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"INTRODUCTION"
c: i k h G u r u crv we? re concerned with the most foundational

understanding of the? entire cosmos- F-or them it could not be just 

an aggregation of the absurd and unrelated isolated events

accidents con tigencies They were looking for underling
rationality of nature and history- On the face of it neither 

nature nor history seem to have any apparent systern.Ordinary
/ /y r-fr . >•: T

human beings are totally in their day to day fears,
^ \A vi

games, aspirations and are always at the mercy of unforseen. It
ris this fear and lack of control over one's world of living and 

striving that does not give men any tranquillity. The great Gurus

firmly asked man to stand withdrawn from this mindless pursuit of
/momentary moods and whims and 1 look for inner meaning of 

our personality.For this no other course of realization could be 

effective as one of seeking a bridge between one's inner most 

spirit w i t h res t of the un i. verse - Many Gurns have experienced 

this immanence of order in obviously depresssing perspective of
,K

{chaos, immortality, injustice and pain. Religion is not for Gurus

a mere external form of traditional rituals to conventional mass, 

temples o r o t h e r c e r e m o n .i. e s 1 i k e V a g n a a n d pilgrimage.

Guru Nanak himself drastically questions many of these 

traditional forms of religions existing in his time. For him no 

substa. tute cau 1 d be f ound f ar se Tf~e;-:perience of God - However , 

even this does not come about instantaneously one must prepare

1 %



one self to he worthy fn ror:e i v I m | 1 hr r>ni Dimli'r rf GfMi'r llul;r-.wn

of Nad. It is for this purpose that it is advocated mind must be
«

purified by simran.
%

Likewise? in the development of the doctrine of Shabad and 

Nam Simran, Sikh theory of God as well as man's relation to God

step by step identifies the process of coming to directly 

encounter God and the problem of knowing His eternal transcendent

nature.

Sikh Noti. on o f God r i «-:*>e s f r o(n se v e r a 1 d i. f f e r en t pos i t i. on s

concerning human curiosity about the way world its innumerable 

happerungs , movemen ts ro- regu 1 ar j. t ies :i.mp ingo on our i ini te mi.nd .
r,rWe are always forced to recognise gaps and discontinues in our
A

knowledge of the world around us. Something with in us goads us 

to think that all the world around cannot be just such a 

haphazard multiplicity. There has to be? a key to these 

bewildering confusions. Our own knowledge based on sensation and 

reasoning needs contemplative fusion in order" to render these 

unseemly crowds of unrelated informations into a well

articulated unified picture of law governed reality. All religion 

of Gurus are in sea r c h o f t h i. s imanent H u k a m that we o r d i n a r i 1 y 

miss in our life. Bo long as this is not fathomed we remain

foreigners, outsiders in the phase of Agam and Agochar. How to

over come our total sense? of forlorness? This is the search

which no sc ien t*i.st can meet nor any phy s i c i an (...ou 1 ci o f f ei by a



drug - UJ e h a v e c:) e a r n f a :i t hi b y s :i n q u 1 a r 1 y 1 i h e r a 1 i. n q on rse1ves

from the slavery of senses and our finite passions not allowing 

us to look w i t hi a s t i 1 1 i n g o u r e v e r d i s 11i r b e d m i n d s - G u r u t el Is 

Lis that how to esc:ape the demons of these f initive conceptions of 

the s e n s o u s e x p e r i e n c: o .

A f t e r hi a v i n g 1 i k e w ;i. s e ri a t e d t hi o hi e a r t r e n d i. n q .i. n j u s t i. c: e s ,

s u f f e r i n g cr> a n d a g a n i e cr> o f 1 i. v ,i. n cj c: r~ c? a l: u r e s cm i < • t (? e .1 s t hi a h the

whole universe is v*jithc?ut r e a s on a ri d p u r pose a r i d cj o o dries s . I T i. s

in ths rnood of pessimism a n c f c: y n :i c: i s m a ri d i mm o r t a 1 i. t y t. ha t m a n

has to cleanse hi s will of un happy God 1 essness whii c h c anno t
%

■ ibe^~emoved by f a 1 se r j. 1:ua 1 «jr> an cI o I. hie r f o r ms o 1 r»ve r yd ay t o tnm i c 

chores as advocated by priests and tantrikao. Unp mu s t have the 

coverage? of infinite faith in thus immanent, link am in spite of all 

the seeming triumphs of evil. So met by our finite everyday 

experience. Guru have therefore reflected on the cosmic unity of 

moral order ^\ncl our own values that give us strength to the 

repose fait hi i n 111 e o b .j e c t. .i. v e b a s e !:_> o i H u k a m o r t h e n i o r a 1 o r der . 

Such a moral order must be \iot an object of rational polemics 

but a constant struggle to put down one's own baser instincts 

and timid i. t y w hi i c: hi a 1 o n e r a i s e s o u r will to entune our 

understanding .

To realize the divine and in so trying come to posses the 

real " Divine Hukam" :~

As we s ha 11 see i n ou r s t:ud i. es i. n d a t a i. 1 o f the Sikh Canon



that: it. j. s n c.) t: e i 'l". tie r a nature 1 I I h:m ) I c>c) y or more c od r? of

externally handed down commands of a autocratic divine being that 

Gurus are recomm e n d i. n g t o m a n k i. n d . J. n s t e a c.J t h e y are i. n vi ting all 

of us to look d e e p 1 y i. n t o o u r o w n c: o n c: r e t e p s y c h ological , m oral 

social circugctancec without any prejudice or dogmatism and

discover f or ourse 1 ves t.Ine overa 1 1 orqan i c un .i 1 y of our eu iq tence
«l n the v e r y b o s om o f t11 e I.) :i. v :i. n e I <e ,i n g .

□ u r s t u d i e s o f S i. k h i s m s h all n a t u r ally p i c: k u p v a r i. o u s 

t h r e a d s of 1h e i. r idea of Go d i n t e r m s o f f o u n d a t i o n a 1 o n t o 1 o g y , 

cosmology , human person, freedom and Karma as well as a status of 

moral order. Following th.i.s , we wi. 1 1 br :i.e f 1 y a 1 so review the 

Gur m u k h i d e a 1 s ♦ t In a t f 1 o w f r o m a c: o m p r e h e n s i ve, s p i r i t u a 1 vis i o n 

of ttie Si.kh Gurus . Fi.na 1 1 y an a1tempt wi 1 1 be made to understand 

the Sikh notion of sayed social order of Khalsa, Sanqat and 

Sarbat based on t h e d i v i. n e e x \.) e r i e n c e o f t: t i e e a c h s u b j e c t 

knowing in his own un ic|ue spec: i. f :i c way. The c onc: r e 1. e Huk am i 

historical time and the specific sewas entailed by for any 

Gurmuk h.

As far as this thesis is concerned, I have scrupulously

avoided any subjective opinion that I Shall express when I have

properly given an objective enunciation of the 'Idea of God' as

el aborated by Gurus wi. tIn the 1 r :i.n ter\)reta t .i oi » pirovicled by

classical in terpre ters of the sac red tey> ts such as Dhai Gurdas

and Mani Singh. Of course we know in last hundred years and more,

i..



ri u m b er o 1 n o v el a ii d i n t e r e s t .i. n g .1. n 1: e r p r o L a t j. o n b h a v e bee n

provided to the sikh sacred texts by /non of genius as poet; Pur an 

Singh and Bhai Vir Singh as well as political critics like

*iacaullife, Princep , D r . T r u rri p p a n d S a r d a r K a h a n Singh. Some of
Ithese even border on po 1 i. t i c a .1 propagancl a donrf or mob 1 isi nq the

comm u n i t y f o r s p e c i. f i c p u r p o s e s , i n t h e .1 r s t r i. e f o i" • ‘ p o .1 i t i c a 1

space
However, our study has no such non academic axe to grind . 

Our Job is to scrupulously restrict to tine classical texts of the 

Gurus and their aut.hen t.ic in l;erpretors ancJ [ytfinq a maximal degree 

of coherence and unity in the concepts of Sikh Theology, 

Axiology,Epistemology, Psychology and Theory of human liberation-



*

IT* •If •V. y 1fJT’T'I .*a ■31, fc* ri rS TTJ ---C3 *ri~ 2*** ■* »• C4 Ud 11E< i'4 til • r*i u W a JU fJIlip CTJ TT5 - re •ST 5^** TO 41 ~ jer
* \fJ» 4ft p—f .\3MWBH '*» 5 la »r **-*t , < |rrw«M-31 r w ■MH
ft**-**• rs ro 11r** * v*»*v - to TO TO * TO t-XSi.<T*-* J ft £ 1 r*X jrr. s (3

.«rv
E*
."'Or- .4 CfU

rt.
■vx.r\

txnwr*iy



CHAPTER - I
WHAT IS PHILOSOPHY, RELIGION AND PHILOSOPHY OF RELIGION 
Philosophy happens to be the most general reflection on 

world, nature, things, history as well as human understanding of 

these different dimensions of Universe- Philosophers do not have 

any special area to investigate such as Astronomy or Biology.But, 
however, nature of physical universe as well as life belongs(l) 
to the objects of reflection and wonder for a philosopher.

Traditionally we know, philosophy is divided in three or 
four main branches like metaphysics, logic, epistemology, 

Axiology or science of values of ideals of human striving. It is 

wrong to underline one branch of philosophy say logic over the 

rest. It can be argued that no philosopher can philosophize 

without fully understanding the tools of thinking. It is 
important for a philosopher to estimate the character of success 
of application of these? tools to various objects of inquiry that 
man is supposed to engage himself with. But while philosophy 

sketches the various elements that world is constituted of, it 

also gives reason for justification of using reasons to draw 
these^sketches of the universe.

Philosophical enquiries embrace both the cognitive as well 
as the non cognitive? human interests. We are concerned about the 
place? of man in the over all universe? as well as his role in 
history and the foundations of society that only our critical 

1. Aristotle Metaphysics A6, 987 b2 (Trans.W.D.Ross)



reflection on the nature of human beings and their relation with
other human beings could specify. In order to critically and 

impersonally provide a scheme of social solidarity;, philosophy 

must reflect and investigate what are the general demands of 
h u m an 11 f e a n d t h e i. r m u t u a 1 c o o p e r a t i o n . Such things as desires, 
motives ideals are of abiding interest to mankind and philosohere 
who take these seriously are called moralists or ethical 
philosophers.

Philosophy in general therefore is a self-conscious 

reflection on all the different themes of material interaction 

and the spiritual world. Different philosophers, focus on one or 

the other groups of questions related to such questions as the 

foil owing : —

What we definitely know about nature ? What is at the back 

of d i f f e r e n t c: h a n g i n g a p pear a n c e s ?

Does the world go on growing and adding new things in it? Or 
otherwise the world appears in many phases nevertheless its 

essence and substance remains the same? Can there be objects 

without qualities or qualities without objects ? Is a thing(2) 

without any of its relations understandable? Or Can relation be 
understood by anybody without those things which they realise?

OR
How reason that is expression of human mind and language

✓

that man makes are capable of taking the intricate pluralities

2. Preface to the Principals of Philosophy.
Cottinghaii) R. Stoothff and D. Murdoch Vol.Ipp.186.

7



and diversities of various substances,, qualities, relations, 

essences and express their exact configurations in our own words?

Why we believe that what I utter in my words can let others 

grasp my thoughts by decoding my arbitrary verbal expressions? Is

there one reason or many reasons? What is the status of laws of
• -

thought? Are they necessarily Universal ? Can,-there be a world

whe re 1 aws o f t houg h t c an be v i. o 1 a ted ?

Briefly we are not concerned with our everyday problems of

here and now,success and failure but to find out the universal
(

framework of the total framework of the reality. Along with these 

questions;, Philosophers also attempt to visualise the nature of 

human life, its ultimate values such as freedom, equality,

justice? and find out how for they are organic to the world of

appearance which seems to be source of any concern for human

values when we are faced with these doubts about our values, we 

ask questions who are we ? why we are in this world ? Is all our 

hope ancl conc ern f or j us ti e e , f reedom , equa 1 i ty , generosi ty ,

compassions etc. are merely subjective illusions. Which are
/

having no sense in a world which is primarily indifferent to our 

most anxious pursuit of ideals.
'U

■4

When philosohers are seized with the problems of last

paragraph then they start asking questions whether this whole

totality of universe has a direction or a purpose or a goal ?

Whether all our anxiety for seeking a better life and just life

References : - Phi losophi leal investigations I;, Par a . 9B ( P45 )
PI \ i 1 n o p h ;i e a !l i nv e n* t i g a t i n n r» I , para . 7 4 3— b 0 ( P P B 0 — 9 0 )

Aristotle Metaphysics, A6, 987 bl—4.cf.M4 , 1078 617 ff.
0



is merely a Persona 1 whi.m :i. 1 ’I. usion '? To answer such questions we 

have not to look outside on nature and history but to make a 

journey with in our own conscious being. As we do that we 

discover the domain of the divine sublime and the holy. And thus 

philosophy pannes in in LI to quew i .1. on n of why the world ia or the 
ultimate? This question delivers philosophy to the gate of 
religion which we now pass on to discuss.

RELIGION
How to discuss religion ? Religion unlike philosophy 

covers many other elements than the intellectual mappings of the 

world. Ofcourse? religion also offers some kind of overall 

picture of the universe as a whole inclusive of human relation to 

this whole. In this picture the paramount place does not belong 

to a theoretical curiosity. Religion is the cumulative expression 

of man's effort to make himself at home with all other Beings. 
Our common experience shows a lot of disharmony and indifference 
of one thing towards the rest. In fact the overwhelming feeling 
one runs across everyday in our normal world is that of 
indif f erence di.sorder or opposi ti.on . Even when we notice some 
partial order such as day and night following each other in a 
cycle plants growing from seed to fruit and seed again, animals 
finding food from the fruits of the plants and nourishing 
vegetation by their e):istence? one still does not know if all 
such unity and order are just happenstance.

9



Now in the course of man's evolution from his purely animal 
ancestory, he has come to possess a sense of wonder or doubt 

about his own place in the cosmos and the fate of his peers. Of 

cour se , suc h cIou b t s c: ou 1 d a r ;i. se .i. n riian k i.nd only after a lot of 

mental evolution had been gone through. Religion is the generic 

name of this tumult of collective mind gone over ages earliest 

form of society needed collectivity and cooperation among its 

different members. *'

Who could not find why they should cooperate and not defy

any social discipline of supernatural being as the only service

of command in order to keep their people together and provide

s ocial b $ a s / i, o f c o 1 1 e c:: t i v e 1 i. f e . This cooperation w a s needed
particularly in view of man's insecure position in nature and its
formid/able uncertainties he had to exercise and his

\

intelligence to be alive to make secure grounds for effective 

coordination of collective obligations for mutual benefit.

No animal has ever been able to fathom the underlying basis

o t reactions to such challenges. Human religion at the

stage provided a foundation‘ for forming human

t: ion that would ensure success against odds that nature 

posed and uncertainty of phenomena that confronted mankind. 

Religion whether an act of intelligence or imagination or arising 

of aforesaid practical needs for cooperation and

Ref erencos I - r i e d r i c h S c h 1 e i e r m a c h e r , (J n keli q .ion, translated

by John Oman and the Christian Faith translated by H.R

M a c k i n t o s I \, c o n t a i n c 1 a s s i. c s t a t e m e n t s o 1 t11 e vie w t h a t religion

is essentially a mode of experiece
10



organisation of human labour that leads to body of beliefs had 

to be made consistent- Bo religion therefore is a quest for 

cohesive model of man's integration with his peer's environment 

ecology and his hopes to realize his position as savage in 

originator . D n l y d i. m 1 y r e a 1 i e d p p s s i. b i 1 i t i e s of collective 

achievements. Man in this collective act: of mythology projects a 

world picture that reassures him that he is not forlorn and is 

bound to achieve and be blessed by over all success and totality 

in his ambitions have? secured foundations on the basis of belief 

which are shared by the group i.e living together.

The religion holds the primary focus on such assumptions and 

faith of mankind in history. This need not be based on any 

widely experienced and perceived nature of the phenomenon that 

the society as a whole runs into the ordinary business of seeking 

adaptation for survival. f

Human Myths by queer act of imagination and forth transcend 

and submerge many incongenial and unhappy fears as well as the 

undergone world agonies.

The rel igioWyj discourses provided for the first time to them 

confidence and solicliarity by holding a divine eternal father and 

protector giving them collectivity and ensure their supports to 

civilizational achievements.

Accordingly religion is the anchor of the cultural basic of 

h u m a n e n d e aver n c e s t o b r e a k away from t fie rules of nature

11



com pu1slo n s a s g o v e r n c :■? d the sub — human 1 i f e f cjrms of all other

aninate being s R e 1 i. g jl on a c c: o r d i n g 1 y b e c: ome s e v e n i ts most

primitive stage a d i s t .1 n c t differention o f M a n a g a .inst the b 1 i n d

Nature or vita 1 i. n s t i n c: 1:s of lower animals.

William J a me s: — T h e V a r i. ( •* 1. i. e s o f R e 1 i g i. o u s E xp e rience Alfred North

White head. Religion in the Making. H« Leuba, A Psychological 

study of Religion.
t

Man accordingly held the proud faith as the favoured child 

of the infinite god from whom he comes to have the brief stay for 

this worldly existence to which he gives meaning achievements 

and values. These are preserved by society and its different 

institution which are possible under the faith, is the Divine 

assurance. Religion involves many practices such as worship, 

prayer rituals as well as recitation, contemplation and

meditation on the specially identified words and saved texts 
called centre? 1 to faith which are either supposed to be divinde 

by God's grace or great prophets and seers who have cultivated 
their spiritual powers to be iVi^unec/ with the very central being 

of the world and Universe. Such texts aphorism and epics are 

collectively venerated and guide the practice of religious way of 

life to maintain the centre! article of faith. fbi

A general picture that of captured the fickle and the

ephemeral drives and impressions of frightened early man.
a

Accordingly the religion should not be looked upon as an empty

12



abstract activity of words, concepts and theories. Such as these

which are associated with the realities of religion are 

introduced much later by preachers theologians philosophers and 

religious priests when human society has arrived at a higher 

level of intellectual comprehension and act of writing, printing
, i

and collec 11v e p r gy e rs et c- !

As such one should not think religion to be in any sense C 

antagonist to philosophy which has already been noted presupposes 

advanced intellectual powers on the part of thinking minds in 

terms of rational rules of understanding and construction. '*

Infact Religion is much earlier in society than either
* i

science or philosophy. Religion therefore is not artificial 

product of abstract reflection like tools of thinking, logic, 

philosphy etc. However this is also clear that no other forms of 

life except the intelligent reflective human being could have 

been able to either imagine or practice a religion or hold a 

mythological representation of their lived world as a cosmology.

To that ex ten i prac t i.ces of re I i.q io11 i. ts be 1 i ef s i nsti tutios 1 i. ke
A

church scripturers, their readings, arts, modes of worship

etc . represen t poap I e 1 i. vi.nq as a soc i e ty V 4,
*

In culture and civilisation, religion starts as a response 

to ensure-? our collective effort to strive for making a safe 

heaven in the face of hostile environment. But soon after the 

W . T . S t a c: e , 1' i m e a n d E t e r n i. t y

1 he mora 1 ex pe<::: t of re 1 ig ion i. s stressed in Immanuel 

kan t , \ <e 1 x g i on w l. 11 ;i. n t:e I) 1 i rni. t s o f Reason Alone, By T . M . Green

and H.H. Hudson.



need for consi as noted briefly earlier coherence and unity

in different elements of this response brings forth some overall

V ‘ i o Nunity of t o r)co l;her 1 tove 1 o f soe 1 a 1 and historical
concreteness. The faithful constitute a natural society with 

n ec esse r y o r y a n i sa t i. on , i d o 1 so , r i tes, c od es , t ha t seems to

emanate from their basic idea about divinity His commands and 

guidance for control of man's interaction with nature, time and

man's o w n k i. n d I *

There is another dimension of religion that makes for the 

experience of sublime, that is not of our everyday experience. 

This particular sublimity fuses in itself highest of harmony, 

peace and order a rare attribute of our world picture which is 

generally chaotic and emotionally threatening to out hopes and
A

expectations- All re’ligiopT-s people strive to seek and lie 

blessed into such a state of ecstasy. In this moment of ecstasy,

a prophet is born and he s ;s to h.is peers in a way that they

also gain some sublimity through the contents of prophet's 

vision as recorded in his sacred words. No rational criterion for 

such enchanted state of hyper communication be offered out of our 

total stock of everyday happening and experiences. This is the 

place that underlines the role of mystic visions at the core of 

our total stock of everyday happening and experiences. This is
rthe place that underlines the role of mystic vis/ions at the 

core of religious faith. All scriptures are beyond the scrutiny

14



of r a t j. on a 1 p h j. 1 o s o p h i. c a 1 e n q u :i. r y whic h mus t be put under
brackets i n order to lead the serene emanations of divine grace
1eaving our morta 1 coi I s t.o move up above the mundane and the
humdrum happenings of selfish;, egoistic strivings of most of us. 

This experienced enjoyment and communication of ecstasy is the 

very essence of religious experience which is the rock of 

religious phenomenon. j y

PHILOSOPHY OF RELIGION =-

Next question is what is philosophy of religion? It was at 

one time generally understood to mean religious philosophising in 

the sense of the philosophical defence of religious convictions.

It was seen as continuing the work from 'natural' stand 

point as distinguished from " revealed' theyology. Its aim was to 

demo n s t r a t e r a t i o n a 1 1 y t h e e x i s t. e n c e o f G o d , T h u s logically 

buttressing the claims of revelation. But it seems better to call 

this endeavour " natural theaology", and to term the wider 

philosophical defence of religious beliefs " apologetics".
iThen we may reserve the name "philosophy of religion" for

what is its proper meaning, namely philosophical thinking about
} /r e 1 x g l o n „ ‘ *

Philosophy of religion, then is not a part of religious 

teaching. The atheist, the agnostic and the person of faith all 

can philosophize about religion. Philosophy of religion is not a 

branch o f preconvic tion r e 1 a tat ed to revel atio^ of God to a 

John Dewey, A Common faith

1 lu 1 I i\H * 1 >i >m < i",:, ( ) r N(>i ,vl i I y him.) I \ i .• 1 i i} i < j 11 l.r J ^ l.tfiJ try R. Ashley

Audra.
15



prophet but a branch of philosophy. It studies the concepts and

beliefs, systems of religion as well as the prior phenomenon of 

r e 1 igiou s e x p e r i e n (::: e a n d l; h e a c t i. vi.ti.es of worship and 

contemplation on which these belief systems rest and out of which 

they have an non. II also i n vest ;i a ) a \ i •r» the c 1 i f f e r r ;-n r. ns in the way 

m which our everyday beliefs and conviction go to get enriched 

and mutually support our claims to have transcendent knowledge of 

ultimate God. Can these two levels of our thinking be bridged ? ?

Philosophy of religion is thus a second order activity, 

standing at one remove from its subject matter. It is not itself 

a part of the religious realm but is related to it as for example 

the philosphy of law is related to the realm of leg^l phenomenon 

of rules, their interpretations, arguments, judgement and to 

judicial concepts and reasonings likewise the philosophy of art 

to artistic phenomena. The philosophy of religion is related to 

the particular religions and theologies of the world. It seeks to 

analyse concepts such as God, Dharma, Brahman, Salvation, 

Worship, Crea t i. o n , S a c r i. f i c e , Nirvana , Ete?rnal life, Etc. in such 

ways that particular religious traditions are made intelligible 

in the light of different in terpretations of these basic 

categories. 1 ^

Philosophy of religion is occupied to a large extent with 

the consideration reson for and against various fundamental 

religious beliefs, particularly the various arguments for the

Edwin A.Burtt, Types of Eel i.gious Philosophy and Robert 

Patterson,An introduction to the Philosophy of Religion.



existence of God. But we find many other matters created in books
that are regarded as being with in the philosophy of religion.
These include the nature and significance of religious
experience, the nature of religion, the relation between religion
and science, the nature of religious faith a mode of belief

and awareness nature? of revelation and ■ its relation to the

results of human experience and reflection, notion of liberation

and moral values and responsibility, the logical analysis of

religious symbolism, and possibilities for reconstructing
\ Creligion along relatively non-traditional lines.

Most important thing for common sense about religion is that

it guides our everyday life. It provides us for number of
*

important beliefs that guides our conduct, attitudes and 

feelings. It gives answer to questions concerning the ultimate 

source of things the governing forces in the cosmos the ultimate 

purpose of the Universe, and the place of man in the entire 

scheme. It tells us what a supreme being is like, What demands he 

makes on man, and how one can get in touch with’ him. It offers a

diagnosis of hu/nan ills, and it lays down a " way of salvation"

that if f o 1 1 o w e d , w i 1 1 p r o v i. d e a w a y t o r e m o d y t h e se ills and
i

satisfy man's deepest needs as w e11 as fulfil a p r o p e r

equilibrium of various other compelling urgeb with our desires to 

reconcile them with the ultimate? quest for Supreme Being. *'■

Philosophers have? raised critical questions about the



justifiability of value of religious beliefs, rites, moral 

a 11 i t u d e s a n d m o d e s o f e>: p e r ience. However p h i 1 o s o p h e r s have 

largely focussed their critical powers on the validation of 

doctrinal side of religion- In works on the philosophy of 

religion, attention is focussed primarily in what might be called 

the m e t a p \ i y s i c a 1 b a e k g r o u n d o f t11 e d o c: t r i. n a 1 s y s t e m , the world 

view of the religion, the view of the ultimate source and nature
;; iof the universe, the nature of man, man's place in the universe, 

the end to which man is, or should be devoted to act, and so on. 

