A1l in all, the society
at large was no one' s concern. Rulers and the warriors were only
interested in gathering all the ditfferent territories under their
Fule and also possibly taking possession of the very best of the
harvest of both cash and kEind such as cows, elephants, horses
chariots as well as all the beautaftul young ladies in their own
POSSEES 10N . Moot men  were made slaves Lo satisfy tfu? blind
PASZ1ONS and  desires  of  such  antoeratic, dictatorial and
rrrationeal Feewnctand ol ae e, b oor peasants, worbmen, were

constantly Leorroriased oand made to sl fer indignities  hy the
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petty mercenary administrative personnel as well as the footloose
soldiers  who will Labke  possession  of  whatover their  fancy
dicfated. It 19 well kEnown that rulers allowed their servants to
exercirse  unlamated power and dictatorial authority i the name
of ruler ﬁoVerwignity“ Infact, the life of ordinary mankind of
India  fTor long peraiods was o Lale fTull of back bireabk ing labour
very meagre standard of living and very coarse and rude system of
tarxation and almost no caivil rights. It was tyrinmnical often that
one was forced to do physical labouwr in the service of local
adminisirators without any wages, food or consideration. Many of
them died because of exhauwtion. The plight of women was even more
despicable. They were sold and bartered by their wvillage elders
to the ftancy and paggimng of maraudrs who demanded their quota of
sexual explortation and refused to provaide for their own progeny
that poor vaillage conmuntbtieos have to suappor bt o oul of theilr own
meaqre  resour ces.

No wonder.large number of human beings fled from secular
occupations either joined the trail of the marauding agressors
converting themselves to the religion of the rulers of the day
and  expecting to be o saved from andagnar bty ot the hamiliation of
being phycically chestized or to wundergo indignity of lparting
with their sisters, daughters and their wives to the crude and
carnol demands of the armed opressors. Others who could mnot stand

auch shame ot either loss of dignaity or loss of honouwr and thelr
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large scale enmass conversion of Tallen women and their children

and their families to a little less cruel social dispensation and
under Indian Islam when one’'s in thirteen century sultanant of

Allaudin Khailzi and Lodhis in the fTollowing century come to be
dominal central authoraity of Delhi. After this period, all the
indigenious sects were gravely terrorised and looked for a crying
social refarm. They were looking for some faith that could lead
them loose their day to day humiliation at the hands of priests
in the countrysides and at the temples and religious centres. As
well as physical and economic slavery from the exploitation from
the cruel political masters and their crueller minissions. This
was darkness before dawn i1n the history of India.

While there had been some atlempts at mass awakening through
popular RBhaqgti religions as noted in our earlier chapters of
Chettenyva, Gvaneshwar, Tukka Kam, Ramanand, kKabir, and Ravidas
was a period of 1400 to 1700 of medieval India still there was
no consciousness of societal and historical appreciation of
reaction  to this process of collective involvement uwuntill  the
sparxtual light of Nanak enlightened the soul of Guru  Hargobind
in  the wake of the Martyrdom of his f;atiuﬁr‘ GUrve Arjan by under
the orders of the Jahangir at Gwalior in the early 17th  century.

1t was when  Hargobane an his vasion assumed the role  of two

WO s of "Maivi and TFPari’ o d.e. Physical strenath with moral
and spiritual alrength, but physacal strenath was only to be used

1s



while combatinag injusticd, tyranny and maltreatment ih the name
of religion anc!'to pravide gurdance  to  societies in general
towards briatorical A well as Lranscendental 1cleals o f hramean
life. FU was aftter this thal & dislainctly historical role was
envisaged to the “Akal Talkhat' as  the intersection of the
timeless sparitual pura along with the control and regulation of
civil society fTrom the occasional infractions against bhuman
dignity by the power made tyrants of the age.

