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EJLE f. .ft £ k

While a good doal of literature has boon produced 

on different aspects of Sikh Polity and the Sikh £thic» 

no attempt has so far bean made to study the continuity 

of the Sikh thought from the times of Guru Nanak, Most 

works on Sikh Polity begin with the pontification of 

Guru Hargobind (1595*1644 A.D.), thereby starting with 

the premise that Sikh Polity uas the direct outcome of 

the 'new policy* of the sixth Guru. Two recant works * 

Gurbachan Singh Nayyar*s Sikh Polity and Political 

Institutions and Bhagat Singh* s Sikh Polity discuss the 

development of Sikh Political Institutions during the 

period of the Sixth Guru onward and taka the bull ding 

of Akal Takhat as the turning point. While Or. flayyar 

has oov/arsd the period from Guru Hargobind to the 

emergence of Sikh nieidara* Or. Bhaqot Singh's work 

extends to the study of the Sikh polity in the lGth and 

19th centuriae. Both the scholars as also a number of 

othars ball a vs that it uas Guru Hargobind who hsraldad 

the change in the Sikh thought by assuming the temporal 

powers in addition to the axlsting tradition of 

spirituality. However a careful perusal of the Ban! of



(ii)

Guru Nanak and successive Gurus and other Shaotas 

whoso teachings are In confirm!ty with those of the 

Sikh Gurus and fora part of the Holy Oook - Guru 

Granth Sahib - shown that foundations for Sikh 

political philosophy and ethics had already bean laid 

by the first Guru. Guru Nanak clearly understood the 

political milieu in which he was born and his reaction 

to the politics of oppression whether it was from the 

ruling elite or the prisetly class. Uhile talking 

of the oppression in different spheres of the 

contemporary society the Guru was not only showing 

ths awareness of the problems but uas clearly laying 

the foundations of a new kind of political philosophy 

basad on ethics. Uhile he did not find anything 

wrong with the monarchical system of rule which was 

then the fashion, what pained him the most was that 

the monarch as well ss his functionaries at different 

levels were not performing their duties conscientiously. 

Instead of simply criticising the prevalent corrupt 

system the Guru followed s mors positive approach by 

suggesting how a banovolant ruler should perform his 

duties and that should be the obligations of the 

ruling elite.
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Uhlle Guru Nanak fearlessly condemned the Lodi 

rulara who failed to pro tact diair subjects during 

Babur* a invasions of India ha did not haaitato to 

criticlsa tha Hugh el Emperor as wall the armies of 

invasion which followed no ethics and did not 

hesitate to dishonour tha victiaisad innocent civilian 

population. Haro again tha Guru was indirectly 

suggesting that both the rulers and tha subjects 

should follow soma sought of political ethics and 

codas of civilised behaviour. The Sikh tradition 

mentions about a meeting between Guru Anqad and 
Emperor Hunayun after tha latter's defeat at tha hands 

of Shar Shah Suri. Since the Guru uae busy with his 

msditation he did not notice the arrival of the 

Emperor. This enraged Humayun uho took out his sword 

and thrsatsnsd to kill ths Guru. Ths Guru kept hie 

cool and boldly told tha Emperor that when there uae 

need for him to taka out the eword he did not do so 

and use of force with s saint was going to ssrvo no 

purposs. Tha moral uas claar - tha Emparor had failad 

to do hia duty in the field of action and instead of 

consolidating hie victory his indulgence in merry 

making allowed in enemy the upper hand.



Similarly tha successive Gurus not only 

continued tha missionary uork of Guru Nanak hut also 

lookad after tha organisational set-up. Eatsblish

in snt of a larga nugbar of Sanoata with prominent 

paraona of tha arses in their charge, was clearly 

a step which was bound to taka ears of tha genuine 

interests of tha followers along with the spiritual 

needs. Organisation of tha Han 11 - Svstae and 

introduction of tha Ha sand syatee greatly strengthen ad 

tha graap roots of tha new polity and ethics which 

tha Sikh Gurus had evolved. Regular ranittance of

to tha Guru and utilisation of this amount for 

institutional purpoaaa wars tha steps which streng

thened and consolidated the Sikh ao van ant. Since 

there waa no open clash with tha contemporary Hughal 

rulara due to the liberal policies of Emperor Akbar 

tha political philosophy lay dormant. 11 was the 

change in the state policy heralded by Dahangir* s 

accaaaion to tha throne which brough t the Sikh movement 

in open clash with the ruling elite. Pareecution and 

subsequent martyrdom of tha fifth Guru, Arjen Dev 

brought the Sikhs in op an defiance of the unjust ways



of the contemporary rulers. But much before Guru 

Hargobind built the Akal Takhat to symbol!se his 

temporal authority Sikh political philosophy and 

ethics had clearly emerged on the lines suggested by 

Guru Nanak.

Present study is an attempt at discussing different 

perspectives on Sikh political philosophy & ethics 

during the times of die ten Gurus (1469-1708). On 

the basis of careful study of the teachings of Guru 

Nanak, successive Sikh Gurus and Bhaktae such as Nam dev, 

Oh anna and Kabir etc. an attempt has been made to 

project die Sikh political thought which emerged 

from the teachings of these saints and seers. While 

Guru Granth Sahib remains the major source of this 

study other contemporary sources such as Varan Bhai 

Curdas, writings of Guru Gobind Singh, Gurbilas 

Patahahi 6 and 10, Gur Pratap Suraj Granth.,Puratan and 

other 3 an am Sakhis, Hukamnamas and Rehatnamas have 

also been used with great advantage. While referring 

to the Indian scene references have been made from

such classics as nahabharta, flanu Smriti, Upnisads.
To get an idea of the political thought of other 

religions Avesta, Dhammapada, Koran, Bible have been
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consulted. Being a studsnt of political sclanoo 

also X have and# use of my study of original uork of 

such distinguished Political thinkers as Plato, 

Aristotle and Hobbes* Uith a view to understand the 

contemporary Indian and the world scene X have 

consulted the constitution of India, the U*N. charter 

and other basic sources on the subject*

While giving quotation from Guru Granth Sahib 

X have depended on the English translations by 

Or* Copal Singh and S* Ronmohan Singh end Slid) Religion 

(In 6 volumes) by PI.A, Placauliffe* Prof. C*S* Talib 

who has recently finished his translation of the 

Guru Granth Sahib was kind enough to help me in 

translating some of the quotation from Bachltre Natak, 

Guibilaa Patahahi-.fi, and Gurpratmp SuraJ Granth*

Hew hcleod* s recent work • Textual Sources for the 

Study of Sikhism has proved useful in giving 

quotation from different Rehetnsmee*

X wish to my einoero thanks to the

authorities of different repoaitories of records, 

particularly Bhai Rohan Singh Vaid* s collection, 

Punjabi University Patiala, tha Central Stats Library 

and the Runiclpal Library at Patiala, tha PanJab 

University Library, Chandigarh, tha Central Library
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of the University of Delhi, the main Library of 

tba Dausharlal Nehru University, the Library of tho 

Indian Cotjncil for World Affairs, and tho Rofornnce 

Library of tho Gum Nanak Foundation, New Delhi, 

for allowing no to consult thair valuable coll action*. 

I wish to maka apodal debt of gratitude to Dr. Gan da 

Singh, Patiala, for allowing me to consult hie rich 

personal collection*

I wish to express my groat sen so of gratitude 

to Prof* Da rah an Singh, Chairman Guru Nanak 5ikh 

Studies, Pan Jab University, Chandigarh and 

Dr* hohinder Singh, Diractor Guru Nanak Foundation, 

New Delhi for having suparvisad this work* 1 owe 

much gratitude to Prof* G.S. Talib, and Prof*S.S* Suri 

for giving me valuable suggestions for improvement*

I am grataful to tho Guru Nonak Instituta for 

Comparative Study of Religion who offered me a fellow

ship to work on this Doctrol dissertation.



THE flILIEU

•Religion* is derived from tha Latin ralloara. which
(1)moans to tie back.' ' Out in its institutionalised form, 

religion refers to an institution with a recognised body of 

communicants who gather together regularly for worship and 

accept o set of doctrines offering some means of relating 

tha individual to what is taken to be the ultimate nature of 
reality.^

Sikhism is also a religion which aims at reunion of 

the individual with the Ultimate Reality. But in this 

process of reunion Sikhism does not negate the world which, 

thought impermanent, yet holds some meaning. According to 

Sikhism living in this world in a rightful manner is a part 

of the path leading to reunion with tha Ultimate Reality.

To achieve the goal the Sikh Gurus did not advocate seclusion 

from the society. Thus the Sikh view of life is active 

participation in various spheres of activities of life in a 

rightful manner. One comes across many evils of society but 

Sikhism advises not to close one's ayes to these but to
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attempt boldly to Pace and eradicate worldly evils. The fifth 

Guru, Arjan Dev, uritess

D righteous man, speak up: Uhy are you silent so?

for, you have seen with your eyes the treacherous
.(3)

ways of Maya l

Contrary to the prevalent practice of denouncing the 

world in order to realise the Truth or to become a true Yogi, 

the Sikh Guru believed that the world was worth living and 

it was possible to live pure among the impurities of life.

Curu Nonak aayat

Yoga is not abiding at the tombs or the crematoriums, 

nor in entering into a p saw do-trance.
Yoga consists not in roaming the world,

nor in bathing at the pilgrim - stations.

Only in remaining Detached in the midst of attachments,
, \ U)

one attains to the (True) state of Yoga.

Curu n3iak and his all the nine successors were house-holders 

and advocated that it waa possible to attain spiritual bliss 

while enjoying worldly comforts provided ons doss not forget 

the Lord. The fourth Guru, Ramdas, raakas it claor whan ha

say g; -
Olossad ara the aate, wears and rlchaa of thaae 

who ara Imbued with the Lord's Hama.

Olossad ara their homes, temples, palaces and roet-housaa, 

dedicated to the Devotees and mendicants of Cod.



Olesaad ara their horses, saddles and horse-cloths, 

which are yoked to the Service of the Saints*

3.

(5)
Pure are ail their deeds who Utter ever the Lord* s True Nome*

Rather than advocatinq and supporting the traditional living 

of a yogi the Gurus emphasised on Ral-Yooa. In this context 

a dialogue between the Sixth Guru, Hargobind, and a contemporary 

Waratha Saint Ramdas, the preceptor of Shivaji, is worth 

quoting herst

"Ones the Guru was staying in Kashmir* There came a 

Sadhu to see him* Ha was a Deccani, Ramdas by name*

Riding e horse, the Guru had returned from a hunt*

Many Sikhs were there with him* He asked him, "I had 

hoard you occupied the oaddl of Guru Nanak, Guru Nanak 

was a tvaql Sadhu - a saint who had renounced the uorld*

You are wearing arms and keeping an army and horses*

You have yourself called Sacha Padahah - A true King*

Uhat sort of a Sadhu ere you?* Guru Hargobind said,

"Internally a hermit, and externally a prince; arms 

moan protection for the poor and destruction for the 

tyrant* Baba Nanak had not renounced the world but 

had renounced Wav a. the self and ego** Ramdas was 

ploased(to hear this) and said, "This appealath to 

my mind."

(Sakhl 39. Pothi Pan tah Sakhlan)
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So the Sikh Gurus did not discard any poaitiva aspact 

of life but forcefully denounced tha evils of life. Tha 

politico! situation of their times uas no exception to it*

They denounced evils of the con temporary politic s and taught 

us the clean and the pure one*

That is uhy the Sikh Gurus responded to the social as 

well oo political situation of their times* They did not 

turn a doaf ear to these happenings of their times* They 

boldly pointed out the ueaknessos of society as uell as 

political aet-up. Their response finds expression in the 

scriptures in direct or latent form* Indirectly, the Gurus 

have used the system of metaphorical usage of the contemporary 

political phraseology. On the basis of these relatione and 

response; to the contemporary politics ue can infer their 

political Ideas* 3.S. Grsual is of ths opinion that *hs 

(Guru fianak) uas primarily a social and religious thinker, 

but it Is also suggested that oven if he did not systematically 

probe into the affairs of the state it is possible to form an
(7)

Idea of his reactions to political authority* .

To infer political theory of the Sikh Gurua ue have to 

study tfto milieu in uhich they lived and the situations they

responded to.

Guru Nanek, the founder, uas a contemporary of five 
monarch3 - Bahlul Lodi (1469*89), Sikandar Lodi( 1489*1517) 

and Ibrahim Lodi (1517*1526) and hughal rulers - Babur(1526- 

1530) aid Humayun (1530*1539). But Guru Nanak does not



s.
mention the name of any of theso rulars except Oabur uhlle 

attacking their unrighteous policies. Whenever he points 

out or criticises soma policy he attributes it to the general 

term * ruler* •

The most important event that took place during the

days of Guru Nanak was the invasions of Oabur and subsequent

establishment of Mutual rule in India. In Guru Nanak*e

reaction to the political events of his time !3abur* e invasion

of Indio figures prominently. Hia compos!ticns pointing to

this event are known as Debar-Vsnl. *In 1520 A.D. Babur

croaood river Chonab >*nd occupied Giolkot uitheut much

resistance. Then he marched on Sayyidpur (Cminabad) which
(B)

was taken by assault and put to the V

Guru Hanek reacted against the atrocities committed 

by the armies of Babur. He den damned excesses committed by 

hie soldiers. Guru flanak sayc while addressing Lalot
Bringing a bridal prncenslon of sin, (Oabar) hath

hooted from Kabul and demsndeth wealth as his bride, 0 Lalo.

Modesty and Religion have vanished; fnlsohaod 

marcheth in the van, 0 Lalo.

Tba occupation of the Oaris and the Brahmans is

gone; the devil readeth the marriage service, B Lalo.

Mu a aim an women read the Ouran, and in suffering

call upon God, 0 Lalo.

Hindu women whether of high or low caste, moat 

the 3acne fete as they, 0 Lalo.
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They sing the paean of murder, 0 Nanak, and

smear themselves with the saffron of blood,

Manak sin goth tho praises of the Lord in the
city of corpses, and uttaroth this commonplace.^'

In the Gabar Vanl Guru Nanak gives a vivid description 

of tho havoc wrought by the amiss of invasion led by Babur 

and describes how the soldiers dishonour ad the innocent 

women, further while the Guru made a sea thing attack on 

Babur and his army of sinners in koaping uith the higher 

spiritual values ha believed that everything happened according 

to Lord*s will.

Tho Guru was equally opposed to the idea of either 

the invaders imposing their culture on the subjugated populace 

or the people copying the culture of the ruling elite. Uith 

the advent of flu alia rule the Hindu culture started acquiring 

the Islamic tinge because of the pressures of the ruling elite. 

To nuote Guru Nanak*

Mow that tho turn of Sheikhs has come, 

the Primal Lord is called Allah*

And the (Hindu) gods and temples have been 

taxed* such is the current way l 

Tho ablution pot, the prayer, the prayer*mat, 

the call to prayer, have all assumed the

Duslim garbi
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avert God is nou robed in blue(like the tfusllms did):

And men have changed their tongue and the 
Muslim way of greetings prevails.^0

It becomes clear that Guru Nanak did not like the imposition 

of elite culture on the subjects and equally the acceptance of 

alien culture or language under pressure. Thie he indicates 

clearly in Asa kl Var when ho says:

In the time of Atharva Veda, or the Kali-age,

Allah became the name of God,

The Hindus uear the (Huslim) blue and follow
(11)

tho suits of the Turks or Pathans,
Another comment on the situation of his time is:

The kings are like whores, tha courtiers

like dogs;

for, they awaken those that asleep in God's Peace, 

The king's servants taar(the docile subjects) with

their nails.

And, like curs, lick up all the blood that
(12)

they spill.

This clearly indicates the type of rulers and administrative 

machinery of his time. Kabir also refers to the low ebb 

of morality of the administrative officials of his time. Though 

he uses thn terms as metaphors but the latent meaning is

clearly discernible when he says:

The nine Assessors and tha ten Gudges leave
no one (subjects) in Peace}

for, they measure not Idle farms honestly,
(13)

and want their palms to be greased.
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Guru Nanak makes another general statement about the 

political situation of the tineas

Kings are butchers, cruelty their knife,

Sgn3e of duty has taken uinqs and vanished.

Falsity prevails like the darkness of darkest night,

The noon of truth is visible nowhere.

X have tired myself in Search, but, 

in the darkness of the Age,
, X 14

No path (of righteousness} is visible.

Guru Nanak makes many indirect references to toe 

contemporary political situation. This may be Inferred 

from too metaphorical use of the prevalent political terminolgy.

It has boon remarked recently that "Guru Nanak had a first

hand ><nouledge of the condition of the people under the Lodis

and of toe behaviour of toe ruling class towards toe subject
15

people". "The nunber of passages often nuotad by writers 

in illustration of Guru Nanak* a political concerns is not 

more than tan. But there are other verses which have a bearing 

on toe subject and the number of such verses is by no means 

small. Altogether, they suggest Guru Nanak* s familiarity ulth 

contemporary politics and bureaucratic set up. This may be 

inferred from toe occurrence, in these verses, of such phrases

•• auXisa* aalakafr.» MMUt Mi* Hate* «E£* aaWaiLt
Mtt***» itoa* aaife* *aahKa£> mb&sa» iM. bsIM* abladir* oasi*
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cHamaha.fi. muqaddara. rajyat. for instance. <U so, thara are 

references to the court and palaces, royal canopy, elephants, 

armour, cavalry, trumpets, treasury, coins, mint, salarv(uafh).
n itt

taxes and even to revenue-free land. lo

Ohoi Gurdas is another important contemporary source. He

mentions the political milieu of Guru Nanak* 8 times. He telle

us that at the times of Guru Nanok the kings were unrighteous

and did not look after their subjects but rather harrasaed

them. For Ohai Gurdaa it uas just like the fence, which is

meant to protect the fields, sating the crop. The eubjecte
17were also blind or lacking proper knowledge and elsdom.

Guru Oanak himself confirms the facts

Avarice and Sin are the king and the minister, 

and Falsehood is their chiefs 

And Lust is the adviser, and ao they all confabulate.

Their subjects too are blind, without wisdom} 

and, like the dead, they dance to their tune.

Choi Gurdaa also mentions the religious discrimination 

during the Hu slim rule. He telle us that the Hindu temples 

were to the ground and flu slim mosques were built et
■m

those pi..icss and all over there uas injustice. On the

whole, Guru N on a k saw in his contemplation that the entire
20uorld uae in agony. The second Guru, Angad Oev had similar 

opinion. He comments:

Tho beggar is called the king, the fool 1$ termed uieef
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The blind man is called ths saer; ysa, so are tha 

uords bandied about,

Tha mischievous onss and those addicted to 

falsehood secure the first place in life*

This is what the Guru teachea that in the
21

Kali.age men discriminate but indiscriminately*

This use his general statement about the Kali-ego .and not 

that particular short period*

The follow in g hymn of the third Guru, Amardas, aptly 

describes the agony of tha contemporary world*

Tha world is can fires 0 God,

Gave it Thou in Thy Plercyt

Through whichever Door it Coraos unto Thee,
22Save it that uise, pray*

Similarly the fifth Guru, Arjan Dev, rafers to the 

rulers indulged in lustful pleasures and pastimes*

Hs( the king) rules in ten directions

And with numerous females indulges in
23pleasure and merry-making,•

from the martyrdom of tha fifth Guru, Arjan Deu, the 

situation changed* The Gurus themselves uere actively involved 

in the contemporary political situation* Thi3 is evident from 

the Sixth Guru uearing two swords and thereby indicating the 

combination of religion and politics but ulth a vital difference 

that politics uas to be subservient to religion. This also shows
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that tho Guru was introducing a nau typo of politics based on 

ethics.