This is because philosophical discussions concentrate on finding 
o u t a c> p e c t b o f d i f f e r e n t h .i. s t: o r i cal religions that goto provide 

a common frame of the world view valid for any possible 

understanding of the world. It also includes, Han's relation to 

the maker of this world and how can man pry into the secrets of 
god's relation with his creations- y *

It might also be argued that if use we ignore specific 

particular religious convietions, the overall world view of all 

religions inquire into most undeniably significant fact of unity 

and purpose in the universe as a whole. However without 

presupposing some particular religious beliefs, it would be easy 

to show that the acceptance of elaborate theological beliefs as
Vwell as participation in collective rituals is an essencjlal part 

what we stated about human existence earlier in an paragraph 

Wiliam P.Alston, Religious Belief and Phi1osophica 1 Reflection.
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(See Religion) fully human life, therefore religion is based on 

some? deep requirements of human condition that is assurance of 

metaphy s.i.c a 1 suppor t - I i

Ph11osophers of religion also investigate the nature of 

religious experiences because it is often claimed that such 

experiences provide direct warrants for the existence of God, or 

of other objects of religious worship, One is naturally led into 

a survey of the types of religious experience and into questions 

of their psychological bases. Finally, if a philosopher has 

decided that the basic beliefs of the traditional religions of 

his society are unacceptable, he is naturally faced with the 

question of what to do about it? If he finds that religion is a 

crucially important aspect of human life, he will try to find 

some way of preserving religious functions in a new form that can 

be justified by theoretical arguments as well meet the practical 

concerns . t ->

To put it formally, according to our understanding 

philosophy of religion concerns specifying definition of the

of cl i sc r i mi.na t .i. on be tween t r u 1 y valid spiritua1

revel ation a g a i n s t a 1 1 k i n d c o f vlslon s ill usions

ha 1 lucmationsand other var ieti.es o f trances , psycophysica1

induced by states. There is no agreement among mystics, prophets
<0—:

and spiritual seekers- What are the unmistakable features which 
are revelatory of the divine essence and are not merely//

19



P s y c h o 1 o ci j c a 1 i n vo.lv e m e n t: s g f t h e r 0 .1 i qious sookers with
e x t r an t?ou s matters that are questions of psychological and
biographical life of the religious seeker only. Philosopher of
religion shall attend to separate different combinations of 

! r'sue hf actors that seem to be? noted in different religious lives 
to find out what necessarily constitutes the transformational 
resu 1 ts to t:he pers>on who landergoes such an experience. An 
Inve?stigation into a paradigm of spiritual revelation on the 
basis of criticism of different religious persons claims would 
help standardising the criticism. Generally, the guality of life 
of peace, tranquillity and truthfulness easily follow from any 
revelatory spiritual encounter called by various names the 
experience of the holy, the numinous, sacred oif simply God. -

The other important problem the philosophy of religion tries 
to tackle is to reconcile our com (non sense? beliefs about nature 
and society values that do not seem to give any support to the 
idea of all powerful, kind, caring, compassionate spirit, Divine 

person underlying these various unrelated happenings, events 
things as arc? processes known to be in our world. How can a 
rational person hold any such belief in the unity, harmony and 
purposive 1)ess of nature , man , history and society 7' Philosophy of 
religion must investigate? the claims of men of deep conviction 
who not only give expressions to their convictions relating to 
existence of such a divine and a self actualising process 
F . R . T o 11 n a n t , PI1 1 1 o s o p h 1 c a 1 T h e o 1 o q y .



Ph11 osophy of a f u 1f .11 m0n t o f a spr i. t.i tua 1 ideal philosophy of

rcligi o n h e 1. n q p h .i. 1 o s o p h y h a s t o eamine all t he evidence and
*0 /arguments which seem compel 1ing to^very intelligent person^ to 

affirm the claim that world demonstrates highest order and 

purpose. It is the critical duty of this very philosophy to point

out like Voltaire's arguments in his work "Candide" that there

are large number of unexplained paradoxes and gaps in our

knoweldge of world around us that do not give support to the idea 

that the whole universe is being governed of justice, fairness, 

love and intelligence?. " What good or what causes do snakes 

scorpions or earth quakes serve ?" Is a question which any 

mtel 1 igen t m a n 1 s 1 1 k e 1 y t o a s k 1 :i. k 0 vol t a i r e and would not

know the answer * v

Phi 1 osophy o I r e 1 i q 1 o 1) m 11 s t ep 1 a in t. he e; i s t ence of evil 

and j u s t i f y t o t h e 1 i m :i. t e d r e a son a v a i. 1 a b 1 e to man in ''

yApologetics the presence of divinity dispite of our continuous 

encounter with evil. How to give an intelligible account of such 

widespread irrationality and purposelessness in the wide world 

and how for such chaotic multipbicity of mutually conflicting

forces of nature be? seen as merely creatures of God's will A

God who of course is supposed to be all is ^1 I kind realises

purpose and his infinite love for his creations in such

c r u el ti e s , A n A g o n i s .1 n g q u e s t i. o n w I) i c: h p h i 1 o s o p h y o f religion
-"'Itackles f

J . h . E he tagqar t. , gmeps of Re 1 igionB o m e



1 he skep L i.c cJr awl-s l:he c::onc 1 ubi. ons „ e i. t her t here is notf God
• ■ /

or he a s t oo f eeb 1 e to overcome f oroes pi 11ed agains t. him. This

common elm iso blasphemy is to be effectively met by not only

nr d e n t. i t1 l i i j t o 11 s c u n v a c L j. (11 s b u l;. s I) (j la 1d b e p 11 i. 1 o s a p h i c a 1 1 y a r g u e d

for on the? bases of evidence and good reasons. Philosophy of 

religion has t o a d j u d i c a t e s u c: h r a t .i. o n a 1 d e b a t e b e t ween the 

faithful and the skeptic. This grand philosophical debate between
, ij'the skeptic agonistic and the truly religious thinkers must

develop without violence and abuse finds the right way of 

se 111 ing suc h ques t ions and answer s , w:i. t hioli t being accused of

dogmatism or irrelvance is the agenda of philosophy of religion. * 

Lastly, philosophy of religion must also give a critical 

account of how religion helps man to live rational free life of 

moral responsibility and justification for reitional tolerance of 

different attitudes to life that different societies, cultures 

and ages would afford in their search for a design of living. Can 

the diversity of ideals of conduct as pursuits historically by 

different groups be made comparable and evaluated by a process of 

assessment based on one's proximity to the universal essence 

of everything ? Is it true that morality when based on religion

i.e moral values and codes based on religious beliefs are likely

to bring about mutual agreement very much more widely if these 

are tinged by a divine part of experience rather than by concerns

of re a s o n s a n d m a t e r i a 1 i. n <:: 1 i n a t i o n s o f m on alone 7 Or is it



1 i k e I y i: h a t r e i i g i o u s m o r a 1 i t y w o u Id be incapable of debate with 
its opponent, and antagonists and generally take to persecution of 
heretics or elimination of dissidents by force as rude history of 
patft millennia of religious wars; and internal bigotry and 
opression as have historically discredited that legacy of many 
world religions ? Is there a philosophy of inter-Religious 
understanding and accomodation of divergent points of view that 
different groups swearing by their exclusive religious belief 
often enjoin? Philosophers of religion have to work hard to bring 
about a frame work of intersection of religious beliefs and 
forge a possible common framework underlying them by critical 
reconstruction of these several belief systemsi ?

Philosophy of religion has to see if it is possible to
develop a common discourse of substantial and procedural values
that could support and enhance quality of inter 1 earning of
different religious moralities. This would need philosophy of
religion to liberate itself from the denominational beliefs,
attitudes and ideals and that all mien who live in religious
communities inherit from their own societies. But to do
philosophy of religion one? has to detach oneself from the

Qjrestrictions of casts of one's own religious disposition
\

(withoutgiving them up) xn order to examine them as it were in 
the light of relevent facts studied by scholars of philosophy 
from t h e Ii s t o r y o f o t h e r r e 1 i g i o n s . *
Bertrand Russell, Religion and Science.
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CHAPTER I I
INDIAN PHILOSOPHICAL TRADITION AND RISE OF SIKHISM

The? beginning of Indian philosophy can be traced to the

vague mystic mysings of the Medic thinkers. Generally speaking

the Aryans were extroverts, who were more interested in cnquering
\\

the country they had invaded and making their life comfortable 

than in meditation and mysticism. They were totally materialistic 

and passionately in love with life. But essentially they were 

non —idea 1 i.stic people and were struck with awe and wonder at the

vast uncontrollable elemental forces of nature.(l) The sun and
%

moon? light, and darkness, life and death appeared as 

unsurmoLintab 1 e forces and were, therefore vested with divinity 

and worshipped. This is how gods like Indra? Varuna., Surya, Agni 

and some were created- Like the Greek gods the Aryan gods were 

conceived as magnified human beings who though mighty and 

powerful, could be propitiated and were invoked to bestowthe 

gifts of life such as materials, prosperity, life etc. to the 

supplicants. The central idea of their religion was based on 

moral obligations to the discharge of one's duty to oneself, to 

m e m b e r s o f t h e t r i. b e a n d t o g o d s . It must however be remembered 

that veclir: literature was vast and the hymns were composed over a

long period of history. It also borrowed a good deal from the 

primitive and pre-Aryan religion -But as time passed the idea of 

one God superior to other gods emerged. But this one God was a 

1. Ibid P.73

»
*v >• U * •' ,
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concrete being with infinite heads, hands eyes and so on as well

as the other as the highest abstract concept 'beyond all 
attributes' one? spirit God was presented as the ultimate energy 
in and behind all creation. Here pantheism was rejeetd and 
transcendental god emerged. V *

Idea of religion a s u n d e r stood by v e d a i. s a highly 
metaphysical doctrine.It has been holding practically more than 

half a dozen different concepts of the gods. They also believe 

in giving a philosophical interpretation of Rita to order that 

one witnesses on cosmos. Of course, there are number of gods 

like Agm, Varun , Manuta, Indra, Borne and so on. While there is 
greater refinement of the divine idea of a higher spirit like one 
Brahman that unites both spirit 1JL be rabman*--Hi-had^__jjjnijte5
bo-t-h body mind anci soul and all its activities. (2) -

It is also not possible to argue which of the several 

concepts offered here are the sole representative of the rich
iplurality of idea that veda offers. Intact history of Indian

ireligions and philosophical schools adopt different positions

that are touched in the various parts of Sruti (Veda).
It can be interpreted either as simple definition of nature 

with its forces as Divine agents. A case of Anthropomorphism. It 
is clear the way rain (Indra),Varuna(Sea), Aqni(Fire), and air 
(Vayu) are visualized as gods. We also hear of Prajapati the

iepochal creator of the world.

2. A.V.X.7., 1-44

■} in



□f course the development of religious thought has undergone

several important changes with the philosophical refinements 

brought abou t the V ariou s a 11) a r e y a s .P romin e nt a mong is Badrayana, 

the celebrated author of Vedant Sutra which give rise to dominant 

idealism of Indian Philosophy.

At the same time veda also provide support of performance of 

enjoined duties in the pantheon of different deities for Yajna.(3) 

These were formulated in terms of Dharma sutras and raised to 

the level of impersonal system of nececssary obligations 

advocated by Jamini's Mimansa sutra which do not refer to any 

deity but the Mantra as to be accepted because it is given in the 

sruti'5 which is Apaurashyain in nature that is non subjective 
eternal- ^

Consequently, as we note that right in the beginning, Indian 

refe1ection had deep philosophical instincts relating to unity 

of all existence. Philosophical questions relating to where we 

were before birth ? Where do we go after death ? Who sustains 

the myriad things of the world, hundreds of suns and life forms. 

When and how are such diverse happenings come to have an order 

and sequence as noted in change of reasons, positions of Stars, 

changes in rivers and seas ? What is the guiding Elan of this 

entire cosmic process ? They were not satisfied by simple answers 

of the savage mind deifying them into Gods and spirits. Indian 

mind looked for principle of 'Rita' and 'Spirit,'Brahman', as

Cf„S.R ■ n V.P.138
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holding apparent diversi. ty together according to their belief in
6V

spiritual reality of the LJNiverse. As such, Indian mind fdr

outstripped the innocence of primitive religion sought the active 

and the dynamic: principle of creativity of prakrti and the guiding 

spirit of Atman of all existence. Such doctrine of unity is 

present in the beginning, in the middle and in the end of entire 

philosophical evolution of Indian mind.We shall see considerable 

divergence, debate, controversy of various systems or schools, 

branches of philosophical persuasions such as those of vedic 

tradition, Tantrikas, Aji.vikas, jains, Buddhists, Bhag tas , 1 a ter 

Sikhs and others in this hi.story af philosophical ideas.

Lok ay a t a ' s P r eac: hi n g sen buoub p I ea su r os and ha pp i. ness of body as 

the ultimate goal of man's life dismissing all other moral and 
other worldly concerns as i. 1 lus/ory and elusive.

Such sure foundations of Indian philosophy were laid by work 

earlier than Upanishads . The Upanishadic life was the age of 

enquiry, an age when the more difficult guestions were asked 
boldly and answers to those guestions were sought through/: logic, 

reason, and inner experience, unfettered by dogma, mythology or 

superstition.The Upanishadic seers asked all type of questions 

e.g., What is the essence life ? If anybody commands it ? Is 

there a definite purpose of all life ? Why the human mind does 

not hold to one object and keep still ? What happens when we die? 

Who Created the? World? Was it God or some one else?Can matter be

7
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exclusively thought to be the only cause of all the things ? What
is the r e 1 a l ± o n ship o f th e m i n d a rid matter ? Is the world real or
imaginary ?

Gut of discussions of these and many new questions, two 
schools of philosophy emerged. One was known as the Idealistic
school and the other materialistic school. The Idealists(4)
believed that Brahman or God was the Sole basic of the universe

while the Materialists denied the existece of Brahman and claimed

that matter was the basis and original cause of all things. In

course of time, philosophers reflected on these questions from

different angles and articulated the various points of view into
, V.V. I 

Iseparate schools of Indian Philosophy Viz, Lokayata, Samkhya,

Vaisesika, Nyaya, Yoga, and Vedanta which were developed for

millennia by analysing amending to these issues and reformulating
:»the various answers ' 7

It cannot however be denied that the Upanishadic seers were 

thrilled and upheld the? identity of Brahman and Atman as most 
philosophically rich hypothesis. (Tat Twan Asi).(b) Most of these 

discussions centered round five concepts
A) The creation of the world (B) Brahaman the infinite being
(C) Atman (D) Karma and Bamsara transmigration of soul and (E)
finally Various notions of Moksha and other similar concepts.
4. S.N.Das Gupta, A History of Indian Philosophy Vol. 1 
(Cambridge University Press 19bl) P.7. 

b. VI. 8-16 S.N. DAs Gupta op. Cit. P.10
M . Hiriyanna - outlines of Indian Phi 1osophy (London : George

Allen and Unwin) P.41
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B riefly we s h a 1 1 n CD t e t h a t t11 e question!") raised by the

earliest thinkers in the upanishads (1) concerning the 

ultimate principle and its relation to the world as well as to 

men are again and again raised in terms of their specific 

phi1osophica1 traditions ages following Upanishadic thought (2) 

The systems that we propose to group are the following s — Nayaya, 

Vaiseskia to Senkhya- Yoga, Mimansa and vedanta and philosophies 

of Jainism and Buddhism. These principles can be easily 

categorised in terms of criteric of unity against plurality as 

well as importance of spirit against matter as idealistic and 

realistic respectively. j a
i

In fact, the simple dichotomy of idealism, realism or 

materialism, spiritualism as marks the western philosophy does 

not fully, Capture the richness of Indian thought.

For instance. While buddhism holds almost a naturalistic
%

theory of world order and birth of the world from its causes it(6) 

nevertheless holds a most radical form of scepticism relating to 

God and self. They doubt the possibility of any justification of 

any view concerning nature of world and its creation.

Likewise Vasumitra and Asanqa who have given the Yagachara
\ / . f~,school of Buddhism and uphold the fleeting viganans as the souX 

sequence do not believe in any gods although popular buddhism has 

many godesses like Manjushiri and Tara. In some of these later 

forms of Buddhism(7) Liberation is sought by several tantark form 

6. Mrs. Rhys David's rendering the disposition for becoming BP t 

p131. Prof. Poussin : The way to Nirvana PP. 114 and 1L0 —I

7 . Oldenberg op,cit. , PP.224~2b
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of meditation that hardly seems to care for average morality of

social relations.(7) Although there is no self even buddhists

b e 1 i e v e i. n t h e c o n t, i. n u a t i. o n o f t h e r e s u Its of one's actions

fructifying in subsequent moments of the chain of vig^nanas.

1hese chains do not pass from one link to other withoutA
sufficient cause?- While each link arises in its own turn when 

there are sufficiently good reasons for it to be produced. This 

shows that while Buddhism denies existence of Permanent self, it 

upholds the moral order of good deeds and their consequences as 

much as other orthodox follower of vedic tradition hold like

philosophies of Sankhya, Nyaya or himanse. h

JAINS: — The philosophy of Jai.nas is marked by pluralistic 

m a t e r i a 1 i s m o r 11) e e >: i. s t e n c e o f p u d g a 1 t h r o u g h out the universe. 

According to their worldview, all the categories arc? divided

between those which are made up of Akar i.e. Space and non- Space
i

i.e. time. f *

Tn their view even the Jiva is spatial and this is a unique

doctrine of soul that they advocate- The only element which is

not xn spac: e i s t i. me wh.i. c h permi. t s different combinations of
i- i.matter to come i n t o c o m b i n a t i o n a n c I d ispersal. t

v-i he wor ld is a pattern o f surd) conbinations of dif ferentA
clusters of matter. These are not. purely accidental- Jai.nas do not 

b e 1 i e v e i n t e r e s t i. n g 1 y i n a n y d .1 v :i. n e b e i n g s or gods. According to 

them world is governed by impersonal Iwas of matter.(8)They hold 

7. Oldenburg op.Cit PP- 288 BP- P.llb

8 - Vi do Pr of11aya - kama .1. a mar tane lhap II and see Pan in i

O



that we cannot have the world remaining unchanging in the same 

state all the time- The dynamic principle of all such changeis 

the doctrine of permeation of subtle matter because of our 

attachment?(9)ignorance and falienness. This is possible because 

our J i va is a 1 so spati.a 1 - Acci rdij'fcg to them this is called Asvara 

of matter or pudgal into Jiva. It is this that causes creation of

the different objects of the? world and it continous like that. It

persists in its stagnant form so long as our efforts at purging

ourselves of this permeation of matter does not take place. The

world will not change ultimately into nothing simply because so

many Jivas will have different degrees of material in corporation

made into them and such incorporation will force them to seek

embodiment in different forms of life. This includes both plant
*and an i ma 1 s . ( .1 0 ) *'

As such there is no God and Jairia view looks the whole 

universe as full of Jivas which are bound by their own condition 

of Karma. This cannot end by eithor God's grace or by any divine 

intervention. To that extent they believe that only by exercise 

of our own free will ass is three Ratna.(il) One would be 

in111a 11ng ef f ort t hat will 1essen lives for Jivas to become a 

genuine J i v a ( V i c t o r ) o n i g n o r a n c e a n d bondage tins progressiv e 1 y

9. Reference to a physical or quasi -Physical conception of Sin 

are traceable in vedic literature. Prof. Keith. Religion and 

Philosophy of Veda. P 245.

10. Prof Jacobi. : op,cit pat 1 p XXXIII

11. Samyas darsana - jnana - Cavitrani moksa- marqa umasvati

op.cit.



make a Java higher form of living. (12)

Finally when all the contemplation. Action and belief and 

opinion and thought are find and sublated one? progressively 

becomes pure and gets rid off the? encrusted matter i.e. Neeraj 
When this comes one gets rid off ordinary knowledge (Avadj/i Gyan)

0

Preaches true state of affairs relating to one's own relation 

with the Jiva's as well as the world. So this is called the state 

of liberation. -

After the orthodox the most radical is the view of lokyates, 

who believe in occupying the life's sojourn with material(13) 

pleasurr?is as (nush as one can get wi thou t in the least carying for 

the life here after. According to their view there is no life 

other than the one in which we are born and are currently 

enduring. Therefore one should make the most of the pleasures one 

can get out of this brief interval. Once man dies, he is reduced 

to matter. Accordingly, they disapprove of any inhibitions, 

limitations, of values or care for god or Brahmans and their 

several prevalent rituals. They Advocate complete rejection 

illumination of their vari.au s rituals philosophers must be 

rational and should not retenforce fears of ignorant masses for 
priests invoking anger of gods against. human impulses to love 

and enioy life. Accordingly; Lokyevtes donot agree to either the7'notion of liberation or any form of restrictions on pursuit of 

12. Gunaratna Com.on S.D. P.181 Samyag-darsana-janana-moksha 

marga.
1 \. ill . ‘Pirn I'lmiln l!n Vni ,<loi mm; !>.i(l I) ■ i r' i. i ii. a - Caniuccaya ,

l < > k , t y . i t . \ Ih , \ l t Ull



pleasure? wor1d- T hey a re highly scientific and dismissi n t h i. s

any special 

ideal istxc 

know 1 edge?.

forms of divine know 1 edge - They were the only non —
VIV

sc: icnti f ic and cl i. sr> m i s s' any special forms of divine
A

They' were? only non idealistic sc ien t ijf IlfT that age of

religion and the spi. r i tua 1 i sm .

Coming now to the most important school of Purva—Mimansa, we 

note that their J ami n ilii man sa Sutras discuss the nature of human 

action in the light of what constitutes the nature of duty their 

famous line in Sanskrit" Choclan Lakshana, Dharma, " specifies the 

non-existence of a supreme being who cannot be other than the 

principle of command (To be compared by Hukam in Nanak's works by 

i tse 1 f . ( 14 ) ,4 6

In fact what Jaminies doing is to embody the vedic 

injections of different duties to god's embodying the sovereign 

principle of "Rita" are the impersonal carder of universe as a 

totality of Shruti. The mfinite command that enlightens our

f i n 11 e m i n d A c: c o r d i. n g t o lv! i m a n s a t h e c: o rn man d does not require any

justification. It is self justified truth which founds itself at 

the heart of the whole ex i. s fence - In that sense, most unlikely

Mimansa does?. not advocate either worship ofgod or practice of

socially' approved obligations. f

i
According to their view man is perged of gross ignorance

V\

w hen he r e a 1 i sr> e s t h e c o r r e c t a d t r u e i rn p ort of the? scriptural
________________________________________h___________________________________________
,14.S(?o P . P . P1CJ 4

1.2.1- The Vedanta and rits of the Universe PP 185-86 the

authority of nan-injunctive vedic texts also.

See M.S, 1.1.24—31.



commands which often are very difficult to interpret, let a 1 one

qrasp. These philosphers make commands above the purposes and 

differ e n t q o a 1 s t h a t c h a r a e t e r i. z e h u m an a c t i. o n i n our fallen 

estate. it is argued by these philosophers that if pure duty

sought to be realized by the scriptures is relentlessly

pursued(lb)unde terred by either popu1ar opinions ?local

historical interests and transcendental beings, Man a seeker 

could be fully freed from the taints of enslavement to Karma and

let the world go by its own inborn nature. This is the view of

Mukti they hold of Nitya Karma as against Naimatta karmas which 

are usually for common popular purposes.

The tradition of Bankhya is directly traceable to the

period (16) of 1 at&'prfcamosads wjere we are informed of the sharp 

dichotomy between material world and spirit. In Kathoupanish^d, 

we hear of two birds sitting on the same branch, one eats and

other goes on watching the first eat i.e the relationship

between the human body with all its different organs making the 

totality of things that realize the human essence and the

transcendent soul (Purusha) which brings and about unity and 

direction in the entire life process. This 'dichotomy of purusha

and prakriti seems to be ultimate and final does not require in

thier manner of looking upon the world and the problem of the

philosop h y o f worl d a n y i n s t r u m e n t 1 i. k e a divine will or God.

lb. S.D. P.130. B.D PP126 -7, 12b Journal of Oriental Research

t t . S r PI* 66P if and I antra Vartika T. iii 7b PP - p 1 b7

16. iii 10—I 1 - Bee a 1 so I I / — 11. CP. Chan VJ .B.6.



T h ey i - o - 8an s k hy as 1 oak u pon 1: hie c dsm.1 c world on the
i

pattern of mind body dualism of human condition What 'Jiva' is to

purusha , 1 Ine en t:i. r e cosmos :i. s mere] y the projection of this

i t' 1 a l. i on . I In mi.' i b n o (I i. i' i • c: I. 1 i 11 k o f p u r u s11 a ' t o t h e cos m i c

forces that make the universe the order of Sattva,Rajas and Tamas

are parts of the forces of sublime? active and inertial nature
’ *

of material world. They at the? time of discolution of the world 

are in a position of balance. So everything is fluid and

uncreate cl . (17)

Cosmology or creation according the sankhya is sucessive 

emergence of the three c:)f these alternative forces to come to 

help emergence of different types of elements starting of Buddhi, 

Chit, Manas and Ahankar . f

To be? followed by five sens\T«^ry orQ^ns and five organs of
Pactivities, which while interacting among tehmselves brings
f\

about the evolution of 'Tan Matra' which in their form give rise 

to five gross elements. The entire scheme^of cosmic evolution is 

spirit down to matter rather than spirit to matter. This whole 

process of creation and emergence is to give effect to the 

accumulated, the totality of karrnas that earlier epoches have
- li 
\left for t he b i. r t h of a new wor 1 d . (18)

In this respect, Sankhya philosophy also agrees with the 

tradition, notion that world is formed in order to let mankind be 

entirely a b s o 1 v e d of it s 1 a c k o f k n o w 1 e d g e arid its identification 

17. See I .P Vo 1.1 I Prof Keith: Religion and Philosophy of the

Veda .
18.Prof. Das Gupta's History of Indian Philosophy Vol l

r.' 
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with m a t e r i a i c o m p o n 0 n t b o f o ne'5 existence 1 . e

m i s i d en t i f ;i. c a t i on w i. t h t he ac c i. cl 0n t a 1 attributes o f one s
1 n d -V v i cl u a 1 i t y w h 1 I 0 m i s «r> i n q t h 0 t r a n s c 0 n to cl i [3 u r u s h a underlying

this re f 1 ec: t .1. v0 J 1 va - (19)
w;
t^nFinally;, Bankhya do not believe gm God but hold that by 

purging our corisc lousiness of such false identification of our 

spiritual being i.e. purusha with historical accumulations of our 

past deeds as embodied in our sawbhav which is a combination of 

the different types of gross subtle and active elements i.e. 