Uutwardly Guru Hargobind seems to have been concerned more
with mira than waith piri, so much so that 1t 1s said that Goswami
Ram Das, Guru of the famous Indian nationalist Siva Ji put the
following qguestion to haim, "I hear that youw are the successor of
Guru Nanak. Guru Namalk had renounced the world while you wear the
sword, keep horses and an army and people call you Sacha FFatehah.
What andg  of SHSadha are vou."lThe Gura replaed, "Haintliness is

UL AN RS
with-an. HSovereaignty 1s octernal’ .

1
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 "Batgn Faqgiri, Zahirm amirdl’ .)

There 1« little wonder that his contemporary Hhal Gurdas
felt moved to mention such criticisms in one of his VYVars He
Volces the popular accusations thas.

Formerly the Gurus used to sit ain the dharmsala, the presént
Guru does nolt  stay an any one place. BEnperore called at the

residence of fTormer Gorroe,
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The present Guru was imprisoned by an emperor. Formerly the
discaiples could not find room in the ever-crowded congregations,
the present Guru Leads a roving lifte fearing no one. Former Gurus
gave consolation in sitting on a Manji. The present Guru keeps
dogs and Hunts.

The former  Gurus would compose hymns,listen to  them and
would sing;

The present Gurus does nol compose,
listen or sing. His companions are
not si1khs,
He has waicked and bad people as his
guides. (1)

It 1s thas daistainctive recarnation of the spirit of
obligation towards 1he polity or sangat and not nmﬂwary other
worldly commnunity humanistic spiritualism found origainal and a
nove 1l response 1n terms of secular and historical commitment to
fair play to all mankind {(bHarbat) as the requisite condition of

\A
any worthwhile pﬁrﬁuit ot divinmne siddai.

[t was no use as Nanak himseld has sald to siddbas to retire
to hills  and fTorests and nmnot to maind the concrete historical
obligation of VELOWS MmEem FJ e of one’'s own community and fellow
human beinags and cla&im to have secured hiqh spiritual status of

Moksha and sach-kKhand when one’ s soclety was still under total
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Lhe divine apark an a moment of hiaoh insipiaration that Gobind Rai®

.;\r! (“\.,\_C .
ahi baght Fegue s ted by es Teather and mentor to o el rescue
oppresseod Hindus of Kashmar SWMJQGW?tiHC}'tHHtL they tell the subedar
that they will all convert to lsleam 1f they could persuade to
(ﬁwax Tegh Hahadur to embrace Islam.

After that the destiny of Hikhism was caste 1in the mould of
martyrdom and heroism in defernce of freedom of faith human
dignaity and personal honowr. The martyrdom of Shri  Guru Tegh
Hahadur i1s seen not only as the act of a man dying resolutely for
his own faittwtnyt’mn hebya b Foof Hinduwism and religiouws liberty as
a principle. The view is well summed up in some verses composed
by his scon Gobind Rair whom he had nominated as his successor.

To preservetheir right to wear their caste marks and their
sacred threads,

Did he. 1in the dark age. perform

the supreme.Sacrafice,

To help the saintly he went to the utmost limait,

He gave his head, RBut never ocried ain pain.

He suffered martyrdom fTor the sake

of his tTaith.

He lost his head but did not reveal

the secreil.

He disclaimed o perform miracles o

Juaalers’ e vk,
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For such fill men of god with Shame .

He burst the bonds of mortal clay.

ANd went to the abode of God.

No one hath ever performed an act

as noble as hais.s (G9)

1L WA the now conscilousness of Khalesa that took almost A
aeneration  Trom the date of martyrdom of Guru Tegh Rahadur at
Kotwala i S1wEgany an 1A/ to the day of lalsakhi at  Anandpur
Sahaib 14699 when first panj pilyvaras, who belonged to different
castes - Dayaram from Lahore in the north was of high Caste
Khatria, Sahibh Chand was a barber from Ridar 1n the south a low
caste man, Himmat Rai a water carrier fTrom Jagan NMNath Furi in the
east, Mohbtam  Chand  was a Wagsherman, fAgain a  Low CLaste, From
Dwarka in the wesl and Dharam DEAs oo Jat from Delhil was the fifth
one  were babtized by kKhande-Fahol (hector prepared by stiring a