There was no confrontation between the emperor Jahangir 

who triad to placate the fluslim orthodoxy which lad to the 

Emperor ordering persecution ann ultimately death of Guru Arjan 

Dev, but a careful perusal of the lotor period of Jahangir’s 

reign shous that hi was wearing the cloak of fanaticism as a 

political expediency in order to gain support of tha Muslim 

orthodoxy, ns a result of tha reversal of tnoeror*s policy 

cordial relations between Jahangir and Guru Hargobind were established.

Guru Hargobind maintained a regular army, of which he 

himself uns the supremo commander. He had his own source of income 

through tho system of Dasuand - one tenth of his income to be 

donated by every practising Sikh. He acted as Chief Justice for 

the Sikhs. He used to hold courts at Akal Takhat, He was called 

Sacha Patahai^ - the true king-by his followers. L/ith this almost 

'a state uithin the state* came into existence which can never 

be tolerated by any government and is treated as a rebellion In 

the legal sense.

After tiie demise of Jehangir, his son Shah j ah an ascended 

the throne, delations between the new ruler and Guru Hargobind 

developed strains after some-time. There uaa open confrontation 

after sometime. Four battles were fought. According to the Sikh 

chronicles the Guru fought all tha battles decisively and uaa

victorious. However ftohsin fani, a contemporary Persian writer 

differs regarding the first bottle at least. But Sikh chroniclers*
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claim of success of Guru in tha battles to an extent cannot be
24discounted. ftacauliffe stands by the view of Sikh chroniclers.

from the detailed account of the battles fought by the 

Guru we can easily infer his fighting tactics and war strategy 

and a.so the ethics and morality to be followed during the fightt 

i.e. the laws of war. Detailed accounts of battles are available 

from various sources such as Curbilaa Patahahi 6 written by Kavi 

Sohan in about 1718 A.D., the famous -Sujs.1 Prakash Granth writt en 

by Kavi Santokh Singh, Panth Prakash of Giani Gian Singh etc.

After Guru Hargobind'a battles, the next important historical 

event which took place was the martyrdom of Guru Tegh Bahadur, 

tha ninth Guru. His son, Guru Cobind Singh, the tenth and last 

Sikh Guru took to sword. He himself has written about his mission 

on this earth in his autobiography, the Bachitra Hatak :

The divine Guru sent me for religion's aakei

On this account 1 have come into the world*

'Extend the faith everywhere;

Seise and destroy the evil and the sinful*.

Understand this, ye holy men, in your souls.

1 assumed birth for the purpose

Of spreading the faith, saving the saints,
2 SAnd extirpating all tyrants.

During the time of Guru Go bind ^>ingh Aurangzeb was the 

ruler who was very fanatic. He was following policy of persecution 

of non*fluslims. His was the age of utmost hatred, religious 

intolerance and discrimination. All this was against the principles
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of justice and humanity. The Guru faced the challenge militarily. 

Firstly ho fought soua tattles with the Hindu hill-chiefs uho were 

puppets of the central ruler. Then he fought battles with the 

royal armies, Tha Guru gives a vivid description of hie battles 

in his autobiography. The Oachltra Matak and the Zafamema - his 

epistle of victory urithen to Aurangzab - are tha most dependable 

sources to understand Guru* s philosophy relating to uar and 

politico. Ho uas of the firm opinion that moral principles must 

be followed even during uar. One roor^ thing ue can understand 

from his philosophy is that his enemy uas nut any individual but the 

element of the unrighteousness. This is borne out from the 

incident of Bhai Kanahiyo as told in oikh chronicles. Some of 

the Guru* s soldiers cotaploined that while serving water Thai 

Kanahiyo mode m. distinction between the soldiers of tha army 

of the Guru and those of the enemy. Jhile asked to explain his 

conduct Kanahiya replied that he sau the Guru's image in every 

being. The Guru was so impressed by the altruistic spirit of 

Kanahiya* c thought that he gave him a mall box of ointment saying 

that the latter could apply this also to be wounds of the soldiers

in both the coraps while serving water. This incident can be 

called a grocursor to the modern concept of Bed-Cross.
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CHAPTER XI

THE CONCEPT Of RULER IN SIKHISM

Ue have no authentic information aa to hou tho 3 tat a 

first began. Through infarancaa and ganaraliration 

regarding the dim paat on the basia of the si an dor evidence 

at our disposal, us can deduce that state existed in some 

form or the other uherever human beings lived together in 

large numbers. Various theories regccwing its origin 

have been propounded from time to time such as (1) The 

Divine Origin Theory, (2) The Social Contract Theory,

(3) The Force Theory, (4) The Patriarchal Theory and 

(5) T*e Matriarchal Theory.

The oldest theory is the Divine Origin theory. 

According to it the State is established and governed 

by Cod Himself or through His special rep resen tatlves.

The chief exponents of this theory in early times were the
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3ous. In the Old Tea tom ant than are many references 

supporting this fact. Tha Greeks and Roam* regardad 

tho State as only indiractly dlvina. This vary theory 

latar on made tha ruler a dictators. Man had to suffer 

much at their hands. However, all these theories ara 

speculative in nature.

Almost tha first type of State uhlch emerged 

from primitive conditions was the Imperial stats. Tha 

plateaus of Mexico and Peru produced the earliest form 

of tha State. Than arose many more vaat empires such 

ae the Sumerian, the Assyrian, tha Persian, the Egyptian, 

the Chinese etc. for the most part these were merely 

tax-collecting and recruit-raising agencies. As soon as 

tho ruling dynasty becams weak, the powerful rivals 

established the authority. No individual liberty or 

true political progress was possible.

The second important stags was re ached in 

Groses in tha form of city-states. The Sports city- 

state alone remained conservative and maintained a steady 

tradition of unbroken continuity in its government. In 

tha other city-states the normal political evolution 

uq3 from monarchy to aristocracy, from aristocracy to



21.

tyranny and from tyranny to democracy. It was In Greece 

uhara Plato, the groat political philosopher took 

birth in 427 BC. H# uas the first to have proscribed 

some noallficetlons for the rulers of those ci ty-statea.

He did not think e vary one to be fit to rule. For Plato 

the individual aiind is divided into three elements - Reason, 

Spirit and Appetite. The lowest is 'Appetite* and the 

highest is * Reason*. Reason is the rational element 

with its main function 'to think and to know* • For him 

the ruler must be from this category of mind. Plato 

uas the first person to dream of the Philosopher King. 

According to Plato the foremost task of such a king uas 

to deliver justice. Ho muet be over and above the 

selfish interests. He must have the capacity to think 

reasonably and take right declaims. For this ho must 

be properly a die a ted.

In ancient India also such nullification® and 

duties of the ruler existed in some form or tba other. 

Several terms like Raiadharraa. Ralvaaaatre. Par>donltl , 

Nltlsastra etc, indicate this. The terras like Hofadharae 

used by ftanu, 'Duties of the Kings* and fisivanostra.

* Science of the State ' require no



22.
explanation. Monarchy was the normal form of government.

The term Dan dan i ti is also self-explanatory. These terms have

occurred in the epic, Mahabharta. Planu goes to the extent of

declaring that it is Dan da who is the real king, the real leader
and the real protector.^ The rules about the functions and

duties of the king and welfare of the state were therefore

naturally called Dandanltl. In Arthasastra of Kautilya it is

written that the king must regard his own happiness as
2indissolubly connected with that of his subjects. Dust as an

expectant mother sacrifices her own desires and oleasures,

lest they should be harmful to the child to be born, the king

must sacrifice his own conveniences, inclinations and pleasures
3in order to be of the maximum help and service to his people.

The body of the king is not meant for enjoyment and pleasures; 

he has to put up with great troubles and worries while carrying 

out the royal duty of protecting the subject and fulfilling
4the dharma. Happiness, it was believed, depended upon virtue 

and piety, and these could propser only if the king himself set 

a proper example and standard. Under a good king prosperity 

will prevail.

From time to time in almost all the parts of the world 

various scholars and spiritual leaders put forward many valuable 

theories so that the State can become truely a welfare stats.

But very often the state power has been misused by the rulers. 

The rulers in the history have often forgot all such teachings 

of our great scholars and leaders*
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Uhile giving tha ideas on Politics the Sikh Gurus had 

welfare state in thsir mind. They did not command any 

particular form of the stets unlike other political philosophers. 

They were more concerned with the qualifications and duties of 

the ruler. They took ruler as a general term for the premier 

of a state. They were not concerned with the prevailing forme 

such as monarchy, aristocracy or democracy etc. At the most 

that the Sikh Curua talked of ia the Ideocracy which is called 

Hal ere 1 Hal by die fifth Guru. Keeping the Ideocracy in their mind 

the Gurus prescribed certain qualifications and duties of the 

rulers.

In Sikhism ths main goal of the human being is to to one with 

the Supreme Being. The fifth Guru says*

Thou hast obtained from God a human* b body 

Now alone ia the time to Attain to thy Lord.

Each and every action of men should be such which Should take him 

more and mora nearer to this Goal. He should not do anything 

which may lead him astray. Ths principal means to achieve dlls 

Goal is Nam-Slmran and good actions. The Fifth Guru says In

3MHhMnl»
Of ail religions, this one la die purest.

That one ftedltatee on the Lord's Narna and doss what
la Hoiy.7

So die ruler, in Sikhism, should be one who creates such

conditions for his subject as well as for himself so that this goal

is achieved easily. Hot only that he should not become an obstacle
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and peaceful atmosphsrs in his kingdom so that his subject 

find it easier to achieve their Coal.

Only such a person who has become one with Cod, uho has 

conquered all weaknesses can be able to lead bis subjects to 

the Goal. Only such a person is fit to be the ruler and 

deservou the respect from the subjects bacau se ha automatically, 

will bo the just ruler. Guru .'Jana* himself prescribes such 

qualification s:

Only he should sit on tha throne uho is worthy of it

And uho has realised the Guru's ;Jord and Silenced the
8Five desires.

Such a king gets full respect every where. Nanak again writes: 

To such throne everyone pays his obeisance, night

and day.

This is the true glory that one earns, by attuning
gto tha Guru's Word.

The third Guru also says:

That king alone must sit on the throne, uho is

worthy of it,

Ye~, ho. uho Realises the (God's) Truth, he(alone)
In

is the uorthy king.

In Adi Granth 'Oanak' ha3 been usad as a simile to an 

Ideal ruler. *3anak' mean Jnanl. - one uho has the true
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knowledge, as Bhatt Kal has axplainad in Adi Granth:

He along is 3anaka, uho hitchas the chariot (of

his mind) to the state oP Ever blessdiess,

And gathers h© Con ton*ont, 3nd fills the Empty

Vessel (of thfi heart).

Unutterable is the Story of the 'Eternal Abode' 

and he alone is Blest uith it whom God Blesses.

U blessed Guru Ham Da«; such a kingship, like 3anaka'e,
11becomes only thee.

According tc Hahankosh (the Sikh encyclopaedia) written by

Kahm Sjnnh Nabtaa, 3anak was the king of Nithila. He uaa

son of 'With' , uho in turn uas son of 'Him*. From this 3anak,

this name has been given to the descan den t genealogy. The

name of f athar-in-lau of Lord Rama uas Sirdhuaj who uas the
12twentieth descendant of Raja 3anak. According to Valmik 

Raja 3anak uas a great king. Raja Sirdhuaj, tha tuenty-first

3anak, uas a great saint-king. It is this 3anak referred to

in tha Adi Granth. The fourth Guru says about 3anak:

3anaka too uas attuned to the Lord's Name, Blest
by the Guru. ^

Both these dualities of 3anak are a rare combination. It is 

because of these tuo oualities(af being saint and king) he 

is used as a model for an ideal king. Bhatt Kal Sahar writes 

in the Adi Granth while addressing to tha fourth Guru:

Through Thee, the benign rule of 3anaka has again come
14to the world the age of truth has daunad.
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Tha fourth Guru writes about 3anak :

And danaka, seated on hie kingly throne, anointed hie

forehead with the Gust of the fast of nine sears* 15

Keeping this idea of an ideal ruler in mind, some qualifi

cations and duties of the ruler can be deduced fro* Gurbani* The 

fore*oat quality of a ruler is that he/she should be a realised 

soul* Guru Nanak writes about it s

Only fee should sit on the throne who is worthy of it 

And who has realised the Guru's word and silenced the
five desires.8

Further i

They should sit on the throne who contemplate the Guru's

word;
And the find the Essence of Cod* 0, such is the True

Glory of those who are associated with the Naeie
of God.16

The third Guru writes x

That king alone must sit on the throne, who is worthy of it

Yea, he, who Realises the (God's) Truth, he(alone) is the
i oworthy king*

According to the Sikh Gurus, only such a person who has 

realised the Truth is qualified to be a ruler. Ha *ust have 

conquered the Five evils lust, anger, greed, attachment and ego. 

Only such a ruler can become selfless. Only e realised soul can 

truly understand the meaning of 'fatherhood of God and brother

hood of man'* For this he has to renounce worldly passions.

"The king should first subdue himself, and then seek to subdue 

his foes. Hoy should a king, who has not been able to conquer 

himself should conquer his foes? The conquest of these, viz.,
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the aggregate of five it regarded aa tha conquast of aalf. The 

king who haa succeeded in subduing his aanaas is coapetent to 

resist his foeo*. Onlythe person who has rsallstd the Soul 

can ba truly just.

Tha third Guru says t

Who hiaaelf is trwat his Throne is Trusv delivered
tha Trua Justice.18

In Sikhisa, graat stress is laid on Ra 1-voqs. Only a 

true Tool can bacons a trua ruiar. Hera Yogi naans tha parson 

w^o has raaliaad God through Wan Sinran and good actions. In 

tha Adi GrantH tha post (Bhatt) Kal Sahar daacribaa tha thraa 

personalities Lord 8awan, Lord Bans and Lord Krishna aa Ra la- 

Yogis. After that ha gives this title to Guru Nanak. To quota 

tjim i

In tha Satyuga too, you enjoyed tha state of Rajyoga,

whan you deceived Bali, baconing a dwarf, whose forn

pleased you.

And in tha Trata age too, whan you ware called Rana

of tha Raghu clan,

And in the QUapar age too aa Krishna? whan you

emancipated Kanaa,

And blast Ugrasena with a kingdon and thy Devotees

with the state of fearlessness.

In tha Kali age you are called Nanak, and Angad and

Aaardas.
Yea, eternal and eoveleas is thy rule, 0 Guru, for

19such was tha coaeand of tha Prinaval Lord, 

for the fourth Guru ha writad that tha third Guru has passed tha
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throne of Ra la Vooa to Guru Ramdae. To quota his s
20Throna of Raj-Toga, ho paasad on to Guru Rand as.

So doth tha terms * Ra i-Vooa1 and *3anak-Ra 1* aro aynony- 

mous in tha Adi Granth. And theaa ara explained alao in the sasem 

Meaning by poat Kal Sahar on page 1389 in tha Adi Oranth. Both 

tha terme indicate that tha ruler auat have attained union with 

God. Tha parson who has not conquered the weaknesses of connon 

ean is not at all fit to sit on the throne. The person who hss 

conquered his weaknssses can never be defeated in any sphere.

The ruler should consider hiaself as a servant to the Raster and 

not Master him sal f. Ha should take it for granted that he has to 

answer for his weaknesses to his Raster. Guru hanak writes i

From his mind he forsakes covetousness, avarice and evil

In hla fortress he proclaims the victory of his Ronarch

and returns not vanquished ever.

He who calls himself the Lord's servant and replies to

Hia in defiance.
21He loses his wages and he is not seated on the throne.

The ruler must be full of virtues. He should transcend 

greed, illusion and sin. He should practise chastity, charity 

and self-control. He must be canned by Truth. He should always 

be contended. Guru Nanak indicate a all these qualities when he 

takes his body as fortress and mind as a king. He says s

In the strong fortress of the body with beauteous 

doors, abides the aind king with hla special assistants.

Whosoever is engrossed in falsehood and avarice, ha
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obtains not an abode in the Lord-Home.

Through greed and sin one regrets*

If the aortal seeks the Lord's protection* then in 

this body village of king corns and abide the power* 

ful truth, contentment* chastity* charity and

self-control.

Nanak, through tha Guru's word one easily meets with

22Lord, the Life of the world and honour.

At one place Saint Kabir hints at some other qualities

which the ruler should possess while fighting the battle with

the evil. He has put duality and the three qualities of Hays

(illusion), uoe and weal* worldly love, evil understanding,

covetousness in the category of evil forces and the Oivine

love, Nan Slaton (meditation), poise, truth, contentment,

company of saints and grace of Lord as the forces of Godliness

or Truth. Kabir has asked his king (mind) to use the forces of

Godliness against the forces of evil and he will surely be
23victorious.

The ruler should follow the path of Truth and Compassion. 

1 his was said by Namdsv when he was tortured by the ruler of 

his tine and when the latter came to know about his saintliness* 

begged for hie pardon. To quote Namdsv s

And the teet there of Is*

That hereafter* you (king) will tread tha path of

Truth and Compassion. *

Kabir asks tha rular to inculcate wisdom or Jnan and detachmeftt
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or Vairag and he should stop his outgoing mind through meditation. 

He can inculcate such virtues only through Nam-Simran. Only such 

a person deserves tc be a ruler. To guote Ka^ir;

He alone is a Sultan, the king, who aims with the two

8rrous(of wisdom and Detachment),

And stops the out-goings of his mind,

And gathers the hosts (of virtue) abiding in the (irind* s)

Sky, yea, the T«nth Door,

0, that Sultan alone is canopiad (by God) 25

The ruler must consider himself as the server, i to his subjects

because Gori duel is in the sub’sots as wall on 2. • < tho ruler.

Doing all his duties ha must not foroat. the ivp->;< of the Lord. 

I'hila enjoying the facilities, which he gets Hue t* his st«atus, 

it is tendency of the man tc forgot His Mon?. In such a case 

all these enjoyments will take him to seroent's birth. He will 

have to pay for his indulgence, as the firth Guru says:

Dominion over other, vast estates, and oueriordship and 

enjoyments of myriad kinds,

And baautaous gardens and the proud command that runs, 

And indulgence in various kinds of colourful shows;

(all thesa are vain).

For, if one ramambors not ths Lord in the heart, one
26gats tha life of a serpent.

He must not at all indulge in enjoying the riches which he gets.
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by tha uso of fores on a becomes the ruler end issues decrees 

and while indulging in all these he forgsts His Name, all these 

things and riches are worthless. He must be careful that 

while enjoying all these gifts of God he dose not forget the 

Name of the Lord. Guru Nanak elaborates this in tha very first 

hymn of Sirl Raqa in tho Adi Granth. He says:

If ay palace were raised of jewels and inlaid with rubies, 

And pleasantly plastered with musk end oufPron, and 

sandal pasta,

Would than I lose myself and forget the Lard*a Hams?