Tama, BAttva and rajas proper liberations therefore according to 

samk aya ( 20 ) 1 s d ropping of suc. h false identification between the 

eternal and transitory. When this contemplative life of man 

learns how to discriminate between prakriti. and Purusha, it 

realizes the unreality of the misidentification and arrives at 

the state of eternal self contemplation of purusha itself. This
f

*.

is the state of liberation accordign to Bankhya.

The System of Nyaya along with propounded by Gautam Nyaya 

Sutras is associated with the cosmological doctrine of 

catagories propound by Kanad Vaishechik shows how one could give 

a comprehensive theory of world creation. The two systems divide

labour among lhemse .1 ves. Nyaya primari 1 y is concerned with

epistemology and theorty of knowledge or what is called in Indian 

traditions, theory of (2.1. ) " Pa r am an as" As wo have decided that 
19. S.P.S. I. 93—94. S.P.8. 9.1. See Tattva Kaumudi b7

S.P.B. 9.i2.C p. Darwin :

20 .S.P.B. 9 :i. r 11 i i. : 17 B . P . S 91 r 11 9 I 4 4 B , P . S ii 7
21. Pramakaranam Pramanam N.9.iii
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for pt 11 posns of metaphysics generally a school of philosophy by 
m e a n s o f w h i c.: la w o m e o n a t, r a d i 1: i. o n a 1 p h ilosophers' s writing 
common tar ics one after the other on the original Butras laying 
down the first principles and basic: doctrines of the system. 
These basic principles are progress:!ve 1 y made explicit and freed 
from snags yield increasingly coherent and credible philosophical 

system. This tradition of writing marks Indian phi1osophica1 
culture as collective realisation of implications of their own

i

doctrines which are capable of alternative interpretation. In 
this sense Nyaya is proverbially rich in ration-cinations rarely 
marked in any age or at any place. In that sense Nyaya represents 
highest intellectual analysis that Indian Thinkers brought to 

bear on all questions that have disturbed philosophical minds 
concerning truth, error, inference and their blameless 
definitions.

However, for our job it is important to recognize the 
categories that they share with Vaiesheka by means of which they

i

( fexplain the character of the world and its construction.
According to the two systems there- is something which is 

brought into existence a new by combination of different 
elements. Their doctrine is known as of causation or creation 
of the world and things as Asatkaryaved that shows that effect 
brings out someth.).g that was not. there pre-existing in the 
material out of which it is carved out or woven e.g. curd is not



there .in the milk or oil in the seed or sauceer in the mud or

house m the brink etc-(22)

They also believe in real change in time as agianst vedant

according to which world is only a Adhyas or projection on the 

ultimate RecLlity of Absolute? Brahman.

In addition causation the comprehensive catagories of Nyaya

are the following

1 ) Dravya ( Matter ) j, (2) Buna (Qualities), (3) Karma (Activities),

(4)Vishesh (b)Samanaya (Particular and universal), (6) Abhava 

(Absense) (7) Samvaya ( Necessary relations)(23)

In the above scheme the limits of intelligibility of the 

world is completely analyised by means of the above scheme of 

categories of particular and universal demonstrate how the

specific conditions of the world are merely examples of

underlying universal laws ie. Samanya

Sxmi1ar1y,whenever we are to explain the world proces we
are dealing with necessary relations among qualities, things and 

their combinations. This can be clone only by establishing 

necessary relations between different concepts- This relationship 

is called samvaya, as against accidental conjunctions of a bird 

si 11 ig on a t ree known as Sanyog .

Like-” wise Nyaya's take further step in giving a more 

comprehensive explanation of the world by not taking only

actually ex i sting thi.ngs and t.he:i. r proper ties as the causes and

Eb a c.l ley • bog ic. , i i P - n • i bid 3 E - a-TkO , S-B-nii-^i.l/ Vo 1 - I I

l w • in (lr l I ,i i I I v i ‘\ .1 i urn

F* R A M A N A S Y A S A K A L. A P A D A R T hi A V Y A B T H A P A K AT VAM/N - B . V r i 11 i iii.
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effects of happenings in the world but also absence of food
/

m akes y o n f e e 1 a n x i o u s f o r g a t hi e r i n g food i . e . Abhava. In that 

sense g r ea tes t empha<3 i b .i.n Ny ay a phi 1 osophy i son a c ri tica 1 

and comprehensive account of a conceptual scheme that would 

t.ake no t of any possi. b 1 e way of g r asp.i.nq thie totality of the
a

world that men confronts .

After this they also believe in the distinct existence of 

soul or Jiva which are very many and are definitely different 

from mattter and God - so in that sense thay are both) different 

from Vedant. and Sankhya. Nayaya is known for its realistic theory 

of the world and common sense view of the plurality of the

person. In their philosophy also, the best thing that human 

beings can do is to improve their 'Intel 1igence which is the 

attributes of Jiva and not its essenceand therefore is capable of 

refinement by means of intellectual reflection

Karma and its effect have a tendency to produce ignorance, 

lacke of clarity in confusion both inour ideas and our motives
> »

because of our karams and lack of critical understanding. (24)

Accordingly, liberation is not an act of grace from the 

divine being. It follows from right action which is borne of 

critical self-reflection of one's own nature gunas and 

disposition and Sankaras . Thisi can be achieved only by gradual 

development of clear ideas and definitions which in themselves

are not at all clear and steeped in ambuqu i. ties cand vagunesses. 

24. N.S. 1.1.1. IV.1.68 

IV.1. 3-9

N . 13 . i i i . 2 . 67 ; 1 V . I . 6 ; N . 2 - 1 -
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So philo s o p ho r s hoi p s t h e Ji.va b i n s e o k i. n g their final liberat i o n 
by offering b i. mple b t , c 1 e a r o s t a n (J m o b t p a r s .1 m o n i o u s ideas.

In the system of Nyaya idea of God is only external addition 
in difference to the religious heritage for purposes of social 
solidarity. In fact their view of man, nature, cause, bondage 
,liberation could be reperesented in terms of the basic
categories of their system. In that sense the pphi1osophica1 
tradition of Nayas is a great tribute? to the intellectual guest 
for rig o u r o u s r e f I e c 11. o n b a n d p r o p o r f a r m u 1 a t i. o n o f conce p t u a 1 
world view of t h e u n 1. v e r s e .

The most well known philosophical tradition of India is 
called vedant. It signifies end of Vedas. The end is used in both 

the senses as vedantic: philosophy owes its texts from upanishads, 
that are commented upon individually by vedant philosophers such 
as Ramanuj, sankara. Madhava, Naimbark and their followers. Each 
of these acharayas, born over several hundred years traced their 
philosophies to the collection of vedant Sutras by Badrayan known 
as Brahm Sutras or Vedant Sutras. These aphorisms are truly only 
collections of different texts of Upanisads. In addition to that 
Bhegvad Gita which is also a selection from several different 
upanisads is an independent source? of vedantic philosophy.

A s i t :i s t h e I n d i. a n p 11 :i. 1 o s o p h e r ' s h a bit, he does not claim 
his own ideas to be born out of his own thought. He sees them as 
comments or e 1 aborati.ons of e?ar 1 ier texts. In case of Vedant

40



t lie re fore one s I) n 111 d k i) o w i 11 a t p I) i 1 o s o p \ \ e r e s t a h i 3 s h r b his status

as a philosopher' by making comments on the above three central 

iexts ni 11 pa m s I ban . u • i - e. Upanishads„ Brahm hi i \ ran and Dhatjvacl 

G i t a -

In order to realise the central philosophy of vedant,all of 

t hem ho 1 d w ho 1 e of l:he ui* i. ver *::>e to be rooted in spi r i tua 1 

substance called Brahman-(25) All other qualities, entities.

Understandings, relations are sheer modifications of this

underlying spiritual unity.

Except for Madhya charya, who distinctly upholds the 

autonomy of Jiva as a Being, all Vedant.es in different degrees 

consider Jiva and Brahman in some way interre1 ated. Of course 

Advai t a h o I d s t h a t r e I a t i. o n t o be ill u s o r y a n d only Brahman to be 
non different infinite: consciousness. J

Advaita uphold world to be empirically real but

metaphysically an appearance due to Maya. For them the difference 

(26)of Specific objects are due to applicaiton of Namarupas i.e. 

characterisation and Categories which our differentiating mind 

employs in order to take a finite and relative? concept of the 

iundifferentiated universal Being. In that sense it is an

objective illusion or sansar Prapanch which is constructed by
!categories of ti.me , p 1 ace ancJ causa 1 i ty . *

As such our finite visualisation of world is based on 

suggestions of misinterpretation of its core Being i.e. Brahman

5 ( l ) . I ii 1.27. n (ii ) .I.6; ii - I - 11 ( i i i ) 24 ft

lO E . V . i i. i 7 i \ t / \ B 3 M i„259.J:v *4 C
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and happens due? to our finitude and differential mind working 

through categories i. . e . Adhyas. So long as it functions, we 

witness and face the world as multiple as well as even changing 

having no final essence.

Sankara is monistic The soul,the world and the Brahman are 

not conceived by Sankara as three distinct realities. According 

to him all the three are one; the Brahman being the only single 

reality.The apparent multiplicity of both men and things is due 

to Maya and Avidya illusion and ignorance. Just as through(27) 

illusion a rope in a dark night, is taken for a smoke , simi 1 ar 1 y 

under the influence of Maya and Avidya, the ignorant soul 

considers himself to be separate from God and regards the world 

as real. Thus release lies in the requirement of knowledge - 

Gyan- which disillusions the soul and the identity of Jiva 

sou 1(28)Jagat~wor1d and Brahman -god is established. Brahman 

associated with Maya is known as Ishwar (Isvara) and when

associat e d W 1 111 a v i d y a he i s known as Ji v a . T h i s k nowledge is

obtained by renouncing the world and adopting sannyas and

aseertic is m . This system of Sankara on the theoretical side is

known as Advaitism and on the practical side it is known a s

Nivrit t .1. M a r g a - t h a p a t. h o f renunciation. 1 n t. his system action

and know 1 edge are an togn ist i.c 1 i ke dar kness and 1 ight. Wi. th the 

advent of the one, the other disappears. Therefore all desires or 

27. Maya — matrani hyetad yat paramat man i. vasttray atman — 

a v a b h a s a n am. r a, j j v a i v a B a r p a d i b h a v e n a ... (S.B.ii—I.V)

(R.B.i i . T . 7(0 .

2U. G. I ‘ .i.7. IV.



impressions-— Vasana- are to be killed and all actions to be 
given up. The practical side? of this system is also known as 
Sannyas N i s hi a n r c ] y a i \ N I •:> 111 a . .

I n A d v a i t a s y s t e m a f M o n i s m , v e r y o b v i o u s 1 y t h e room for 
personal worship is not provided. Nevertheless it would be 
difficult for any traditional Indian phi 1osopher to reject 
demands of religion. As such to accomodate devotion ot Gods. 
Sankar and his followers have conceived of a personal God in the 
form of Ishwar who is constructed out of Maya as mush as Avidya 
produces individual selves. In a way the Brahman is divided as 
Ishwar and its devoted selves by the imposition of Upadhis(29)
on undifferentiated united Eyeing of Brahman ; f

Likewise, with in Bhankara system of Vyavharic point of view,
there is justification for holding the different sort s of
characteristics of individual persons and there realising the 
fruits of their past Sanskar Vrittis like other attributes. In a 
way Advait respects the common moral doctrines of castes and its 
duties known as Varttn Ashram Dharma like other philosophical 
traditions with in Vedant and outside. The anomaly is 
philosophically justified by the doctrine of pphenomenal and the 
nominal character of Being or Brahman. The is capable of making a 
philosophical doctrine reconciling phenomenal pluralism with 
ultimate non-duality of Brahman.In that sense, Advait answer to 
Question of justice, social relation and organisation of society 
29. Das Gupta: History of Indian Philosophy Ch. X.
The Systems of Vedanta —DEilJSSEN

~> Six Systems of Indian Philosophy Chap IV.
43
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seems to bo the same conventional Hindu patriarchy.
%

This we notice that despite of Metaphysical identity of .one

God, Ivl o m e n Sti d r a s a n d d i f f e r e n t p e o p 1 e w e r e n ot t r e a ted equal 1 y .
*»This system of discrimination inherit in Varun Ashram *W|=ts

past deeds forced individuals to be born with their destinies 

realized in different ways.

Except for the social revolution we will notice in our later 

studies in medieval Bhakti movement predecssor of Sikh thoughts

philosophical justification to personal devotional religion in

creations both men as well as the world. His doctrine is known as

(30)VI SIGHT - Advaita emphasizing the continuaty with Divine

being but disti.net separability of his creations in their on

right. According to Ramanuj and his schools generally agreed to 

also by nembark and Madhva (who is te last being a bit more 

emphatic in the separateness of divas than their continuity to 

Brahman who tried to take the world process creation and 

differences of individuals not merely due to ignorance or unreal 

illusions. In varying degrees, they seem to derive the

existence of all these entities os the? consequences of the 

i.nf in i te p 1 ay i ns t i.nc ts as we 1 1 1 as merciful concern of I shwar

appeared to have? justification in the doctrine of Karma wher**

of Guru Nanak and his successors. Only Ramanuj gave some

terms of separate identity of the diva (Atma) from Ishwar. The



o f a .1. ] the creations.for t h e f u 1 1 n e s s a n d h a p p .i. n e s s

The important questions, these philosophers are faced in 

their cosmology and religion is, how they are to explain the 

injustices,pains, agonies and sorrows of the created Beings while

god is full of love, grace and mercy toward^ his own creations
%

and hopes to give them reserve from pain. For them, the easy

method of Advait that these are .unreal is eliminated on the 

ground of their metaphysics which gives them real separate
» f.identity in degrees from their divine essence.

All the philosophers of non Advaita systems make a demand on

sense of worship ind prostration before him. To invite his

ankumpa or grace to lift the men from the pitfalls of one's 

continued misdeeds and waiverinq away from the right path of 

Dharma due to misdeeds and different consequences of such deeds 

i.e. Karma,These? philosophers do not agree that even God cannot 

interfere on behalf of the pure worship and surrender of the 

devotees to the betterment of their defects and fallenness.(31)

In that sense, later Vedant is closer to beliefs of non 

theoretical demands of religion and except for a few scholarly 

phi 1 osophor , 11 \e non~• ad va 1t i c ved an t co 1 1 ec tod largest number of

common p e o p 1 e . I h e i r K i r t a n s , c e r e n i o n i e s and deep worship lead 

1arqe crows to go round the country and indulge in different

collectiv e d a n cing a n d other ties cutting beyond the

accr'pliMl moral i. \ y as f ( »r as sex and domes t i c rr?sponsibi 1 j ties 

J.l. IT*. Vu 1 . li I'. /Gb.
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were concerned. Particularly its disastrous consequences were 

noticeable in emotional ecstasies that allowed lot of sacred

eroticism p r a c: 1j. c d in v a r ions Hindu secs of Varsnavas, Bhavas and

Shaktas. Each one of then) ligitimizing their unacceptable forms 

of collective ebriations in which people tended to forget the 

straight path of virtue as well as pure conduct of the duties of 

the householder. But without accepting the world unreality

these were the evil consequences of unadultrated emotionalism of 

upasana and surrender (Prapati) before the master.

All this later vedanti.es in different measures recommended 

such private acccess to god's grace through total surrender. This

quite often caused abondonment of public good and political

econoiiuc we 1 1 -• be i nq o f 1: he soc i e t y . *

So 1 n suc h e i rcurns tances ? even god i n to::icatedne?ss as 

recommended by doctrines of pluralists religious traditions only 

lead to produce an attitude fo mind among the followers that

caused 1 01 of disorder anarchy and unhappiness for society at

large by unqual if 1 ed dev01i.0n f 0 r personal tr a n c e1i ve mode of

to ta 1 cl e d i cations to the worshi p of on e ' si own ma s 10 r or God and

ignoring the duta.es of l:lie re«jr>t of socj.eti.es and polity. •' • ■

Overall , t \ 1 e t r a d i t i. o n o f v e d a n t 1 i k e B u d d h i s m i n d i f f e r e n t 

w a y s j o i n 11 y u n d e r v a 1 u o d a c t :\ v e s o c ;i a 1 o b 1 .1 g a t i o n s . T his is t r u e 

e q u a 1 1 y o f 1h o s e v e d a n t i. c p I j i 1 o s o p hers who do metaphysically 

accept the independence of man as a real entity ensured its Being 

References :- Carpenter ~~> Medieval Theism - in India Madhava — > 

0 . I). O . V , LX.



hy IhhI Ih ni'-p I I - As iihIimI i.ihovr even Vi mJhii t .1 c: < I f * r r* r ^ r i < I * > of a 1 ate-r
d ay Ramanuj ,, Va 1 1 abhac hary a Namba r k ? Madha va etc. did no t 

justif y a b t r a i. g hi t f o r w a r d a c t .i. v e r E-al ization of socially 
desireable secular virtues very much needed for a rational of 

society faced wi thi t he c hia 1 1 enges of hii. s tory . All that they 

offered was a sort of glorification of emotional extravasanza as 

one finds in a passionate union of a beloved and a lover that 

i.qno r e s t. hi e everyday unavoidable compulsions of sane living- All 

of them m their devotional extremism rejected collective 

responsibilities as well as domestic obligations creating Vast 

a r e a s o f u n d o s e r v e d 1 o s s a n d p a 1 n t o a b a n c: I o n e d w o m e n , children 
and husbands . 1 hey t hioug hi t t hi s was t hie hx g hes t f orm of instant 

liberation that direct absorptions in benign presence of God was

achieved.



(B) INDIAN PHILOSOPHICAL TRADITION AND RISE OF SIKHISM.
MEDIEVAL INDIAN PHILOSOPHY

This is a vast tradition running over almost one thousand 
years from the golden period running from 4th and bth century 
A.D. to the arrival of Mughals on the north Indian scene after 
the different spiritual;, religious, philosophical communities had 
efflorescences for about thousand years producing subtle marks of 
beauty, intellectual depth conceptual heights and music. 
Monastries along with myriad forms of practices, injunctions and 
code of conduct governing personal as well as collective life of 
individ u a 1 s , g r o u p s a n d o m m u n i t i e s i n d u 1 g i n g in lots of 
controversies polemics and debates amongst different sects, 
conclaves and pilgrimages of interest both to mendicants and lay 
citizens.Rulers of the? very small kingdoms actively cultivated 

such religious tradition with temples, monastries. Pilgrimages 

contras and seasonal rituals as well as sacred gatherings. This 
was medeival India. Intensly steeped in religious curiosity i 
each clan of saints jealous of their own high claims to probity 
and wisdom. In no society of the world. Then here members from 
the poorest word., or to the peasant to the highest money lender, 
soldier and the king strived hard to get the good opinion of such 
visit! n q m e 1) d i c a n t s o f d i f f e r e n t c o m m unities. i

Consequently, though writing and reading was confined to the 
proc. .ise I y Brahman ^ c. c .1 ass rlpvp 1 op rul many .i n tel 1 ec tua .1



oral discourse a s Katha and Kirtan with groat dealp r o f e 5 s i o n s ,

of solidarity and emotional Excess. I h.i. s probably was t h o case 
vg11 h no o 11)or soc ie ty in t he wor 1 d , Where artisans'- and the

shopkeepers as well as the soldiers and the medicino men were
e a q e r 1 y d e b a t i n g s u b t1 e q u e s t i. o n s of p I i i 1 o s o p h i c a 1 impact
relating to God, world, man, truth and their interdependence and
different alternative repr e s e n t a t i. o n s of these doctrines in 

various sects.

In between the raised of medival society and the interval of 
111 e o 1 d s e c 1; a r i £ a n s c I i o o 1 s o f B r a h m i. n s, E< u d d h i s t s and Jai.n ias , 
rose among these centuries different practices winch created a 
s t a t e o t t e a r a m o r a 1 a n o m y .

The di. fferent schools of Hath Yoga as well as Yantras, 

Man t ras and I antr as as adumba ted by dif1eren t Kanlacharigas, 
S \\ a k t a s a d s h a i v a s a 1 o n g w i. t h t h e B u d d h i. s t T atrikas, Baj ray anas 

ai) d Ma n i y an a i:> i n I :i. be 1 p r od uc ed a wu r 1 d o f i r r es pon & i b J e 53e x u a 1 

indulgence in the name of liberation, that caused the feudal 

class to lose their ability to protect their people, their 

honour as well as rights when challenged by armed miglit of 

fanatical f o 1 1 o w e r s o f H o h a m m e d , t h e A r a b 5 ' an d t h o "I u r k s i n t h e 
Vlllth to Xlth cen turi.es of medieval India. '

A 1 1 t h 1. s c h a n g e o n 1h e a r r i. v a l o f 11) e t) at rbarj.c , political 

i. n v ci d e r s f r o m c: e n t r a 1 A s i. a w h o r a p e d 1: h e e n t i r o r e 1 i g i o u s 

community r e p e a t e d 1 y w i. t: h v i o 1 e n c e a n d t e r r o rise cl 1h e spiritual
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prat; t i t umn-'a by mi i r < I <v r . as wo I J . a: > gave the Hi b 1 ory of Indian 

P h i las o p h y S . N . 0 a s G u p t a o p t i. o n f a c i. n g t h e m w as either c o m m i t 
suicide to death or seen the? burning of their sacred books as 

wel1 as undergo forced change of faith, partly this fate has come 

Indian community to the?ir open indulgences in weivd practice as 

referred briefly in preceding paragraph.

In such a cl imate of thie c:o 1 1 apse of the traditional outlook 

of the past came arid - the long dark night of the soul for the 

most of the population of the sub-continent. Its rulers submitted 
to dictates of the aggressors, the? poets and the? writers were 

threatened with oblivion as a new ruler could not care for their 

language and accomplishments and their obsecure beliefs and 

practices. s '

So no pa t ron aqe was possi b 1 e f r om t he n ew sultans who were 

finatical devotees of rather restrictive and puritan Islamic 

feudal morality which permitted taking of large number of slave 

women from the conquerred races who refused to get converted to 

the propheted hood of Mohammed and were treated as sheer 

comniodi tins of repine to be sold in the markets in their own 

country. Masses of men were terrorised and had no where to look 
for light and sustenance. It was a dart, night indeed. ^ '

In this gloom the great Bhaktas such as chetanya, Tukka Rani, 

Farid, Kabi r and 111e IV1 us 11m Su f f i.s such as c hi.s t i , Au 1 ia gave a new 

l v*n ... I i ( > I i ii I i , ui 1 , p ir i hiii I !r ad i li oi i •> Mia! 11.«c I ui i d e r i j on t* Mi i » mos t.
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w i d e s p r e a c 1 t r a u m a . ?

1 , 1 1 till. C> pOI IOC.1 o T a g o \ i u s i. d mi o r t i f i c a t i o n .i n the face of

h v s t o r i c: a 1 tloi|on r ac y of 1.11 e o n t i r i • uil t u r e in c a p a ble o f s t a n c J i. n g

up to the royalistic and materialistic vision of God as the 

c: on q u e ro r - I he r e wa s n o t an q i b 1e 1 i i. s t o r i. c: a 1 o p t ion t ha t t hie 

entire ruling classes faced with the dire challenge of survival

c on Id offer.

Bhaktas withdrew from the burning and smouldrinq villages to 

forest retreats to provide spiritual and religious sustenance to 

demoralised populations of the large area of the country facing

th deIube of Is1 am L* '

As a ci i ea t phi 1 osopher of Hi s tory Pr o f . A Toynbee remarks

that great upper"a t i on s in soc ie ties i m posed t>y barbarians 

produced great insights into religions like Roman persecution of 

early Christians by the roman emperors produced the very deep 

faith of the catholic church. In India too a very varigated forms

o different class of sufis and Bhaktas as different from Mira

Namdev K a b i r , C h e t a n e y a , V a 1 1 a b h a c h a r e y a , F arid , Bui la-Bhah,

Au 1 i a and t hei r sc:ores of d ji. Mic i p !. t‘s . IT if?se people I h oug h ciui te

exc 1 u s i v e i n t h e 1. r t r a d i t i. o n s a n d p r a c t i c e s a 1 w a y s u p h e .1 d t h e

n o n — m a t e r i a 1 g o a 1 i n t h e cl i v i. n e p r e s e nee w hi I e e it a c t relation o f

Man and God was not always visualised in one way that we shall

see in our succ:eed i.ng c hap ter s o

1" hey d i. d ex pec ted man k i. n d to c u 1 t i v a te p i ety , humility and



com pass i on for all c:: rT'alu res of Cot I in nob.1 ing b on bo of f luman

iiru.ty in a ve r y v i o 1 on 1.1 y c: r iio 1 ag e - g

They never believed in chal lencjlnq the m .it) ht of 111 e feudal 

over" lords- Never 1.he 1 ess a ]. way s s tooc:l hy pu 1.t .ing ba 1 m to t he 

victims of suet) exactions as arbitrary oppression imposed on 

humble folks. Consequently without grasping the subtle religious 

and philosophical visions of Sufis, Bauls and different Variety 

of Bhak t as i n cl i. f f er en t par t s of t he? isub continent, people corne 

to see the only streak of light at. the other end of a long tunnel 

of frightful operation and diBarry. These medieval mendicants 

could r e g i rs t e r a n e w s p i r :i. t u a 1 m o v e m e n t. t hat created a 

revolutionary churning of traditional exclusive sanctimony of 

varunas and f euda 1 un touc hability. *

Wc-? shall notice in our studies of new revolutionary ideas 

of Sikhism to have been lately impressed by these long tradition 

of Bhaktas constituting the is pi ritual ecology of India preceding

9.7the b i r t h o f N a n a k i. n 14 t h5 .1. b 1h c e r 11 u r i e s .
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CHAPTER III

IDEA OF GOD
Sikhism is strictly monotheistic secular and cosmopolitan in

outlook . Guru Nana k be 1 i eved on I y i n one , I n f in i te, supreme , God
immanent in His creation- Guru Nanak elaborated his concept of

God in Mulmantra, the Invocation„ which provides the quintesence
.«of his the.) u g h t a n d p h i 1 o s o p h y -

Guru Nanak ' s conc::ept o f qod i s one , t.he Eternal , t hie creator 
of the Universe-uppernether and lower regions - of all things, 

innate and un-innate. And all prevailing. He is God of all 
beings, of all nations, of all religions- It is one's innate 

merits that weigh t h o u g h b e f o r e h .1 m . ’ ^
According to Guru Nanak, the principal and sole purpose of 

human life is to seek communion with God. Guru Nanak, therefore 
dwells upon the subject japji, the first testament in Adi-Granth 

after the invocation, and in the process dilates on the 
characteristics of God as Supreme , BovoriPtjn, ineffable, Great 

and L< o u n 11 f u 1 , a n cl t h e w a y t o a chiovc u n i o n w i. t h him t h r o u g h 
submission to Hukam, (Divine Order), which is ingrained in 

onese If, and med 11 a 1. i on of Name w i 11 i a s i ncj leness of purpose and 
a clean mind. Without, good action and true living there can be no
wm '.hi j > 1 i •. u i i i u | lo nut) l uni! y ( ) 1 man , in l ml • mil • u Mil . l k ini M an ,a k

d 1 1 a t (* s oil 1 he van DU S stages of ascont to God , t 1 iO f 11 t. h a n d
l.cl \ h ‘ \ n < | v a r 1) 1 han (1 , t I in ri't'i 1 in <) f t r u t h , win >y r' i n l t ir* dev nt e e



loses his identity and merges in God, as water mingles with 

water,at that stage there is no devotee, it is only God as 
p r on t him (: i mI in the n;:r i irl.uri', it i s P K ()N KAR , VAHE ( HJ! <1J or PAEMATMA 
or AKAL PURAEH.