Sv‘;‘“} | A kS
khanda — two edged sword in 1t)which was Frepared by PMata Sundri,

WiTe of Guru Gobind Singh Jia.
Gurve Jau ampressood the Khalsa with the belief that they were
under the specaal control and protection of bod.
“Thoy were taught as an article of
fairth to belicove that God was always
nresent an the general body of the
khalasa and that wherever oven fTive

NI B B R wer @ assemblaed,the Guru would
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be with them.'" (35)

This was a new dawn of a new religion that combined highest

-

of spititualism wilth highest of historical activisem and complete

L

commitment to justice as a@/umbwrat@d in his Own‘Zaffarnamé;Wdé
historiceal eplcal sent by Gurw Gobaind on martyrdom of his two
ons at o aarbaund CJdorawar Sainagh and Fateh Singh) telling that Nno
empire army could stand to the might of Dharma and all the

physical force of the kingdom wouwld eventually founder under the

blast of ftaith and the agonisefoppressed ouvtocries of the mankind.
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CONCLUSION

1t 1= taime for the present thesis to arrive at some of the
findings wich we are let to by the inquiries into idea of God
and related concepts 1n the development of Sikh Fhilosophy.

Une thing 1s definite, that no Sikh Fhilosopher who follows
Guru Nanak "« leoead could over acceplt Lhe allusionistic philosophy
of dominant monism of Hindu traditional believes regarding God.
As such one must equally emphasize that Sikh outlook on God
emerqes Trom recognition of underlying cosmic as well as
metaphysical unity of all Heing called By Guru Nanak Ry
different names Like  ERONEKEAR., VAHEGURLU, AND  AlkKAL FURAKH  AND
SAHLTRANG AND  FOIRMATMA .

What is Lo be empha%f:md while there 15 no possibility of
any outerde pranciple of God beiang ever gaiven any place in 8ikh
Idea ot God, 10U 1s very originally assimilates the great need for
action by conceiving divinity itselt as kKartar., which presupposes
beginning. Middle amnd an end of & project to make the world His
whole Froject., Where He secures maximum Good according to laws
of morality. "

In Indian tradational view of God the world of actionn 1s not
the very core of the reality of the God. While we had occcasion to
Feview  Hikh conceplilion as "Hulbam means a  divine imperative
FUunning through @&ll the elements creatures and Fuman beings.

Nothinag can defy this anborn divine puwrpose as compatible with
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the law OF one s owny free-—will.

Hod i tani te tenderness asees thalt man comes 1o learn the

-t

truth ot thrs  daivame Hakam. Through  his  own  encounter of
happiness, LOrrow . Buccess or Taillure, great heighte or low
deplhs  as precisely duae to one’ s own willingness to conform to

the inborn purpose of creation as embodied Vaheguru' . Im short
A has the potentialalty of either Jistening to inner volce and
cratt his  own  conscarousness o burat ooan line of HIlIs own
diapositaions brarirm out of the several accocretions doe to  partial
struggle against the malady of Haumai.

This state of dwelling i Maheguru' s Raza cannot be
vicsualisable without equal emphasis of spiritual autonomy of
God's highest hope in free man’ s self-a1dentity as the great baram
1.6, compaszsion  of  God towards man’' s search for 118 COSMmic
destiny. a5 such no one can allow the anterpretation of God to be
auch that pasvages replelte an the sacred Shivry Goura Gramnth Sahib
(which we have occasions Lo analyse e our core analysis of Idea
of God earlier). Foint to requirements of seebking free act%n as
werl l A A Lhar oue b conftormuty Lo thias wall 107 yevad time while
cshowinag the etornal Akal