•eeee*eee«ee*«»«+*«»eeeeeee*e«eeeeeeeeeee#eeeeeeesse

Even if I wore a king, a gatherer of armina, and ray

saat wars on a throne.

And I commanded p topi a about and about,

And that would ba vain,

IP I forget thee, 0 my Loved Lord]

DUTIES OF A RULER:

(l) justice:

According to Sikhiara every one has to realise r=od sooner 

or later. Ona can only realise Him by adopting His qualities.

As He ie Just God so the man has also to become just, especiall? 

the man who is ruling over others. Ha has to bacons as just 

as God, only than he can find place nearer Mira. Go dispensing 

Justice becomes tha foremost duty of a rulnr. If a ruler wants
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to purify himself ha can't do so uith water. For a rulor It la 

Juatlca i^ich makes him pura as Guru ?'anak soya:

For the monarch through Juatlca and for tho laamad by 

dualling on Truth (that iha mind Is cl censed).

The rulor shoal d not become a thorn In the eyon of hi a subject?. 

Hie Nam-Sim ran also la acceptable only when he dalivers juatlca 

to tha subjects. Lika this he can become a true rulor. Tho 

third Guru say as

Enjoy thou a grief!ess kingdom by practising

Truth, through tho Guru's grace,

Uhlle sitting on the throne of truth administer

justice and th i a will unite thru uith the True 
29

One.

Such e rulor uko delivers full justice to hio people nssd not 

dapand upon others for help. Ha become oel f-dcr;on den t. The 

fifth Guru says:

In uhose court Justice ie q jbv administered
30Ho Is self-dependent and lan a on nene.

Only the government of auch a Ju3t ruler in to bio end he is 

respected everywhere ®od liven in history, .iays Guru fianak:

The sovereignty of the truthful kin io knoun in

neny agoo to come,

Only he, uhoaoevgr, obeys such l ✓ s. - * -i

■-.J V V ) pc ota ea a nobl
31in hin court.



But if any ruler becomes corrupt in delivering justice to

his subjects, he loses his right to be a ruler. Guru Nanak 

even goes to the extent to say that if the subjects obey the 

orders of 3uch corrupt ruler, who has failed to deliver 

justice or who takes bribe for delivering justice, it is the 

fault nr re of the subjects then that of the ruler. It is just 

like the habit of a dog who obeys the just or unjust orders of 

his master only for a pi see of bread. Tn a Guru cays:

If the King administers justice only when his palm

io gveabed

Only in tha name of uod, none nbayo.

Nanak sayn such men are men only in shape en d name, 

In denda the# are dogs, waiting fnr command at hie

( ru 1 e ?' s) rioo r

Guru Nanak vehemently condemned corruption in the judicial system 

of his time. Hs squally condemned the corruption in this 

department in the name of God or scriptures, which was in

practice in thosa days. The priests of Islam used to

get hrihe and do injustice. If any person objected they used 

to quote the versos from the holy scriptures and interpretted 

those to suit their nun interests. Guru Nanak uritess

Becoming a judge the Kari sits fcn administer justice. 

Hs tells the rosary and mutters God's Name;

Taking bribe, hs does injustice.

If someone asks him, then he quotes and reads
33out some aphorism.



So it is the duty of the ruler to ensure that there is no 

corruption in hie department of Judiciary. He himself 

should rise above such corrupt practices and delivery Justice 

to his people.

It is also his duty to punish the guilty persons. The persons 

who are going astray must be checked. Even God also punishes 

the"Manmukh" - the persons uho go astray. The fourth Guru says:

He Himself Adjudicates and Drives off the falsa.

He Grants Honour to the Truthful; True, True
is Hie Justice.34

In the western school of thought Thomas Hill Green is also 

of the view to punish the offenders. "In order to maintain 

conditions and remove obstacles, the state must positively 

interfere.... It must use force to repel a force uhich is opposed 

to freedom. The criminal's will which is anti-social, constitutes 

a force opposed to freedom. Punishment in order to be 

effectually preventive must be a reformation of the will, or 

rather a shock uhich makes possible the criminal's reformation 
of his own will."35

Plato first of all talked of justice in tho state, for 

him,"Society is to be concerned as a system of services in 

uhich every member both gives and receives. Gusticu is the 

bond uhich holds a society together, a harmonious union of 

individuals, each of whom has found his life-work in accordance
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with his natural fitness and his training."

In flahabharta Bhisma told Yudhisthira about the latter's

duty to deliver justice to his subjects, while telling him

his overall duties. He said, "If the king fails to administer

justice, he can niether have heaven nor fame." "A king should,

without doubt, look upon his subjects as his own children. In

determining their disputes, however, he should not show

compassion. For hearing the complaints and answers of

disputants in judicial suits he should always appoint persons

possessed of vdsdom and knowledge of the affairs of the world,

for the state really rests upon a proper administration of
37

justice."

In the Vedic literature justice is one of the fundamental

aims of the state. "Tha king or the head of the state was to

be like god l/aruna, the upholder of the law and order (dhrltavrata)

ha was to punish the wicked and help the virtuous. Religion

was to be promoted, morality was to be encouraged and education
38was to be patronised."

"Unhappiness, misery and pestilence among the subjects were 

attributed to failure in duty on the part of the king. 'Uhen 

kings are unjust' says one writer, 'even sugar and salt lose 

their flavour." The popular notion on this subject is well 

illustrated by the Patakas. The ox of a ploughman is struck 

accidentally by his plough-share; for this the king is to blame;



• milkman is killed by a vicious couf the blemo is assigned to

the same Quarter) even a frog does not spare tho king whan it
An

ie bitten by hungry crows. Happiness, it was bolievad,

depended upon virtue and piety, and these could prosper only
41if the king set a proper example end standard.

(2) DUTY TO PROTECT THE SUBJECTS*

In the Mahabharta Qhisraa is said to he *0 told king

Yudhiahtshirat "Regarding those that are desirous of kingdom,

there is no other eternal duty mors obligatory than the

protection of subjects. The protection the king grants to his

subjects uphold the world, "hanu die son of Prachat.as swig

these two versss respecting tho duties of king. Listen to than

uith attention. 'These six parsons ah old bn avoided 1 ika a

leaky boat on the sea, viz,, a precentor that rboo not apeakv

a priest that has not studied the acrinturos, a king that dots

not grant protection, a wife that utters uhnt In disagreeable,

a cow-tierd that likes to nws the village and a barber that

la dasirous of qoing to tins uood*. Protection of the subjects

0 Yuchiathlra, ie the very chesao of kingly ratios. A divine

Kavl Usenes of austere penances, the th ueand oynd Indra, the

flanu, the son of Prachetas, the divine Bharedunja and the

eega Gauraaivas, all devoted to Orahmanand, ha o composed

Treatises on the duties of kings. All of thora oral as the duty
-42to protection in reap act of kings."

YaInavalkva Saritl supports the above view, "flareda



37.

regards ths taxation as the king's pay for the protection of 

his people. No one aver makes a payment, says Aperarka, 

without expecting a return; the taxes therefore, are paid
43

only as a return for the protection expected from the king,"

In the western school of thought Bertrand Russell suggests 

ths idea of a modified state. The state, according to him, 

should perforin the essential functions of preserving internal 

law and order and affording protection against foreign 

aggression and some other minor functions such as education, 

sanitation, public hygiene, and prevention of infectious 
disease.**

In Sikhism also it is the holy dpty of tho ruler to protect 

his subjects. It is his duty to keep the opposite elements 

together without harming each other. The fifth Guru illustrates 

with the examples of water and earth, fire and uood which are 

kept together and due to the Ruler's control tnune do not harm 

each other. To quota him:

He has stringed the whole world with breath and has kept

the fire along with the uood.

Ha has kept the water and the earth together and no one

bears enmity with (or harms) each other.

Similarly the fourth Guru illustrates:
1 (In His kingdom) Ths earth and uatar abide in one place
i
i

I

and tha firQis locked in wood.
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The ahaep and the lion, the Lord has kept in one place,

0 nan contemplate thou on God and shake thy doubt
Afi

and dread.

Guru Nanak says that under His rule no sonny or suffering can 

ever harn ua. To quote him:

Thy Rule is eternal it goes never

Yea, ever-lasting is Thy Rule it stays for ever.

•••eeeeee«eeeeeeeeee#eeeeeeeeeeee»*aeaa«ee*eeeee

No adversary, no pain, can touch hln, nor sin him
47contaminates.

As the servant of the Hester has not to be afraid of anyone, 

similarly the subjects should not be afraid of any one. It 

is the ruler who has to ensure the security of his subjects. 

The fifth Guru says!

To whom can Thy servant now pay obeicance
AO

Uhen Thou, the king, Preservast hie Honour.

In an ideal state described by the fifth Guru, nuns can harm 

others because of the protection provided to everyone by the 

ruler. Everyone lives in perfect peace and enjoys life. All 

over there is courtesy, coo da sty and humbleness. He aaysi 

The nerciful Master has now given the commend.

No one now domineer and annoys another.

All abide in peace and this nou has become a

benign regime.
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The tenth Guru aaya that if the rulsr pro tacts his 

subjects than tha lattar naad not worry about to air protection, 

juat as if anyone gats the shelter of a lion, one dose not 

than need to ba afraid of goats ate. Guru Go bind Singh uri&ss 

in the Zafamaata, tha apistla of victory, addressed to 

Aurangzebs

And when toe lien brava and t>o 1 d 

Doth shelter one from tha nasty foe,

The timid goat, buffalo, deonle dmr
r* t %

can never near his sojourn dare go. u

DUTY TO PROTECT fHG yri«W^ TS f ^ li f % '*
<■* f a T

U. r\ * 4, ■» i i t
* .HIM «sn»«MU'’ m

r
*»

it is a corraetn tendency among osi to pxp'olt others at any 

opportunity time. It ie too rich who el way n exploit tha o or. 

It ia the duty of the rular to protect his pooole fro** such 

exploitation. Guru Nanak called trie r i!or ' of his who

exploited their subjects, as blood sucking kings end ferocloue 

tigers who lick up tha blood of the poor subjects and his 

courtiers doge. Whan they will be called for settlement of 

their accounts, auch rulers will ba dishonoured for it. In a 

vary ecathlng attack ha writes:

The kings ere like whores, the courtiers like doge;

For they suakan those that si sap in Hod's peace.

The king's servants tear (toe docile subjects) with

their nails,

And, like curs, lick up all the blood hot they spill.
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But, hark, where man ara to bo judged (at the Lord* a Court)

Their noses will be chopped off, for, God will trust
SIthem not.

Amassing wealth by exploiting the subjects is bitterly 

condemned by the fifth Guru also. He says that such wealth 

will be given away by God to someone el3e one day. Such 

wealth takes the man astray. To quote him:

Becoming a king, one has dominion ever all,

And through oppression, one gathers riches

Gathers he the bagful, bit by bit,

But God, (in His Justice) snatches it away and gives

it to another.

Sikhism condemns the exploitation of the subjects through 

heavy taxation. Kabir condemns such rulers uho realise more 

tax than is due. He says that at least he will not pay such 

undue tax. He says that the officials who come to collect 

the tax, measure the land unlawfully and try to extract even 

more. But whan he reports the matter to the higher authorities 

and checks his accounts then there stands nothing dde. So 

he condemns ths realisation as well as payment of undue taxes.

To quote him:

In the fortress, the five are like tne king's officials,

who make ever a fresh demand for Revenue.

But I am the Tenant of no one, then why am I asked to pay?
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0 Saints, tho Tax-gatherers tortura me each day;

And so 1 raise my hands to God and lo, Ha saves me.

The nine Assessors and ilia tan dudgas leave no one in Peace;

For they measure not the Farms honestly* and want their
53palms to be greased. *

It behaves the ruler not to appoint such officials who 

realise the amount of tax which is not due to tho concarned 

person. Ravidas indicates about the ideal State in his verses. 

In such a State, ne sayst^here is nc pain or worry because 

there is no such tax, thare is no awe, none co mits error etc. 

He writes:

'Griefless* is the name of my state 

where abide not either pain or care 

No anguish thare of tax on goods,
S4Neither fear, nor error, nor dread, nor decline.

Guru Nanak says that if any clothe is defiled with blood 

then how a person who sucks the blood of the poor through 

exploitation can be without stain? He cannot be truthful. To 

quote him:

If blood sticks to the clothes, the clothes become impure;

Will the minds of those he pure who suck the blood of
55human beings?

It is the duty of the ruler to see whether one's due is 

being paid to the same person or anyone elsa who has not put 

any labour is taking away the prize, which often happens. The
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parson who labours uith all his susst and blood is not given 

the pries and tha ’owner* takas suay all tho prirs without 

putt ing any kind of sffort. It is Just like that a poor 

passant who sous ths seeds, puts his labour for ths crop to 

cons up, guards it for ths uhols tins but it is raapad by 

ths ounsr of tha land and that poor fallou cannot do anything 

except to helplessly uatch. Ths fifth Guru puts it like this*

As is ths watchman over tha farm of another.

And tha fare r amain a with tha master, while ths

watchman passes away.

The watchman suffers hard to protect tha farm-,

But for this, ha goes away (in ths and) with
empty hands.®®

"The notion of the kingship so a trust uao there in 

ancient Indio. The king was particularly enjoined to nota that 

the treasury uas not his private or par son ol property. "In 

tho r? ah ab harts it la written, "If a king misappropriates public 

funds and diverts then to his personal une, he uill be guilty 

of sin and be condemned to hell,”

(4) TO FULFIL THE BASIC N£EDS Of THE SUfOECTSi

It is the duty of tha ruler to fulfil tho basic needs such 

as livelihood, of hi a people. Dust ao tho King God first of 

all manages the livelihood and then he creases the creature, 

similarly the ruler should take ths duty to provide hie 

subjects the things of basic necessity an hie foremost

teak. Only such a ruler can expect any respect from the public. 

The fifth Guru says!
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In

Ho

every hens«r

■ • rf- v, # Prov. <?•W 1

the praise of this King, in every

hone are men Zealous of Him

ccuur and thereafter C,reateth He
58the creatures.

Tne subjects of such a ruler are always satiated because they 

are fed to the full and they always enjoy life. The people 

need not to worry about their livelihood and other basic needs. 

They are always happy and delightful because of such amenities. 

The fifth Guru addresses to the King of Kings:

Content is ha and ever at Paace
59of whom Thou art the Kina and Haster.

According to Guru Nanak only such a person is fit to be 

a king or ruin:: who takes proper care of his subjects. It is 

his duty to ensure that each and every per son in his dominion 

gets the things of bare necessity of day-to-day. Only such a 

government can rule successfully and is a true Government. To 

ruote "uru Nanak:

Only His is the true government who nourishes
60the people day and night.

Only such a ruler is free from any stain or stigma in whose 

dominion everyone is happy and gay and has no scarcity of any 

thing of the basic necessity. Guru Nanak commands such a ruler

0 king Thou art free from Flaw
61

foe your people are blissful.

•a
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In Vedic India aim "the State was to secure not only moral 

but also material well-being of its citizens, The kingdom of 

king Parikshit, idsalissd in tho Atharyayeda (xx.127), flowsd 

with milk and honey. All round welfare of the public uas

clearly regarded as the chief aim of the state Airing the Vedle
62

end Upaniaadic ages, l.a,, down to C,600 n.C."

In the flahabharta king Ohiama teachaa Yudhisthira that Hie

ruler must feed his subjects. He should ensure that none has

slept hungry any day. To quota him, "He should feed those that
"03hero not boon fed and enquire afcar tho a u Uuv t.avs been fed,

(5) TO UPHOLD rtiflPARENTAL RIGHTS OF THC CITIZEN St

It is the moral duty of the ruler to guarantee his subjects 

personal liberty and other fundamental righto, He is to 

protect the honour of his people because death is bettsr than 

a life of dishonour. The first liberty should ba that of 

conscience. It was for this freedom that the ninth Guru,

Tag Bahadur, laid down his life in 1675. Aurongzeb, the than 

rulsr, did not provide his subjects with this freedom. He was 

trying to impose his own religion, culture and thoughts upon 

his subjects.

Guru Nonak in his times vociferously condemned not only
0

such rulers who wars trying to impose their culture end faith 

on their subjects but also eondemnsd ouch people who adopted 

the culture and faith of the ruling cla« under pressure.
He con damned the wearing of blue (Islamic) clothes by the Hindus
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who had also started reading Islamic scriptures. In Asa ki Var 

ha writess

Who (Hindu) Oeckad Himself in (the Huslim) blue and

assumed the attributes of a Turk and a Pa than. 
They seek approval of tha Ruslitn rulers by uearing

blue

Withint they worship (their idols); (outside) they 

read Quran and observe that - 3 of the Turks,
£ A

Shad T!iy Deceit and Hypocricy, 0 Ptnhfn5.nl

He even condemned tha adoption of the language of the other poople 

under pressure, When the Hindus adopted the Islamic language 

in tha place of Sanskrit and Oevnagrl, he criticised the Hindus 

for this.

In ovary house all tha persons say •Mian* (I alamic 

language),

Your language has become different, 0 men (Hindus), 65

He bitte criticised such klnos e-o imposed their faith

and culture on the subjects. He at.treked their policy of 

repression of others* faith when the Muslim rulers levied tsx on 

tha Hindu temples and their ra.liqious riten and practices, even 

though the Guru himsalf did not believe i 1 those beliefs, ritee

and practices. Uhat he wanted to sneak against was the forcible 

suppression of tha faalings of anyone. While condemning such 

tax he says:

Ahl Tax is levied on the temples of gods.

Such a practice has come into vogue.



In the •;n 3 i ~rn schor< 1 of th cui ih t H 3nsi rggards freedom

3.j the vary es sence if man. I : .Is his distinctive quality. To
" 67*.‘amove freedo i is bo renounce one* a hunanity. His ideal state 

is "the state that is the highest end no at perfect embodiment

of social morality. m68

While discussing the rights Herbert Spencer condemned the

barbarous governments which interfere with tile operation of the

law of the energy of faculty. Firstly the government can efface

itself for the sake of the law of equal freedom by admitting thi

rights of the citizens "to ignore the state". Function of the

state is nrotecticn-administration of the iau of equal freedom
..69maintenance of natural rights,"

3ohn Locke was a great defender of natural rights. For him

the state was constituted for the protection of natural sights,

Tha state is a contract entered into by Locke’s natural man.