I n t h e w o r d s o f S a r d a r G u r m u k h N ;i. h a 1 Singh, " In sacred 

1 it e r a t u r e , t I i e J a p. j i m a y b e a p 1: J y c o mpar e d w i t \i l h e G i t: a a n d t h e 
New Testament. Just as the Gita contains the? kernel of the Hindu 

religious philosophy and the new Testment, the fundamental

tenets of Christianity, similarly the essence of the Sikh 

religious philosophy is enshrined in the Japji". Knowledge of

t he 11) f i n i te being i s never to be compared w j. th our
%f initek now 1 edge of ob j ec: ts - As Guru Ar j an I)ev say s t ha t one never

Is 11 o w s t h e d i v i. n e b to i n g e: : c e p t. w \) e r i P r a t) 11 u off e r s 11 J. s c) r a c.: e t o 

enable s->uc 11 Shru t.:i. Lo hi s Cre?a t ure." J vioia 1 cJ desc r i be na ture of
'vGod accddmg to Guru Nanak in tear ms of his constitutive 

attributes is based on his views expressed in Japji. Immediately

after this we shall study the peculiar and unique character of —
sik h an a 1y sis of know1edge of God as ar tirula t ed 11nder t heir 
concepts of Nam,Shabad and Guru (Vaheguru) also Aka 3 Purakh and 

tiie embodied mind of God in the notion of hlukam.
"God cannot be understood by l he finite 
i n t e 1 1 ec:: t . I Ie c anno t be a ppr f■»hundod by 
t ii e p h y s i cal s e n s e s . H e i. s u n f a t ii o m a b 1 e . "

"His d i m e n s i o n s c; a n n o t b e k n o w n .



' Dn 1 y tha t one can kriow Him upnn w11okt he r eins His own

Grace" . Gu ru Ar j an Dev(1) .

I >( mI is i 'ssrn l i a I I y knowab] r* ( 7 ) ,

He is unknowable j. n His Being , in Hi b creativity and in hiss 

' HLikam ' or or der . God .i.n hi s abso I. u 1:e t.o ta 1 ity , wI)ic h incl udes 

and is beyond all , beyond all ' Is' and ‘ Is not' , is unknown and 

un knowa b1e. f'

Q u i t. e log i. c a 1 1 y t h i. b i. n o f f a t:) 1 e s t. a t. u s of Divine

transcend e n c e i s i n e o n c:: e ;i. v a b 1 e s t a t u s o f 1) i v i n e t r a n s cendence is 

inconceivable except through His grace or Mehar. We deemly and 

o nly p a r t :i. a 1 1 y r e a 1 i s o t11 e p r e s e n c e n f \ i i s c o n c r e t e H u k a rn i n our 

environmen t. By our u 1 ti/tia t:e d iety ,, Nam B j.mran and shub karman we 

can libera t e o u r s e 1 v e b -

Nam Simran and Shub Karman we can liberate ourselves from 

disturbed cycle? by snares of Haumai and kiope by his grace to have
i '

a clearer reflection of His Hukam.

By the unknowabiki. ty of God the Guru means that. God is 

unknwoable by man with the aid of his finite intellect and his 

ordinary physical senses- To emphasize the unknowabi1ity of God 

the two words most frequently used in the Sikh Scripture are 

'Ag am' be y o 11 d the r e a c h of the m1n d a nd 'Aqochar' beyond the 

r eac h o f t he Phy s l c a 1 sen ses>. God can not be known because he i s 

the Supreme Creator and man being a Creation debar him from 

1. A.G P10B0

7 . " Me hma n a j an e ved , B r a hma n a j an e bhod , a v t. a r

na jane ant, parmeshwar parbramin beant." (Curu Mrjan Dev, A.G 

P899 )
b b



knowing the illimitable being and existence of the creation (3).

Obviously God is much more than what He Creates.

God can not be known by the finite physical senses; He 

cannot be understood by the intellect. God is not known by the 

finite faculties. All that denial of Knowledge of God implies 

that the paradigm of knowledge always for finite man is

knowledge of a finite object either by the use of our sensuory

and events such as that of colour,, taste, shape, smell, size are 

texture or by use of concepts which are governed by verbal 

descrip11on and rationa 1 cjef ini. ti.ons. Here what is meant by 

refusing to make a God an object open to either sensuory 

perceptions o r c: o n c e p t u a 1 cl e f i n i t i o ns i s t o e m p h a size that G o d 

can not be Known as an object outside of our own being existing 

in a finite piece of space, time like every day material objects

such as table, pen and a chair. God is no Object. Like space,

triangular, square or a Circle shape or the presuppositions of
*

such F‘ a r t i. c u 1 a r o b j e c t s -

ALcnrding to Guru Nanak we are only reflections of his 

eternal being and as such no shadow or image can be used as a 

represen tation of which it is a shadow or image of shadow we can 

not use any of our representation which is a shadow(4). Compared 

with plato's republic where he .points out that our 

3 . '1 The Created c:anno t know the d imens ions of the Creator . "

( G u r u A r j a n D e v , A . G . P 2 8 3 )

4. Compared with Plato's republic * 10. 10
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arerGpref>iMv! at ions of material objects li ke tables or beds 

shut It hni i)l the physical (> I) j ( m : t s uh i cli 1. hninoo I ves aro copies made 

out of eternal concepts or .ideas infinity contained in the 

ultimate being.

This is quite easily noted that under various conditions of

m a k i n q s h a d o w , a Shadow may tru1y d i s t. o r t the true reality of the
object o f which it is a shadow. A circle can make an ellphricle

s hadow i f 1 i () h t f a 1 1 s f roll) a c ertain angle a n cJ 1ik e wise, a
straight s t. i c I -. when emerged in a fluid appears to be ben t.
Theretore , t h e r (a is a q u a 1itative difference in ou r effort to
realize God whic h is n o t a t a 11 to be compared with seeking
k n o w 1 e d q e o f m a t e r i a 1 o bjects. (J u r f i n i t u d e and the persona 1
inc 1 inations do provide a way of d i s t o r t i ng the u 1 t imia te things. '

T h x s i s ax n .1 rn p o r t a n t. q u e s t i. o n w h i. c: h w e wi11 see 1 ater
whet h er a c c o rdin q t o main s 1.1" earn si. k h i s i m , their i. s a n
on toloqic a 1 cl i. f f e r e n c e b e t v) e e n s> (a 1 f o f a h u m a n b eing and God or
in keeping with the Vedantic Indian tradition, Sikh seekes of a 

ultimate truth looks for the merger of our finite Being like the

measure of salt that goes to find the depth of the Ocean and 

n ever ret u r n s - ( C h a n d o g y a LJ p a n i s h a d s ) i . e . I t is a question of our

interpretation of Sikh scripture if it gravitates towards Semitic 

conception of God where a to ta 1 ontological scr1pture is

visualised between finite objects including man as a creature

from l In 'M ' < <)!, m i 1 i r imI ur w ho i v* supremely d i c I .1 n c I an (I
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unfathomable to the sanctimonious sharks of intelligence that

d i v .i n o f a 1 ho r h as d i s ne r s ec.l w i t h i n t ho n o b 1 o s t o f s a i n t. 5r> m

Of Cours-se, popular religion of deities, rituals worship and 

proF'iations as always popular with layman in all ages do not get 

approved from the Sikh Gurus. Against such polytheism and 

sentemoneout excesses, the Sikh spiritualism dismisses God's and 

their cults and their priests to focus on them as creations of 

egoism or Haumai. For them there is one and single EK DM KAR 
divine plentitude without any differentiations. It is this that 

m a k e s t h e b a s i. c c h a r a c t e r i s a t i o n in t he M u 1 Mantra of the 

ultimate reality as one without second that is the essence of the 

core teac hi 11g o f a sp i r i tua 1 un x f i c::a t i.on o f a 1 1 ex perience under 

Hukam as the profound foundation of Spiritual definition of 

ultimate being as vahegure as well as EK 0NKAR .

11 The one is the? Manifest, the? unmanifest (b) and the divine

darkness (Beyond the? manifest and ttie? unmanifest.)

The one is ever present in the beginning, in the middle and
>■, <even after end for man to realise the unity of Godhead".(6)

God head is the Absolute unity which exists and operates at 

every level of its being. Like Judaism and Islam, Sikhism 

insists on the unity of God. The One self Existent God created 

the universe and governs it- God is the pre-creational, Unity and 

the creational unity hoth.Freereationa1 unity involves His esse 

and existense while creational unity involves, the unity of His
« m mmi

B. Guru Ai )<\n hi 'V , A - ( > - I'Gob

A . lli tr ii A i ) dll l)f.*v , A - (i - F .1 l.M b
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ward , the unity of His name and the? unity of his Hukam; the unity
of all the nicuu loo I. plurality and ail that, .is un manifest . To 
indicate the Absolute Unity of Godhead the word 'EK'(One) has 
been used by the Guru. This "one (EK) is the source of proceeding 
both unity as well as plurality. The millions emerge from the one 
and the (one) transcends the mil lions". (7) EK OM KAR in Sikh 
scriptures, does not mean that absolute is a unity of any trinity 
as the 'ON' in Hinduism, but that it is essentially and 
completely one, the unityof content quality, and operation.

God is the pre-creation instrumental unity of one. He is one 
in this transcendence.

"EKO EK SO APAE APEAMPAR".(8)
God is one in his truth as existece. He is one in His 

'Hukam' by which he creates and sustains the whole world. 'Hukam'
is the creative force as well as law and order of the universe by

' ■ \

which t h e w h o 1 e u n i v e r s e i. s h e 1 d .

The unity of Godhead is the unity beyond mu 1 t i. p 1 ic i ty , in th 
multiplicity and because of the multiplicity. The primal unity, 
When it takes the form of be?cominq, in so doing, becomes one and 
many, behind the many there is the living unity of the one.

The point re 1 ati.ng to the p 1 ural ity of manifold worlds and 
its myriad objects a longwi th a vast succession of their universal 
m o m e n t a r y m a n i. f e s t a t i on s cl o p o s e t \ i e dial 1 e n g e how these 
dive r s t i e s a re cl a i. m e d b y t h e s 1. k 11 c o n c e p t l o b e rooted f i. n a 1 1 y 
7. Guru A rj an D e v, A.G. P 2 bW 
8 . Guru Ar j an Dev ,. A - G . Pi834



and wholly i n t h e s i n g 1 e h u k a rn a f t h e u 1 t i m a t e E K ONKAR. Are these 

objects and thee e p r o p e r t i e s m e r el y e >•: p r e s s i o n s of f i n i t u t e d then 

how can they be representative of the will of creation that is 

Hukam ? If they do not belong to our ignorance and illusions then 

these diverse attributes and positions cannot be supposed to 

enter into the very being of Vaheguru. If that is so, what 

happens to the unity,

God is the one Supreme reality and no second reality stands 

against Him or outside Him on equal footing imposing any 

limitations upon His being (9)- '

In the very opening verse of the /Adi Granth and Japji God is 

d e s c r i b e d a s S v a i b a i n ; i. « e . s e 1 f e >; :i. s t e n t . G o c.l alone possesses 

Self existence, While outside? of Himself Everything of the world 

does not contain in itself the reason for its being,but derives 

its being from the one and only Being. In other words, all these 

have been created. All things have their existence only from Him. 

As is God ineffable, So is His creation.

The EKGNKAR involveei sutti, Hukam and SAT (being) as mutually 

identical from which the universe emanates. Of Course, we are not 

able to fathom this Again Agochar foundations of the universe, we 

can only hope to be provided with some light glimpse of it when 

we have succeeded in removing the sealers of 'Haumai' from our 

spirit and f i n i. t.ude of ou r be i.ng . [ he seek er would w i t h t he grace

move through the maze of partial shadows and only through search

V . (>.H. Dev A.(i. I '9 •W

60



partia 1 movements hope to discern his distance from the vast

Transcendence of timeless Akal Purakh. However in Philosophy 

t h e r e a r e c o u p 1 e o f q 11 e s t i o n s r e 1 a t: i n g t; k i e a n t i c hiarac hy of 
c: rpat.i nnr' sui.h an pnrmanenI mo do s of the pf iy s i r; a I universe like 

Tat (Water,Power, lire, earth as well as time ) alongwith the 

individual jivas and their relative position to self- spirits who 

are called Gurus and their capacity to regulate our world by 

interaction leading to Shub Karma.

God is the creator and the destroyer of the universe- Only 

God has existence from himself and therefore all things existing 

outside of God have in God the reason for their existence- God as 

creater is named as " Karta, Kartar, Karan-harn" etc. Everything 

which is present has a cause because it is the product of 'Kal' 

time and space. Whatever is subject to time and space is involved 

in the relation of cause and effect- The creator being 'Akal' 

cannot have a couse beyond his own self, because cause and effect 

relationship can be established only in the world of tirrie and 

space. G o d , t h e c r e a t o r i. n c 1 u d e s h i s o w n-maker-crpator" (10) . 

Before the creation of the cosmos, God Himself in His own

solitary bei ng was 1here . God had full g r as 1 p of all the possible

relations t h a t w e r e t o b e real i. z e d sequential ly in time. But then 

ontological sufficiency was already complete in the timeless 

vision and mind of the supreme Bering. There was measureless 

darkness tor o oun 11 ess time,. There was no earth, no sky, no sun

.1 0 . Apine Ap Sa ) ao — G . N Dev . A . G . P'1 A3
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and no moon. Why God Created the Uni \ypp cr £~> '".V* It. does not mean that 

he had any necessity or need for creation. God Put forth creation

as the overflow of His beauty (roop) and Glory (Wadiai). God's 

thought and vision held the timeless world order(Hukam) in simple 

unity as transcendent shruti which like the architect? in one 

mement of his visionary representation conceives of the whole 

palace in all the splendour design details and excessories. 

Whole labourers;, Artisans, and engineers labour for years with 

paper , pen, maps, drawings to work out the exact details of the 

different parts and segments of the over all building under 

constant completion. Once these are ready ? so many resources, 

carpente r s , A r t i s a n s , w o r k f o r mo n t h s a n cl year s t o a c t u ally carve 

stones metals, G1 asses,ivory,wood,co1 ours, land and mud to slowly 

incrementally step by step raise the entire palace from the first 

stone of the foundation to the last tip of the dome and polish 

and shine every piece of glass and wood as well as every dub of 

colour and fabric donned on the various arc hi tectura1 features of 

the overall palace. In order to complete the palace, the building 

is to be Rnscosecl among the foundations, waterfalls and pools and 

f lower beds . I n tune wi th these shapes and forms of various 

pillars, doons and feizes of a stones, carved by masons and 

scul p tor s . A 1 1 t hi. b t ak es many many ar t i s t s ancl many number of 

co-ordinations of forms done by different artists. However all 

t hese niynad s teps are the success i ve realization of the over all



design of the pal a c e t i r b t c: o n c i je v e d b y t h e arc h :i. t e ct.

011 r k n o w 1 o d cj (a o f l. Ia i s 11 n i. v o r s o i b L ;i. k e t: h e k n o w 1 e c :i e o f a

specialist., stone carver, wood carver or the gardner who is bound 

to look up the entire palace's project as centering round hi.s own 

specialisation. while he fails to grasp the multidimensional 

structure of the? Universe?, it is no criticism of science.The 

science also understands? the Univorso like a stone carver or wood 

carver. In this sener>e the specific, attributes of the Universe 

must occupy their particular position only known to the divine 

architect and He alone makes; the reality of specific positions 

meaningful in the ultimate scheme of the Universe.

T he ver y f ac t of the tin i vorse be i ng tj ie c reative

man i f estationa 1 act of God, implies his immanence in it. The 

immanence of God is compresent with the very act of creativity 

itself. The creative activity of God involves, His lordship. His 

Hukam, His word. Hi.s Name, His Love, thus God is immanent in the 

world as all these. God creates the Universe and himself is the 

over—lor cl o f 11. . G o d i s v S a o h a Bah i b ' o r li a 1 i. k ; the true master,

'Patshah' , 'Sultan' , 'shenshah' . The laws and the order of the

nature manifest, his glory. When He likes He can reverse His own 

laws and His own 'order'. All the creatures are made to live by 

'breathing', why if he chooses, he can make them live without

breathin q' (11 ) God Creates the world by His 'Hukam, order,

will, therefore. He is immanent in the world as His 'Hukam'.God's

11. Guru Nanak Dev A - G . U .1 '•! '1



hi u k a m i n c 1 u cl e s t hi 0 p o w 0 r t o c a u 0 e , t. hi ns , God is i m m a n e n t in the

world as t. he ef tic lent cause of all the existences. God is the

source o 1 en t a. r e 1 n t e I 1 .1 g en c. e 111a t s h .1 n es an d e Mists from moment 
to moment but a 1 1 ef f ic i.enc: i.es :i.n t.he ser vi ee of the world as 
well as lead s to 1 mmananc:e of ef f .i. c: iencies their- The immanance 
of God is his 'Huham' also implies God's power to keep everything 

under his etrnal determined Grder(12).

It mean s G o d .1 s .1 m m a n e n t i n t h e world as the supreme p o w e r . 

God's 'Hukam' is one, the united whole;, therefore, He is 

immmanent in the wear Id as the? unifying Principle. The 'Hukam' is 

God's own word (Bhabad) and Name (Nam)., thus God is immanent in 

the world as His own word and His own name (13). The Name of the

word of God is God himself. His own self- being (Id). “Ape? Ap

S a g a 1 Is 1 o A p 11 - I 10 h 1 n 1 s e I. f p r e v a 3.1 s .1 r 1 e a c hi a r 1 d 0 v e r y t h i. n q . G o d t h e 

formless, Himse1f 1s 1n a 11 forms (1h) . He is 'Rava Reha' 

provides t he who I e show , t he c?ar 111 the i ieaven and the nether
Iregion.

1 h e B 11-.. \ 1 d o c 1. r i. n e o f c o s m o 1 o q y a s w ell a s o f o n t o p g y p oints 

1a that there is no externality betweeen the will of God i.e. 

(Hukam) which is the efficient cause and regulator of the process 

of creation arid the overall world to be created or that which is 

to be ref 1 ec l 111 e eterna 1 perf e?ctions of \ 1 is tranccendent 

12 . H u k a m A m a r a k h e G - N . D . A . G . P1243

13. G u ru A m ar D a s A -G. P7G3

14. Guru Arfan Dev A. G P2BG
lb. G u r u A r j a n L) e v A . G . P 7 4 6



consc i ousness of be xnq whiic hi i.s en ibod ied finally as ' ha 1 ' (Time) 

c.xnd t hie en t i. re Gr i sh t i whii c hi i sr> on 1 y wor 1 d as reflecting the 

Divine ti louq hits - I here ] s no d i.B tine: tion tie twee God's power , will 

mtol 1 j qonce and c roahions . Go question if some t hi i ri q riot: coming

op to the level of Ids t: ran sc end en t understanding does not 

ar i. se - Gocl rea 1 i. zed hi.mse 1 f wi. t hou t our f i.n ite mi.nds hiavi.ng full 

grasp of the mode of realization. Sikh scripture advocate a 

comprehensive unity between the potentialities of god's thought 

and their sequential manifestation in the world, process, 

alongwith our limited conceptual Powers seeing the process of 

approximation. Yet no other principle except God's unity can 

make various gaps and 1 nc: i ae be overcome in our experience of

His divine nature- This is the cardinal principle of Again and 

Agochar . God is every where by his presence which me cans he is 

there in present,in the past and in the? future, sucession in time 

and ex t e n s i o n i n s p a c e hi a v e n o rn e a n i. n q i. ri r e s p e c 1 o f g o cJ ' s being. 

He is 'Trikal darshi ' (16). It. means god is present every where

as the supireme knower thie poss>essor o f per f ec t kriow 1 edge . God is 

immanent in the world as the 'Guru' or God's own grace. Y:

"Guru D a 11 a s a rn r a t hi G u r u , G u r u S a b h Meh Reha samai" (17) .

God as the Guru is all powerful giver, the Guru is present 

in Beach and every being.

16 (j i \ r u G ( j b :i r i d G i n g hi A k a 'I U s t a t i 

Gur u Pam Hass A - f • - P bG

' Pa.rarn Gi.ata' ,
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To unc:ler s t ancl t he t heo I og x <::: a 1 cor?r:: r p t a f t I?e 'Guru' in 

s i k h i ‘3m , 011e mu s t c: om p 1 e t o .1 y c.l r i v e ou I; o f on (:? ' s m i n d t he pc:> pu 1 a r

Hindu notions of "Guru" . f he popular to run "Guru M is usod for a

priest of c as t.e 1.1 rahma , A sanny asi. e , a Yog i. c t.eacher and even a

school to a c h e r , ' G u r u s h i p ' D u t t h a t i s o n 1 y a very m u ndane and do 

not t a k e n o t o o f cl i. v i n o s p a r k o f c o b m i c u n i. t y e;-: peri.enced by a 

evolving seeker to truth by seeking oneness of the transcendent 

unity of Sat and Hukam in Vaheguru.

The Guru in Sikhism is a perfect prophet or messenger of

God , i. n wI)om l. l ie 11 g h t of Gocl s h i n e f u 1 1 y , Visibly and

c onip 1 e t e I y . lie? x s n o i God, but he i s a s per f dct and s inless as

one trying to merge x nto superemo a r i d can be God . 1 lie mysteries

o f q o d a n d 11 i. s c r e a 11. on are known e i t Lio r to (Hoc) or to the Guru.

T o m a 1, e c: o m p a r i. s o n s botwoon true Gu r u a r i cl the f a 1 s e (jti ru i n

G l k h i sin , Me is q e r i e r a 1 1 y l. e r m e d G a 11} u i u ' , t lie t rt ir? Gu r u . T he

true Guru is the true i n s t r u n i e n t o f 1 lu k am a r? cl i. s commissioneci by

this Hukam in its own light to reveal this truth to humanity.

God revea 1 ecl hiimse 1 f in t he rnos t. er t.r aordinary manner throuqI? the 

Gurus. Gocl revea 1 ecl h i.mself c l ea r 1 y ancl per f ec t 1 y to t he true

Guru, and the Guru revealed him to humainty. So Guru is the State

of transition of Divine spark into Liu? valley of darken ess of

that. prisoner who has gone up in the month of the cavean of 

darkness in which most of us li.ve and are destined to live? unless 

we are capable of reacting to the shafts of light thrown on us by



a s p i r .1 tua I r ea 1 i z a t i on of t he 13u ru - 11 os t. of t. Lie t j.me we miss it.

i he spiri t of God sh j.nes in beinq an1.1 t he ward of Gnru . The Guru 

.1 s t h e 1 i (i h 1 1 11 a t. e n I i q Li l e n s e v e r y m a n . T h e w o r d G1.1 r u , m e a n s

d i. s p e 1 1 e r o f d a r k n e s b ? r eve a 1 e r o f I i. g h t.

"in the t rue guru hie In a b ins tailed Li is, own

spirit , T h r o u g h h. i. m G o d R e v e a 1 b H i m s e I f . "

(G u r u N a 1i a k A s a I.) i V a r • 1 B , 6 )

God be11(.1 s d i va 1it:? ’1 i.q ht in pver yone' s kiear t: t 11r ouqh t he

inspiration and magne t i. c tone h of LI ie Guru . On account: of his

divine attributes;, the Guru, though human in form is Godly in

Spirit, God speaks to humanity through him.The wisdom of god as

u tter e d b y t h e B a n i o f t h e G u r u i. s t. o m a k e a S e c u a 1 r comparisi o n

done by a poet ' Bhavabhut;i. ' who thought of a poem li ke the serene

gleam o f m o r n i. n g s u n w h i. c h w h e n r e f 1e r:: t e d t) y l Li e p o 1 j. s I t e d surface 

of a qem c: oinus out beau t :.i . f u 1 1 y reap .1 on den l i.o. those wLio are 

A d h i k a r i o f 1Li e p o e t' s t r u t f) o r** Li i. s q u e s t f o r L) e a u t y w 11 i. 1 cs o t Li e r* s 

indifferent may obly ref let: t like a mirror as eloquent words in 

good order. S111 1 t Li e 1 i. g In t o i s u nif.it f a 11s o n dung it

produces worms.