Con=equently, Saikhs do not accept any doctrine of unreality
cuch as that of Mayao, v audya &{ﬁ;ﬁ Vaivarteo o whiaeh o1 the ostock an
Lrade of most thealstio schools of ancaent Hhinduwiom (this has beeen

referred in chapter two.)
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1 hey o not SEeo any oppposition or conftlict 1N cdivine
Hullam  and bhuman prayas Tree leading to free choice of projects
WY even Manmubkhs Tor whaich they alone and alone are responsible
T e Lhevr undoxmng an the world of Oxiﬁtemce and not the divine
Heinag Tor o not  stoppang them from realizing the 1nvariable
consequences  of the Violation  of the Hukam which Pulsates
throughout the unilverse like the radio-waves which are not
antuned by most of s eoxcept threowagly the receilver.

Foint 1w God an vts mercy has granted the full freecdom to
man to rise an his thought and action to this divine "Anhadnad
of the "kEklkombkar’  , but 11 by mischance and ouwr distorting bodily
aftfections like greed, Mo, LUk, kK.arodh, Ahanbar  and RBhaa
decidedly due to misdirections of our free will 0 Qraciously
arantec to was by ouwr Tather the Farmatma by owr ownn Haumaal,
Cupidity and fears. Whaich are our own undoing without of our ever
realisang onuroeval o Lute thial emergoes Trom Phem.

So oan this sense the ldea of God' s mercy and his justice are
souaht toy bhe  rvealized in our own e tbanalbaons  and  appitites
coming 1in the way of ouwr perfectang the fintabaran to mirror the
divine Hukam of the Keartar. So we become prisoners of our  awn
past accumiilated decods due to passions and  obther aftflictions
auch as qreed and Tear. I thal sonse unity with the Good 15 Nnot
idle contemplation of a logical tauvtology like " Tat Twan Asi’ o

Yhevn Fa cdhimaccan CL fr ocquent by ropeatod L1 ey at tradaitaon
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meanina nothinag but a dark night an which all Cows white, grey or
red looking black.

It 18 a&a Valiant Kobust struggle to get over all the
infirmities  that ouwr Manmukh-hood  imposey on our everyday
conacirousneaas,Which 1e always full O Jealouwsy ., anger and
spilefulness that necod Lo apaitefalnesa that need to be undone by
sualainec T fort 1.6, Nam DHamran and swrender to His Will
Constant willingness to engage anthe struggle for good acte 1in
shubh baram. rather than adopting & passive negative attitude
toward l1i1fe and (:r%?&ftjwﬂq; culture andustry and food for not only
yourself by kEirat (Breed labow ). This anticipates attitude=s of
frustiin, lolaloy and  Gandha Ja who look  upon honest  domestic
effort for creating circumstances ol life chances.

As snch. the claitmed absorption in Hakam can be a continuous
striving achievement and not merely a matter of passive withdrawl
and 1dlo peayohologiliocal traumas <o much criticiecd by Hanak i his
encounter  with Diddhas (see owr refference to Siddh gosehti) The
Sparatunld Life 1w nol & hstorical escape into mysleries  and
obscure confusions of intodicants and postures that were the
normal chores of scores of the practitioners of lantra. Heath Yoga
and sevaral other weilrd practices anvolvinag many immoral deeds of
concubinaqe and narcotics. ALl these were often supported  with
the possibilaity of unigque spiritual essence of the Univercse.

i

Guruwe Nanal ., on the contrary as well s b s followers t he
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rest  of the sacred tradition highly emphasized L her historical,
social, polaitical, communl tarian cmbodiment  of divinity or
Hulk am. In  aclual perftformance of Sewa and vand  Saimran and  Nam
Simran.