"They join together in civil society to protect their property
7n

mors arJogwately-life, liberty and (unequal) estates,"

Harold 3,Laski, the great English Political thinker of

early 20th century wrote in his book ’A grammar of Politics’*

"A state is known by the rights that it maintains. The state

briefly does not create but recognises rights. Rights are those

conditions of social life without which no man can seek in
71general to bo himself at his best." For him without rights 

thers can’t bo any liberty, He does not want to reduce the
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individual to the position of a sheer member of a hard.
Ho describes three aspects of liberty, •Firstly, there is 
the private liberty-the opportunity to exesreise freedom of 
choice in those areas of life where the results of any 
effort oainly effects hie in that isolation by which, at 
least ultimately, ha is always surrounded", example of this 
liberty is religion. For hie, privets liberty uill go to 
stray dbgs if law fails to protect an individual in the 
eattere of access to public places on grotnds of religion, 
caste, creed or sax or if there is discrimination in the matters 
of employment. Second is political liberty and tha third one 
is econoaic liberty which asans that the citizens should be

72free from the constant fear of employment end insufficiency,"

For Bertrand Russel "freodoa is the supreme good for 
their realisation. Freedom of thought and speech would go 
like cleansing draught through the neuroses and superstitions 
of the ’modem* mind,"

(6) PROPER DISTRIBUTION Of MCAlMi

It Is the duty of the ruler to work for the elimination 
of the laproper difference between ’haves' and ’have-nots'. 
Especially when in the modem times there is a uide gap between 
tha two, it is the duty of the ruler to lessen this gap and 
bring both closer to each ether. Communists call It equal 
distribution of wealth and that is what gave birth to 
communism. According to Communist philosophy modes of 
product!cxi should not be in the hands of capitalist class but



in the hands of working class* With this the equal 

diatribution of wealth ia possible* F*U,Coker writes about 

the ideas of Karl harx in hia book 'Recant Political Thought 
(New York), "the doctrine that wage-workers in fields, 

factories, and nines are the real producers of wealth, moat 

of which la unjustly taken away from them by employers, 

traders, and other non-producera; and they proposed collectivist 

achamea-a state monopoly of the services of marketing and 

banking, a currency system based on time unit of labour, 

voluntary co-operative socletiea-in-ordar either to ensure an 

exchange of goods on the basis of the quantities of labour 

employed in producing them or to secure generally an 
equitable distribution of wealth among those who create it.^ 

C.L. Uayper uriteat "The class which exercises ownership of the 

mesne of production will dominate the rest then, for instance, 

the most important factor in the forces of production is 

agricultural, land owners will bs the ruling class* The 

dominant class alons has freedom, and to preserve this must 

act the part of oppressors* They, therefore, create an 

exseutiva and repressive instruments by the use of uhleh they
75hope to maintain their position and which ia called state*"

Cgelitarlen concept in Sikh society is so uoll organised

that this has become a part of their daily prayer, "Rat Kareoe

the term Aakl ia• •"*** Generally

misinterpretted. It is often used for the rebellious* Actually



both Aaka and Aakl era Arabic word*. Tha word A aka ia quite 

commonly uaad for Walak or owner and Aaki means flaJLkjat or 

tha owner ah ip? So tha correct meaning of this couplet should 
be 'the Pure shall rule and none other (who is not Pure) will 

have the ownership*. It is like the nationalisation of the 

property. The persona who are not purs at heart and mind, 

have tendency to hoard things to exploit others. Such persons 

should not get chance to accumulate the wealth, tnly persons 

who are pure at heart and mind will never exploit anyone nor 

accumulate the wealth. They will always seek the uolfara of 

oil. Only such persona are fit to rule and such ruler should 

have tha owner ship so that the hoarding and sxploi tation can 

be put to an and. Almost avery devout Sikh recite this couplet 

twice a day as a part of his dally prayers. Thus a Sikh praya 

for proper distribution of wealth.

Tliare can't be proper distribution of wealth where the 

rulers are greedy and lustful. Guru Nanak condemns such rulers 

who do not maintain proper circulation of wealth and hoard 

it thorn selves. To quote Guru Nanak*

Gathers tha world's riches, thou tha egoistic king!

Tha fifth Guru aays that such uealth which is aluays col lac ted 

through untruthful means, nevnr helps. He con donna the 

accumulation of wealth by rulers:

Becoming a king, one has dominion over all.
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And through oppression, one gathers riches.

Gathsrs ha the bagful, bit by bit,

But God, (in His Justice) snatches it auay and
gives it to others. ^

Kabir also criticises such rulers who accumulate wealth!

The kings wasted their lives gathering rich os and

burying their treasures under the earth.

0 my soul such a world is a blind deop pit on all
78sides the death1 s net is thrown,

Xr' the ruler himself tries to accumulate wealth, its proper

distribution cannot bs possible at all. 3u for this ths rulsr

should first oP all ba con tan tad, 7ha fifth Guru writes
79that the kingdom of a discontented ruler is of no use,

Thsrsfore, it is sssontial 6-at the ruler himself be contented,

only then he can arrange for proper distribution of wealth

amongst hi a subjects. The fifth Guru advisee the people to

boycott such a ruler who runs after wealth. To quote him:
80X will abort dun the wealth accumulating king. u

Ravi das calls a state an ideal one where there is proper 

distribution of wealth, where there are no ’have-nots* • All 

the necessities of life are available to everyone in sufficient 

quantity; utters ail are rich and nona poor; all live satiated.

He writes!

Populated and ever famous la that ci fcy*

Ths wealthy and the content dwell there. 81



In such a state, he says, there Is no agony, no grief, no 

sorrow. He calls such a state as Begurapura or the 1 grisflass' 

state:

briefless* is the name of my town,
8 2where abide not either pain or care,

(7) TO KEEP THE SUBJECTS UNITED:

The ruler has to keep his subjects united so that they 

can face the enemy from uithin as uell from without. There 

can be difference of opinion but that must be taken in a 

healthy uay. There may be living, people from various races, 

religions, castes and cultures etc, but the ruler must behave 

with all as a common father, just as God treats all of us as 

His children. A3 God keeps even the opposite elements in the 

nature united, for example, earth and water, wood and fire etc,, 

he keeps close to each other without harming each other. The 

fourth Guru says:

Tie earth arid water abid in one placa and the fire

is locked in wootf*
45The sheep and the lion, the Lord h*s kept in one place.

Similarly -.ho ruler must keep the peonlo from different 

belongings united just like the different peario of a necklace. 

The fifth Guru says:

He has stringed the whole world with breath

and has kept the fire along with the wood.

He has kept the water and the earth together
. 45and no one bears enmity with (or harms) each other.



Tills will ersefcs unity in diversity. The ruler should not 

have in his alnd even an idea to act partially.

In the Hehefaherte Bhi see asked Yudiishthira, "The king 

should always bear himself towards his subjects as e mother 
towards the children of her womb,"****

Xn addition to all theee dutlee the tenth Guru lays much 

stress on the unity of thought, word and deed. For him the 

person who does not have this unity in practice io not at all 

fit to be a ruler, Xn the Zmt a mama Guru Gobind ->ingh 

reminds Au ran grab of his promise not to harm the former while 

evacuating the An on dour Fort, Further the Guru con damn a 

Aurangrab for not keeping hie word and contrary to the 

assurances subjecting the Guru, his family and armies to 

untold sufferings. The Guru tells the king that one* 

especially the ruler, must not go back fran. hi3 promises. 

Otherwise the ruler is becoming unjust. To ouoiu hies 

0 mortal man thyself thou do adorn 

with thg bliss of being utter true.

Stick to the position once taken up
BAWithin and ulthoui the same be you.

The Guru condemned his injustice of not keeping his promise si 

0 Aurangrab proud lord of the world 

Who adoreth a monarch' a high throne 

Strange is the justice thou dispenses
8SAnd the royal qualities by thee shown.



Virtually the uhol8 of the Zafamamt ie full of such

couplets written against this policy of the ruler of his time. 

Even the fifth Guru says, in general, that the man must keep 

the unity of thought, word and deed. To quote him:

He pledges his Uord but keeps it not, and all the

speaks is false
8 6Yea, falsa is he from uithin, with Illusion involved.

In the Za fa mama the Guru also writes about

qualities required of a ruler. For him, he must possess wisdom

and wit to dettle the matters on time and to such a ruler the
07Guru pays his respect. The ruler must conquer the enemies 

of the kingdom. He must protect the poor. The Guru gives the
88example of some ancient Chinese ruler who had these qualities. 

RIGHTS OF THE RULER:

From the preceding analysis about the duties of a ruler 

it should not be deduced as if a ruler has only obligations 

and is not entitled to any special privileges.

The foremost right of a ruler is that he must have 

sovereignty. He must be treated as the supreme power of the 

state. He must have the right to order and get the things 

done. Otheriuee he uill not be able to function effectively.

He must be able to excarcise supreme jurisdiction. While 

telling about the need of inner life for a saint the fifth 

Guru says that a king without the above powers is just like 

a warrior without weapons:



A® a Drahmin without a saffron-mark

Aa a Kingship without coalmand 

As a warrior without weapons
goSo is a Saint without an Irma? iifa.

Tha subjects must treat a righteous ruler, as their 

sowers!<ys king. Only then thoy can get happiness or bliss.
A righteou& rules is entitled to rsf-jpact from his subjects. 

If the subjects pay full respect to such a ruler who looks 

after them well than thay have not to worry <«t all in any 

matter, ?b*y will hawa full access to him. n® will be able 

to listen to then careful^. ~uru Hcr*ak says*

Thsy looked upon him as a king
onand wars stopped not nt the door of his ca3tle.

Without right to gat reap act uhat will b« the status of the 

ruler? Ha tauei got some status which he deaasuon* Cunt Kanak

ivoa the example of a cow which doss not jtold milk. Uhat is

the use of such © cow? How can the vegoteticn survive without 

water? bi rds can* t survive without wings. Similarly no 

ruler or king can survive cr perform hie duties effectively 

without hewing *orce stsfcus* and rasp set or right??. To quote Him* 

Without ?illk & cow, without wing® a bird, without

*tar tha vegetation of what avail they?

As uithout oi.-adlanOH a king, so without the Lord's Mams,

tha ol.nd is but a blind spot. 91
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The fifth Guru says that the ruler oust have 

eovereigny* Only e person having this right can be the 

ruler* He takes canopy as the symbol of sovereigny.

He is the monarch who has the royal umbrella over
His head*®®

Another right Guru Nanak concedes to an ideal 

ruler is that he can levy tax for the earnings of the 

state* The ruler must have the right to levy the 

rightful taxes* It becomes the duty of the subjects to 

pay such rightful taxes so as to maintain the state* He 

says as the gold-smith solders the gold with the help of 

heat, one is soldered with the world through son, 

soldered with the body by taking meals and the love ia 

soldered with sweet words, similarly the subjects ere
93soldered with the ruler by the payment of such taxes*

These are some of the privileges which a righteous ruler 

must get* But with getting these rights ha must remember 

his duties* Only such a ruler is acceptable who, getting 

these rights performs his duties well and actually aarna 

these rights*
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Ordinarily by Juatica ua naan fairness, impartiality 

or adherence to truth ate. It ia conformity to truth, 

fact, reason, correctness, rightfulness. Many times justice 

and righteousness are used as synonyms.

According to the .RMlttMBftl.
Justice is derived from the Latin word 'Jus' ("right* or "law”).1

Saint Augustine explains the origin of the uord 'justice'

while explaining one of the dialogues of Cicero, an ancient

Roman orator. 'Juris* derived from 'Jus* ha interprets as
2meaning juatica - "righteousness" or "justice." Since times 

immemorial many theories have been put forward to define to 

end describe justice. It will be pertinent to study various 

perspectives of it.
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THE WESTERN PERSPECTIVE*

In the West, Graak thought has been the father of 

various theories of political science. Historical evolution 
of Justice is often started right from Ho<>#r, a Greek thinker. 

He has mentioned both administration of Justice and ethics of 

Justice. "Dust1 and 'God-fearing* ara comprehensive 
categories of all virtue or righteousness for the Homeric 

Odysseus." for Socrates "....it is love and order and 
sobriety and Justice that holds together gods and men and 
the whole world, which is therefore a cosmos - an order, not 
a licentious disorder."4 It ia Just like Rta of Hinduism 

which will be discussed later.
Plato dealt uith the concept of Justice in detail.

Oustice ofl Plato is social in nature. In the Republic ^e 
"regards justice in its subjective aspect as entire right
eousness, the harmony, unity, end right functioning in

cdivision of labour of ail 'parts' or 'faculties* cf the aouft".

One of the fundamental theories of Plato uas the three 

fold division of man's wind into Reason, Spirit and Appetite.
On the basis of these, three classes of society are inferred, 

i.e., the Rulers, the Soldiers and the Farrears. His another 

assumption was that justice was not prevailing at his times.
He refuted tha prevailing theories of justice. First was 
"to give every man his due and doing good to one's friends 

and evil to an ami 9 s." Plato refuted it on the g ound that it 
ia not assy to recognise true friends and enemies. Secondly 

it ie morally not good to do evil to anyone, may he be an 
enemy. And thirdly the theory ie baaed on individualistic



father than broader terms.

Another theory uas that of Sophists, For them justice 

weighed more in the interest of the stronger. Therefore 

they believed that injustice is better than justice. Again 

Plato refuted it on the ground of individualism. He wanted 

commonly agreed concept of justice for the whole society.

Another theory described justice as the 'child of fear'.

But it seemed to Plato that justice was not something 

external as described in all the prevalent theories.

According to Plato, "ju sties is deep rooted in the human mind.

It is as instinct; a virtue.",

Plato held that "justice is the bond which holds the 

society together, a harmonious union of in divlduals, each of 

whom has found his life-work in accordance with his natural 

fitness and his training". Therefore conception of his 

social justice or righteousness ia that each parson should 

do hie appointed work in contentment. And that is the true 

principle of social life and sense of duty. Proper education 

to all the three classes of mind also forms part of Plato's 

concept of juetice.

Justice uas one of the four virtues for the Greeks, the 

other three being U5 adorn, Courage and Temperance, However, 

Aristotle explains two typos of Justices (i) Complete and 

(ii) Particular 3uatice, Complete justice ia like moral virtues
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K« explain* this in his hook anti tied Ethics that It is such 

Mas exists among people who are associated in cornnOn life with 

a view to self-sufficiency and an Joy freedom and equality."' 

But, for him, it is not possible until people aro law-abiding. 

Particular justice consists "in the distribution of honour 

or wealth or any other things which ere divided among the
Qmembers of the Koinonia."

Cicero, a Roman thinker bom in 106 B.C. found that the 

etats was doing injustice to the people as the rulers were 

going away from the universal lew. Justice, for him meant
g"conformity of particular laws to universal lew.”

For St, Augustine "Ouetica is confirraity to order.

But if it is taken in respect of duties and obligations than

it cannot be an absolute justice. In case of conflict one

cannot be just to all. Absolute Justice, for Augustine,

"is possible only in a universal society which is under the

Kingship of Cod and is regulated by Universal order
10prescribed by tha Will of Cod for all men." This concept 

le very close to that of Sikhism, which believe* in total 

submission to the Will of Cod called 'Hukam*. The Sikh Gurus 

also advised us to believe the Will of God. Augustine holds 

that this Will of Cod le applicable both to the etats end the 

individual.



For Kant, faith and execution of rights astabliahed

by tha state is justice. Hegel calls obedience to state

laus as Justice. Herbert Spencer holds that Justice means

that every man ahtl be free to do what he wills provided he
11infringes not the equal freedom of any other man.*1.

According to the Bible justice is to obey the Lord's 
common cfrnan te.* *

THE INDIAN PERSPECTIVE*

In Hinduism Justice is axoressed in the terms of

righteousness. It is found right from the Rig Veda in the
expression of the term Rta. Primarily Rta means cosmic order.

It denotes order of the moral law also. In the words of

Radhakrishnan, •'Rta originally meant the 'established route

of the world, of the sun, moon and stars, morning and evening,

day and night'. Gradually it become the path of morality to

be followed by man and the law of righteousness observed
13even by gods."

The guardian of Rta, in tha Rig Veda, is god Varuna tha 

great guardian of morality. "The Law of which Varuna ie the 

custodian is called Rta. Rta literally means 'the coursn of 

things*. It stands for the law in general and Irnnenence of 
justice.*** Later Rta also came to be interpreted the right 

path. In the Rig Veda there is a prayer to god Indra 'to lead
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ua to right path, tha path of ftta.

Cleaning of tha word diarmaia raulti-dimansional. Pharma 

denotes *duty* also. According to Radiakriahnan, "The 

conception of dharma la a development of the idea of Rta, 

which stands fer the cosmic an d moral order and exp res sea 

'the reasonableness and law abidingness of nature1 and includes 

law and convention, etiquette and moral principles. There is 

a continuity from the Uadic ftta, to the Upanioadic aid later

charms, and tills continuity is facilitated by the notion of
JL I?aifcya*. ‘ The idea of justice or righteousness is is 

expressed in this meaning of the term diarma.

In Vaiseslka-autra diarma is "the consumeiHt.lon of the

proces" of apirtual development which is at once the
17condition cf all guodtess and the good."

According to the Gj ta man * s dharna is to carry out the 

duties without the desire for reward. Lord Krishna said to 

Arjuna:

Thy business is with action only, never with

its fruits; so 1st not fruit of action be thy
IBMotive, ncr be thou to inaction attached.**

According to the Encyclopaedia of Religion and Ethics, 

"Niether the more formal philosophy nor tha doctrine of
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faith succeeds in providing a more satisfactory rioctrina

19of righteousness than the Gita."

Tha Gi ta holds that justice is in ava eh arms-doing 

one's own duty. If on tha contrary us allow ourselves to 

ba subjected by the mechanical determination of oradharma - 
doing others' duty, that, in the eyes of the Gita, is a sin.^

The Upanisads hold that the meditation is the higher

path which can bring about the realisation of eternal

righteousness. So they condemned the ritualistic sthics,

particularly the sacrificial cult. "The Brhadaranvaka

Upanlaad asserts that he uho worships a divinity othor than

ths self is to be traatad as no other than a moro donas tic
21animal of gods." Chsndoqya Up an lead severely con donna
22sacrificial act. It holds that those whose conduct hare 

has been good, will quickly attain a good birth (literally 

womb), the birth of a Brahmin. the birth of a Kahatriva 

or the birth of a Valeve. But those whose conduct hare 

has bean evil, will quickly attain an evil birth, the birth 
of a dog, the birth of a hog, or the birth of a Candala."2^

For ttanu, justice is in performing duties, assigned 

separately to four classes by God. Brahmans are to study 

and teach the Uada, give and accept alms; the Kahatriva to 

protect ths people, to give elms, to study the Vada, to 

offer sacrifices; the Val aye to do the trade and to lend 

money, to give elms, to offer sacrifices and to study the Vadat
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the Sudra to serve meekly even thaaa other thrae classes.

In Zoroaetrianiam A aha ia tha principle of righteous

ness. It ia equivalent to Rta of tha Rig Veda. In 

Zoroaatrianiam Cod Himaelf ia righteous. So ona can achieve 

Hia through righteousness. "It (rightaouanaaa) makes ua ona 

with Him. Ha who aaaka Truth and rightaouanass saaka God; 

ha who, finds thaaa finds tha whole universe is in hia hand.

* Through Rightaouanass Cod Himself advanced tha furthest'* 
Vaana 57:4. "26 In tha Avaata A aha (Righteousness) is praisad 

vary much because through it wa can approach Him:

and accompanied by Aaha Vahiata 

(who ia Rightaouanass the Best), and 

the moat beautiful! And may ua sea 

Thee, and may ua, approaching, coma 

around about Thee, and attain to entire 

companionship with Thee! And ua 

sacrifice to tha Righteous Order, tha 

bast, the moat beautiful, the bounteous 
Immortal'"26

Man finds place nearer to Cod (Ahura Mazda) only on the 

basis of his good actions. Ha must have good thoughts, words 

k deads. "Tha man of Aaha who has lived for Ahura Mazda will 

have » seat near him in heaven". "Ha belongs to Ormazd. if
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ha helps them by good thoughts, words, and deeds*.*.”