In Sikh pLri 1 osoplny of God and man the somatic and vedantic 

tradition so ones to come a 1 most face to face. On one side like

theistic r n 1 ;i q j on , Guru is t. Lie nu m >sei i g o r o f the God's infinite

love* towards Iris r rea l i oi» win I o koop.inq with the i.r id i ger toons

I M . ( > _ I I . I >t * v i p ni he t-t i r : />
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spiritual ti r a d i t. i o n of 111 cJ i. a , G li r u is d 1 bo the uplifted soul who
has reached the unity of 'Surti' Sat and Hukam as ? key note
o f dii' iiii.i v('i so an 11 I. Ik ? : • one.' I)r • 1i h j i d or i I 1 r:«\ J w i h h i b own
coreciousiuss whi c I) in b i own to .its f u 1 1 richness to almost 

beeome co-inc iden t wx th the-? immanence of PK-OMKAR . Obvious 1 y , 

&Liru is no more of a messenger but rightly vahequru himself. So 

men by dro pp inti Haumai and scales of fini tude from once bei. ng can 

p e n e t r a 1 e t h r o u g h t \ i e m y s t e r y o f 1h e u n i. v r? r s e t h r o u g h V a h e g u r u 

and me i- qe into i l.. I hi. s is the Vedan tic culmination of semetic 

notion of the transc:en t 6od .

GocI 11) I Ii s t ranscondc*nce i s boyond all limits, attri. butes
and manifestations of the world of a ppearanee God as

Iran sc en d i. r iq t he wor 1 c:l i. s 1he wi. tnessing consciousness ( sakhi ) 

God Hi e t r a n s c e n d e n t w a t c h e si o v e r h 1 s o wn crea t ion (19). H i s o w n 

glory ( bJ a d a x ) ( 2 0 ) a n d h i s o w n ' I I u k a m ' ( 21 ) .

i 11 e p r i n c i. p 1 e o f t r a n s c e n d e n c e o f G o c:l h e a d claims acceptance 

for it so] f all the more empfia ti c.:a 1 1 y , wkien wo observe opposition;, 

struggle, co n s tru c tx ons x n this w orId. All these things are t he r e 

because? everything that exists is conditioned and limited by its 

Opposi t e a s a 1 m e t a p h y s i c a I 1 e v e 1 1h e r e i s dual i t y of pe r n i anence

(Sat h x i" ) a n d c h a n g e ( A s a 1h i. r ) , d 11 a 1 i 1. y o f conscious m i n cl (Che t) 

and lineonsc i ous m ind ( Ac he t) , A l pI»y s i c: a 1. 1 evc* 1 c) f

pleasu r e ( Bu k \ i) an d Pa x n ( Du k 11) , E l: b i c a 1 1 e ve ] g ood ( Bha la) an d
Evi1(Bura).

19. " Kat ker wekhc? kiho a p n a ‘ ’ G,, N. Dev A. G. P3b

20. " Kar ker wekhc? apni. wadax " Guru Amar Das A.G. PI 04 3

11 Kar ker wek he bukam apara" G . N . 1.). A . G .
SB21 . P4 37



.1. l- L he L r (a( l..ui t i)o b(.,)n rc t:1, L he rji.1j.cl0 ari d the destiny c> f

all that. 0 >1 i b!e> in the? world, thrref ore o very contradict] on
po 1 ar 1 l.v or an Linoniy has l.ho same? sourco and title? same desti ny , 

thuB , t he Croat, or m u b 'l: t ran seen d all the? so -

bod a 1 so tran sc: ends t h0 na tur a 1 t r .1n i. ty of t.ho Pra k r i t i . Ho
is beyond the throe? "Gunn as 11 11B a 1.t v a ", " H a j a b " , a n d " lamas 11

GocJ tr ansccnds (..tie basic five element..s. I he transcendences 

of Gocl \ 1 ead doob not 1 .i.m .1 t. i t.se .1 1 by t.ranscending the

contradictions o f 111 e w o r" 1 d a n cl t \ 1 e b a s i c f i v e e* 1 o m e n t s of w 11 i c h

the w o r1d 1s n 1 ad e, H e t r a n s c e n c I b PI i s o w n 'Maya' , ' S h a k t i. # ,
'Praki. r t1 ' by whic h he c roa Lois t he wor 1 d . As ' Maya ' is also ct
creation of bod, I hus In' must lie lioyond Hi n own creaked power » 

God is M a y a ~~ t i. t del. a che d from PI is own. 'Maya' ass power

manifests itself in the world of Name and ‘form, God as
t ranscend ing t he wo 1 1 d of Na 11 1 e and f orm canno t be bound up wi. t h 

'Maya' .God is the evor-transcend i nq bac: k q round while His power is 

one phase of His creatorhood . 'Maya' is a creative? phase of the 

Trariseeden t whi 1 o PIe I Iimse 1 f i.b who 1 1 y detac hed . P i e? is ' A1 ap ' ( 22 ) ,

' Nirlep' ( 23 ) , ' N1 r ad ha r' ( 24 ) , ' M1. r a n j an ' ( 33 b ) , 'Nirankar'(26),

' Nirgun ' ( 27 ) e t.c . kJ ho I \ y d 1 1 f er en t. f r om \ 1 i s own creation and the

power b y w h c i. 11 .1 t h a s b e? e? n b r o u q 111. about.. God as p o w e r is the 

source of all that, is manifest, and all that. is un manifest. 

22. Guru Arjan Dev. A.G. P387

2 3 . G u r u G o b .1. n d S1 n g h J a p 

24. Guru Gobi.nd Singh Akal Ustati.

1-1 to - 2 6 . N it ankd t , N .1 r e 11 j a 11 ,, II a li , ('11 j a m - u ru f < a m Dai s (1. b . P 6 4 4 

27. Guru Arjan Dev A.G. PI20b
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Di v i.ne [ ransc:endence under 1 ines t he f i.n .11udes of the creations

and conceptualisations based on such fini tubes. All our best

yec:\niin g s 1 o c dide 1.o I)ave 1 u 1 1 possess j on o f God ’ s entire being 

are dashed bo I im i l a t i nns in which we r 

born ou t o f 1 i.miti

o f t\ \ o' d i v i d e b o t w e o ia th e B e i n q

T a 1 k a b o u t t r a n s c e n d e n c e j. s 

distinc tions , dif ference and

transcendent being can be counted distinguished from the emenent 

and contends of experience. We? individuate even God's 

transcendence as in some sense? and attribute of a finite object

c: h a r a c t e r i s e s t h e d i s t: a n c e o f t h a t o b j e c t b u t. t o m a k e

ch wo are i u 1b j ec t a s c r e a t u r e
are on t lie 1 ower s i. d e n
out of a n y t. i nie sequence. Gu r

< u c: 11 e d in t h e categories of

1ocations. To us even the

transcendence? being some where trere beyond in empty space is to 

make it into finite object or to make it an event into some other 

history. God is not like this another event out of events as a 

thing beyond things . 1 nf ac t 1.1 is thc? essence of theni all

actual isin t q t. h e m all a n d t r a n s c o n d i. n g the m (-iod is Himself,'Ap' , 

the Absolute the? total the whole?. He Himself includes his 

pe r son a 1 11 y i. n person a 1 11 y bo t h . I r? f ac t , for the Gu r u , God is t he 

Supreme person, Param Purakh, therefore he is one in his 

i. mman en c e , i r? h i. s t r an sc en d en c e . (Iod i s ‘ Ka rta-Pu r a k h ' , t he 

creator- person , who Croats the who 1 e cosmos. I he creat or is the 

person , t hor ef ore 1.Isero i s un i ty , c oher er?c: e in the wor 1 d . in the 

si k h sc r i pt.ure un ?.on wi t h qod i s desc r i. bed under t. fie i.maqery of



mart- icriqe , between two lovers. The Guru names god as 'Patti' (28), 

Sa.j an (7 ) , M.i. L ( ..>0 ) ,, hi a .1 i k ( :> .1 ) , k tiasani ' ( 3 2 ) , ' P r i t a m ' ( 33 ) , 

Pant, (o>4) , R tr' (3b) , etc . of religious oi: porjence i t recognises 

the ant i type' of t tie intimate r o 1 a l. i. oi i s 11 i p that .is there? on earth

although ho does not lack what, persons lack because he is per "feet 

and we? arc.' Imperfect. He is the on 1 y perfet preson the ' Pa ram

Purakh'. i s ' Ak. a 1 Pur ak h' bey ond I: i me , so he .1 s no t sub j ec t 

to bi. r 111, g row t h and dea thi ( 36 ) as a 1 1 1hese tilings happen in

time. As he is sole essence of these things, so he is 'Adarsh 

PUrakh the Eternal 'Purakh' , But not be secured like any mind an e 

i. ndiv i cl u a 1 .
God, the person does not possess airy physical or subtle 

form as all forms and all for m J essnes!111 s . God is the ideal 

Beauty, the I dea 1 L...over , 1h& 1 dea 1 Judqe. He is full of

comp a r i s o n a n c l n» e r c y f o r c:: r e a 1 u r e s . H e a s a 1 w ays the f i r s t 

person and never the second beeasue there is nothing beside Him 

in our remarks on transcendence on God we have a tendency to 

ever q i. ve a 1 ova t i.on and a tempored momen t to e tornal beincjs . When

we talk of God as a I ‘e rs.„,.. , 

28.—29 Guru Ram Das A.G. P77:

[ t i s o u r e f f o r t 1. o i n v e s t the m y s t r y

3G . "Mi t 1 (dinar An Lar yaiiu. " Guru

31 . G li r u A r j a n Dev A.G. P724
":y ^ i2* X- • Gu r u A m a r Das. A.G. P3B

• »« . i — ( •nr u fir ) < 111 Dev A.Hi. PI 17/

34 . Gur u Pi lie \ r Dm' ' A - l i . 1 •* 1 <

*v t: Gu r u Nt\ n a k Dev A.G. PI 7

Olll M A r ) < \ \) Lev A .. A . 1 '3 7

G \1 r u A r j a n 1) e v P .1 7 4
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of U n a v er se i n t he .1 m r\rjoi' y (..) f our 1 i n i 1 e ei; j b'CB o f persons and
o b j Bets . [1 b v i o \ \ s 1 y t h e u 1 t x m a l: e p r 1 n c i. p ] e c a n n o t. b e e p h e m e ral ,
t h f? r e i s i) (■> (I ( m ! * \ y i 11 (.'} f o r i In f? if* b s c* r) c e w I) i .1 e 1 I) i n q s a r e f o 1 1 .i n g
a par L and d y i n y now and then . ft lias to bo all power f u 1 , f u 1 1 of

f 1 ec t i. on i inc apab.l e o I (I oc. a y and ur) l 'olil bod by any pvi 1 but

certainly tie Coin be a person only by limitation because cone ret e
identity by our f j.n :i. te mincl cannot be conceived w j. ttiout 

cl i a t i n(iu i s1^ 1 n c:j 11 f rom ev i 1 ,, uc) 1 x n ess , meanness , a f f j n i t y „ and 

wildness but. as far as ultimate sat is concerned it can not have 

anything other than itself for then there shall be realities

other than the perfect v Sat' . Therefore if we call 'karta 

Kuruk h or I•1 arma tma a per f ec t person i t. is only an inperf ec h 

attribution of a finite mind to the ILK -UN KAR beyond which no evil 

vileness can have? any positive substance. It is a shadow of 

finite ill u s 1 o n s p r o cl u c e d by o u r n a r r o w m j. n c I ecl t a m p o r a 1 i t y that 

vanishes with the shine and light of shabad and simean of the 

infinite EIf.— UNKAh' made? available thanks to ttie wi.se? council of

the Satquru

CONCLUSION

Now to scun up, the notion of EKGMKAR is basically 

spiritual , m o n i s> m w h :i. c. h s l: r a cl d .1. e s o v o r a 1 I o t h e r s u b o r cj i n a t e 

visualisations of .idea of God that arc? to be found in different: 

contexts in t h e e v i. d e n c e o f S i. k h n o t i. o n o f U n ivers e . tie is loo k e d 

as a s pa r i. n g rnas t er , c: omrnan d .1.n q obedience t o his cosmi. c willon



and direction the world process a 'karta Purukh' and yet at the

same ti me ho i s u 11 i.ma 1.e „ Buru t i. f ounclational conscionsnesB on

all proc osse s , s t r i v i n g , t r an s i. t; 1. on s „ c: f ia r q o s „ o I). j oc t s i s

of myrai d c: rea t.i ons as wo 1. 1 as c roa t od p 1 ans „ pr o j ec ts s c h emes

and goals. As Va hoq u r u he rem a :i. n s un s u 1 1 i ecl by an y a f f e c t i on and 

dispenses the (>u he < wnn ul p, w I-i r l i ' s> , wl mo I based on five tatvas 

and their different dharmas according to their own disposition. 

Nan is in the world in between finite and the temporal on one 

side infinite and the temporal on one side infinite and timeless 

on the on the? other. Of all creations thus in betweenness 

conf i. rs on man t he c: apac: i ty as we J. 1 as t he ob 1 i. ga t i on of r ising 

to the level of merger onto the infinite? truth through Nam S ha bad 

and H u k a m a n d t h u s m e r q i n q h i n i s e 1 i i n AI•: a 1 P u r a k h h i. m s e? If. One 

who see k s suc h Gu r rnu k h s ta t o hood bec ome?s Gu r u himse 1 f and c J. imbs 

over all the hurdles that our mental being with its opposition

and divisions pose for us one? truly sees vaheguru in one's own

be?inq on 1 y by s i rie? s t a ppxnq t he r a t i on a 1 c:onc: ep t i\a 3 f rames . All 

the diversity in plurality for such a seeker are likely to fall 

behind. He is absor bed i.n t hie d i vi.ne fire of the ultimate

Vaheguru. This is the message of the sac: rad of the scripture

based on 11“ ie Mu 1 Nan t r a a11 cl J a p J i . I n\ l su p r ome i. cl e a o f merger 

a n d G u r m u k hi a r e q u i. V. e c o m p a t i. b 1 e w i t h M a m B imran, S h u b Karma, 

f iri , ai i (I i|Hin ous cliBinisikiijip f*lr - winch are merely a step in 

the dnei I ion of rising to l.ho level of t r ue I y Gurmukh as we



| J f OCOOd It) dlBCUBS III O X fn p 1 1 C a t X Dll B C J f Sikh p 1 .1. Q Y~ j. Hi S pTOyfESB to

h i s d es t i n a 1: i on i n 1.he i j. g h t o i tho c osn i i. c gu i dancE offered by 

the b e n i c:j n 1 i. q h t o f S a 1. q u r u . W e h a v e to see, how u n i q u e 1 y the

l.ransceiaclen t a 1 (.) i 1 cj r■ xmaqe l.o t hie hosom of d x v j n:i. ty .is. accompanied

by riqhfu.li nor ms for sane living and right rnariadas that prompt 

the pi 1 g ramage to a happy cu 1 mi na t i.on -

Accordingly, It is noted that, life of time and history and 

society are not merely prudence? governed our sheet consequences 

of intelligence of constructions of irules of conduct formed 

purely for preqmati.c reasons. On the contrary before the end of 

t ha s c hap ter , We mus t untJer 1 ine 11)e mo t aphy s .i.c a 1 f ouncJa t ion of 

the sikh principals of conduct. They flow from the doctrin of 

l< h a n d a ' s t r y :i. n g t b e e o rn e a p o r m a n o n I d e n i z e n of Bach- K hi a n d . 

Whatever d e t a i 1 e cl rn a x a. m s o f s e v a a n d 0 hi u b ~ K a r m are prescrib e d o f 

the surat and huh am corning to an intersection in our own Sim ran 

of Nam. So on to 1 og ic a 1 d i. scover j. es and mor a 1 excellence like all 

o t h e r 1 n d i an s y s t o m s m o v e hi a n cJ 1. n hand, f h e r e i s n o conflict 

between Gyan and 1< a r mu . This may correct knowledge which will 

m a k e e v e r y h u rn a n 1: o 1 i. v e b e y o n d hi a n rn 11 k h s t a q e . T h e principals of 

the Gurmukh. What this chapiter shows that there should be non 

a r t x f a. c: a. a 1 i. n l e 1 1 ec t d i v i. s a. on lc-1 ween c osnio 1 or) y on to J oqy . 

theology , L...og 1.c epistorno 1 ogy as we j. 1 as ethi 1 c:s and mora 1 .i ty . , •
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CHAPTER -4
SIKH VIEW OF RELATION BETWEEN BOD AND MAN 

For understanding the sikh view of man must, be the statement 

that all forms have come into existence according to his

will'(1).Man is not the latest or highest product of an

evolutionary process or the result of an accident, he is the

consequence of God's will. Sikhism conceives man as the highest

form of order visualised by k art a Purakh(2) as put by the text of 

Guru Amar Das. In this ultimate creation of man the creator has

put cl 11 other perfections created in other beings. The Guru has

gone to the extent of saying that the whole of the cosmos, with 

all 11 si wo r 1 cl s , h e a v on sr> a n d n e t h o r r e q i o nr, i s t. \ i n r n i. n L he hi t /n a n 

body ( Ak ar ) wi t h 1t s f u 1 1 eit tensi on and in ten tion . The three gods 

Bra h man , V i s \ 11) u , a n d M a h e s h a r e t h e r e i n t he h u rn an t«ody. Inf act 

the whole created world is there in the body. (3)

Is man less than God? G o cl \ i a s p 111 t lie p p r f e c 1 i o n si of t tie

world, in miniscule form in man. This is the inter penetration of 

man, cosmos and god as traditionally recognised by the Indian 

spiritual tradition such as Sawnkhya arid Naya, finds expressions

i n t h e light of the 1 a n t r i. k r e i t r a l i on

Gran th. The idea w h a t ex x site nee of man

the e n l: ire Unive r s e i s r ea f f i rmccl 1) e r o

Dev(4). Aqma r u p k a m a n n hi e h 1 han a

1 . A . G . 1

2. Guru A iiuu Dass A. G . P 1 & 6 4 .

a . Gm ii Hindi I). \. n - ( i . 1 ' / ' • *'\ -

4 . Gu r u A r ;j a n Dev . A. G. PI 86
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being in en 1 i.q hten i.ng t.he man 1 i f e bu t i t i.s submercjecl unciert

dictates of bodily passions which are called by Sikh pturesm

snares of H a u m a 1 o r ' 1 ' n e s s ( e g o i s m ) - A c c o r cl i n g t o s i k h scripture 
one has to look forward for 1. lie method of limiting the 
spirit!tua 1 essence of consciousness into specific creature with 

historical 1 i. m i ta t i.on s an d i n f r anx i t i. es - Ac c ocJ i ng to t he d i f f er en t
t e >it s t h e r e a r e 1. h o f o 1 1 o w i n g K a m , Ka red h„ L o b f i ? M o f •),

Ahankar.These physiological dispositions are there due to our 

being in ton c h w i. t h m a t e r i ax 1 s e n s u o r y o r g a n s a rid material 

properties of the various objects that dominate our empirical 

mind throucjh our sensuory encounter with the life n mundane 

existence. The main quality of these? processes is ephemerality 

and passing out of existence from mom cent to moment, it is not at 

all possible for a finite person to look towards the underlying 

spirit whid e on e i. s i. ix t o t a 1 q r ;i. p of mex ter i a 1 c har ac 1 eristics of 

cibjpcl s of sense and the strong colouring of our rational will

l ha L comes to prevent one from rnroqi i i xing the organic Hukam of 

the one t r ansceden t infinite parmatma. fde fake our present dis 

P o si l: i on s 11 o i x e r a t e cl o u t o f a c lx a :i n o f: d e s i r e s ax rid earlier acts o f 

our own resolutions making the iron fetters of karma that

c on d 111 on o u r p r e sen t lite a n d i t s x n c: .1 i. n a t i o n s . Lventua11y we

may think b e c: a u is e o f o u r \j a r a m o u n t t x o n d a q e 1: o t l x e 1 i. f e in our

murid an e so l t i n g , w e cannot; c 1 o a r x y 1.11 i r x g b u t s u t j r n i t t o the d i c: t a 11*'s

of thesc? vari.ous tonxptati.ons and compu 1 siorxs arisirxq aut of our
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f i n i i e i o c a 1 i o n i n 1x n i e , p o s i t x o n i r i s 0 c i e t y and hi aving the k i. n d 

of boii_i. 1 .1 y a 1.1 r x bn te , we are f orc:ec! to posses - But according to 

Guru t: h .i s is not. true. It xs only maki nq virtue of our own 

p a s s> i v x t y a n d i. q n o r a n c o r e 1 a t a. n cj t a ones own underlying 

spiritual freedom covered by wraps of greed and cowardice. As 

such while potentially, we are? capable of liberating ourselves 

f r o m t h e p r i s o n h o u s e o f o u r H a u m a :i. y e t in truth without o u r 

Guru's enlightenment, we are likely to reenforce our constant 

drowning into this Mire? of Sloth and non-understanding by 

emphasizing the formidable fortress of our many affections, 

gene r a 1 1 y p r o d u c e d b y o u r o wn h y p o l h e s i. s o f f a 1 s e a n d u n real 

shadown if finitude and attributing this shadow an eternal locus 

ontological independent of our forgotten*, past deeds and our 

deli, be r a t e bac: k i. n ci f r'om 1.1)e o ve r p r nsen t d x v i n e? Muk f\rn t f ir oug hou t

t h e p r o c e s s o f c:) u r Ii x s 1: o r i. c a 1 v:*> o j ru r n tx i. Id i o u r o w n g e n e r a t e d

destiny.

In k. hi s sense wbiat xs Lo be clearly underlined are the 

f o 1 lowing t hre?e poi.n tr:r> r e 1 a t a.n(:.| to c:ons t ruc t i on of historical

egos. One, the underlying pure suruti or Jyoti that still shed its 

steady aw a r e n e s s b e i. n cj a l 1 o u r n i i. s t a k e n s 11 a d o w s . i w o , 0 n e mu s t

recognize equally the? role of historic time and differential 

hot Ills .\t t. r t I »t i I cm - tj 11 i t h tit) 11 < > t ( (ilottr I lit' f i t' e> I i . r> . Jyot. 3 l)ut

make the actual Jiva be the instrument of good or evil will

called out of the totality of the natural the? physical and



h i s 10 r i c a 1 con 1. e r 11 s tbiat must t:.«e a r 11 c u 1 a te

making one a real d 0 e r 0 f: c:l e e c 1 is in the w 0 r

be 1 e d b y e 11 h e;? r bran bc: end on t s p i. r x t 0 r

bodily 1 nc 1 i.na L ions . L a si 11 y a n d 1.1 n rd 1. y , we

any time in any b1 r t h 0 n a c .1 e a n s 1 a t e . We

stock af our hithe?r to covered tin f 0 1 d m e n t 0 f

for

mer e in t i ma t i o n s of

f r o m m a t10 r t o b p a. r i. t.,

I t i s o u i'" c:: h o 1. c: 0 < j u c:i g 0 m 0 n t discri. m i n a t i. o n t hat shall

release our bonded sensibilities to material world that should

enable or may not enable to launch us on the'path of recovery of

0 u r d 1 v 1 n e e s s e n c e* - 11 .i. s n o t t h a t s o n 1 e o n e fro m o u tsi.de can pull

us out of the bag , we have to bow bo our own being by constant 

practic of exercise of will and transparent meditation on our 

divine source that can make us have sufficient momentum to let us 

escape the snares of Haumai.

All in all it is a main point accordinq to sikh ontology of 

divine being wether our interior' most c on sc i.ouness is just the 

same as the EK--GNKAR or according to them the indifferent persons 

are parts of the spark which is blown into matter by the karta

1 - * urakh to e n a b 1 e d u m fa n a t u r e t o h a v e s o me' a b i 1 i. t y to ref lec t s o mi e

of his own e terna 1 g 1 ow of consc i.ausness . " *

h a n r e v e a 1 <::> t h e b e i n q o f G o d m o r e p e r f e1 c: 11 y a nd beautifully 

than do the other creatures God is in man as the word or Divine 

It is on I y man who bias the capacity of activating H.isn a m e - n a m e



in Himse1f. 

re 1ation of 

and of the

bod a r e i a t i on (:.o rnan i s t herefore triple t he

the whole 1.o a par 1; , of t 11ro whole t o a spoc i. a 1 part 

< e v (' a 1 e r , t 11 e m a n :i f c s t a t j. o n o f 1 h o w o r c 1 , 1h e 1 o g o s

resides.

Lor t J s N a m e (N a m ) a h 1. cl re s i. n e v e r y h e r t. It is the source o “f 

spiritual P o w e r * s> p i r i. t u a 1 n e c t: a r , spiritual knowledge, s p i r i. t u a 1 

love, peace and immortality. Man's creation on earth is meaningful 

as he has got special duties of cultivating and discovering his 

origin into Divine spirit. Those who activate this dormant spirit 

by doing Nam. B i. m r* an 0 ve r e, ome t he i r bon cl ag e t o t. hie Lord's W i 1 1 

material adjuncts of the tinman condi. t ion such as passions, needs

etc(5) .

But man under the lords own d i. spensation, forgets his

oriqina1 p urpos e a n d is caucjf 11 i n t. h e web of ignorance a n d

' Maya ' . A 1 1 t h e s c? a r e owing to m i. s s i d e nt.i.f ication of our true

self with f i n i. t e ii. 1 1 u s i o n s o f o u r b o d i 1 y beinq i.e. produc ts of

cl i. f f eren 11 a t i. ng May a or Vid 1.y a . 0ver ancj a hove d i f f er en t physical 

mental , pfiys i c:a 1 d i. sposi. t i.ons , san sk ars ancj ac:jenc i es , Bi k hi theory 

of man also notes is t he mas ter consc i.ousness or Atman which is 

the enlightening master of all the different parts of his unity 

of life. This Atman is not one other part but it is for this 

Atman that different organs manage to act in harmony and are able 

to carry out the overall goal of human person. As such.