The same conceplt of the realization of the unity of God in
tames to follow Nanak after the martyrdom of Gurua Arjan lead to
the realisation of divine goal to cmméﬁitutm €23 20 the temporal
authoraty, the Akal Takhat and the oconcept O f "Miri’ l1.e.
obtaining & spairatual acangal ready Lo create conditions for Sad-—
Sangat  who  alone  then can GBI G e 'trLrthfﬂA} | eud&mcﬁﬁmﬁwwt of our
wltimate spiritual destiny. |

In this ovrder any body under the over whelming burden of
Haumal may not allow the Guru-Hikhs  to truly constitute a real
sad—-Sanqgat. It this happens historically the Saiant has  also  to
become the warrior adopting the role ol peer on the horse-—-bachk to
Constaitule Ui drvanme (14585 000 A acbuall bristory A3 Flhiail séa
mentions an Chapter V1.

Theretoreone notes fundamental oty a0 they ITdesa of God  of
Sakh theology from  the abstract doctrines  of EREONKAR of
metaphysical monism to historical creator FKeartar, (kartat Furakh)
as well as  loving sustainer of all creations as  Farmatma as
loving father who enuncilates the ever open command to realize
this divine mission by intuning one’ s own surat through constant

Freflection and simran of this Hoabam.s ot ot by being a0 Farasa te
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or mendicant while producing conditions of lite without fear and
offering compassion and sympathy to all the oppressed even though
they miaht be of different nationalities.religions or cultures.
In that sense 1n a very straight forward practical sense the old
identaity of entire mankind as one in God is not merely recited as
a meaningless song or prayer but actually one is called upon to
sacrifice  everybthing Tor making this very historical world, the
house ot God through one’s actual determination to struggle
against all fairness to all creatuwes intune with divine Hukam.,
Now 1t must be underlained that theistic monism i1s not new to
Indian traditional Fhailosophies and religions. Infact the  indian
cocial history 1s all too rich in variety of views on the nature
af God and Man's relation to at.It was feft for <i1kh  Gurus  to
fuse the hiaghest emotional (jwwwyticnnmljmam Of great Bhaktas whose
Hani has been ancorporated n Sea Goro Granth Sahbdab i teel f, bhut
to fuse 1t with clear perception of a spairitual foundations of
this relaigrous  encounted in BEEKOMEOSI. However another point to
underline and emnphasize 19 the culltavataion of a historical will
to constaitute one’' s own actions in the family in the market
place as  well as 17T necessity arises in the councille of the
ctates oron bettle-grounds for the Justice making the piety of
the religious saint at  the same time cutting edae of the
warrior's  kKhanda  tor Frotecting tﬂwe}c]ivjfwe Hulb am acﬁains&t all
possibloe AR Thas ;\uat' culdtivalbtion of the moingsm of v:gvl 1 or
et manncb v Lo credbee e jueeb o doer Ve Loy v b Vhie wimplo
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GLOSSARY OF SIKH RELIGION

Ad puralkih Hrototype Ferson.

.

Akal Muarat e e e s 2 limeless Heiang.
Albal Furabkh Timeless Forson.
Achut Furakh e e | Linewerving Ferson.
Agam Furakh 7o e e e e e e | Inaccessible,

tInknowable Ferson.
Akal Furakh e s e s e i Unkrnowabyle Ferson.
Attit Furakh e lranscendent FHurakh.
BEhaaowan—Furakh T e e lranscendent PFPurakh.
Bk Furakh e e s e Une Ferson
Jagjlivan Furakh e s Herseon, the life of

the Unaiverse.
Karta Fuarakh e e I he Creator Ferson.
Froem Forakh fhe BEombodiment ot love.
Furaechot ain e Supreme Ferson.
Furan--Furraldoh b'err et Farakh.
Furalkh Vidheatea e Furalkh, The Destiny of all.
Samrath FHuaralk h e e e All-Fowert L..l l- Ferson.
Sat-Furalk b e e e Ferzon. The True Guru.
Ab e Uhose Secret cannot

e khown.

Abhalk b e e e e biho eats nolhing.
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R am

- Incccessible.
Bgandh o e e Linfathomable .
FRaochar e Unapproachable Furakh.
Akal e e e Timeless.

Ak ath e e s e v Who canmnot be described.