In Sikhism words Mlvaye,. Nlvan. Tap eyas. Sac. Oh am. 

etc* have bean used for Justice* Though the last two 

have other meanings also at various places but these have 

been used for 'Justice* also* for example Oh arm has bee 

used for religion, faith, honesty, duty etc* in addition to 

justice*

JUSTICE-ATTRIBUTE tF GODl

In Sikhism justice is one of the attributes of God.

This la indicated in the Wul flantre. the primal creed of the 

Sikh thought there Justice is referred to as Sett. Though 

Satt refers to permanent existence of God, who is out of the 

limits of time and apace; to creation which is relative truth, 

last of all it refers to ethical truth (Sach)end this 

truth includes justice* The fourth Guru supports this when 

he writes that God is true - His Justice is true end the 

persona who re all ae it within than b scorns one with Him*

When Thou alone art Trua, whan Thy Justice 

too is True, whom shall than we fear?

Nenak* they who Realised the Truth, became
•trione with the Lord's Truth,

Injustice has no pAaee in (kid* a order because He le absolutely 

just*



76.

Into the Court of the True One, enters 
not the False (unjust).'**

For the fifth Nanak God is absolutely justi 

Perfect is the justice of the Creator Lord.

Guru Nanak, while describing Mira all in all, tells that Ha 

Hire self is the true Judge, so none is to fear about it.

Himself He sits on the Throne to Judge with
Justice.33

According to Sikhism God is the only true judge. His 

justice is true. His justice is not like justice of human 

beings. Here in our justice the person who is actually 

virtuous is not rawarded properly. And in most cases e 

culprit can escape punishment from the court of law because 

of our procedural methods or any other reason. Cut in the 

Court of God none can escape the true judgement. According 

to the fourth Gurus

One can run away from the man's court; 

but where ie one to go if one runs away 
fro* the Lord?3*

CH AH AC I£R1 STIC 3 QF HLS^USTjCXs

(i) God does not practise any partiality while delivering 

justice. In His Court there is neither high nor low, nor



rich nor poor. His justice is true to tha moaning of tha 

Word. Ho doss not show any partiality on tha basis of caata 

or other conoidnrati ons, Guru Nanak writes:

Horaaftor in tha Lord's court high caste 

and power arc of no account, 

for one is to face raw parsons (who do not 

haar or earn the eaatas or power).

Only those are honoured who have dona good
3Sdaado in tha world,

Tha third Guru writaai

Hereafter goes not casta nor colour with us
36One becomes as per deads.

Hers one thing is to be made clear thet the term 'good deeds' 

should not be taken to mean the Kama philosophy of Hinduism, 

'Good dead#' include Hrae-Sloran aleo. The third Guru makes 

it clear when ha says:

Hereafter, no one asks one's caste,

for. Good (only) ia the Practice of the Uord.

7?.

Nanak: They, who era Imbued with the Hama, era 

Emancipated through the infinite Lava of tho Guru,

This ia evident from the examples of Ravidao, who wae a 

cobbler and Namdev, a weaver. Both of then were emancipated



Another example is that or Bidar, son of a slave girl, 

in uhosa houaa Lord Krishna chose to take oasis, leaving 

the rich food of king Duryodhna. The fourth Guru writers 

Contemplating the Lord, nan of low caste

attained a high Stations 

Pray, ask thou Vi dura, the son of the 

slave-girl, with unon Krishna chose to abide*

Havidas, the tanner, praised hie Lord

for a brief tloe.

And he from a low-caste Uretch uae Purified, 

and all the four costas repaired to hi a foot.

Hamdews Loved hie Lord, though people called

him a tall coprinter.

Yet, the Lord turn ad hie back upon the high 

caatee, and Hugged hie, His Devotee, to
Hie Boson.®®

Similarly in His Court aeatere and servants are dealt

with equally, without eny distinction on the baais of their

stature. The fifth Guru writees

There (in the Lord* e Court) the Adjudication is based 
upon Truths and the tfaster and the Servant are

3Qdeansd equal (before the Lord).

(ii) Duetica of God ie based on the das os of tine persona.

Aa we sou here so shall we reap in Hia Court. Guru Nanak



. 40makes it clear in Japuii. his vary first composition. Hs

says in Asa ki Var also that man is regarded according to hie

deeds. The fourth Guru makes it further clear that mere

hollow talks will not be considered in His Court, while

delivering Justice, one may speak in beautiful and flattering

language. It is the deads which are to be considered, tye

say st
The Lord's Justice is not upon mere talk:

if one takes poison, one dies.

See friends, the Justness of my Lord's

Regime, that one is awarded justly for
42what one does.

The fifth Guru writes that the Kali-age is the best

one because in this age ona reaps according tc I is own deeds.

Bhai Gurdas tells us that in other three ages, - Satvuo.

Treta and Quasar one was not to reap his own sowing but the

whole country, city or genealogy, respactively, had to suffar

for the misdeeds of one individual. But in Kali-aos the

justice is true as the parson concerned himself only suffers
43for his misdeeds. The filth Guru writes:

People lock upon the three past Ag«g,

Satyayuga, Treta and Duapar, as great.

But for me, the present, is ths greatest of them all.

for in this Kali-age. only the who sous the

seeds reaps the fruit; and no one is made answerable
44

79.

for mother



In conclusion. Guru Nanak tolls that God, after 

creating the creatures, installed the righteous Oudqe to 

record their deeds. And there is only true judgement mid 

nothing else. The righteous are rewarded properly and the 

false are punished.

He aayes

Creating the beings, God has installed the 

flight sous Gudje to record their accounts.

There, only the truth ie adjudged true and the 

sinners ere picked up end separated out.

The falsa find no place thsre and they go to 

hell with blackened faces.

They who are imbued with Thy fiann win, U lord.

They who are cheats they lost tho day.
A9L

God has installed Oherasraj to record the account#.

(iii)He punishes the wicked. Hie punishment comes in many 

forme. Sometimes It comes in the form of diseases. The 

secret cause of our diseases ere the outcome of our evil 

actions - of this birth or of the previous births. The fifth 

Guru writeet

Ailments afflict t>>ose who corait sins.
A&

The lord Himself sits as the 3udgs.

In His Court a sinner aluays loses the game. Especially 

such a person who do a a evil deed in actual practice tut 

pretends to bti pure, la poured to be trusted like a thiaf and
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punished. Parsons who tormant the poor or weak ara 

punished heavily. Such an act is never tolerated. Even to 

misrepresent someone is taken as a crime in His Court. That 

person is disrespected in both the worlds. He has to 

suffer for hie misdeeds. The fifth Guru says:

Whoever over the humble and the meek vows to tyrannize. 

The Supreme Lord in flames burns him.

The Creator perfect Justice dispenses,

The traducar is destroyed, afflicted with a great malady. 

He is destroyed by Him, against whom no saviour exists* 

Of such hers and hereafter, evil is the repute.

(lv) He always saves the honour of his true deveteua 

(uhaqata). It is His innate Nature and He is very conscious 

about it. He always gives higher sent and respect to thorn. 

Uhila giving his Bhaaata respect and honour, God goes to the 

extent to declare:

Him, whom 1 Sind down, Hy Devotee can Deliver: 

but he, who ie Sound by fly Devotee, him I can't:

Yea, if at a timd the Devotee chains me too
49(wit*, the Cord of Love), 1 cannot but euhrrit.

It ie His self-assumed duty to protect the honour of His 

Bh auata and to punish those practising falsehood - this ie 

Hie Justice. The fourth Guru says:
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The Devotees by Him are Blast, uhila tha 

Falsa ones are by Him, Curaed.

True, True is tha Raster, True His Dustiest
SO0, dust ba on a tha heads of His traducars.

Tha reason behind this is that His true devotees or 

Bhaoata ara in tuna with Him. They have all the Godly 

qualitias. They navar do wrong things* Only that parson 

is a true Bhaoat or Sant who moves every inch in Hia Will. 

Such a Sant la not different from God. The fifth Guru aayas

Tha Saint is ho, with whom tha Lord la pleased,
SIThe Saint does only what the Lord does.

The ninth Guru writes*

He, who Dwells ever on God, ha and God are one.

For, ha is tha Cm bo dimen t of God, and there is
52no distinction between the two, nay none.

So, because of this reason God aver abides by Hia 

dsvotaa and punishes those who try to trouble him. Tt»a 

fourth Guru tails ua that throughout history also God has 

bean protecting the honour of His Bhaoata and punishing tha 

guilty* Ha sayas

In every age, God created Hia Devotees', and

their Honour was saved by Him.

Tha wicked Harnakaahyapa was slain by the

LoBd, and Prrtlada, tha Devotee, was Bleat.
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He turned His back upon the Cgoistic and the

Slanderers and Namdeva He ushered Into His
53Presence*

(v) Beeides the above charaeterletics of Cod's Justice, 

Compassion forms an important aspect, forgiveness ie 

strongly recommended by the Sikh Gurus. God is infinitely 

Gracious. He, while delivering Justice, may ^prgive also. 

It is also His innate Nature. Any body who really repents 

over his misdeeds and makes up his mind strongly not to 

repeat the same, is pardoned by Him. The fifth Guru says:

for the Lord, our Spouse, is Infinite and Geneflcant, 

the Plaster of Raya, the Support of the earth, and 

the Purifier of Sinners.

Whosoever seeks the Lord's Refuge, him He 

Hugs to His Bosom: this is the Innate Nature
of the Lord.®*

The fifth Guru further writes that if His own devotee 

sometimes errs or makes some mistake unwittingly or 

unconsciously, God in His Compassion warns him about his 

mistake and sometimes adnoniehes him but ultimately forgives 

him and shows him the right path:

As the child, in his innocence, commits a

myriad erroSs,

And the father inetructs and reprimands him, 

but then hugs him to his bosom,

So doss the Lord forgive us our past Sins and
55shows us the Path for the future.



Her* the only pre-condi tion is that the par con seeking 
mercy must be genuine. It is not like this that one 
repeats that very mistake many times find eeeke mercy end 
will be pardoned. One nuet be sincere in seeking apology 
end His Rarcy, only than it is granted.

3USTICK AS TH£ OUTY Of THE BULKBt

The ruler is the rsprsssntativa of God on this earth to
deliver Justice to the people. God haa created this image
government in the world only for the sake of deliver ifsg

Sfijustice. So it is the most sacred duty of the ruler to 
deliver Justice.

God punishes such uho don't deliver justice, rather 
tyrannize the poor people. The fifth Guru writes!

(Jhoever over the humble and the meek 
voue to tyrannize.

The Supreme lord in flames bums him.
e«

The Ccastor perfect Justice dispenses.

Bhaget Kabir strongly condemns tyranny and the use of force. 
He sayss

Kcbirt Uho sc ever wrongs another by force,

he has to an war for it before his God,

And be Struck in the facet for,
50how by (Rich a one can God he faced?
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Justice as a duty of tha rular has already bean discus sad 

in detail in tha chapter entitled Concept of Ruler in Sikh last.

SOCIAL JUSTICE*

In Sikhism justice at many places la referred to in tedms 

of social equality* At tha time of Guru Nanak there uera 

inequalities amongst the people. There were many c&vialone 

and sub-divisions in tha society. Caste-system uao predominant. 

The iouar-caeta people were looked down upon end uore treated 

ea untouchablee. Very rough treatment uaa given to than.

In the medieval society the poor suffered economic 

diaperltles and disabilities and were denied Justice.

Thirdly, there uera division on the basis of religion.

People with religious beliafa different from the ruling 

ciaea ware looked down upon. Thera was no juetice for them.

They uere at the mercy of tha people belonging to the 

dominant group. Fourthly, injustice uaa being done to 

women also.

The Sikh Gurus believed in universal equality. Caste- 

ay atom uaa out rightly raj acted. This has bean dl scud sad in 

tha chapter of 'Human Rights' under tha heading of 'Right 

again at* Racial Discrimination'.

And again, tha Sikh Gurus preached e^ual Justice for 

various classes baaed on economic divisions. They attached



no lnportanco to the wealth. For then God is duelling in 

the hearts of the rich as well as the poor.

,i.n the Court of God there is no difference
39between the rich and the poorf the master or the servant, 

the king or the subjects. The Gurus tell ua that these 

statures of this world are not for ever. These are not true. 

Therefore while doing justice these things nust not be taken 

into consideration, as Guru Nanak tells ust 

Niether the kings, nor the subjects, nor

the chiefs will remain,

The fool thinks the solid and beautiful

mansions will remain his.

(But know ye that) treasures, full of wealth,
59are emptied in a moment.

In hie Vaaan. Bhai Curdas tells us that Guru Nanak wiped

out the difference between the high and the low, the king
50and the poor person. The fifth Guru says in a similar 

manners
The knowar of God looks on all with 

equal eyes like the wind that blows
malike on the kings and the poor.

ibis can be seen in any great personality. Lord Rama
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accepted tasted * Ber* fruit from a l.ou-casts poor woman 

Bhilni. Lord Krishna preferred to take resale uith the poor 

men Bidur who was a true parson, while rejecting the offer 

of the unrighteous king Duryodina. Similarly Guru ftanak 

preferred to go to Bhai l.alo, a poor carpenter and rafuaad to 

accept the dolic&ious dishes of flalik Bhago who had collected 

money not through rightful mean a*

This was practically adopted by institutionalising 

*Langar* - the community kitchen yJhere the rich and the 

poor could sit together in the rous and eat common foo 

prepared by the persons from all classes and castes. This 

was to give a lasting blow to such differences. This system 

is prevalent today also.

Bhaoat Kabir remarked that the rich and the poor are reads 

equally by God. The rich persons do not cars at all for the 

poor while the latter pay full respect to the former. For 

Kabir tha actual rich is ha who is in tuna uith God. To quota 

hint

No one shows consideration to tha poor,

For, howsoever the poor one tries, the 

man of riches cares not.

If the poor one goes to the man of riches*

Lo, he turns his back upon him.

But if tha man of riches goes to the poor one,

He honours him and calls him in.



The rich and tha poor are hut broth or et

Thay are the Want fast* ti on of tha Lord’s Pou©r,

5aya Kabirt "Tha poor ona la ha alonaf 
In uhosa heart God ia not,"62

tha Sikh Gurus, uho daJkltw ball ova d in universal brother- 

hood preached against sectarian thoughts. According to than 

all religions are aoual. One may profasa any religion but 
basically ha/ahs ia a human being, This line of thinking 

started right from Guru Hanak. Ha preached that there should 

be no discrimination on tha basis of religion, God has no 

religion and the tenth Guru aieo eeys so uhils paying
&3obaiaanca to Gods I salute God, Uho has no religion,

Ha does not consider any particular religion good or bad. It 

is tha deads which make man good or bad, Ha uas of tha 

opinion that liberation or the Goal of man ia achieved not by 

following any particular faith or religion or soct. Ha 

prayed to God to liberate those who sincerely want it, may tie 
professes any religion or even no particular religion of this 

world, Ha aayas

Tha world la on fires 0 God, Sava it

Thou in Thy flercys

Through whichever Door it Comes unto
Thee, Sava it that wiaa, pray,®4



Tha very first words that Guru Nanak uttered when he 

reappeared after Veni episode, were: 'there is no Hindu no 

Musalman' , indicating that to him all ware human bsings and 

worldly labels of 'Hindus' and 'Muslim' had no meaning. The 

fifth Guru reiterated the same while quoting Kabir. He 

refused to accept any religious order. The only thing he 

accepted was that he is the child of God only. To quote him:

I am neither Hindu, nor a Muslim,

For my body and the vital breath 
belongs to the God of both.6®

The tenth Guru, Gohinri Singh, very strongly condemned 

discrimination or injustice on thn basis of sect/ religion 

and even nationality. There is a true spirit of International

ism in his compocitionc. He said that one may be a Hindu or 

a Muslim nr belong to any o4* the sects, basically he is a men.

He says:

One man by shaving hie head is accepted as a Sanya si, 

another as a 3ogi cr a Brahmachari, third as a Dati.

Soma men are Hindus and other Musalmans;

among the latters are Rafazis, Imams, and Shafaia-

knou that all man are of the same caste.

Karta (the Creator) and Karim (the Beneficent) are the same;

Razak (the Provider) and Rahim (the Merciful) are the same;
66let no man even by mistake suppose there is a difference.
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There is a strong reeling, in his compositions, that all 

man are mads up of same material i .o. five element; and the 

physical differences era due to tha different environments*

All the holy scriptures talk about a universal God. Only God 

is the source of all human beings* As the sparks rise from 

firs and fall back into it, dust particles rise from dust and 

go hack to it, waves are nothing but water, similarly all 

sentisnt and non sentient beings emanate from God and uill
g*-*go back and marge uith Him. Such is Guru® 3 sense of

eouality and equal justice to all. He saea God duelling in

all whether one belongs to any country or any part of it.

In his composition, Akal-Ustat. h# talks of many countries

and their parts and arsa9 such asi Hingal (in east), ranges

of Himalayas, Ireo, Ghazni, Arabic countries, Franca, England,

Ksnifiar, Bengal, Dalhi, Rohelkhand, Megadh, Bun del kb and,

Nepal, China, Nanchurta, Tibet etc. He sees God dualling in

all people living anywhere in the world. He fools that all

sra singing His Praise only. Hence they all arc ono. He

sayn that God is so much Just that He hears the (meek) ant
fi8first and (tha mighty) elephant afterwards.

The Sikh Gurus gave ecu el status to women also. Justice 

must not be denied to them on the basis of sax. Position of 

woman In Sikhism has already bee n discussed in the chapter 

of 'Human Rights®. According to Sikh thought justice must
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be givon to all tha peopls ulthout any distinction or 

discrimination based on inequality. Ter ths Gurus to dapriva 

othars of thair rights amounts to injustice. Even to have an 

aya cvar tha tiling or another's right la sin. Guru Nanak saya 

Salth Nanaki To grab uhat la another's la evil,

As pig's flash to tha Muslim and cou's flash to the

Hindu.

Guru Nanak further says that even the Guru at ends by 

thosa who do not usurp others dual

Tha Guru-teachsr stands by us, if ue 

usurp not another's due.

By mere talk nona goas to Heavens!
*9f*

for, Emancipation is by living the Truth. u

Gtjru Hanak ir, of the opinion thnt Justice is the fundamental 

right of a par non. To deprive him of this right is sinful.

Ho con dram 3 the unjust usya of the Knriss

necouing a Judge ha ait«s to administer Justice.

Ha tells roasry and mutters God's Name.

Taking bribe ho does injustice 'grab tha right of the

other).

If someone asks him, than ha quo to 3 and reads
*11

out soma aphorism. '*•

3USTICE TO SELF:

Aftar social justice we coma to another a3poct of Justice,

••
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i.s., justice to one's self. As tha human form la given as 

a chance to tha creature to raallsa tha Truth so to uork for 

this ideal sincerely la justice to one's self. To waste this 

opportunity and so end tha whole of life in enjoying the worldlf 

pleasures end always remaining occupied with immoral deeds is 

injustice to our human birth. Guru Nanak tells us that the 

bride (human.being) does justice when she destroys her sins 

and in tunes herself to har Spouse:

She destroys her sins, abides as master

of her self and becoming the Di scrim in a ting Rind,
She adjudges (does full Justice),***

Again the Guru says)

In the Citv of tha body, tha Mind is the

King, end the five knowing-faculties abide within it.