■. J i. n i. N a m cl ft i a y a q a e mu s k e t g h a 1 G . N. Dev A. (3. PH



Atman x s t he i d ea I as we 1 1 ab t he ac t.ive reality of the entire 

nnre a T h u m a n s t r x v x n q a n d c: o n s I a n t. c o -- o r <: I i r i a t i o i) o f different 

e I e m e n t b t h a t m a k e l: h e psyr: h o - p h y b :i. c a 1 u n j. t y t. h at makes the 1 i. f e

of man .
* \

If God is all, and he is there in every individual, why is 

there the distinctness and uniqueness of individual persons, and

why are not all individuals alike ? Han is not all that God x s

God reveals Himself in man and if man realizes this secret, he 

becomes God but man as he is,is not God. God reveals His own 

infinite richness in the uniqueness of individual persons. God is 

infinite in the sense that he lias infinite possibilities of 

manifestation and every manifestation of His is unique in its own

sphere(6) The? Uniqueness of the creator who is so unique as to

create everything uniquely. Every individual is a unique creation 

of God, and God is Uniquely present in every creature.

A per son i s no t d i sernbod x ed a s p i. r i. t a 1 one . \ 1 e has to have

for h i s u n x t. y s e n s a t x o n , pas s i. o n , shape, position. Karma, desire 

All of which if absent would not make for the historicity of a

unique man but only for universal spirit It is the

a s s i m i. 1 x a t i o n s o f t h e v a r 1. e d rn a t e r i a 1 o f i. n d i. v x d u a t ion t h r o u q h 

reflective conscxousness of Atman that the passive combination of 

h a p p e n i n c i s o f b o d y a n d m 1. n d a r t i. c u .1 a t c t h e m s e 1 v e s into a distinct

c on sc i. oneness of pBrsonal identi. ty with unique ideal as well ^ cC\

i n d e p e n c 1 w n t r e n 1 1 z a t i o n o f' i n n a t e v a I u e p o s s i t ) i 1 t. i e s .

/ . . Iitll M 11 a n < t I I > e V A . (i . I ' \ )4'\ A
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the controller (An tarjami)Gocl is present in individuals as 

and is the universal guide or (Guru)- What. is the problem of evil 

or Sin 1 s man free to sin or h.i s a c. t. i. v i t i e s are determined or

con t ro 1 .1 ed b y G c:)d ? The G u r u h a s J. a i. d g r e a t s t r e s s on the willed

moral activity of the man(7 ) . The? Guru says that the man does
evil d e e ci s o n 1 y w h e n h i o:> egoism. Hauinai leads h i m a w a y f rom the
God .

□ b v i o u s 1 y S i Is h d a o; t r i. n e a f G o d m a n r e 1 a t i. o n ship recognises

the tension betwee?^ the lower passions that. can never be 

illuminated f r om t he 1 i f e of hi. s tor i. e a 1 man as well as the

definite science of higher consciousness which attempts to tame 

the wild inc 1 i n a 11. o n s c:) f o u r c o r p o r e a 1 b e i n g * T here is no 

permanent e v i 1 a n y w ti e r e i n t h e u n i v e r e> g - G .i k h ism p o i n t s out that 

it is our pro- occupation with material pleasures that make us miss 

our ever pre?sent divine? guide? in the? form of our own higher spirit 

whom we wrap up in the most of pressures of bodily desires.

Howev or by oitr ac t of r eso 1 u t i on arid practice of 'God Will' 

we can brighten the direction of our divine master to overcome 

the seductions of evil, as? embodied in fear, L_obh, Moh, Hankar,

F in 11 ^ry d j. spos11 i.ons whic h are hased on ignor ance and

selfishness being confine narrowly to our own body and its 

a 11 ributes .

G od i s 1 r < ? e a b s o .11i 1. o' 1 y , l: \ \ o r o a r c? n o> 1 i. m i t a t i. on s to H i s

he .i mi and dtiimi.As man h<c> born 1 < a : h l or i ed nf t or Goal's own being.



hie must:, have the gua .1 i t i ds oh God „ Du 1:. man because of x gnoranc e
induced by Maya can not. .lay hold of i.tie gua I. i. t..10s later i.n Him. 

lo be in God and to participate His qual i. ties man will have to

rise a h o v e tl a u m a i n a n d 111 e f a 1 s e s e n s e of " I " n e s s> ( B ) . Man c a n

be free of the world and its doings by being in God. The absolute 

1 reedom is possessed the Absolute? being , thus, the more being we

possess t he mor'e f r ee we are . I"he mor e away we a re f rom t he

creator , the more we ar e in bondage - Ifo in order 1:o become free

from the bondages man must bo with God, must k.i.] 1 hi. s p a s s i. o r 11:-T> .

This is only the recogn :i si. on of the Real self of man which is 

God Himself whenever we are aware we are only aware of parts.

All Our knowledge? xs limited when we try to know its complete

shape its beginning and end purpose as well as its necessary 

acc i.den ta 1 a 11 r i bu 1 es , as we 1 1 as of i ts pre- supposi. t i ons 

implications then we rise in our knowledge* from merely 

f i n 11e and 0 o 11 t: .1. nc) en t t o :i t s- c o 111 p 1 e t eness , coherence

necess.11y .

and 

and 

b e i n g 

and

To come to possess this xs to see 

in isol a t ion anci f i.n 1. t ude but i.n i. t.s 

11 n 11 y win r hi w o a I w a y s m i b i. 11 o u r

same world or object not 

t o t a 1 i. t y a n d its i. n n e r

e v e r yd a y life and f i n d

ci i s 0 r d e r 1 y . So ou r k n 0 w 1 e d g e 0 f 0 u r r> e J f w hi i c 11 starts from our

awarenes s 0 1 acc i. d c? n t a 1 a t Tv. r i. L? u t e s fin ally ends up in i t s

1. n t a 1 .1. q 3 b 1 e and c: cd hi e r- e 11t roots i.r i ttie mean i tode cd f a u n i v e r s e . To

8 . " I lauma i iiiam hi a 11 (I hi a 11 sabh bore Gurmukh ehabad swaree 
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Come-? to know this men it tide is to overeoem despair, fair, anxiety 

untruth and be always at peace with order of the universe that is
!I In k ani .

Dependence upon God and obedience to His will (Hukam) is 

essential for liberation. By contradicting the former, Haumai 

d e n .1 e s t h e 1 a 11 o r a n d ± s t h e r e f o r e i nev :i. t a b 1 y , s u b j ect to the law 

of l<ar rna - Karina, rneans se 1 f tr ansf orma t ions of the individual 

t r a n s f o i m i n ci cn n a ' s s> e 1 f ;i. n t h e 1 i k e n e? s b o f G o cl a r q e 11 i n g away 

f r om God. "no one? should think that ho will reap.) the fruits o f 

his deeds after death; the deeds in this world result only in the 

self t r an s f or ma 11 on o f t he i. nd i v i. clua 1 on e bec: omes as a resul t of 

what one does. (9) The fruit of cl reeds does not come in some 

u nkno w n f u t u r e ; :i. t c: o m e s> i n s t a rn t a rn e o u s 1 y i. n t Pi e shape of the

p s y c h o p h y s ;t. c: a ]. t r a n s f o r m a t i o n o f t I n e i. rn ci i v i dual G o o d cl e e d s c a r r y 

a man nearer to the source of good, truth) and beauty which is God 

himself. B a d d e e cl s , w hi i c h a r e u n t ru t h f u 1 a rn cJ uqi y i n t hi e i r 

n a t u r e, 1 e a d t h e d o e r a w a y f r o n i ('.) o d „ I rn o r cl e r t o b e c o m e w j. 11i G o d

man is not to depend on his good deeds but orn the Grace of (1G)

God w h i c P) i rn <•:> i k h i s m In a s a rn u m b e r a f m e a n i n g s a s i t. is t. h c1 

galance which a Guru bestows upon the disciple donating 

accop t a in c e a n d c o i n v e y i rn c) a b i e ‘.:r> c-» i rn cj - I t i s a 1 rr> o a ci 1 ante w Pi i c hi 

liberates the devotee irn such a way that the* efforts which were

once under taken t o win rococjrn i t r on a r e rn cn w a c 1 s of J oving

service. G r ace a 1 s o t r a n f o r m s t P i e d i s c:: i p 1 e f r cn m be i rn g a hopeful

9. Guru Ar.j an Dev A . G . i • / r.>

10.Gu r \ i p, n • ■ h. w 1 i ll.ii » r , \ , pi, \< " Guru 1 1 i i n 1 I) n v A . . p- t. -T



*

seeker to being Bonieono who has found t. he m e a n .1 n q of hi. s

existenco.

1 houqh God is t he re in the whole creation yet. God i. s not 

present i n a 11 c r e a t u r e s e q u a 1 1 y - H u m a n B e i. ng s a 1 o n e a r e capable 

o f bec: om :i. n (\ a wa r e o f an d a c t i v i. s i 11 q t I)e I) i. v i. n e Na(11 e ( Nam ) i. n

them (11) 0 f a 1 1 the c r e a t u r e s . God as the i. n c a r n a t i on 0 f His

word , d e s c: e n d s i n h u m a n f 0 r n)j -- J-^.the Guru,— -- — 10 q uide mankind to

its p r 0 p e r d e s t iny (12 ) Again? t he re veale d word is read and

understood by man a 1 on e. The word .i s r ea v e a 1 e d to man as the word

o f t h G u r u f o r t h e s a I, e o f h i s s. c \ I valion ( 13) .

Further about, the general relation be tween God and Han it is 

said that. Guru lays on the necessity of re a 1 1 s i nq that God 

realisation, is nothing else but true knowledge of our true 

self, it m e a n s 1: h a t. w e c a n k n o w G o d , t h r o u g h o u r own true self, 

o u r o w n s p .1 r .1t , ' A t m a n ' ,, w h 1 c:: h .1 s G o c I 1 n \) i s i m n 1 a n e n t a 1 action.

T he words ' Ap Pehc 11 an ' ( know ti 1 mself) by wtii. c h we c an know our

L r u e r e a 1 t sat ion w 1 t h (» o d , A r e I o u r) ( I a 1 n 1 o s t. o 11 f a v f ■? r y p a (.) o o f A . G . 
God is the 1 d o a 1 F a t h e r , :\. d e a 1 m o t her , ideal bro t: tier , etc. o ur —

real real t: i. o n \) .1 p w 11 h (i o d w 11 i 1 e o 1 ,i r o 11 \ e r hti 1 n a n r e 1 a t ions hips

are r e f 1 rc 1 i on s a !: t Ine t r ue r e 1 a t. i on s ti 1 p that we ha\ ve* wi. t h God .

Some p r 1 11 c: .1 p 1 e(;> ad voc a t ecJ i n s i k tr i sm by r f • c oq n i s i r 1 g t: 11 e c on t i nu i. ty 

of our pas t s tca tes c rea t i.ng our fnr eser» t. des i. res and passions 

that shows that what apparently does not. see to have a reason.

i 1 . Guru Ar j an Dev A . G . Pi .1 D9 
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has boon f n l low inn I he f' 'k | < \ n i prinr i p I < -s of }•: at i n rift 1 c dii r»a 1 i on 

that is our own future- state's or brouqht about, by accumulate.o of 

o [ \ r c: o ut i n u o 1i s I o i m o r mo cl e s o f J :i v i r i q a r i d w I. 1 I i n cj . It is t h i 5 

wfii ch a. s 1 arqe 1 y responsi 1:) I e f or our f r eedom or unfreedom in our 

specific rela t i o n s w i t h t h i. n q s> p e r s o n a n cl God.

What is according to Sikh scripture the relationship between 

cut r pa s t and f 1t1u re an d how we a x e to un d er s tand the n a t.ure of
value that we must seek in our conduct. Are we free to make 

o u r s e 1 v e s b y o u r w i 1 I ? Wh a t i s t h e re I a t i. o n s h i p be t ween t ki e 

Bhubkann and willing ? Sewa and Simran? What do they do to soul 

of men i.e. deepen our presence of God in our own life work. What 

is the manner of over coming of our ignorance or Haumai ? If man

havinq t h i s i g n o r a c e o n 1 y by not knowing the t x~ u e nature of

spirit o r b y c rued "ling some td i x n g o f the desires and w e a k n e s s e s ?

What is t. lien Bheh (fear)? t •

S :i k 1i1sm holds l: he v i e W tha L t. y c on s t an t; sew a and Nam

simran one can quel 1 1 hr? f e ar C.) 1 t h & unknown a n d a p x a x i m a t e to

the s p1e n dou r s of the Ag am „ Ag oc: hia r d i v x n i ty t. ha t seems to be

settled m our mu L l .i p 1 e a t L r i bu I : e>s o f 11 is toric being. II iey don ' t

advocate' any wi l.lu lr'aw 1 1 rum l Ik,? 1 i f o (i 1 lax i i 1 y e 1 1 or I . Un t. 1 l e

contrary they h o p e t o c: on d 11.1 on a r i (11 S ( ' a son liumuii ( onscionness by

a sense o f u n i. t y o f a s p i r 11 by phys j c a 1 1 ab o 11 r lel wee man a n cl

nature an d m zin and men „ T hey a I so be 1 leve thi at 1) y d o i. r i q S e w a we

overcome o u r o w n p r i d e ai id X (:./ a 1 i z e man s unci e r 1 i nc unity with h i s



di vine gbsc'dcp. God therefore i. b not bchiig t:h inq of an external 

object to be sort, by spec: ial trans or magical feats as was 

thought by many tantrikas immediate!y? before the evolution of 

Sikh world view,, It is by doing introspection into one's own 

motives and shedding aside slavery to egoism that one seems to 

come to possess t he i\n i ty o f Goc:l - I he d i f f eronces between God and

men are merely fabrications of our Haumai that can be dissolved
! (
1 4

by a r i q h 1.1 u 1 ac t1 on .

So what; metaphysical was never different was affirmed and
«

been as different only because of psychological submission to our 

n a r r o iv i. c l c •? i \ 1x f i. e a t. i. o n w i. t h a c c:: i d e n t a 1 d i s p o s i t. i o n s a n d e g o i s t i c 

impulses- Once our sea 1es of limited vision are scoured of by 

practice of ' Bht.ib harm' and wilful I identification of all the 

creations of the Universe we also escape the anxiety of loss of 

our own 1 i f e or be 1 onqxngs , of our clear ones. I t is i.n ttiis sense 

t hat c oo per a t e med i t a i t on an d r ec i t a t i on o f Nam - k e t on e ove r c ome 

the fe e 1 x n q o f f o r 1 o r n n e s s f r o rn G o d a n d o r i e e x p eriences p r e s e n c e 

of the divine being as did Guru Nanak when lie came to count upto 

twelve? and said 'I am lera' . What is emphasized is that no 

particular method of meditation or I antra or yoga is needed to 

seek God's grace. One needs to have the determined will to set 

aside the everyd ay se 1 f i shness wh 1 c h never per mi t s to percieve 

the ‘Agank that is present in the 'Agochar'.

Fact i s t h a t s p x r x t i. s n o t d 1 f f e r e n t f r oni l h e w arlrl and man



h a s 1 o r e c o n s 1. r u c 1. o n e ' s r e l. a t ;i o n w i I h

m a n i f e s t a t. i o n o f ' I I i s H u k a m ' . T hi ;i. s d o e b

the 1 i f e o f 1h e o r d :i. n a r y ' B e w a w h a 1. e v o r

may be as of shopkeeper, ruler soldier 

be se i.ed w i t h t he .1 dea of bei nq a pa r t

the wo r 1 d to s e e it. as 

no t c a \ 1 f or qi.vi.nq up 

o n e s h i. s t o r i c a 1 posi tio n 

or the minister one must 

of the ' Di vine order'

which expects all of us to do what our inner voice dictates us to 

do and hence i s no o l.her bu t: a hei q hi tened be.inq whio habi tua 1 1 y 

ministers to his inner voice:) and glow of his divinity rubs on

all those who ccime in eomunion with him.
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CHAPTER V
SIKH VIEW OF RELATION OF MORALITY AND

CONDUCT AND IDEA OF BOD

Any philosophical concern of human life must be 
based in the belief of the nature of human condition. As we have 

noted i n t he e a r .1 i. e r c h a p t e r t he 11u rn an be i. n g ha s been a m i. c r o — 

cause of the entire cosmos and due to the grace and kindness 

of God the best of God is known to dwe 11 in each human interior. 

This t rut hi is patiently underlined by entire sikh scriptures.

hir' to whom llioi.i dost show Thy grace and whom Thou dost 
bring to Thyself, he it is who meditates on the Name.

He whom Thou dost bring to the [ruth, he it is who 

attains it " . (1 )

Human beings often forget their divine father and 

arrogate a posture of conce?it and Haumai. „ taking great pride in 

their p o w e r , W e a .1t h b e a u t y o r w i s c.1 o rn . The first lesson 

according to the scripture of the Sikhs in escaping the state to 

m a n m 11 k h t o G u r m u k h i s r e c o g n i s e d 1h e n a 111 r a 1 h u m i 3 i t y t hat goes 
wit h a pi. ous recogn i t. i. on of onese 1 f as mere emanation of the 
d i v i n e be i r) cj . T h i. s s t a t.e of hiumb 1 e r ec.: ocjr i i t ion o f one' s
creaturehood grows on man as he convincingly satisfies himself to 

the presence of Hukain in all matters concerning world, and our 

interac tions wi. t.h i. t both i.n nature as well as i.n human society.

"tie who c 11ar i s>hies 1 ove 1 or (1 nd i n hi s hear t f i.ncis

1 . V a r Mala r , 2 B , h I c 1 e o d , ! 2 O b



and bl0B?i

all i oy b a 11 (..I coni for hs lodged i n i h . Ho who submits to fii s

ordincincs and walks in hi.1 s wi 1 1 . ga thers all His boons bounties

. () b i k I i c l o c t r ;i. n o o f ( i o cl a n c I m a r i u n d o* r 1 j n e s s u c: h a

cosmic interdependent reciprocity. It also restates the perennial 

be? 1 i o? f () I i nd i an i •, p i r i l ua.l hr ac.l .i I i ( >i i shared Icy a .1 J ideas cif

concern 111q m<\ri ancl ria I ure as cj i vc:?n by 1ho Sana tan , Brahman ism 9

and its severa 1 sc hoo 1 s bes t re pr eser1t ed i ri t. heg tex t of Bhagwad

Gita and other re 1igi.ous books as wei1 as is wei1 as in the? vast t e x t of

common 1y be 1 i. eve t hat * a >< <

a r t i c u 3 a r in omen t of h i. story isour present life livi 

not a ma t t e r o f r> I ieer c: ori l. i n ci en <::: y or c: banc o . Wo r-i r c•' a t t he tip of

a long cycle o f a s p i r i. t u a 1 e v o I u t i o ri , mar k e d our own

continuing thoughts, feelings and actions. We are ourselves 

responsible to a large extent to what we are born to face in our 

time. In short while there is no determinism our life is process

0 f con 11 i \ous ;i n ter pr i:■:? h a 1: i on o f h 11e c:: our se o f c osm i c ex is tenee 

that will soeni to traverse over* several -births. Like the rest of 

the Indian religion;, we are told by the Sikh scripture that no 

body can hake away the emerqenc;iesof our own pious as well as 

impious strivings that a human being is open to. This being the 

condit ion of a human agen 1: our sear c hi mlis t r i se above t hie evil 

consequenc:es of our un thi.n k i.rig s 1 aver y 1.o momentary passions,

1 i m i t a t i. o n s a r i c l i g n o r a n c e s .

Raqa Guari, P26B



1 >.1 k I*i phi .1 .1. oso{".)h i. ca .1 e t1"’i;i e. s 1 ook s f or t he.1 r process of

weaning our soul from the tracps of What passion and desires as
well as fear and greed so naturally create in our a state of 

bodily inclinations- A human being like another animal cannot 

avoid the weaknesses that t: ha r at: to r i. sed his -firm bodily

conditions.No human being is God, he is open to threats of death, 

i n j u r y , s i c. k n e s s a s w e \ 1 a s c a n n o t a v o i r I d o sires for bodily 

pi easures , But. our minds have their meditative competence to see

beyond immediate calculus of gains and losses of gratification of 

our bodily desires. If we cannot control these compulsive desires 

w e a r e n o b e 11 e r t h a n a I o w e r a r i :i. n i a 1 . 1 n f act all attempts at

seeking material success also neccessit.at.es a certain degree of 

retional prudence that means making a properly thought out plan 

of a c 11 o n t o b e s t r e a 1 :i. e e v e n o n c e s p ocif ical 1 y m undane 

objectives like getting best, of satisfaction of power, wealth, 

honour or physical possession of material, goods. But human being 

w on 1 d b e I e s s t h a n h i. s s p i r i t u a 1 p r omises if he refuses to listen

the still s ma 11 vo i c: e of Nam (3) and the whisper of the Guru (4)

bee koninq him t o g o beyond mere 1y 1.he rou t .ine of t h e eye 1 e of

word .1 y , ('UU ess and p l o, \ vu i r <'i ► here arid now .

I n f a c t m a n k i n d alone" c: an see the tuti 1 i t y of sue h

great a c: h i. v e m e n t s a s m a k i n g a n e n i p i r e , , p o s s e s s i n g lots of wealth 

including number of slaves, or children. He must face the facts 

that one faces God by himself arid alone and must %be ture to that

R a q a A s a P 4 G b
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e1 ] J °ine(:' v 1 ~r> * °n c:) f I ^u I••am t. h a t. h .i. s :i. n t. e 1 1 i. g en c e ma k e hi i m n o t e i. n
all the 1 i v i n q a n d n o n — .1. i v i n q c: r e a t u r e s o f t h p G o d .

I f t h e s e rn a t a p h y s i c a .1. v i e w s r e 1 a 1. i 11 q t o m a n are made
pa t i en t and self ev iden t i n l.. hie poe t r y of 13u ru Idanak and his

successors pats has, bikh world view and mariada do not rriake two
comparments seperate and independent of each other They are

integrated outcome? of a united, spiritual, insight into both the 

heart of human activity as we? 11 as the field of per'forming that

activity in the history and soc 1.ety * In the Sikh view

a v e r y n e c c e s s a r y r e c o n c i. 1 i. t i o n b e t w e e n p r i. v a 1 e v i. r t u e and social

good has bt:?en strived after most unlike other i.ndigineous

spi r i tua 1 cond i t ion of 1he pas t - T her e i. s no esc ape i: rom t he
%

civil virtue, no body need become a monestic: wanderer. One cannot 

absolve the responsi. hi 1 i. ty ' l<i r t' whi.c h a 1 one sus tai.ns hiuman life 

for dedicating o n e s e? 1 f t o H u k a m b y p e r n i o r m i n q S h u b K arm.

cl aunt 1 ess o f t h r oa t.s f r om 1 ho I y r r a11 \ s an d t l ie f a t i que t ha t

comes by doing sewa to the poorest (Na kaho se Dosti , Na kaho se

bhair 'none is our foe, none is a shranqer to us, we are in

accord with one and all (5).

Gui. t.e of l en i 1 has hor?n noteal that religious and 

spiritual perfections fights of combating ev.i J and oppression by 

declaring like Catholic:: Christians that your' s is not the kingdom 

of this world and give on to saesr»ars. This pessimistic fatalism 

has benn equally present in medieval India when Guru Nanak

b.Raqa Kafir a P1299
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tho Kha'lsa was supposed to follow, ho Guru ( iobind himself gave 

t fi0 c ri t.e?t7 ion that Unr mai. ta , f i vo tr Lto Si k his g i. v e? t hi0i r opi.nion 

a f t: 0 r 1 .i. b o r a t i. n ci k 11 e m s 0 1 v o s f r o m a n y p r i: v a 10 a f f r* c k i o n s , t. h 0 i r

mor a J t r u k I1 r ) a tit r a I 1 y o m e rg ob f rom t ho i r c on son bob . T he G i k h te>; t

of Moral truth that: it represents not only the good of the

persons who join-in the Gurmatta but it also takes note of the
good of even 11-\ose persons who are not present or not are even
born and the one who pronounces Gurrnat

Sang a t. mus k ac t r es pon s i b 1 y towa r d s t \ \o en t i r e uri i. ver 00 

k a B ha 11a) ' Nan a k Nam c ha r d i k a 1. a t e r e ba 11 ane Sa r bc 11 k a

(7). There can be? no 1:: o/npa r I.rnor vt a 1 ;i sa t i c

concern f o r 1h e h a p p 1 n e 0 0 o f 0 o m e w 11 o a r e o n 0 ' s p e c r s o n 1 y ,

must of neccessity act in history and ti

this, one should bo for all the ages past and 

those who have already lived and who are likely to come 

A c c o r d 1 n q t: o S x k h s 0 n e s 1 i f e 11 e a r n o w i s a b r i e f e p 1 s o d e i. n 

but t h < \ I 1 * * no 1 < 1 < \mi , lh.it t I Iiimi1 m r e I r • v a r 1 < b only

or not are even
foil owed by the

un ivf? r se (Sarbat
a r b a t k a Bhalla'

'0 Bewa on one?'s

pasrs on 1y, one
hi 1 0 acting like

f u t u r e and all

to come 1 a t e r .

ep 1 sod e i. n time

0 imly k (> t 11 a t
moment or 1 o c a t i o n . 1 t h a s n e c es s a r i I y t r a ns- 1 o m para 1 a n d t r a n s —

locational sign i f icance impel y.ing a timeless encounter with the 

d 1 v i. n i t y .
B o G u r u s a 1 g u e 1t1 a k wi;i 0 h < :»u Id never g i v e u p our 

historical m at? r i. r 1 g s a n d :i. m m e d i. a t e o t: > 1 x gat 1 on s t o w k 1 i c h a h u m a n 

existence is obliged but while discharging such immediate duties 

w e s h o u 1 d k e e p e g u ally o u r m e d i t a t i o n a n d ref 1 e r. t i o n f u 1 1 y



that ourc> u f f i { s e d i o a 1 l l 11 e i e a I ;i. 1 y

consciousnesB also reveals to us. Sikhism as such merges human 

a ction t o i t s d e* e p o s t s p i. r i. 1: u a J f o tin d a i .1 o n s u n .1 i k e o the r 

spirit u a 1 i. s m S i. k h s a i n t d o e s n o t. s e e a r i y a n t i — t h e s i s between 

cone r e t e 1 t f e o f domes l i c 1 a bou r „ po 1 i ;t i e a 1 so 1 i cl er i.ng , c ? ther

collective responsibilities from the obligation to contemplate 

and Si mr an on tlie cater rial Hu k am of Valiogurl.i around oneself.