Alep S ——— Unattached.,.Untainted.

A alb h e e s o s Unbtnowable, Indescribable

TR e s s o o Most Boauati1fal.

Anatman o e e Heyond the Atman.

N1t 1o0q

Mirgun

4 eviee meres eveem seeew SerEC Ribmn aenod Seees

AN QU m o e o Without Name.

AL e e e OFf mo Torm.

Az=oo)h e e e Linthinkable.

Attt - - Untainted.

Altatl ~1anqg - ﬂéyonq the Tattvas,
-esences . bloment s

At hah - Doepth of Unfathomable.

Gunatait e e e Iteyond the three gunas.

Nehbewal e s e e Mot—-Alone . Beyvond
Alonmneness

Vinne ommunicaty e,

Heyond qualities.

Mirboojih e e e Hevond the reach
Fouoctodl v .
Nichint - Imconcelrveab ) e.

L/



Mirkamay

Mirkairmay

Sunn

Adho-—-urd-—-Ardhang

ANt ar ami

Banwara

Hazivr Hazur
Jaaqgjivan
kal—kale
Mirantlar
Roop RKoope
Saraby fvt am
Sarabh Jdyota

ocarab-ghatean

Sarbatr Hhowsay
Sarbatr Deway

Sarab kEala Bharpoor

sarbatr--Dhaonday

s rese Meme fnmme cmein 8ies

vees seaie e

cntmr e msrs evess

ets 2eese Twwuve secse resen

. wahes meeew C1oes Weecs

semew tewme ameves etave

WTes MmAn CEISE cudmh bavbs 1 040s bwema kasee

w—err roies

Rheas Gmbnn PrEAs mein e Ge b es sause

. - - - - -,

Cecee whaea By rit SNaes esshr emeva - . —
Mreen adme e uy bmes w——ny b e

eiee Pri e MMe e erarm stes eeees Meisr B0 Aweme

Without Furpose of
desire.

Without activity.
hNothinaness, Divine

Darktnecs,

Filler of all space
above, below and in
the middle.

[nstead controller.
lLord of Veqgetable,
K.inqgdom.

Ever Fresent.

Life of the Universe.
Tune of TlTime.
Without Hrwaﬁs.
Iteauty of Heauties.
Fhie sl of all.
The light of all.
Mlaseter ot every

Heart. kKe Nath
In all robes or carbs

In all spaces.
Full of all pbwers;

In all deeds.



Sarbatr—-Laune e s s e e 11l Fervading.

Sarb-Rkupe e Heauty of all.

Sargun e e o With Qualaities.

Trabhavan Mahip e s L.ord of the three
worlds.

Ad oy i | The First Lieauty Form

AcChiary Kup e e e Wondrous Heauty.

Hizsmad e e o e e e s Wondor—-Froducer.

Gj;t~E%itF> P e e o e Song of Songs.

Hira B Diamond, Jewel.

Husnul Charang o e o e lLiaht of Heauty.

Husn-—ul—bajyuh e e Uf Heauty by form or
Hody .

Manmnmohan e e e e Heart Charming.

Nad—-hade o e e e The Urioin of &all
musr ., Hormony

and e laody.

Nawvtang e et et e e e e s e verr e .

Faram Rupe e e e e e Supreme Heawuty.
Rana KKupe e e Flusaiceal Form.
Fatan e e e Hrecious Sone.

Sundar T T e e Feautiful.
asundar Saroo 0 ten e e v et e e et e Floatittr 1l Heiain Q.

Tan—Tane o s o s s Fune of Tunoes,

LYy



) [ e J \/3 nes i ' e e eeoee seee e ree mrrn e

Asur-Sanghar e s e
[) = »/ an 3 d r] teres tvare seos e reee cemea buree ame e
D Ll }.; h t') "1 é\ r) n'j &\ r') eama Swans Beeed BMELE shete mewey HAGAG $830s Aswn.