And, the Rind, seated on the Throne of heart ministers
73Justice, becoming Wise, uttering tha Word.

Therefore justice to one’s salf is tha aalf-conquast and 

meditating on Lord's Nano for which one has taken birth.

PLACE Of SHALL AND FORGIVENESS*

While discussing tha justice and its application wa 

hava already studiad that in God's Justice there is place 

of Grace and forgiveness too. Similarly man anould also



have this sans a of forgiveness. There is a strong idea of

forgiving the parsons who harm us, forgiviirg the enemies oven.

Shaikh Farid even goes to tha extent that if one slaps you,
74turn tha other side of the face to raceive another.

This is a psychological reformation of tha parson. One

realises one's mistake and rspenta on his folly of harming

such a nice person uho, instead of slapping him in turn, is

ready to roceive another blow. Further Farid advises to do
75good avwi to the wicked and not to lose one's temper.

The spirit of forgiveness and benevolence is best conveyed 

in the follouing maxim:

Generally a bad person is paid back in his oun coin,

It is only tha noble souls uho forgive the wicked.

However only a great man like Guru Nanak alona
76can return good for the evil.

Guru Nanak says that only that parson who has the 

qualities of truthfulness, contentment, wisdom, compassion 

and forgiveness alona attains supreme position. Ho says:

Of Truth be one* 3 fasting, Contentment

tha Pilgrim - station and Wisdom and cognition tha

Bath,

And Compassion the god, Forgiveness the
77Rosary: then, ona is sublime baing.

Kabir goes to the extent of saying that God dwells in the 

hearts of those uho have forgiveness or compassion for others 

in their hearts:
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Uhcre thera is Uisdonr., thare is Hight- 

s oneness; uhers there is faleahoo d, 

there is Slnf

Where theta is greed, thara is death}

Where thara is Compassion, there Is God 78
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CHAPTER Itf

CONCEPT OF nm Ifi 5IKHISH

Plan is the central figure in the whole of the universe. 

No philosophy, no religion can axiat without mm as thaoa are 

associated with him only. As Political Science is the study 

of man state and government so it is necessary to study the 

concept of man in Sikhism uhils studying the whole political 

philosophy of the Sikhs.

Han la the unique creation on this aarth. It in man 

only who is consciously awara of his surroundings. 'Plan 

has capacity to master not only the forces of nature but also 

ths living beings through his intellect. In the abaooco of 

the sentient end intellectual capacity, no allusion or 

assertion of any sort of Reality la possible. Thus man
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stand* at the highest pedestal of the cosmos; hs is last
1

step of the staircase of the creation, Ran, sines egos is 

trying to understand himself. Almost all the schools of 

thought have propounded philosophies on him; from uhero he 

has come* uhat was the purpose, uhat hs has to do and why, 

uhsrs hs has to go? There are many other similar questions 

also. Almost all school« of thought have tried to answer 

thaaa and some other questions in their own way. Sikhism 

also answers tha quarries about tha man in its oun way.

The concept of man in Sikhism is based on the intuitive 

knowledge of the Gurus, eorae of which they have written in

their Banl. Virtually the whole of Sikhism revolves around
2the goal of man l.e. to know the self, and how to achieve 

this goal. In order to understand the concept of man In 

Sikhism ws have to study it under various headings which ars 

as under;

(i) ft an in bei« now to the universe!

ft an is a tiny creature in tha vast natural surroundings, 

first of all ue have to study how this universe comeinto 

existence, for Sikhism God la tha Primary Causa of the 

creation. The Sikh thought doss not agree with any theory of 

evolution which does not show God as the Prime Cause. God was 

in unmanifasted forty before u.e creation. There was God and
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only God before. Guru Nanak explains the situations 

For aeons of years, there was nothing but chaos,

And there was ' ifchar earth, nor tha sky: only

the God's Infinite Uill was.

And there was nni thar night nor day, nsi ther the 

eun nor the noon, and God was Seated in His
Absoluts trance.0

After that when He uille He Himself came into 

ranrifs3ted form, unfolded Himself and created this universe 

through Hia Will.

When such uas His Will, He brought the Universe

into being,

And uithout a aeening contraption, Upheld He its

Vast Expanse.

And Created He also the brahma, Vishnu and Shiva, 

end instilled in nan the ever-mounting desire
for being attached.4

He created the universe through Han, Logos spirit or 

Uord. Ha Himself created Himself and than Ham (His Name). 

After that He created the universe and made Himsalf immanent. 

Guru Nanak puts it like this:

He the Lord of Himsalf Created Himsalf and Assumed

He Himself the Name.

And than He created Nature and Abiding within it,
5He Revelled in His Uondsr.
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Tha tentli Guru, Solon d Singh, puts it liks this*

As will ions of sparks sriss fro* firs sepsraioly

but again marge in fire,

Similarly non-aantiant and santient beings aprir.g from 
God, who is manifested in them and all will merge orpin in Him,® 

Cut uhan did this or so ti on toko plica? Guru Nonak says that 

no one can know it through hie intellect, Evan Us da a and Karla
7could not find it. It is only God, the creator uho knows it, 

Uhila describing the stages of evolution Guru Mansk tolls 

that from the True God cane the wind, from wind, water came 

into existence and from uater the universe came into existence. 

To quota Guru Nanakfc

from tha True One came the wind; from wind came

the water}

from the water sprang the three worlds} and He, tha
£1

Lord Pervaded all,

Much later Science discovered that evolution nf universe 

started from ths nebula, which literally means fog, mist, 

vapour or cloud etc, Uifch the process of condensation and 

contraction it woe converted into tha state of molten material 

and finally solid material. According to the visua of 

Sir 3&mas 3eans, **Uur home in space came into being as a globs



of Intensely hot r/6 (dr) on which nc life of any kind could 

either gain or retain a foothold. Generally this glcbo of gae 

cools down becoming first liquid, than plastic. The only 

difference is that Guru Nanak takes God as the Prime Energy or 

the Primary Source of ell the matter.

It is reall y startling that Guru Ganuk at itcd tho Oncte 

fror his iret«pby aieol vi 3lt»i 'nuch be; ora tho eoipniisto

cono to abouu conclusion after nuch of laborious work of ao

many years. In coming times science may also coou to the 

conclusion that the Primary aouro® cr the Prim® Opt-gy behind 

the creation la God,

God, similarly, created man also and put Hie spirit (life) 

into him. Ran’a relationship with the universe in that of 

mlecrocoam and macrocosm. The word fleerocosm has bean derived 
“from the Greek makroa ("great1*) and koawoa ("universe"), The 

term is contrasted with microcosm, from alkroa ffemail") and 

koataoa ("universe"), flacrocoara, taken to refer to universe, 

i. U M«..l * .an. *. alc,oco„. , lutl.
The human body is not merely a pert of the universe but la an 

apiteme of it i.e,, microcosm in relation to the mecrocoum. So 

ue can't find anything extra in the universe which is not there 

in the human body, Thera ie complete similarity even between 

the physical processes of the univaree and the biological
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ph on ora on on in the body of man*. Uhagat Pipe expresses the 

similarity in this manner)

Cod is in the body; the body is the tempie of Ccd,
t

In the body there ere pilgrims end traveller e;

In tho body there are incense, leaps end secrifical food

Xn the body th«'i*e are offerings of leaves.

After searching neny rngi tn•*# I fcunu nine

trieotires in the tody,

Wcthin§ is born and nothing dies. 2 say in the neno of God 

Whatever 1© fomed In the univsrn© I© f ©u*nd in the body;

Whoever ©oarchos it alJ find f t

Peepa says) God is the Primal Essence; Ha will t.o known
12through the True Ccru.

*‘uru Manak also telle that die human body is the epitome of

the universes
See in the pert (individual for®) whatever is in the

13the whole (the univoroe).

Guru Nanak further says that ’in tits body there are

cities shops, fortresses and cabins, utters in True tvde is
to bs done.** Ha further explains that * within the city of the

ISbody la the castle of «indj wherein resides the True Lord. 

Similarly tho third Guru, or da s, eayss

Everything is there in the body, the regions, the 

spheres end the nether-worlds.

There are Jewels in the body, them am stores of Ohakti. 

There is the universe of nine regions within tho body, 

There are shops, bazars and cities.

«e
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The Nana (full of nlna treasures) is found in the body

after contemplation on the Word of the Guru................
There are fear end love in the body, uhlch ore

obtained by the grace of the Guru........
Brahma, Vishnu and Shiva reside in the body.. ...*®

According to Swsmi Vivakananda, "The whole of the 
universe is built upon the same plan ae a part of it. So 
Just as I hat/s a mind, there is a cosmic mind, as in the 
individual so in the universe. There ia a universal gross 
body} behind that a universal intelligence. And all this is 
in Natures the manifestation of nature, not outside of it.
Then there is the self of nan which is also the self of the 
universe. "*7

The Sikh concept of universe is more realistic. The
Sikh Gurus never took the cosmos as unreal. According
to them it is created by the Real, it is also real. In this

18real world God Himself resides. 8u the cosmos is not an 
absolute reality. It is a relative truth. Universe io finite 
and has an and. Because of non-permanence of this world, the 
Gurus called it have, an edifice of smoke, like a shadow etc. 
Cvary thing that has bean created is n on-perm an an t. Only God 
is permanent.
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God has created this universe to create ths 

personality of a complete nan v ua nay call hin eaigt.

To nanlfast tha holy (saint) has Ha ths thrss
10worlds created.

nan is tha central figure in this world. Ha has 

sonathing unique. He is the neater creature in this world 

because he is consciously aware( due to which he rules the 

world of creation on this earth. All other creatures have 

a subordinate position. The fifth Guru says:

All other foma of existence slave for thee,
20And you are the overlord of this earth.

It la the capacity of nan alone to understood and

distinguish between worthy and unworthy deeds. It is man

alone uho, by neditoting on Hie Nans, can know about the

aim of life. Only he can nedi tats on Nns. God has given

the human body for this cause only. Through it he can gain

knowledge about other worlds and of the universe and beyond.

This is the stage of a Orahnlnanl depicted by the fifth

Guru in the Sukhnani■ The equivalent of this personality
is dapictad in the Ohanwaoeda (in pali language) of

21Qudtfiien also. The Dhanmaoada is in tha form of questions 

and answers. Tha question is * uho will comprehend this 

earth and this realm of Yana and this world together with



the Uho will investigate the wall-taught path of
Virtue, even asan expert will pick flowers?"22

Tha answer is, "A disciple will conquer (Coaprshand)

this world and this world of Yana with its gods. Tha

disciple will find out the well-taught path of virtue even

as a akillad person finds out the (right) flower.Tha

author of the Phams ape da has used tha tern * Sekho*, which

is often pronounced as * Sikh*, Disciple is Sanskrit!sad

tr ai elation of the tern * Sikh* or * Sekho*. This terra

cones out as equivalent to tha tern Brahnalnani of the

fifth Guru, Arjun Dev. He has sewered the above

mentioned question in a similar manner. He hae ueed the

tarn Brahnalnani. in place of Sekho. He tells that this

world is full of sv il thinking and skspticlsn due to

which one has to take births and rebirths. Only a

Brahnalnani. uho is not evil thinking and skeptic, swine
2Aacross this world and cycle of births and deaths is not 

lnpossd on hln. Therefore it dose not assn surprising 

that the Sikh Gurus used the word Sikh in this context 

instead of the traditional Sanskritieed meaning, the 

ShiV* or the disciple.

So it is to achieve thla elm of gaining the saintliness

113.

that God has created a an, after passing the soul through
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various other apeciee such as worm, elephant, fish* deer, 

bird, ssrpsnt, bull, horse, rock, noun tain, vegetation, 

etc. Only after wandering through such eighty four lakhs 

of lives the sould has got the birth as a nan. So this ie
25the time to achieve the goal, according to the fifth Guru.

So again and again the Sikh Guru a remind the man, that 

It Is only he, uho is conscious of his purpose and advise 

not to forget to achieve that.

(2) COMPOSITION OF HAW8

Biologically man* a life starts from eperm and ovum.

This body takes its form in the womb from sperm of tho

father and ovum of the mother. To quota the fifth Guru J

You ware built uith the father's sperm and the
26mother's ovary in the fire of the womb.

Bhagst Be vidas da scribe a the composition of human body 

like thias
The body is the wall of water, supported by tho 

pillar of winds the piaster is of the ovary and the

sperm.
The frame-work la of tho flesh, bones and vain as 
Lo, in it resides the poor bird (of our soul).

This body is supported by food , which is taken in
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many forms and aspacially grain. Kabir says:

I seek no more than tuo soar of uhaat flour 

With a quarter seer of ghee, and a pinch of salt.

And half a seer of lentils too,
2BThat will support me tuo times a day.

The Adi Cranth also describes the physical develop

ment of man. Guru Nanak describes nine stages of physical 

evolution of man, in generals

At ten, one is a child, at twenty a youth and at 

thirty he is called handsome.

At forty, he is full, at fifty his foot falls back, 

and at sixty, old age comes on.

At seventy he loses his intellect and at eighty 

he cannot perform his duties.

At ninety his seat is on the cot and being weak
29he absolutely understands not what strength is.

The body of man is composed of five elements: earth 

(chart!). air (ftftwqn), water (fiffil)» riT* (iSOl) and apace 

(akaah). The ninth Guru says:

Of the five elements, 0 Wise ones, is our body
forged.3®

But at mors subtle level man is composed of spirit, mind 

and body. When we refer to a man it does not mean that the
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man is the body. It is not mind also. Than the c ueetion 

arlaes, where lies the man or I? Guru Nanak asks the 

question what dlaa at the tine o? death. Does men die?

To quote Guru Nanaks

The air, the water and the fire unite to create

the body.

Which playe (to the tune of) thy ever restlees

intellect.

The body is but the duet; the breath is but the wind;

Who than, 0 wise one, ever dius?

The death, verily, is of the Strife, of Ego, in

the min d.
31Dies not the Seer within thee-the undying Self.

The above text makes it clear that man ie composed of 

three things* body, mind end spirit (soul\ The body ie groat,

mind is subtle and spirit or soul is the ensenes, due to 

which both, body and mind, are functioning. Bhagat Kabir 

telle about such composition!
Within the house (of the body) is the house (of mind)

m 0k

and within it is the greet house (of soul). *

The great house (Param Kothl) described by Kauir is part
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of God Himself*

Says Kabir, this soul is the Lord's offspring.

It is stable like the ink uhicti con be erased
ijit

not from tho paper. J

Similarly thf? fifth Guru nays:

Our 30ul l'j tha imaga of the Transcendent God,

Neither Is this Soul old nor young,

Neither dies nor it goes.

Tor, since the begininglass time, it is Merged
in its self.34

So it Leccf.iea clear that till soul remaine in the 

body, the latter one the mind function, uhan it goat to ite 
Source (God) the body ceases to function. Soul is the 

motivating force in tine body. This soul ia transferred 

from body to body after death end it carries sameksrs 

with it,

(3) MATURE Of MAN*

Uhat is the nature of men? This question has boon asked 

since ages. Many e philosopher have answered this question 

in different manners. For Greek Philosophers, men ie a 

rati cm al being.

For Socrates nan is essentially good. It is only
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ignorance or lack of knowledge or lack of education that

oan cannot aee the goodness and does evil* "The view that

moral goodness is knowledge based on the assumption that all

nan are searching implicitly for the good, which, once they

see it, they will embrace. Wen cannot truly aee the good

and then do the evil* Contrariwise, failure to act
_ 35righteously is due to ignorance of what is right"* For 

this reason Socrates stresses on moral education of nan*

For Plato there are three categories of hunan mind* 

Out of these one is developed if proper education ia given 

accordingly* He assumes that human mind has these three 

categories) Reason, Spirit and Appetite* Reason is the 

foremost category of mind* This category produces the 

ruling class with all rational knowledge* The second 

category, i*e* Spirit produces military class and the third 

one produces the peasantry class*

Aristotle is also of the view that man or soul is 

essentially rational. But it needs proper education. "The 

rational aspect of the soul, by contrast with the irra

tional, is conscious and deliberate. It is developed to 

its full potentialities only under purposeful direction 

and discipline* Wan in addition to being vegetative and

appj otive- characteristics which he shares in some measure
•36with all vegetables and animals - is also rational*"
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"By nature *, Augustins Holds, "man is made for socisty 

and Harmony* To be fully itself, an individual soul will 

subject the Irrational to tHe rational, the fleshly appe

tite to the beatific vision. At the same ties, its 

perfect union with God will remain its equally perfect 
and harmonious concord with other souls* "**' for him human 

nature consists of dual character* One is that of body and 

second is of soul* The former is based on appetitive and 

possessive impulses of 080*8 lower nature* This state is 

not permanent* This is due to the result of original sin 

i*8•, disobedience of the Angels* When this state will 

pass away the character of soul which consists of pious 

deeds will start* These are two stages in human nature*

ftachiavelli*s description of human nature is quite

negative* for him man is self-centreo, aggressive, stupid

and irrational* He has love of novelty* Love and fear are

primary motives and fear is more powerful* Ha has love for

wealth* He is Jealous, ambitious and has a desire of being
38independent of others*

Hobbes' concept of human nature is that "man is

essentially selfish, contentious, quarrelsome, mean,

wicked, non-altruistic, non-rational, impulsive and self-
39centred •
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Locks’a approach is quite humanistic in character.

Instead of maintaining that man is merely an animal, Locke
An

holds that man is moral and a social animal. For him 

"human beings aro gaud, social, moral and rational. They 

are equal also, morally speaking. They are endowed with 

innate and indefeasible rights of life, liberty end 

property.

For Rousseau man hag two instincts: The instinct of
42preservation and the gregarious instinct. For Burke 

human wants demand right a which must not be denied.

Kant, iri hie book Fundamental Principles of the

Metaphysics of Horal a, writes, "Han's will is good not becauss

the consequences which flow from it are good, nor because

it is capable of attaining the and which it seeks, but it
43is good in itself, or bscausc it wills the good."

T.H. Groan and Herbert Spencer hold the view that 

man has inherent instinct of rights for which he has given 

birth to state to protect those. Fur Spencer there are

two fundament?! laws of human nature - (1) Low of free
/ a4energy of faculty and (2) the law of aoual freedom.

Both of these must be allowed to operate.

Bur trend Russell was of the opinion til at "Han is a 

combination of God and beast, a mixture of qod and devil „45
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Giblican concept is that nan was created as an image

A|S

of God, So it indicates that man is a moral creature uith 

intellect, capacity for feeling and a will.

In Islam, Allah created the man uith His oun hands4' 

end in a most noble image. To quote the Horans

”Ua moulded man into a most noble image,"

In Islam man is essentially good because, the Koran holds, 

Allah's oun spirit Ha induced in man. In the Koran Allah, 

while addressing to Satan, sayss

"When I have fashioned him (man) and breathed

of tty spirit into him.
Kneel doun and prostrate yourselves before him,"4®

The Koran also holds that little knowledge la given to the
fin

spirit. Therefore, it is prone to evil. In the Koran 

Joseph sayss

"Not that I am free from sins 

man's soul is prone to evil,"

The nan has bean given free will to choose whatever path he 

likes and will be Judged and given reward accordingly. To 

quote the Koran:
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Mlt (soul)* ahall ba requited for whatever good and
whatever avll It has dona."52

The nature of nan in Sikhism, has boon da scribed by 

many other revered writers from various angles, here ue 

ahall deal only with the aspect that is concerned with 

Political Science.