S i 1; Pi d o c t r i. n e o f s p i. r i t u a 1 i s a t j. a n marks a n e w 

departu r e x n 11 i b 1 ory o 1 mor a 1 ;i. d ea 1 s bo l Pi eas I e r n and wes tern. 1 t

is not at all entirely secular or rationalistic unrelated to

ideas of Dharma and Far ma tma . Bu l t he t r anscenden ta 1 ideal of 

Godly 1 j. v i n q d o e s n o t m i 1 i. t a 1 e a c:j a i. r i s t 1 Pie • d u t. y o f c i t. izen a n d 

the warrior. The? 'Pi n, ' never shies of the; duties of battling for 

justi.ee to t hie weak and l.Pie he 1 p 1 ess and t Pie oppressed., but thi s 

is not more 1 y coni Pi at for political poor • r . 11 is also a parallel

s t r u q ci 1 o 1 o d i s c .1 o e a s p i. r i t u a I. t r n i v o r s o () 1 d ? v i r i e p r e sense t Pi a t 

makes one i or get Pi at. red and greed whir. Pi o 1 ten char acterises the 

passionate warriors for power and territory .A K Pi a Isa is not

supposed to fig Pit for gaining ma I er i a I advan t.aqo, power- or 

sovereign.! t:y over goods,, properly and lives of o ther men and 

women. W11a t Pio soe k *;;> :i. s wPio 1 1 y t.o ove r c ome r io 1 on 1 y embod i men ts 

o f H a u m a x j n s o c .1 e t y a s e x e m p 1 i f i. e ci Pi y i n j \ i s t ice and Lyra n n y b u t 

also one's own unsuppressed desires for gain and domination. To

that ec 1 en t ' San t Bi. pahi. ' i s 1xke bod hi Satt.va or a Yog i in

C



Blhifhi elute t« f«.u;e In I .ui' with h.i s own j r 111 (• r ‘, e 1 f I ar from any 

.ills of tomptatigob of the mundane world.

Such an idea of course is very difficult to follow 

f o r m e r i a n d w o m e n w i 1 h w e a k n e? s s e s t o foil o w . A s sue ti they are 
supposed to put themselves in the company of Saclh., Sang at or a 

moral community. Con 1 emp1 ation and utterance of God's name in the 

conipany of the Sain ts ? is 1he tur e r itual porfor mance , the 

hiq hest doed „ our d har ma ,, and t he oosence o f wisdom and 

on 1 i g h t emen t ( B ) . 1 n t h ;i. s nove 1 ty o f or g an i s i n g con c r e t e Sang a t s 

a r o u n d G u r d w a r a s o r I) h a r a m s a 1 a s „ t tie S i k h Gu r u s too k

e x traord i. n a r y c a r e t o t rans 1 a t e t h e i r s p i r i. t ua 1 vis i. o n of a 

worthwhile human life, a genuinely concrete blue print for a 

fait h f u 1 t a 11 v e a 1 i f e o f p i e t y . f h e rn oral life was not

accorcl x nq 1 y in 1hei r m xncl a p>ur e 1 y pr i va t.e or per son a 1 affair of 

a single see k er . f h e s e e k e r m u s t re - on f o r c e c o 1 3 e c t i v e pie t y by 

o v e r c o m r \u\ a 1 1 c: o n c e i t. b y e 11 a r i i m | S own , .in the Guru d w a r a a n d 

feeling one-in-service high or low as embodiment of Prabhu. 

Nothing b r x n g s s o 1 x d i a r :i. t y o f s h a r i. n g t r u t h w h i 1 e s e r v x n g u n cj e r 

those w h o a r e d e c i d ee d 1 y n o t s o c i a J. 1 y a n d historical 1 y s u pi e r i o r t o 

oneself as Maharaja hVuij.it Singli used to do ' lehJ and Sew a ' at 

t he b i. d d i. ng o f t he Ak a 1 i P hu 3. a B i. n g h.

1 n 111a t sense 1he i.clea of a sp)i r i t be i ng higher f han 

a might of the septre of the tyrant. In fact it is only

& . Raqa Gone! PB6‘a
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embodxmenl of the r: onuiiand of 1. lie Hukani 'Men should live as God

wills ( 9 ) that. S0pt.ru reigns over t. he k i rui cl ("'t/ns and t prr i t or i e?s .

The rulers are to be made conscious of their subordinate role to 

the ldiiiien en t presenee o 1' ' I Iuk am' t.11a t 111e y are supposed to enact

i n t h e? i. r cl a y t o d ay a d m i n i. s t r a t i. v e c o n d u c t. T h i s is ho w K halsa 

Raj is the embodiment of the eternal principle of clharma and all 

must contribute? in its maintenance. Whenever a tyrant or a ruler 

transgresses an y o f 1h e f o u n cl a t i. o n a 1 principles of 1) h a r m a , i t i s 

the duty of all Gunnukhs to repudiate such 'At' and be prepare 

to ' Waqe ' a war of r es i s tence to ensu r e 1.11e mi q ht of I fuk am .
The? last point of col lec tivo Sikh doctrine of action is

revolutionary, is highly radical and revolutionary unlike most 

medieval < spiritual doctrines of Bhaqtas, Sufis and Sants who has 

general 1 y p r e a c h e d ? w i th d r a w 1 a n d o 1: h o r w o r 1 d 1 i n ess i n the p h a s e 

of operessi ve au toc: rac i es o f t he?i r' aqe - I he Si k. hii. sm not only 

preac11es Shub Karma and Sewa f or ever-y bc«dy , t)u t also enjoins a 

relentless battle by 'the community against proven dushakrna, no 

m a 11 e r cj h a t. s a c r j. 1' i c e o n e w h a t. h a s t o m a cl e in order to ensure the 

savereignit y of Hu ka n i. As t he s ho rt history of Sik h Martyers from 

the days of b t h G u r u A r j a n t a f o u r S a h i b j a cl a s of Guru Gobind and 

B and a S i n q h B a h a d u r‘ a n d h i. s c h i. 1 d r e n a ni ply ill u s t. r a t e s In the 

wor cl o f (1111 1.1 (lob:i nd wh i. 1 e 1 ay ;i nq t he 1 o11nd a 11 on o f Khalsa i n 

V 699 i n c'ln ai ul pu r~ , t he dove«r> wIn:i c I t a i f? [)osser>secI c)f t. r u t. h sha 1 1

9 . S i r i :* tn
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fight an whole army of falcons and hawks and each Singh himself 

will be an army of (Sawa Lakh) Such optimistic activism has been 

simultaneously the source of both moral purity, ethical 

uprightness and quest for justice for all in the brief period of

the h i. r t h o f s i. k h m o d e o f i n 11 v i n g -
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CHAPTER VI
IDEA DF GOD IN SIKHISM AND 
HISTORICAL RESPONSIBILITY

"I'he entire Sikh outlook on divinity is wholly 

centered on I In' nature of the t. .i. me I esc; real isirtg .itself in

specific: i.imii rule historical moments and human r espouses to those

*
Historical Challenges. There was no di.rth of a spiritually 

enlightened yogic and meditative roles of God's seekers in the 

hoary traditions of Indian spiritualism. So much so that one of 

the very profound contrmporary Christian phi 1osophers 'A1bert

Schweitzer ' in Ini s book ' Nature of 1 ndi. an I houq hI. ' ( L . A1 1 en Unwin
■ *

London) ha s a r q u e d 1h a t t h e m a 1 n u p t h r u s t o f Ind 1 a n t r a c J i t ion is 

negation of life of man i n thi s wor I d - I t seems to sugges t that 

it sea r c: e 1 y b o t h e r s a b o it t q o o t i 1 i f om o r a 1 v a 1 u e s o r f a i. r 

conduct and believes in completely side stepping the-? obligations 

of humanity and propriety of fair dealings in collective conduct.

According t o t In x s v x ew the genu i. r i e s e e? k e r s of Moksha. must

transcend all pos x t i. v e a 11 r i bu tes of h i s t o r x c ob1 i g ation s and

social duties . 0 f course,, m a n y 1 n d i a n sc tin 1 ar s have onjected to

this kind o f W1)o 1 e s a 1 e on deni n a 1 i o 1 l o f intli an tjiouqht as life

negation a s a C h r i s t i. a n tIn e o 1 o g i. a n 111 i. s i t n d e r s t a r t d in g o f t h e s li b 11 e 

moral diM 1 r i mu:« nl I’-. ar"ma., It a a I h<» rm« t find Ailhi k I- ar I hat. are the

I (junilti Li i Hi'« (»l lltiidu one tel or ijcUi.i bdl i nii!i . li.ny J n I he past and

i' (Min I 1 \ it i <'1 h. v v < » p ("i iiiled <) t t I l e <' I < \ b < > i » \ I < * t r e. H m . (' * \ in a no i f' n I
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and medieva i 1 nd i a g .1 v.1 nq cle l.ai 1 s o f var ious codes anc.l c:annon<3 of

r i. q h t f u 1 c: on duct , i n t he I ;i. q h 1. o f b pnc i f i c: a 1.t r i. t:)u \. es Ban stars as

well as c: a par. i t .1 es. 1 t i. s a r ciuec.l I ha t eac h i nd i v .i. dua 1 unlike the

morality a n cl p r i n c .1 p 1 e s a r g u e d a I:.) o u l. 1 n t hi e w e b t e r n t r a d .i t i o n is

visualised m hi.s or tier full concretenesB as a acting agent, 

with s pec: i f 1 c: o b 1 i. g a t i on b and c: a pac: t i es , one i. s su pposed to

explore? by hi s 0 w n .1 ntel 1 e c 1; u a 1 a 11 d s p i r i. t u a 1 insights the

spec 1 f ic: and h hi e hi i. s 10 r i. c: a 1 d u t i e s that form a hierarchy of

c! u 11 e s u n d e r P i. 11 r i. n a D e v a r i n a a s cj e 1 1 a s R i s hi i r i n a exhausting

t he f ami 1ia 1 r e 1 i g i. 0 u s a is w e 1. 1 as t hie c u 1 t u r a 1 a rtistic and

spirit u a 1 v a 1u e s t hi a t hi u 1 n a n h e i r 1 c;i 1? hi a s t 0 s t r i. v e for in order to

t) e t u r e 10 hi 1. s f u 1 1 i. n n e r n a t u r~ e .

1 n f a c t. i. t. i. b a 1 b 0 ar g u e cl that the doc trine of

c: a t G' q 0 r .i c: a 1 d u 1: 1. e s a cl v 0 c: a L e d b y t: cl 1 1 1. I( finds ample resemb1ance
in the precept and doctrine of Kami-yog as distinct from mere 

knowledge of identity of Atman with Brahman as the doctrine of 

Gyan-yog. Gita accordingly enjoins on man the central importance 

of t he du ty of t he ac t .1 v i. s> t ancl t:he oar r x or without of course any 

sense of personal greed, malice or attachment (Wishkam Karm).

I I o V'; e v e r , i t i a r (.:j u e d t h a t a J 1 these please for 
performance of duties or enjoined by the Indian traditions only 

to overcome one's material i. n vo 1 vemen t v-jitdi the life of here? and 

now. The Dharma that should inform all the performances of 

rituals of ei thier debi res or I ove? ar e perui t of power ,



author!ty, rule of law production and collection of wealth or to

s e r v e 1Ii e p a r f o r m a n c e o f r a. t u a 1 s t o d i s c I i a r a e one?' b obligations 

to one's deed ances tors or to pieceate God's one's world. As such 

the duties and performances in this world have? only meaning and 

value as contributions to timeless goal of Dharma and Moksha. 

This position concerning relative indifference to the historical 

and societal wo 1 1 be i. n g howo ve r seeins t o be qu i. t e neg lectod . For 

long centuries the Indian spiritual forces were too much pre­

occupied with personal striving for t ranscencience peace and 

liberation. This was the age of myndicant.s and siddhas which 

after Upmshades and under the influence of Buddha and Jaina and 

Arhants left the world of evertyday living to be the mundane 

persuits of the householder and only existed as parasites 

surviving by religious, Biksha and puff carings made by rich to the 

shrines on the fulfillment of their vows. Fill in all, the society 

at large was no one ' s concern . K’u 1 er s cand 1he uarriors were only 

interested in g a t h e r i n q a 1 1 t h e d i f f e r o n t t e r r i t o r i. e s under their 

rule and also possibly taking possession of the very best of the 

harvest o f b o t h c a s h a n d k i n d s u c h a s cows, el e p h a n t s , horses

chario t s a s w e 11 as a 1 1 t h e b e a u 1: i. f u I youn g ladies in t hei r own

possess!on . hlos h men wero mado s 1 aves 1.o sa t i. s f y t hie b 1 ind

p a s s.' i o n s a n d d e s i r o s o f s u c h a \ 11 c) o r a t i c , d 1 c t a i o r i a 1 and

i rratiooci 1 I cuda 1 c 1 asses . Foor peasan Is , workmen , were 

constantly terrorised and made? to su i t er indignities by the

1 t) Cl



p e 1t y (i) e r c e n a r y a cl m ;i. n i s t r a t i v e p e r a o n n e 1 a s we?1 1 as the? footloose 

s o 1 d i e r s who w i 1 1 t a k e p o b b o b e> i n i \ o f w h a t. r?vc r 111 e x r fancy 

dictated. It i.s well known that rulers allowed their servants to 

exercise uni i mi tod power and cl :i c t. a for i a 1 authority in the name 

of ruler sovereign!ty« Infact, the life of ordinary mankind of 

I n d i a f o r 1 o n q p e r i o 11e> w a b a I: a 1 e 1 u 1 1 o f h a c k b r e a k i. n g 1 a b o u r 

very meagre s 1 andard o f 1 i vxng and very coarse and rude system of 

taxation and almost no civil rights. It was tyrinical often that 

one was forced to do physical labour in the service of local 

administrators without any wages, food or consideration. Many of 

them died because of exhaution. The plight of women was even more 

despicable. They we?re sold and bartered by their village elders 

to the fancy and passions of marauclrs who demanded their quota of

sexual ex p 1 o i t a I. x on and refused to provide for their own progeny 

that poor village communities have to support out: of their own 

meagre r e s o u rco s-
No wonder,large number of human beings fled from secular 

occupations either joined the trail of the marauding agressors 

converting t h e (n s e 1 v e s t o t h e r e 1 iq i o n of the rulers of the day 

and expecting to tie saved Iron) indignity n 1 the humiliation of 

being physically chestized or to undergo indignity of Iparting 

with their sisters, daughters and their wives to the crude and 

carnol de m a n d si o f t h e a r m e d o p r e s s o r s . □ t h e r s w h o c o u Id not s t a n d

such shame of either 1 dbb of di qn.i ty or loss of honour and 111c?i. r



large s c: a 1 e e r) m a s b o n v o r s ;i. c:) n o f f a 1 1 e n w n men and I h e .i. r children 

and thei. r f a m i. 1 i. e s t o a 1 i 1t1 e 1 e s s c r u e 1 s o c ial dispensation and 

under Indian Islam when one's in thirteen century sultanant of 

Allaudin Khilzi and Lodhis in the following century come to be 

dominal central authority of Delhi, After this period, all the 

indigenious sects were gravely terrorised and looked for a crying 

social reform. They we?re? looking for some faith that could lead 

them loose their day to day humiliation at the hands of priests 

in the countrysides and at the temples and religious centres. As 

well as physical and economic slavery from the exploitation from 

the cruel political masters and their crueller minissions- This 

was darkness before dawn in the history of India.

While there had been some attempts at mass awakening through 

popular Bhagti religions as noted in our earlier chapters of 

Che11eny a , Gyaneshwar., I uk k a I \am , Kaman and , Kab i r , and Ravidas 

was a period of IT 00 to 1/(ZJlT of medieval India still there was 

no consciousness of societal and historical appreciation of 

reacti o n t o t his p r o c: e s s o f c o I 3 e c 1: ive involve m e n t unti 1 1 the 

spin t u a 1 1 i. g h t o f N a n a k e n 1 i g h t e n e d t h e soul o f Guru H a r g o b i n d

a.n t he wak e o f t he h 1 ar ty rdom of hi s f a t \)er Gl)ru Arjan by under 

the orders of 1.1 ie Jahangir at Gwalior in the early 17th century. 

I t w a s uhi n IT a r g o b 111 d in 13 i. s v x s :i. o 11 a s s u m c :■ d the role of two 

swords of 'ITiri' and ' P.i r :i ' :i. . o - ITiyssical strength with moral

strength* but physical strength was only to be usedand Bp.ir i 111a l



namewhile cd m b a 1.i n g i n .1 u s 11 c d , t y r a n n y a n d m a 1 trea t m e n t. .i. n t h e 
of religion and to provide guidance to societies in general
towa rd s \ \ \ s 10 r .1 c a 1 as wo 1 1 as hr an sc: on den t a 1 i d 0 a 1 s 0 f hi u man

life- 1t w a s a f t e r- 1. i 1 t. s l. 11 a L c:t I..I i s t i r 1 c L 1 y hi.i.storica 1 rol e was
envisaged 10 t hi e ' A k a 1 i a 1; hi a t ' a s t hi e intersection of the
timeless s p i r i. t u a 1 pi iri along i t hi the control and regulation of

civil society from the occasional infractions against human

d i gn i. ty by t h 1 e power made ty r an ts of t he age -

Outwardly Guru Hargobind seems to have been concerned more

w 11. h m i r i 1hi a n w i t hi p i r :i. , s o m u c hi s o t hi a t i. t i 51 s a id that G o s w a m i

Ram Das, G u r u o f t hi e f a m o u s I n d i a n n a t i o r 1 a 1 i s t Siva J i put t hi e

following question to him, "I hear that you are the successor of

Guru Nanak. Guru Nanak had renounced the world while you wear the

s w ord , k e e p hi o r s e s a n d a n a r m y a n c:l p o o file call y o li S a c ha Pats hi a h .

Idhat k 1 nd of 11 atdhiu atre you- " I hie Guru rep 1 1 ed , v Sair 111 i n e s s is
^ v k-C 1

w i t hi -in. S o v e r e 1 g n t y 1 s e • (e 1 n a 1 ' .

( 'Batfin Faqiri, Z a hi 11^ amiri' . )

T h e r e 1 s 1 i 111 e w o n d e r t hi a t . hi i s c o n;t e m pi o r a r y B hi a .i. G u r d a s

felt movcc:l t.o men t .i on i.::>uc hi c: r i t .1 c: 1 s(iis i n r3r 1 e:? o f his Va r s He

Voices thie pop>u 1 ar ac:c:usat:i.on«•> thius -

F o r m e r 1 y t i 1 e G u r u s u s e c;l t o .11 1 n t hi e d h a r m s a 1 a , the present 

Guru does r 1 ot stay 1 n any one pi 1 ar:t■* - En 1 pir ors called at thie 

residence of former Gurus,
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T h 0 p r 0 b e n t G u r u w a s 

disciples co u1d no t fin d 

t. he pr osen t Gu r u l...ead b a

imprisoned by an emperor. Formerly the 

room in the ever—crowded congregations, 

r ov i ng 1 i f e f f?a r i n q no one. Former Gurus

gave? consol ation in sitting on a Man j i. . f he present Guru keeps 

dogs and Hun i s.

I he f or mer Gt.tr uc> wou 1 d compose h ymns, 1 i. s ten to t hem and 

won Id sing;

The p r e sent Guru s d o e s n o 1: c o m p o s e , 

listen or sing. Hi.s compan.i.ons ar'e 

not s id; h s .

He has wit: k e d a n cl b a c J p e o p 1 e a s h i. s
*guides.(1)

It i s t. h i. s cl i. s t 1. n c t i. v e r o c: a r n a t i o n o f the spirit of 

obl i q a t i o n t o w a r d s t h e p o J i t y o r b a n q a t and not m e r e 1 y other 

w o r 1 d 1 V" c o m m u n i t y h u m a n i b t i c: s p i. r i t u a 1 i. s m f o u n d o r i q i n a 1 and a 

novel respaiiBO in terms of secular arid historical commitment to 

fair play to all mankind (Barbat) as the requisite condition of
lA ; n

any w o r t h w h i 1 e? p cf r s u i 1: o f cl .i. v i. n e s i d d i. .

I t was n o \ \ s e a s N a n a k h i. m s e 1 f has s a i cl t o siddhas t.CD retire

to hi 1 Is a n d forests and not to m i. n cl t he concrete historical

obl icja11on o I v a r i. o u s m co m b e r s c:) f one?' s o cj n community and fellow

human beings and claim to have secured high spiritual status of 

Moksha and cadi K hand when one ' s soc: ie t.y was still under total

L G
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the divine spark in a moment of I) 1 g \ \ i.nsi pa ra t ion that Gob ind R a A_.

o f hjLub t. roc]ues t ed I) \. s f a l he r an cl (non t or t o qa and resc ue

oppressed I tindue of Kashmir suggesting that they tell the subedar

that they will all convert to Islam if they could persuade to

^uru Teqh Bahadur to embrace Islam-

After that the destiny of Sikhism was caste in the mould of

martyrdom and heroism in defence of freedom of faith human

dignity and personal honour. The martyrdom of Shri Guru Tegh

Bahadur is seen not only as the act of a man dying resolutely for
0

his own faith but on behalf of Itiriduism and religious liberty as 

a principle?. The view is well summed up in some verses composed 

by his son Gobind Rai- whom he had nominated as his successor.

To preservethe.i.r right to wear their caste marks and their 

sac red threads *

Did he, i n t h e d a r k a q e , p e r f o r rn

t h e s u p r e m e - B a c: r i f x c e ,

To he 1 p the sa i n t 1 y he wen t to t he u tmos t 1 i. mi t ,

hi e q a v e h i. s h e a d , B u t n e? v e r c r i e cl i n pain.

He suffered mar tyrdom for the sa k e 

of his 1 ai th .

hi e 1 o s t h x s h e a d h u t d i. d n o t reveal 

the secret.

He disclaimed to perform miracles or 

i ucin 1 er s * l r i c: k s -

UT/



F o r s li c h f a. 1 1 m e n a f q o d w a. t h B l a a m e » 

hie? bn r s t t h£? bon d b of mor t a .1 c 1 ay .

And w e n t t o t h e? a b o d e o f G o d .

No one hath ever pe?rformed an ac: t 

a s n o b 1 e a s h ;i. s - ( 2 )

II- wan the now cqdbc: a dubiiobb of Kha Isa that took almost a

generation from the? date of martyrdom of Guru Tegh Bahadur at

Kotwal a in Si.sganj an .167 b to the? day of Dai oak hi at Anandpur

Sahib 1699 when first panj piyaras, who belonged to different

castes - Dayaram from Lahore? in the north was of high Caste

K ha t r i , Sa h i b C han d was a ba r be r f r om D i. cl a r i n t tie sou t h a low

caste man, Ha mmat Rai a water carrier from Jag a n Nath Puri in the

e a s t , M o 11k a m C h a n cl w a s a t'J a s h e r rn a n , A g a i n a L o w Caste, Fro m

Dwarka in the west and I) ha ram DAc a vial, from i)e?lhi uas t he fifth

one w e r r? b a b t .i. e d b y Kha n d e •••• P a h til (a i e c t o r p r e p a r ed by sti ring a
V -iiL R'-e

p 11an d a * I wo ed g c?d s wo r d j. n i. t ) w I > i c 11 w a s P r e pared by M a t a Sun dr i ,

Wife of Guru Gobind Bing11 J i -

Gm u J i l mf'resse d I he Kha I sa w i I I i 111e be lief t ha t they were 

under the special control and protection of God.

"'I hoy were taught as an article of 

t a i t11 to be 1 i c? ( ? t h a t G o d w a s a 1 w a y s 

present in the general body of the 

h I) a 1 s a a n d t h a t w h e r e v e r e v e n f i. v r?

B i I 11 s w e r e a s s e m b 1 e d , the G u r u w o u 1 cJ
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be wi t h t hem - " ( 3 )

This was a new dawn of a new religion that combined highest 

of spit1tua1ism with highest of historical activism and complete
r

commitment to justice as acl/umborated in his own ' Z af f arnama' * a 

historical epical sent by Guru Gobind on martyrdom of his two 

sons at sarhmd (J or a war Singh and Patch Binqh) telling that no 

empire army could stand to the might of Dharma and all the 

physical force of the* kingdom would eventually founder under the 

blast of faith and the agonise?^ oppressed outcries of the mankind.

i . G . C . N cO r a n q „ 0 . P - C i t PB3
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CONCLUSION
It is time for the present thesis to arrive at some of the 

findings wish we are let to by the inquiries into idea of God 

and related concepts in the development of Sikh Philosophy.

0 n e t h i. n g i. s d e f i n i t e , t h a t n o S i k h P h 1.1 o s o p h e r who follows

Gu r u N a n a k ' s l ta c l c: oii I cI o v e r ac c: e p 1 1 Iin i 1 1 u s i on i s t; i. c: p h i. I oso p by

of dominant monism of Hindu traditional believes regarding God. 