Dusht Sanaharan o e

D a y ’:\ l Breer Beoe Pubes mwamw mErbe swemw S94tE SBwemr saies
N

Gun—Na N b e e et oo e oo e e e

K.Irpa Midh S e e
kirpal ' e e e s e
Mebaryvan e e e e e et e e
N1Fviar e e e oot e e et e e
Fatat-Fawan e e e e e s
Fatat Udhiaran e e e et et e ot e
Fealb biam Hlaar i et eene e et e e e
oy Hlavr ovny

Srlwant e e
&f' LUE & wens ors meoms cmow oeee wves rmre coeee mers

S Q et h T T T e e e e e

Subk hsa Qar e e e et e o s 2o oo

‘ AN ) i AYT AT e evas et whece setae ceeae sesve seeen sees

1@

Hource of refulgence
and power.
Demon—kKiller.

Treasure of Mercy.
Fain-Destroyer.

Fallewr of the Evil
Unes.

Merciful ,Conpassionate
The Hero with all

noble gqualities.

Mercaful.,

Mercaful.,

Full of Grace.
bhithout Ermity.
Holifier Furifier.
Holifier FFurifier.
F'rreservoer.

Isormoywverr of Diseases.,
Sweet lTempored.
Frave.,Dauntless.
1l Wise.

(lcean ot Hliss.
(Carrier across the

Ueean of Hecomlng.



AcChara o e e Ut Moble Character.
Eho 1 T T e e Erm)o Y er

Heopari e e e e e Husinessman.

LHrabhmachara R e e e Abstainer.

Dhanai e o ot e o e o Foesessor of Wealth
Dhenchari e e Shepherd.
G - a h = t 1 et vt e errs oaree mea wtate et s HC) wues e }-{D 1 (j =N ol
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Kisan o e Fearmer,1iller.

Mala T T T e e Lardener.

Rajeshwar e e e s e Moble King.

Rajan Ra) o e e e e e The FKing of Kings.
Sachha Fatshah e e e True King of kKings.
oarab-Lthoop T Fhe> Kang of Kings.
S pa M1 e i v e et e s e Uorloalier .

Shahan &Shah e e e K-anmg of Kings.

Sul tan e e e boimg.

Abhait o e e Ll thout fear.

Asdhu ) S —— Sword Man .

AT ATV Lo Hlo b obor ()1 thee

Crvronr ol
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Ajat

Asur—Hihandan

Aspan

Bhagaut

Chhatran Chhalra

Dal Hhan ) an

Dusht-—Hhanjan

Dusht-—-Daman

Duashat-—-Nitb andan

Duvritan--dal—-dandan

Lhartb-—-han ) )

karoor l.axrmay

Kharag—lkKharaqo

bharagpanam

Loh-Lohay

— . —oun

odes swmwe svewn wetes

veee Memss stsre sme—s WEvas aawwe

44080 mmcun sewes weuss poves

Ceen bmeen mmsd feade S0 eem memws
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cee reere e ien Meww emar. weced Suebe

Unconquerable.
Destroyer of the
Evil Ones.

IThe Wielder of the

(e .

rey

1T he Sword.

I he best hero,Warrior
Destroyer of Armed
Forcees.

Destroyer of Evil
Ferson.

Furmnisher of kEwvial
Heinags.

Fanteheor ot BEwval
Heings.

Huaniacsher of EBEvil
Heings.
Hrade-Vanguisher.
l.ord of terrible
actions.

Sword of Swords.
e Holder Of the
HSword.

Stel of Stewels.



Nirbhhan
Fobkh-Kolk te

SHSarab-bhatam

Sarab-1oh

Shatram Franasa

Hancdapa
FHhaa
Ehiarata
Khasam

Mal ik
Mitar
Fiara

Fita

Frem Soarap
Frat Fraite
Sabandha

Hij—Hije

Hrahma

Charan—hRhanj)yanhar

Ja ) 1wan
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Vo rbmu Mumme Srets sesue Mewad sesat Smees Rrbew
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Fearless.,

With terrible wrath.
Awe—-Inspiration,
Terror Froducing.
A1l Hrteel.