In Sikhism man is essentially good, he is like Cod.
Kafcir points out that man (soul) is the part of tho 

Supreme Soul or God.

Says Kahirt "This Soul is of the same essence

as la God,

And abides ever, as does the indelible ink on
_____ .53paper.

As explained in the above couplet man is like God. As 

God is infinitely good similarly is the man.

But due to Wavs and Haumaj man goes aetray. The tens 

Haumai consists of two words Hau and Hal, which means 

'I am'. Ordinarily it is translated as ego. Out ago has 

soma positive sense also, whereas this haumai ie totally 

negative. Since there is no exact equivalent of haumai 

in Englirft us may translate it as 'l-am-neaa'.
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Ordinarily man takes birth due to haumaj only (though

54this is not in the case of realised souls).

This haumal is like chains due to uhich man has to take 

birth. This haumaj travels with the soul of man from the 

previous birth in uhich he has not tried to renounce it 

and always has been in its grip. This travels uith the 

soul in the form of Samskara. This haumaj becomes the cause 

of births and deaths again and again. Guru Nanak tells:
cc

In Haumal one comes; in haumal one goes.

The second Guru describes the phenomenon as:

The trammel of haumaj is this that man again
56and again, enters into existences.

Actually God abides by the man but it is the haumaj 

uhich acts as a wall between the tuo. Hence the true 

relation and effect of the former on the latter diminishes. 

The fourth Guru takes God (Supreme Soul) as Groom and man 

(soul) as a bride while describing it:

The bride and Groom abide together,
57but between the two is thg stone-wall of I-am-ness.

The second is Maya. Maya is one of the basic concepts 

of Hinduism. But in Sikhism flaya has teen taken in a totally 

different way. The Gurus have studied Maya from various
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angles. One angle la the a an as of material possession.

Wan is attracted by material and wealth. This Wave takes, 

man astray. The third Guru sayas

The man of riches is blind and deaf,

For he hearkens not to toe Uord,
hie mind being filled with the noise (of riches).58

This Hava (riches) is such which invariably involves the 

exploitation of the poor. Guru Nanak writes:

Many, 0 many, have bean consumed and wasted

away by their riches,

Uhich one gathers not without sinning, nor
socarries along when dead.

Hava from another angle is attachment uith the worldly 

relations. Han gets involved in the worldly attractions 

and forgets to attain his final Goal for uhich he has 

bean sent to this world. The third is that the whole 

universe or creation is mays. This means that this world 

is transitory and one should not have any attachment to it. 

The fifth Guru beautifully explains mays in the Sukhmanls

All thy love of Haya is surely the love of illusion: 
For the (sense-pleasures) pass of forsooth.

Uhy, 0 why, thou lovest the passing shade of the

tree.

For, it goeth soon and thou comeat to grief.

All that seams, passes auay;
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Uhy than this thy love of Darkness?

Ha, who loves a wayfarer,

Uhat is it that he gets from him who comes
, . goonly to pass away,

Man is illusion ad and goes astray due to the above 

mentioned Haumai and flaya. He has to gat rid of these 

two. But, for this he has to pray to God and with His 

grace and personal efforts he can get rid of the two.

He becomes a complete man and man in original form. The 

third Guru asks man to recognise his true self after 

getting rid of his shackles:

0 my mind, thou art the spark (embodiment) of
filthe Divine Light; knou thy Essence,

Uhen man becomes like this or when he recognises his true 

self, man of this final stage is described in the Sukhmanl 

as the BrahmaInani. Such a man becomes one with God, He 
comes in his original form. So his nature also becomes like 

God, Though he does not become God ha becomes * Godlike*, 

Even at the stage of Guru Nanak, man does not become God, 
Bhai Gurdaa, the first Sikh theologian, explains it 
beautifully uhen he describes Guru Nanak as *Akal Ruo*

He calls Guru Nanak not God but the image of God, Actually 
soul is part of God and it is in His Image, The fifth Guru
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sayit

And our Soul is the Image of the Transcendent God.

Sue h a nan bee on a a totally fearless.

Again:

He, who neditates on tha fearless One* loses all
hie fear.64

essentially nan is free by nature. It was only due to Hautnal

and Wave, that he got into chains. He has got freedom of

till or actions, though not tail ini ted. Wan is free to

choose good or bed. This becomes clear when the Gurus

repeatedly advise man to follow tha right path. The fifth

Guru says that men comes on this earth to gain something

i.e., union with God but instead of doing this he starts
fifi

doing bad deeds and thus uaetss his life. Sheikh farid 

warns that men will have to answer for hie deeds to God.

So it becomes clear logically that one is answerable only 

when one has free will.

But at the same time man cannot have a total free will. 

According to Copal Singh, "flan can never have a total 

free will, it is impossible and absurd. However here 

before us us see men in pain and sin, end though being 

constantly warned by God within then, they choose Him not



and go their oun peculiar uaya lad by the Urit of ha: It 

(Klraj) which la part of thalr aub-conacious mind* Thora 

la, thua, an el on ant of choice uithln them, all the time 

to exercise their free will, however limited that freodom 

la, as la obvious to anyone with a little sense of hla oun 

Psyche". Da rah an Singh observes, "In the poetry of

Guru Nanak, there are frequent references depicting self* 

volition. There is no doubt that in the universal order, 

an individual is nothing. He has to move, feel and act 

in accordance with the universal order. He cannot change 

the universal order merely to eea that it suits him. Good 

or bad deeds are because of this order. But alonguith it, 

every man is endowed with a conscience, capacity to think 

and act. He has the power to develop a highly athicol and 

religious conduct. According to Guru Nanak, such a conduct 

with a spirtual basis, produces sternal happiness. But 

this power ie limited and is also dap on dsn t upon his grace.

Some of the checks on free will ara in the form of 

some social ethics. Only a person who meditates on God 

and observes such ethical norms and does pious deeds is 

a true man or s religionist. According to the fifth Gurus

Of all religions, this one is the purest!

That on a fladitatea on the Lord's Name and
69doe8 uhat is Holy.
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According to Sikh thought man is not complete without 

observing 8thics. Without observing these Nam Simran is 
of no consequence. In 3apu ii. Guru Nanak says:

Without observing good qualities not true
70devotion can be.

In Sikh thought ethics and morality form part of man's 

duties. Fulfilling his duties he becomes free. A 

complete man is always aware of his duties. Freedom of 
actions becomes his right.

About human freedom Rousseau observes, "Man is born 
free but everywhere in chains." To explain it from the 

Sikh angle we can say that man when born is essentially free 
but gets into chains due to haumaj and may a. Only after the 
True Realisation he can achieve real freedom.

(4) mti AND SOCIETY:
At the time of the birth of Guru Nanak, man had 

devaloped a conflict uith his milieu. Unable to faco 
the world he was virtually running away from the society.
The parsons who tended to be spiritual wore renouncing 
the world, living in forests and hili-tops.

Genuine religious feeling and codas of ethics and
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ceremonialism and fanaticism. Guru Nanak thus explains 

the situation!

Righteousness and the sans a of shame have hid
71them salve 3 and falsehood ualks abroad.

Priestly class, both in Hinduism and Islam, was 

exploiting the situation. The Guru points to the 

hypocrisy of the Brahmin, the Hindu priests

They tax the cou and the Brahmin and uith the 

cow-dung they hope to save themselves:

They wear Dhoti, the frontal-mark and the rosary 

(like the Hindu), but they eat the barbarian's

(Muslim's) grain.

Uithln, thay worship (their idols); (outside),

they read Quran, and observe the Coda of the Turks.

Shed they Deceit and Hypocrisy, 0 Brahmin,

For, it is through the Lord's Name that one
72

suims across.

The Muslim priest or the Dari was no bsttar. He too 

wore the cloak of religiosity. He tended to bo religious 

but was misusing hie Judicial power to make money. Guru 

Nanak tells;
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D•cowing a Judge, h« (Oazi) aits to administer

*

justice.

Ha tall a rosary and mutters Cod’s Nana.

Taking briba, ha do a a injustice.

If some one asks him, than ha quotas said reads
73out some aphorism.

Guru Nan ok tails about both Hindus and Muslimas

The man-eaters (Muslim) say the (Five) prayers l 

And they uho wield the knife wear the sacred

thread

And in their homes do the Brahmins blow the couch

(for prayer),

But, they too relish the same testae.

False ie their stock, False their trade.

Yae, they all fill their bellies through Falsehood.

The sense of shame and honour from than is far
74

removed.
75

Others, whether Hindus or Muslima, are but praters.

Not only this but both the Hindus and the Muslims 

were fighting with each other. Hindus called the Muslims 

as Malechhaa or the barbarians and the Muslim called the 

Hindus as Kafir a or the infidels. Bbai Gurdas tells 

ua that both were fighting each other, leaving aside the
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76truth. The Muslims, being a ruling class had thg upper

hand. The Muslim rulers destroyed the Hindu temples and
77built mosques thereon.

The Hindu society was badly divided into four castes 

and many sub-castes. The low caste Sudras uere ill-treated 

by the other three castes. Position of women was not 

better. Purdah and Sati systems were in practice.

It. was in this n.ilieu that Guru i'Jmak came to the

scene. He condemned the policy of renunciation. He

preached to live pious and social llfe.0na nust not run

away from this world. Running away to forests is no

solution to the sufferings and problem®. He criticised

the Siddhao who were some-whet spiritual peopls but had

run away to the hill-tops. Bnai Curdas tails in his Wars

that GuruNanak condamned their pal lev of renunciation.

He asked thorn to go to tha world and work for raforming
7Bthe society. The fifth Guru supports it:

He who, night and day, chants

the Lord, remains detached i;

.ml/ the praise of 

hi a household,

gets salvation 79

The tsnth Guru, Gobind Singh also reject 

beautifully explains tha true 5?nyas:

ranunciation and
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0 nan , prscfJao £rie ft thi? y' W *im jf •

Consider thy hows i altogether 03 the forest.* 

and remain an anchoret et heart*

Rake continence thy netted hojr* union with God 

thina ablutions* thy daily roligioun duties the

growth of thy nolle,

Divine knowledge thy spiritual guide; admonish 

thy heart and apply God's nans as ashes to thy body

Cat little* alaep little* love nercy and forbearance. 

Cver practise mildness and patience* and thou 
shall be freed from the three Qualities (of nays), 

Attach not to thy heart luet, wrath, covetousnors*

obstinacy *nd worldy love#

Thus dh It thou behold tho ftn.il Icul of thia world*
anend obtain the Supreme fleing.

in early Vedic society also married Ufa was treated 

as a battar life. In the Mt.US&yf.,,MK** *«
fit

mentioned th: t *« parson* who Is unmarried is unholy!

Accor dir. u to ihe A v gate, the ho.ty b-vk of Zo-onutriana, 

oblations offered unte <30ds or ancestors by 0 maiden or
B2a bachelor are unacceptable to them.

Then our Gurus advocated equality among at human 

bain ns. They ouirightly rejected cna-.ti and other systems 

which tended to divide the human beings. Kabir gave the 

massage of fatherhood of God and brotherhood of man. To
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quote hint

First, Cod Created Hla Linht? and from It were

all men mades
Yea, from Cod's Light came the uhole universes

03so, whom shall ue call good, whom bad?

The fifrh Guru says:
Q A

Thou art our only Fatherj We are only Thy children*

Guru Goblnd Singh, the tenth Raster claimed:

Some men are Hindus and others Rusalmana; 

among the latter are Rafazias, Imams, and 
Shafais-

knou that all man are of the same caste*
Karta (the Creator) and Karim (the Beneficent)

are the same,
Razsk (the Provider) and Rahim (the Merciful)

are the sams|
let no men even by mistake suppose there is

a difference*8®

In Sikhism, a true spiritualist never makes distinction 
on the basis of caste, colour, creed, race, religion and 

sex etc*

Skhism lays great emphasis on honest living end
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earning ona*s livelihood through honest means. Thera is 

no place for parasites in Sikh Society. The Gurus 

forbade accepting of alma and using the offerings to the 

religious places for persons! ends. Guru Nanak says!

And, though proclaimed as a guru, begs from

door to door,

Never, 0 man, should one fall Idle at the feet , of
such a one.®®

Guru Nanak instructed us to earn our livelihood through 

honest means!

He alone, 0 Nanak, knows the Uay,

Uho earns with the sweat of his brow
o7end then shares it with the other.

The Guru condamned life of a parasite. He forbade us 

to have an eye on the others* eamingsi

Saith Nanaki To grab what is another's is evil,

As pig's flash to the Muslim and cow's flesh to
the Hindu,00

Out Sikhism also lays great stress on helping the 

needy and the poor. Guru Nanak advised to give in charity
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0*7sows part of the honest earning. It uaa this practice 

of giving part of one' a earning for the welfare of others 

which later lad to the system of Paewand- Every Sikh has 

to give one tenth of hie income as a donation to the Guru 

which ia meant to help the needy and the poor.

Pa aw and la considered essential for every practising Sikh. 

This is sharing of one's earning which is called Vand 

Chhakna in the Sikh dialect. Another feature of Vend 

Chhakna is ths lanoar system or panoat. The importance of 

lanoar grew at the time of the third Guru, Amar Da®, Ho 

made it compulsory for all visitors to partake lan oar 

before allowing an audience. According to Sikh tradition 

emperor Akbar took food in lanoar.before paying obeisance 

of Guru Amar Dae. So service to community and mankind is 

one of the basic features of Sikhism. It has got so much 

importance that, according to Guru Nanak, one can find 

place near God only with the service to mankind. He sayet

He who dedicatee himealf to the service of others

in the world,
Q9He gets a Seat of Honour in the Lord's Court.

A Sikh is also supposed to protect the weak and the 

defan cel ass. The ninth Guru, Tegh Bahadur laid ctoun his 

life to protect die religion of the oppressed section.
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The sixth and tenth Gurus took to sword for the soke of 

extending protection to the oppressed section of society.

The Sikhs were advised to^ear sword or *Klroan*, as hie 

dress, which literally naans to protect the honour 
(Sima ♦ ««y it be of others or of one's own. Out

the Gurus did not forget to servo even the wounded foes in 

the battle field. The example of Bhai Kanahia can be well 

cited. He used to serve water to the wounded persona in 

battlefield Irrespective of their allegiance. The Slkhe 

objected to it and reported the setter to Guru Goblnd Singh. 

On asking, Bhai Kanahia told that he saw the image of the 

Guru in all persona alike, for him there uas no enemy.

The Guru not only praised hie action but gave him the 

medicines also to give It to my of the wounded persons, 

might he be of the enemy's army. Guru Go bind Singh not 

only preached hie Sikhs to become saint-soldiers but himself 

became a true ideal.
(5) THE IDEAL AND ITS ATTAINMENT!

According to Guru Nan ok God has created this world to 

make a personality of a complete man whom he calls as 

Sant (eaint). Ha eayet

The Lord haa created these three worlds to make
30the personality of a saint.

So with this purpose man was also created. All over the
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Adi Granth it la found written that this human body ia 

given to the soul to achieve this elm of * Santhood* - 

the complete man*

Human sould it the part of the Supreme Soul i.e^

Cod* Says Kabirt

This soul ia the Lord's off-apring.®*

It ia the law of nature that everything tends to go 

to ita source* The source of water in this world la ocean* 

Uo see that all the water flow in the direction leading 

towards the ocean* It always travels downwards* All 

the rivers flow in this direction and ultimately fall into 

the ocean and become part of it* The tenth Guru supports 

this phenomenon when he says that all the aparka come 

back to the fire, all the particles of dust coma backinto the 

dust* Similarly as our soul is part of the Supreme Soul 

it tends to go back to its Source* The Guru writes:

As from one fire millions of aparka arise) 

though rising separately, they unite again

in the fire)

As from one heap of dust several particles of 

dust fill the air, and on filling it again

bland with the dust:
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So Pron God’s form non-sontian fc and sentient 

things nro mainifsated, and, springing Prom Him
njshall bs united in Him again*

It is the logic oP things that our soul has to norga 

ulth the Supreme Soul sooner or later. The souls of 

saintly figures like Kabir and Nanak have already merged, 

souls of many are travailing in that direction. Every 

one hae to pass through the stags of such groat persons 

one day. The only difference is of our delay in adopting 

the way of such great personalities.

Virtually, the whole of the Adi Cranth tolls ua 

what ia our goal, hou to achieve it, ubat are the 

hinderancea on the say, and hou to overcome those.

All these are instructed to us uith proper illustrations 

from the history or mythology.

The Ideal: The ideal is explained differently by all 

the religions and schools of thought. Blinmaa calls it 

mukti by getting into the heaven or the juareo; according 

to Nvava and Vaiaaeak it is tha releaea from the causes 

of sufferings; Sankhva calls it detachment of Puruah 

from Prakrltii Bud chi am calls it Nirvan. Gaini am calls it 

to attain the staga of Ginn.
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Put Curt* Pmok ?»y s:

I eaok no dominion, nor Deliverance, for I cravo
93for nothing but the Love of Thy Lotus-Fnet. a

This uaa the level of hie saintliness or love and devotion 

for hla Lord. This is the stage which us have to seek for. 

Love for the sake of Love should be our goal. Uhen any 

feeling of getting anything, may it ba of the highest 

level, cooes,then the love ia not true, it demands 

something. True love has nn demand. Sheikh Farid 

boautifully expresses this thought:

0 Farid, where there ie greed to get something

in exchange there le no love.
94Uith such greed falsa is the love.

He says uhen one* s desire to get something, though of the 

highest level, is not fulfilled such false lova will 
be finished.9®

ftt&ls above stage one is in tune with Cod, nay he 

becomes one uith Him. He even shads the desire for fluktf 

and wants only love, through Na«-Slmran. The fifth Guru 

thus describes this state:

Not myriads of heavens can SQual (the Lord’s)

Name:- (Blest uith it), the Uise one sheds even

the desire for emancipation.
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Exactly like this Kabir had risan above tho desire of 

heaven and the fear of hall. This is uhat ho telle ue 

about hi a own atate of mind*
Kabir has risan above (the desire of) heaven 

and (tho fear of) hall by the Grace of God,

And now he lives Intoxicated utth the Lord's
QfLotus-feet, in the beginning as at tho end.

So ue cone to the conclusion that oneness uith God

is our aim. This has besn expressed in many other synony

mous terms such ae Chauthspad

SahaJpada. Sachkhand. Opening of Pa saw .ftatt etc. Guru 

Tagh 3shadur, cells it Nlrban. Though these uords have

been i from different connotations but in the

these have bom used only for oneness with God.

ATTAINMENT*

In Indian philosophy there are three margast Karma 

Plaroa. Bhaktl Paros and Liven Paros. These three are not 

absolutely exclusive of each other. In Karma flaroa. 

deal rale 8s actions are emphasised. In Bhakti Marcia the 

devotee presupposes some incarnation of God as absolutely 

perfect cod considers himself extremely insignificant, 

humble and meek. The third is the Gy an Marcia. advocated by 

Samkara, in which man is to realise God through knowledge.
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for this sdiool of thought the causa of suffering is due to 

iiavfi or tUuslon, which in turn is due to ignorance or

Avldva.