As such one mus t ecjua 1 1 y emp1ias i. z e t ha t Sikh outlook on God 

emerges from recognition of underlying cosmic as well as 

metaphysical unity of all Eyeing called By Guru Nanak By 
different names like EKONKAR, VAHEGURU , AND AKAL PURAKH AND 

S A HI B A N G A NI) P A R M A T M A .

What is to he emphasised while there is no possibility of 

a n y o u t s n cl o p r ;i. n c: x p 1 e o f G o cl b e i n c) c ? v e r q 1 v o n a r i y \ j 1 a c:: e i n Sikh

Idea o f G o cl , I t i. s> v e r y o r i g i. n a I. 1 y a s s i.mi. 1 a I. e s t hi e g r e a t need for

ac t i. on by c:oncei vinq d i v i n i. ty i tself ass Kartar , whiic. h presupposes 

beginning. Middle and an end of a project to make the world His 

whole Project, Where He secures maximum Good according to laws
yof mora 1ity. ' ‘

In Indian traditional view of God the world of action is not 

the vE?ry core of I: lie reality of the God. Whi. le we had occasion to 

r e v .i e cj S i k 11 c o i»c: e p t i. o n a s ' kl u k a m ' m eans a divine imperative 

running through all the elements creatures and human beings. 

N o t h i n g c a 11 d e f y th is i n b o r n c l i v i. r i f.:■? p u r p o s e a s c o m p a t i b ] e wi t h



1 hr? law o f one's awn ‘free::.wi 1 I .

God i n f i n i. te tenderness Bees that. man conies to ’Learn the

truth ot this divine Lin team. Thro ugh hi. s own encounter of

happiness, Sorrow , success or failure, great heights or low 

depths as precisely duo to one's own willingness to conform to 

t h e in b o r n f: • u r p o s e o f c. r e a 11 o n a s e m b o c:l i e cl ’ V a h e g u r u ' . I ri s h o r t 

man has l he potentiality of either listening to inner voice and 

craft his own consciousness or Surat in line of His own 

dispositions horn out of the several accretions duo to parti, a 1 

struggle against the malady of Haumai.

T hi s s t a t e o f d we 1 1 .i. n q i. n Va hequ r u ' s Ra z a cannot be

visual liable without equal emphasis:- of spiritual autonomy of

God ' s hi q hes t 11ope i. n f r ee man ' s s:>e 1 f i. den t i ty as the q r ea t k ar am

i . e . conipassion of God towards man ' s sBare h for hi.s cosmic

destiny- As such no one can allow the intorpretation of God to be

such that passages replete in the sacred Shri Guru Granth Sahib

(which we have occasions to analyse in our core analysis of Idea
¥

of God ear 11 ei ) . Poi.n t to r equi r"ernen ts of seek i.nq free acton as

well as through conformity l.o this will in real time while

show i n q t h e n t c:■* r n a I A k a 1

C o n s e cj u e n 11 y , S i. k h s d o n o t a c c e p t a n y cl o ctri n e o f
; ' \such as that of hay a., Avi.rlya are Vivaria which is the rr 

trade of mos t, ihoisti.c: schools o f anc ient I I i.ndu i sm ( i hi

refbr red in c hapter two- )

unrea 1 i. ty 

t o r: k i n 

s L i a s b e e n

1 11.



T h e y do n o t s e e a n y o p p p o s i 1 i o n o r c: o n f lict in d ivin e 

Hu l; am and human praxis free leading to free choice of projects 

by even Han mu k hi s for which they alone and alone are responsible 

for their undoing in the worid of existence and not the divine

Being tor not stoppi t hen) f ram rea 1 i 2 i the invariable

c o n s e q it e n c o s o f t h e V .1 o 1 a t i o n o f t h e H u k a m which Pulsates 

thro u q h o u t t hi e u n 1 v e r s e 1 i. k e t h e r a d i. o - w a v e s which are not 

1 n turiecI hy mos t of us tox c e p t t hr ouq1 1 t. ho r er e i ver.

Point is God in its mercy has granted the full freedom to 

man to rise in his thought and action to this divine 'An hadnad'

of the ' Ekomkar ' , but 1 f I.)y mi.sc h anc::e and our distorting bodi1y

affection s 1 i k e q r e e d , H o 115 L G b h , K a r o c.) h , A hi a n k a r a n d B h a i. 

decidedly due to misdirections of our free will so graciously 

granted to us by our father the Parmatma by our own Haumai,

Cupid1ty arid fears. 1 j li ;i. c hi a r e our own

rea 1 1 :* 1 11 cj our" e v 1 1 lit e t 11«11 einer (j ( w ;

So 1 n \. 1) i e ' 1) e 1 fie 1 d e a 0 f G 0 (1

souq ht to f) e real 1. r e d i n our own

c ominq 1 n the way of ou r pe1 r f e c 11. n c:i

d i v 1 n e Hu k a rn 0 f t hi e \< a r t a r■ . So we h

1 11 (: I i 1 h i 1 .i ons a 11 d a ppi 1 t. i t es 

the Ar 11akarar 1 to mirror thie

past accumulated deeds due to passions and other afflictions 

such as greed and rear. In that sense unity with the God is not

idle? conte m p 1 a t i o n o f a 1 o q .1. cal t a u 1. o 1 o c j y like 'fa t. f w a r1 A s i or 

A ha in Bi ihnrx*. ini so 1 r egueiH 1 y r e p ( •«\ f t * c 1 ) r 1 sanskri t t:r adi ti ori



meaning no tiling but a dark night in which all Cows white, grey or 

red lookinq h1 ac k.

It is a Valiant Robust struggle to get over all the 

i nf irm.i. t.i es t ha t. our Manrnukhhood impo«=.ey on our everyday 

con sc i ousness , Whi c: h is always lu 1 I of jealousy, anger and 

spilefu1 ness kha t need t.o spi te fulness that need to be undone by

s u s t a i. n e cl e f f o r t i . e . N a rn B i m r a n a n d s u r r e n d e r t o His Will

Constant willingness to engage a. n the struggle tor good acts in 

shub karam rather than adopting a passive negative attitude 

t CD w a r cl 1 i f e a n d c r e a t i n g c u 1 t u r e :i. n cl u s t r y a n d f o o d f o r not only 

yourself by kirat (Breed labour). This anticipates attitudes of 

(< u s I; l n „ I o 1 S' l o y a n d G a n cl h i. J i w \ i o 1 o o k upon h o n e s t d o m e s t i c

effort for c r eating c i re urns tan c es of life chances .

As suc I i „ k he c: 1 a i. med a bsor p t i on i n Hit k am c an \ • e a c on t. i riuous 

striving achievement arid not merely a matter of passive withdrawl 

and idle.' psychological traumas so much criticised by Nanak in his 

encounter with Sidcihas (see our refference to Siddh goshti ) The

s p .i r ^ t u a 1 l i f e 1 s n o t a hi s tor ic a .1 (D* Scape in to my si. e r 1 e s and

o bscu r cd c o n f u s i. o n s of intoxicants and postures t hat were the

n ornia 1 c h o r \ :• s o f s> c: o r cd s of the prac: t i t i o n e r s of 1 a n t r a , V1 a t. h Yoga

and scdver a 1 o t. her wei. rd pr ac: t i.c: es i n vo 1 v ir ig many i.mmoral deeds of 

concubinage and narc:ot i.c: s - A1 1 t hese wer e of 1.en suppor ted wi. t h 

the possa. bi 1 i ty of un i. que spi. r i. tua 1 essenc e of t he Universe. {

G u r u M a n a k , o n 1: Id e c: o n t. r- a r y a s w e 1 1 a s his to 1 1 o w e r s the



rest of the sacred tradition highly emphasized Lhe historical, 

social, political, c ommitn i t a r i an c:*m bod i men t o f cl i vi n i ty or 

Hukam. In actual performance of Sew a arid van cl Si inran and Nam 

simran.

T he> c; a me concept of the realization of the unity of God in

times to follow Nan ak a f t&r t\ ie ma r ty r doin of Gu ru Ar j an lead to 

the real is a t i o n o f d i. v i n e q o a 1 t o c o n s t i. t u t e c? v e n t h e? temporal 

authori t y , t he A k a 1 I a k h a t a n d t. h e c o n c e p t. of ' M i r i ' i . e . 

obtaining a spiritual sang at ready to create conditions for E>ad — 

Sanqa t who a 1 one' 1:hen c an ensure 1r u \ hf u 1 emtnod i mon t. of our 

ultimate spiritual destiny.

In this order any body under the over whelming burden of 

Haumai may not allow the Guru—Sikhs to truly constitute a real 

sad-Sanqat. I f th 1.s happens h 1 stori.c:a 1 1 y tkie Sain t has a 1 so to 

become t he war r i or adop) t i.neg t hie rcj 1 e of peer on t he horBe-bac k to 

lumbI i tu Lc I he divine mission in ac l:uaJ history as Khalsa 

n i e n \ i o n s i n C h a p t e r V I „

iticrdoi c,one note's f: undanien la I mii t.y in the Idea of Rod of

c i k h t I -i o o ] c * c j y f r o m t h e a b s t r a c: t c l o c: t r i n c? s o f EI (J N K A R o f

m etap h y s i c: a 1 m o n i s in t o h i. s t o r i. c:: a 1 c: r e a t o r K a r t a r , ( K a r t a P u r a k h )

as well as loving sustainer of all creations as Parmatma as 

loving f: a t h e r w h o e? n u n c i. a t e s t h e e v e r o p c-n c o m mand to r ea lize 

t h i s d i. v i n e m i. s s i o n b y i n t u r»i. n c:j o n E'' s o w n s u r a t t f i r o u q hi c: on s t a n t

re fleet i on and si mran o f: 1his Nut. am., hut. not. by hp i r ■» ci a Parasite

r
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or mend il. an t whi I e produc: inq cond i. ti.ons of life wi1 hout fear and 

offering compassion and sympathy to all the oppressed even though

t hey m i q h t be of r:i ..i 1 f eren t n a t :.i. on a 1 i f i es re 1 i q 1. on s or c u 1 tures .

In that sense in a very straight forward practical sense the old

identi t y o f e n t i r e m a n I; i n d a s o n e i n (3 o d i s n c:) t m e r e ly recited as

a mean inql ess sonq or prayer bu t ac l:ua 1 1 y one i. s ca lied upon to

sacrifice' e v o r y t h 1. n q f o r m a k i. n g f. h :i s v e r y his t orical world, the

house of God through one's actual determination to struggle

against all fair n e s s t o a 1 1 c r e a t u r e s 1. n t un e w i. t h d i v i. n e Hu k am .

Now .i t mu s t be i\n d er 1 1. ned t ha t t he i s t i c: mon i. sm i. s no t new to

Indian t r a cl i. 11 o n a l F’ h .i. 1 o s o p h i. e s a n d r e 1 i q i o n s . I n f a c t t h e Indian

social history is all too rich) in variety of views on the nature
*

of God and Man ' s re 1 a i 1. on t.o i t . I t was 1 ef t f or si. k hi Gurus to 

fuse t h e hi. q h e s t e m o t i. o n a 1 d e v o t i o n a I i. s m o f great B hi a k t a s w hi o s e 

Bani. lias been incorporated in Sri Guru Grant hi Sahib itself;, but 

to fuse it w 11 h c: 1 e a r p e r c e p t i. o n o f a s p i r i t u a 1 foundations of 

this rel i q x o u s> e n c: o u n l o d i. n L- K t i M F- G R . 1 I o w e v e r a n o t. hi e r p oint t o

underline and e m p hi a s i z e x s> t hi e c i ,t 1 t i v a t i o n o f a his will

to const x t u t e o i) o ' s o w n a c t. i o n s> i. n t 11 e f a m i 1 y i n 111 e m a rket

place as uj e 1 1 a s i f n e c: e «••• s i. t y a r i. he e s i. n t hi e councils of t hi e

states or on bcattie.grounds for the Justice making the piety of

the religious saint at the same time cutting edge of the

warrior's !< h a n d a f o r P r o t e c: t i. n q t hi ex d i. v i n c? H u k an) a cj a i n s t all
possible ' G l 111.is 1 ns 1 cultivation of 'the mo in sin o f will or
d I d l 'I IIM l I. G » I M I l 1 I ( I < '. d < ■ , \ i U' - I ill' < 11 * I Mi \ Ul H * will) I I )< ’ tl i mp 1 C»

I i ulh'. ( M (hu ' iimmI i i i (I i *■ llii' I i. » I I in' i r I ( » I ' i I I i f d i * a i • f ( U »r I -
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GLOSSARY OF SIKH RELIGION

A cl purakh -....... P r o t o t. y p e P e r b o n .

A k a 1 hlu r at .-.. 1 i. fii e 1 e b s P< e i. n q .

Ak a 1 Pural.h --..... 1 i me I f:■:<b b Pe r bon .

Ac hut Purakh ----------- Unswerving Person.

Aqam Purakh ------- ---- Inaccessible,

1 In k n awa b 1 e Pe r bon .

A k a i P‘ u r a k I) - - -   —  U n k nowabl c? P e r s o n .

A1111. P u r a k h ---- -— --- 1ran sc e nd ent Pu rakh.

Bhagwan -Purakh - - -... 1 ranseendent Purakh.

E k P u r a k h - ... .. One Person

Jaqj l v a n P u r a k h ... ... --- Person, the life of

the Universe.

K a r t a P't \ r a k h ~..  - - 1 he Lreator Parson .

Prem Purakh 1 hr- Pnihorl irnont of love.

Purshotam .... -.. ... Supreme Person.

Puran-Pural; h —.-..-- Perfect Purakh.

P u r a 1 \) V i d h a i. a ....... ... Pur a 1; h , I he L)es tiny of al 1

S a m r a t h ! ’ u r a 1.11 — All-Powerful Person.

Sdt..Pl.ll dk 1 1 .... * --- Person, 1 he 1 rue Guru.

Ah hod U11 o se Sec re t c a n n o t

be known.

A b \ i a 1 h —..... .... hiho ea t s no l hi.nq .
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A q a m ............... in a c: c: e s b i b A c? .

AqancJh -....... ... U n f a t h o m t=i b 1 e .

A q o c: h a r - Unapproachable F'urakh.

A k a 1 ------- - - .. Time1 ess -

Aka tti ........... Who cannot be? described.

A k ai "nianci .......... ............... Ac lion .1 e?ss .

A 1 o p Ur i a 1k ac 11pd , Ur) t a i r 11 ed .

A 1 a k h .......... ................ l.J n k n o w a b 1 r?, I n c:l e r> c r i b a b 1 e

An up ...... -........ Mob t Beautiful .

A n a t ill a n .....-...— B e y o n d t h e A t m a n .

r ^ a 111 ............... Withcn.it Name.

A r u p - — ------ 0f no form.

A boo.) h ..... ..— ~ — Un th.i. nk.ab.l. e .

A111 .......... ............ IJi i ta in tc?d -

Atal 1 arui .......... B (y o nq t f i o 1 a1.1. vas,

[-. b b o n c o s , E 1 o m e' n t s

Athah .......... Do fj t 11 u f Un f a 1horn a b 1 e .

6 n n a 111 • - —  Beynnd t hr? t lire?e qunas .

Nehk ewa 1 - - N o t..A 1 o n c , B e y o n d

A 1 o n e n e s s

N l r ,i o q .....-... ..... -...— U n r: c) rn n» 1i n i t: a b J o .

Nirqun ------------ p e y q n d q 11 a 1 i t i e s .

N l r boo j \ i —... ----- ---- -••• B e y o n d t. he r e a c h o f

Bud cl I ni. .

Ni chink ......... ................. 1 ncoricf'i vab 1 e .

l 1 /



N irkafTia y l/Jithout Purpose of

d e s ire.
N1 r k a r m a y Without activity.

Sunn .-~ --- -- No t.hinqness. Divine

D ar k ness.

Adho-u r d - A r cl h an q —------- Pill or of all space

above, below and in

the micJd 1 e .

An t ar^ami In s t o a <1 r: o n 1 r o ller.

Ban war i. ------ --— Lord of Vegetable,

Kingdom.

Hazir Hazur .... ..... Ever Present.

J a q j i v a n ...— - — Life of the Universe.

K a 1 — k a 1e ---  ------ 1 une of 1 irne .

N.i ran l ar .. .... - W i t h o u t B r e a k s .

Roop Fa’ o o p e .- - ~  - Leau ty of Beauties .

Sar a b A lam 1 he smt 1 n f a 1 1 .

S a r a b J y o t i -----...-----.- I he light of all.

Sarab-qhatan -------- --- Master of every

Sarba l r Btie'say
heart. Ke Nath

---------- In all robes or carbs

Sarbatr Desay ......----- ---- In a j i spaces.

Sara b k a l a B11 a r p o o r -- - -- Ft LI 1 of all powers.

Sa r ha t r -- lb 1 ian d ay .. -...... -. 1 n a 1 1 d e e d s -



B ci i b a t r -1 a tin e

S a r b - \< u p e

Sdrqun

‘I r .1 b h a v a n M a h .1 p

A d i \ 11 p 

Ac harj Rup 

Bismad

All Pervadinq.

Beauty of a 11 .

With Qualities.

Lord of the three 

worIris.

The First Beauty Form 

Wondrous Beauty.

Won ri e r - P roriucer.

G i t - G11 e 

FI 1 r a

Husnul C\ 1 a ra n q 

H u s n — u 1 — W a j u h

M a n Hi ohan 

Nad-Made

Navtanq 

Param Rape 

Rang Rupe 

Ra tan

Bong of Songs. 

Diamond., Jewel.

LiqPit of Beauty .

Of Beauty by form or 

Body .

Heart Charming.

The Origin of all 

mur ic, \ lor many 

and Melody.

Ivor Npw .

Bu p r eme Beau t y .

IT us 1 c: a 1 Form .

Free 1 olis Bone .

Sundar Beautifu1.

Sundar B e a 111 i f i \ 1 B e i n q .

T a n - T a n e June of I lines.
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T e j Vans!

A s u r - B a n q h a r 

Dayanid h 

Du k hbhanj an 

Dun h I Sai i ci ha ran

D a y a 1

Gun—Nayak

Source of refulgence 

and power - 

Demon-Killer.

Treasure of Mercy.

Pain -Des troyer.
K.i Her of the Evi]

Dries .

Merciful,Compassionate 

The Hero with all 

nob 1e qua 1ities.

KIrpa Ni.dh 

K x r pal 

M e h a r v a n 

N i r v j a r 

P a t a t — P a w a n 

Pa t a t lid ha r an 

R a k h a n EI a r 

hoti liar an 

H l 1 w a n t 

b u r a 

S u q a r h 

B u k 11 s a q a r 

1 a ran Ta raii

Mercifu1.

Mercifu1.

Fnil of G r a c e.

M i t h o u t E r i m i t: y .

Ho 1 i. f* irr , Pur i f i e r . 

f lo J i f ier „ f 'ur i f ier .

I ‘r e•=>prver -

horn () v r' r of 1) i s e«i rr» o r>. 

Sweet lempored.

E< r a v e , D a u n t. less.

A1 1 W i s o .

Ocean of Bliss.

0 a rrier a r r o s s t hi e

( i c e a n of B e c o fn .1. n q .
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Ac ha r .1 0 f Nob 1 e Lhiaracter .

B h o g 1 Enjoyer

B a n i. a Ira c j e s n 1 a n -

Boopar a. Businessman.

B r a hmc ha r \ Abs ha ;i. ncr .

Dhan i Possessor of Wealth

Dheric ha r 1 

G r a h s t i 

t*u ) a r

Shepherd - 

House Holder. 
Mi. 1 kman .

J DC) i Yog i. .

Kisan Par(nor „ i i 1 1 or .

ha 1 i Gardener.

Raj eshuar

Raj an Raj

E* a c h h a F' a t. s h ax hi

Bara b - B I) o o p

Sipahi

Shah

Nob 1e King.

The !<.inq o f K inqs.

Truo King of Kings.

I f 10 K i r 1 q o f K i nq s .
«

E>n 1 d i e r .

I •: u lor.
Shahan Shah ----------- Ki nq of Kings.

Sultan ---- --... King.

A b h i t: -........... If i 111 o u t fear .

A s d h u i ........ - -  S w o r d M an.

A v,(I h« u 1 I I ii • Ilf > 1 ( h * r < H t he

But )r cl .
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A j i t

Asur-Bihandan

Aspan

BPiaqaut i

Chha t:ran L-f 111a l.r :i 

Dal Uhan;i an

Dusht-Bhanian

Dus ht-Daman

Dus ha t..N i. I, an cl an

Dur j tin-(I a 1 - d anci ari

1.7a r tv-l^an .1 an 

Karoor Kar may

K ha r a a — K Pi a r q o 

K h a r a q p a n a m

Unconquerab1e. 

Destroyer of the 

E‘vi.1 Ones.

The Wielder of the 

Ones .

I h e B w o r d „

Hie best hero,Warrior 

Dos1royor of Armed 

Forces.

Destroyer of Evil 

Person .

P u n :i s hi e r a f E v i. 1 

Beinqs.

Pun is Pier of E v .i. 1 

B e i n q s .

P11 n i s Pi e r o f E. v i 1 

Beinqs.

T* r n d e - V a n q u i s hi e r . 

lord of terrible 

ac t i or i s -

Sword o f Swords. 

fhe Holder of the 

Sword»

t / ■, .• i

.*!.« t.,,

L o Pi - L o 11 a y Shoe] of Steels



N i r b h a n 

Rok h-- Ro k he 

Sarab — Bhi tain

Sara b— 1 oh 

S h a t r a m P r a n a a i

F' a n cl a p i 

Hi ha i 

Bh a r a h a 

Khasam 

lia 1 i k 

M i t a r 

Piar a 

F' 1t a

Prnin Sarup 

P r x t F'r i t e 

S a b a n c.1 hi i 

B l j — B x j e

Brahma

C h a r a n — B h a n j a n h a r

I: parless.

Wi th terra, b] e wrath . 

Awe-Inspiration ?

Terror Producing.

All Steel.

The Dobtroyer of the 

E n e m i e s .

Re1 alive.

Brot.her - 

Brot tier .

Flits baincJ .

IT a s t e r .

Friend. 

lover .

Fa tlier - 

l i) v(' I l se J f .

Most Beloved.

Pel a 11 v e .

Origin of all 

Origins, seed of seeds 

Brahma.

P r n s e r v e r and 

I) e s h r o y e r o f all.

*V-
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of the world.J a q k a r a r i .— - - — C a u s e

Jag Haran ---------- Destroyer of the world

Jay a l k a r l a -- - - - I tie Creator of the

World.

Jaq JivarV ------- --- Life of all Beings.

kar la I 'm nkh ........-.. ‘I hr? Creator person.

k a r t a r .- - ---- C r e ator o f t h e

tini.verse .

Karan Karan ---------- Cause of the first

Cause.

Karin Kunind ---------- Maker of Causes.

kha 1 a (] ------- -— Makor. Producer.

Man 1 a -- ------ Uver 1 oad , AJ1 -wise .

Pa 1 anhar -.. ~....— tar ni akor .

P a 1 a k ----—..   - • N o u r 3 s h e? r .

K'ar vanlitiai' ............—.............- Bustainor .

Pran Nath .... ------ Lord of Breath.

I <n a i I; ...... -... lii via .

Koni-cl a I) i n d ---------- Bu s t a l n t? i .

Roz i - K* a r. a a k ....- - - -   Bus t a i. n e r .

Barb-Cha 1 ak -.......-. I)e?st.royer o f All .

Barb Palak ------- - Preserver of all.
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S a r a fa - K h a p a .1

Sara b ~ 1ha p a y

S a r b - k n - k a r t a 

S a r a b — k c:) ~~ h a r t a 

S arb - k o - k a 1 

Shiv 

Vishnu 
Adesh

A b h i. n a s i 

A b i n a b i 

A b h a n g

A h h a g a t
Ac hl h ?cI 

Ad i

Ado 1

A j un i

A k a 1 

An an 1
(ii i.»(I

Disposer of

Everything.

C r e a t o r o f -• 

e v e r y t h i. n g 

The? Creator of all. 

The Destroyer of all. 

The Time(E-nd) of all 

Si va .

Vishnu.

Does Not belong to a 

P a r t icu) a r c ou n t ry

0 r place.

Inrles t rue t i b 1 e .

Indes true tib1e.

Un break a ble. 

indivisible.

1 If y > l pr r: a b 1 r *.

I he Beq inn i ng .

Un sha k ea b 1 e.

tree from Birth and

1) e a tT i.

T i. me less, 

t n d1 re s.

N I I IkiiiL any Bey l n l ny
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An i 1 

Anas 

Ann p 

A r li p 

A to 1 

A than 

A t h a p a y 

Bo an t 

E k

I K r a b 

d u g a d

Nir bhuj

0 r i K a r 

Par 1 a1 >l)

B a d a b a c h 

S a d a b c: h d a n a n d

S a t n a m 

Sai-B h a n g 

Bra him Gy an i.

(Joun t1 pbb .

Free from Dob true t. ion 

Most Beautiful.

F o r m 1 e s b .

Unwed g hab 1 e . 

PlacelesB. 

llnestab I iBhab 1 e .

B e y o n d end ,, F n d less 

()i ie .

Change Jess.

The Begining of the 

cycle of time - 

No L. recogn i zable,

I r i a b c p r t a :i n a b T e .

All Forni.

1 i c 11»t .

A 1 w a y b I r u c*.

Eternal 1 ruth, 

c.onec i oneness and 

Bliss.

True Name.

B e 1 f C r e a t e d - 

B11 p r e m e K noueldge.

I a >n nc : i cm ibi iobb .

1.26
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Gyan-Gxane Knowledge of all

Know1 edge„

Sarbat h Gyan x 

S u e h e t

'I r a i 1 ok Gy a l a

Trika1 Darshi

Ki1 ownr of a J 1 .

K.vor- Goribclous . 

Knower of the three 

wor1ds.

Seer of the present, 

Past f u t ur e.
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