The Destroyer of the
Eriemies.

elative.

Hrother .

Hrother.

Hushand.

Measter.

Friend.

L.owver .

Father .

L.over P lase) f.

lMost Heloved.

Feerleaab tver,

Urigin of all
Origins, seed of seeds
Hrahmea.

Froserver and
Destroyer of all.

o
l 11 of the Universe.



Jaa  Feararn e e e e LCause of the world.
Jag Haran o e e Destroyer of the world

Jagal Farla s It Creator of the

World.

Jaq Jawvan | e i e s lLafe of &all Beings.
boar b oo ooy P s The Creator persor.

Fartar e i e LCreator of the
Universe.

kLaran Karan To e e e e Cause of the first
LCause.

Karim kKunind o e e e e Maker of Causes.

kheal g i e e e Maker, Froducer.

Maula e o OUverload., All-wise,

‘«o A 1 ST r} S et teees eeme reees vevee weeee veirs bevee bees ( ‘ ar e t a L €r .

Faleak i Mowrashier .

Braxr varr o v gpevys S e e s Hustainer .

Framn Nalh e e lLord of Hreath.

fveavat b e et e eeean pens veen ey e e (31 vEr

Nozia-dahaind mm e e e e s s e e Sustalner .

F\' O J — },.\' B -l k et e evre vt e oo v v vanen Q) e -t 1 J MNer o

narb-Uhalak e e e e Destroyer of All.

Sart Falak o s i e e e o e b Frecerver of all.



Scarab-kKhapaa o s e e e e e e Disposer of

Everything.
Sarab-1Thapay e e LCreator ot -
everything
Harb-kKo-karta e e e The Creator of all.
Sarab-ko-harta e e IThe Destroyer of all.

Sarb—-ko—-kal et e st s et o s v e The Time(kEnd) of all

Shiv o e Sivea .

Vishinu ~ T T e e e e = Vishnu.

Adesh e e s e Does Mot belong to a
Fearticul ar country
or place.

Abhinasa e e Indeastructible.

Abinasa o e e e e e Indestructible.

Abhhanq o e s Unbreabkable.

Abhagat e Indivisible.

Ac hihod R Livpi er caby b

YRR : | e e e o e e I he Reganming .

ANelor e s e = Ui tisk eab ] e .

AJuna e e e Free from Rirth and
Dealtl.

Ak el = e e e e Fimeless.

(N1 b e e Fridlese .

foro ol | e thoul any Megining
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ARl
Anas
ROup
Arup
Atol
Athan
Alhapay
Reant
il R
Th=—ras

Juged

Nirbhw)

Onkar

Frear b oveshy

Sadasach

Sadaschdanand

Satnam

Sai—-HkEhanqg

Bratim Gyanai

Chet

T tamdd WO NP GUS 6 PEsee tmuwd wae N Sme—d Pamad

e mtes b o Sabes BEe VL peews wwrbs meams eetas

SeEue B4 s MBI BBeed C6PEE Basus BeNes Amead sedte
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(Countle

Free from Destruction

Ployst Heautifwl.

Formless.,

Unweighable.

Flaceless,

Uinestablishable.

Heyond

(Jrne.

end Fnidless

Changeless.

The Hegining of the

cycle of time.

Mol recognizable,

ITnascertailinabl e,

All Form.

by bt

Always

Eternal

T rue .

Truth,

conecaiousness and

Hliss.

True Name.

Selt Created.

Supreme Knoweldge.

COoOnso oS es s,



Lyan—Giane e e e o e knowledge of all

Krnowledge.

Sarbath Gyana e e e Kiiower of all.,

Suchet e e s s e s Ever—-Conscious.,

Trailolk OGyata o e et e i o e e Kniower of the three
wor lds.

Trikal Darsha e e seer of the present,

Fast future.
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