Nan Haros of Sikhism dbas not -eject those three 

outrightly. Sons good features of all the three marges 

are embodied in Nam Harga. But in Sikhism Kama is not 

absolute. Only by doing good actions man cannot attain 

oneness uith Cod. Sows trying oro is required arid that is 

Nam-Siraran uhlch is primary. Good actions, though not 

negated, are secondary.

All other rituals and Kamae are useless without
the Lord’s meditation.^®

About the Bhaktl flaroa Sikhism does not con damn the 

true devotion but tho theory of incarnation of Cod and idol 

worship end dances etc. in Chafcfl are not approved by the 

Sikh Gurus. They preached Nlroun Bhakty like Kablr did. 

According to Guru Nanaks

Yea, Uiee ie not the who destroys his wisdom in

Strife.

Through Wisdom, one Serves God; through Wisdom,

onn Attains Honour.

Through Wisdom, one Realises what one reads;
gothrough Wisdom, Charity comes into one's mind.
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However, the Gurus attach no value to knowledge which is 

without Nam-Slmran. Such knowledge leads us nowhere. The 

third Guru sayst

The world is like the crow: it crows out its wisdom, 

But its within is filled with Greed, Falsehood

and Ego.

So know ys, that without the Lord’s Name one's
outer show is exposed in the er«d.^u^

The fifth Guru mokes a clear statement:

Be one handsome in extreme, of high lineage, 

Endowed with intellect, greatly learned in

theology, wealthy,

Without Love for the Lord, saith Nanak,
101Reckon such a one as dead.

The Gurus also 

Samkara' s Gian

t! con damn e d outrigh tly tha tan doncy of 

Maroa towards renunciation. Tha ninth

Guru clearly says:

Why goest thou, 0 men, to search God in the forest? 

God, chough ever detached dwells everywhere and
abides even within theo.*^*

A true for'-' of 5anyas is beautifull y depictc?d by Guru 
Gobind Singh in the Dasani Granth.^^
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ttm nARGAi

While the cone apt of Nan la a topic for uidar 

discuasion hare ue ara concerned only uith ita practical 

aspect i*e* Nam-SI tar an.

Aa already discussed, the aoul takas birth in some 

form because of haumai. If one is to transcend such births 

aid death, the causa of which is haumai. than one has to 

do Naw-Slmran. uith His grace* Guru Nanak explains in 

Asa Ki War that hou this hauaai is to be overcomes

The trammel of ago (Haumai) is this that man

again and again, enters into existences*

Ego (Haumai) is a chronic disease, but it has also 

ita curing medicine*

If the Lord be in Grace one practises the Uord

of the Guru,

Says Nanaki "Hear ya man, thus is thie malady
cured* **0’*

So it ia practising the Uord of the Guru which is called 

Nam-Simran which makes the man to transcend haumai and 

helps him become one uith God*
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According to Sikh Ian, the human bod/ is given to the 

soul as an opportunity to do Han-Slmran and attain liberation. 

Virtually the uhols of the Adi Granth is dedicated to 

this aspect. It telle the goal of man and how to achieve 

that Coal, i.e. through Han Slnran. of course on the Word 

of the Guru and with the grace of God, The fifth Guru 

tell4 that the human body is given to us aa a chance to 

neat God, He tells*

Thou hast obtained from thy God a human's body,
How alone is the tine (turn, opportunity) to

att ain to thy Lord,

Of no avail are thy other uorkst

Join the Society of the Holy and utter nought
but the Lord's Nana,*®*

Kabir sayet

Through the Guru' a Service, Devotion (to God)

welled up ulthin ne,
And (through God's loving adoration) I attained

unto human birth,

Even the gods seek to be em‘odied like us humane*

Than uhy dost not thou, 0 man, Con template thy

God through this priceless body?
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Yea, Quell thou on God end abandon Him not;

For, the Attainment of God is the object of
human life.*®®

The hymns of Guru Tegh Bahadur, the ninth Guru very forcefully 

remind ua of our Goal and to achieve it through Nam-Sltnran.

Thou passed through myriads of births, age after age 

and then thou uert Blest uith the vesture of con.

Says Nanaks "Mow ia the time for thee to meet
thy Godsuhy dost thou Cherish (fladitati* on) Hie not?*®®

Againt

0 Saints, Utt er tha Praise of the Lord.

The life of man is priceless! why waste it
in7auay in vain.

It is believed that birth in human form is a chance 

to do N ami-Si a ran. The first thing man has to do is to get 

initiated. Because uithout a guide or Guru one cannot 

progress in Nam- Sim ran. It is the Guru who leads us to 

God through Nam-Sim ran. It is the Guru who mak^s us to 

do the Nam-Simran. Uithout Guru this cannot be done. It 

is he uho unites man uith God. The fifth Guru sayet
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Bo not lad astray by the 111 usion of tha world, 
(And know thou that) uithout tha Guru, no one is

\
/■ •Parried across (the Sea of Existence 

Tha Guru shows tha Path to the strayers.

And pakea one forsake tha Other, and be dedicated 
to the Lord* s Worship (i.e. “ — 04----- ' *°®

He further says that the Guru acts as a Mediator between 
the pen and God* Ha says:

I’ve seen the Guru as was his Repute:

The Separated ones he Unites with God and ia 
an intercessor at the Lord’s Court.*0®

Even pore clearly he tells that uithout tha Guru’s 

initiation and instruction one cannot have the Divine 
knowledge.**0

So it is the Guru who Makes us to aeditate on His Nape 

and leads us further to Divine knowledge and aakes us one 

ui th Go d.

Now tha question is how to do Nap 31 w ran? Guru Nanak 

explains it very clearly in Daouli that at the first 
stags one is to repeat the Naas (or the Gurwantra which 

is given at tha time of initiation, by the Guru) again
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and again* Ha say at

Uara man* s on a tongue to become a hundred thousand,

And even twenty times that|

tier a each such ton gu a to utter the Lord* a '* as o-
111Supreme a hundred thousand times each instant,

Kabir tells the way while gluing the example of Ohru and 

P rah lad. He say at

Contemplate thy Lord in the sane way,
112Aa did Qhruva and Prahlada Quell on their Lord, *

So it ia clear that while starting, man is to repeat it

by tongue several times every day especially in the early

morning hours. Because at that time there is complete

calm and quiet and our mind ia fraah, Ua can pay more

devotion and attention to Nam-Sim ran without any disturbance.

That ia why the Gurus also laid stress on rising up early
113in the day,* With the passage of tints and more and more 

time devoted in Nam-Slmran with devotion one'e spiritual 

stage atarta rising. With man’s efforts and Guru’s grace 

there comas the state of effortless Nam-Slmren. At this stags 

man is not to put in any effort* It is an automatic 

process. One even hears some unrecognisable voices which 

is Nad which after more and more efforts, labour, devotion
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and self-* sure an dor to tho Will of God bacons not only 

cl sari y audlbla but also cons undsr control and on a can 

hear ths Nad of ana's cholcs Just as a radio frequency 

can ba channad to oatbh any station of one's choice 

whenever ona fnols like. This la the stags of Brahma Inanl 

described by the fifth Guru in Sukhroanl. This gives the 

foaling of Visaed (wonder and bliss). With Nan-Slraran 

moral qualities automatically start developing in the 

nind and nan becomes morel. Godly attributes start 

accumulating in nan. Thera comes unity and purity in 

though to, words and deads. 0ns transcends Haunal and 

other negative qualities, flan becomes free and his mind
tw

is cleansed. With th • transcendence of Hauaai one 

becomes one with God, which is man's final Goal.
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CHAP TEH V

HUf^AW RIGHTS IN SIKNI3W

A right la "just and fair claim to anything uhateverj 

pouer privilege ate, that balongs to a parson by lauv nature
iof tradition; also that to which on a has a juat claim. * And 

Human maana pertaining to mankind.

In the pra-historic times, the eldest mala mamber had

absolute rights over his family. The individual living under

him had to surrender their individuality in return for too

security. The hood of the family was called Patriarch.

According to Homer, "It was his authority to glva law to hia
.2children and to hia wives." He ruled over hia wives and 

children. Thera was no question of any rights to individuals. 

Uith the passage of time slavery system started, flighty 

persons started keeping the other parsons, who were mentally 

or physically weaker, as slaves. 'If there wns one institution 

which was really common to all people of antiquity, it was
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Stoics like Zeno, Cicero, Sonsen uere of the view that, 

"according to the iau of nature, all human baingo aro 

equal despite the difference in languages, nationalities 

and races. Ail can lead universally one kind of life 

i.e.t a life according to Hoason. The civil laws of 

various states cannot separate then rather they should 

conform themselves to the Lou of Nature.* The Stoics, 

therefore, drew the conclusion that man should stop living 

as cltizsns of various atatas, under difParent conceptlons 

of Justice and law. Hathsr they should live as citizens 

of ona world under one Lao of Nature. It la for this that 

tha stoics propounded their concepts of universal brother

hood and cosmopolitanism. As members of one great family
fi

all man are brothers and equals and have equal rights."

Tha stoics left an indallbls impression on tho toman 

philosophers. Cicero talked of equality and costnopolitanian 

of men. Son sc a stressed tha right of nan and said ala vs 

or fee-man ail must be treated equally.

Saint Augustine introduced tha subject very early in 
the City of God.9 The central then a is whether there can 

ba a popuius without justice. In Cicero's dialogue 

Oe Hepubllca it is written- "a people is a multitude of 

men or an assembly associated together by a common acknow

ledgement of right (juris) and by a community of interests'.



Augustin* thin proceeds to Interpret this Ciceronion eta te

rn ent. "3uria' derived from • jus' , means 'justitla'- 

"rlghteoueneee" or "justice," And he la et peine to shou 

that he d believe* Cicero meant 'vera juetltie*-true 

righteousness or justice. If legal right must be based on 

* Justitis* and ' justitia' is, in fact, * vera justitia', then 

one vital aspect of 'vera justitia* is surely the recognition 
which men must accord to the one true God."*® For 

Augustine where rights and justice are taken away, the 

kingdoms are great robberies.

Thomas Aequlnas acknowledged the 'equality of all 

men' end such other rights as were necessary for the 

development of their personality.

Thomas Hobbes uas of the view that "the individual was 

a creature of passions and moved more by instinct than 

reason', all his activities were centred on two focal 

points that is eelf-preservation end the pursuit of felicity. 

Hence in the state of nature individuals definitely had the 
right of lifet liberty and also to some extent property,"**

3ohn Locke uas one of th* greatest individualistic 

thinker. He preached that the earth and all the 

institutions thereof ware made for the individual and not 

the individual for them. Hobbes was also an individualist
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but he (Lock*) uas also authoritarian and an absolutlatf

uho would compromise his Individualism for ths sake of

discipline or ordar in the state avan. The only precious

thing for him was the life of the indlviduala for which

he would allow his indlviduala the right even to resist the

state. Afterell,man would require his liberty, property

end other facilities like laws, impartial judges etc. in
12order to lead a good life.

Situation started changing materially slowly which 

inundated the world with new ideas in all spheres of 

human life. In England authoritarian activities of ths 

king Henry XX were resented. The king was forced to sign 

Flogna Carta in 1215 A.O., said to be the first mil a-stone 

on the roads of liberties of the people of England. Ulth 

this no freamon could be captured or imprisoned or outlawed 

or exiled or in any way destroyed except by the lawful 

Judgement of hie pears only. The right of justice uas 

not to be denied to anyone. Plagna Carta set a new trend. 

Then came the Petition of Rights in 1628.

As and whan any political philosopher propounded any 

theory cm human rights, the change started. With Hobbes 

and Cocke's efforts came the Bill of Rights in 1689. King 

3 am as XX fled and Uill lam and Nary signed that 0111 which
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gava a any rights to the Parliament, a houee chosen by the 

people. With Rousseau came t a French Revolution and the 

French Declaration of the Rights of Plan caaaein 1789. In 

1793 more rights such as right to real at oppression, freedom 

of the press and other civil and political rights were added.

THE INDIAN PERSPECTIVE.
w

Ancient Indian political thinkers approached the problem 

from quits a different perspective. They usually described 

not the rights of the citizens, but the duties of the state; 

the former ere to be inferred from the latter. "Us are 

quite in the dark about the details of the political life in 

the Vedic period. At that time popular assemblies (samities) 

existed and controlled the king's acticity. It is quite 

possible that not all the Inhabitants had the right to become 

the members of the eamitl; only it mmay have constituted a
13privileged class corresponding to the aristocratic order.* 

Equality of all citizens before the law did not exist in 

ancient India, with Brahmins being the privileged claas.

"Plahabharata and Diochanlkava tell that there prevailed 

a golden age of harmony and happiness when people led happy 
and peaceful Ufa. thou.^i no government existed (in ancient 

India) to aas that the laus of nature ware rasp acted and
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. 1*
followed*

La tar, in tha times of Hour yon rulaf 'ftsgasthenes

leaves no doubt that peace, proeperity and contentment
ISprevailed throughout the empire," A eh oka worked for

the elevation of hie eubjecta and for recognition of the 

sanctity of life. His policy of non-violence led him to 

enforce law for the sanctity and security of all living 

creatures. In short people enjoyed many rights In the 

Higdu empire.

With the advent of the Ptuslim rule, In tha Delhi

Sultanate period the life of Hindus became miserable who

did not get much rights especially the right to freedom

of practising religion, A tax on their religion called

3azia was imposed. It is so said that "if the revenue

collector spits into a Hindu's mouth, the Hindu must open
his mouth to receive it without hesitation."*® 

religious and cultural and even social rights of the

Hindus were taken away. They weremide to lead the lives

of slaves, FI any a time there were massacre of Hindus,

The invasions of Changlz Khan and Timur made the condition

of the Hindus more critical. Pi any of the Hindus were

forcibly converted to Xslam.

Guru Nanik condemned the atrocities of the rulers of the
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Delhi sultanate and la tar those of the Mughal 3. He asked 

than to provide the subjects with certain fundamental 

rights uhlch any human being ®Ust get. Soma such rights 

can be taken out from the Sikh literature aid history. 

These are described as under:

(i) RIGHT TO FREEDOM OF HELlCIOWt

This was the right which uas most forcefully 

advocated by Sikhism. It uas for the sake of this right 

that the ninth Gurut Tegh Bahadur, laid down hie life in 

167S in Delhi. Some Brahmins from Kashmir approached 

him to save them from forcible conversion to Islam by the 

tlien ruler. The Guru himself uas not a believer of the 

faith of those Brahmins but he Stood for the right to the 

freedom of practising any religion and laid down hia life 

for the cause. The tenth Guru writes about thla martyrdom 

in hia ecMspoaition eallad Bachltra Wataki

It uaa for cake of tha aacred thread and the 

frontal-mark (of the Hindus),

That he performed a great act of chivalry.

He suffered martyrdom for tha aaka of Religion.
17His head ha gave but not hia determination.

In Sikhism tha main objective of man la to attain 

oneness with God. God crsatsd tha world for this vory
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purpose only i,e,, to create the personality of a 

complete nan or saint. This is tha religion of man.

For the achievement of this objective the right to 

practise the rail ion one uontg, is very important. The 

choice should bo of th« mar! himself. The third Guru 

prays to Gods

Through whichever Ooor it (world) comes unto Thee
Mvs it that wise, pray. 8

Guru Nanak condemned the rulers of hie times who 

took sway this right of tha people* especially that of the 

Hindus to practise their religion in their own way. He 

severely criticised the policy of levying tax on the 

temples and the religious rites of the Hindus, Uhlls 

criticising such tax he sayss

And the (Hindu) gods and temples have bean taxed
IQ

such is tha current uay ;

Bhai Gurdas, the Sikh theologian end e con tamp or ary 

of the fifth Guru el so condemns the destruction of 

places of worship of the non-ruling class. He condemns 

in hie first *Ver* the destruction of Hindu temples by the 
nualim Rulers,20
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In tin* western school of thought many thinkers 

advocated the right to the freedom of religion.

Though Plato uas a great supporter of justice in his

ideal stats but In older age he held the vleu about the

religion in his book The Lawq that "in sub-ideal state

religion i3 subjsct to the regulation and supervision of

the state as Education is*. However Plato forbids the
21privets rsligiouo exercises." “The Chriatlane emphasised

2that spiritual side of *r,an was beyond the scops of the stats." 

According to saint Augustine* the individuals need fcho 
security end order thich it (state) provides in order to

to free from disturbances aid molestation in the performance

of their religious duties, ,23 ffachlavelll advised his

fictional Prince to respect the religion followed by hie
2Aeubj sets.

Dean Bo din propounded religious toleration as a matter

of policy becauee during his time (1530-1596) an scute

civil war was going on in France. He believed that the

stats should allow all types of religious sects to flourish

in the territory of the st te and must not impose any
, 25religion of its own on the population.

Thomas Hobbes uas of the view that the Individual 

must have full liberty in the sphere of faith. "Leviathan,
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(hie composition)*, wrote Hobbes, 'cannot oblige men to

believe, thought is free* Usyper says, he is an opponent
of all authority in philosophy, belief, opinion,"^®

"Locke is in fact the first of the English thinkers the

basis of those argument is mainly secular. 'State will
27not interfere with anybody's soul."

Prof. H.3. Laski, e British thinker, referred to 

three aspects of liberty and those wars private, political 

and economic. "Private libsrty means ths opportunity to 

exercise freedom of choice in those areae of life there the 

results of my sffort mainly affect ms. Such e thing is
2Qreligion and the state should not interfere In it.*

After tha &eccnd Uorld uiar this right use included in 

the Universal Declaration cf Human lights by the United 

fictions Organisation in 1948. Article 16 of this 

Declaration reads "Everyone has tha right to freedom of 

thought, conscience end religion| this right includes 

freedom to change his religion or belief, and freedom, 

either alone or in community with others and in public 

or private, to manifest hie religion or belief in teaching,
29practice, worship and observance." Now this right has

bean included in the constitutions of many countries. In

Indian constitution also this right la granted by articles 
OK— on 30mi Up** mXd •



(2) CULTURAL niGKTSi

The Gurus BdwuCrtw*rf ih* fmedon of culture. flan 

should b« fruo to follow thaculturo or his choice and 

to apeak thto language he likes, There -should not ba ar.y 

in terference frow the Guru fJanek forcefully condemned

th»i rulers of hia time for imnoaing thoir culture and 

language on thn public, Tha Hindu culture end their 

Sanskrit language was locked down upon, H® even condemned 

the* Hindus for changing their culture and language under 

the influence of the ruling ftuelim clast. Euan the go da 

were changed. To ouota Guru ”anak*

flow that the turn of tha Sheikha (flu-slim divines) 

hnn cone, the Prinal Lord in called Allah*

And fehf? (Hindu) goefn aid tetnploo hava bean innate

such is tht- ctirront way i 

?h* ablution pot, tha prayer, tha prayer mat, the 

call to prayer, have til assumed the fluelim 

garbs even God is nou robed in blue (like

the Hugh ale did).

And men h@ve changed their tongue and the flualira
31way of greetings prevails.

In 'Asa Ki War* eleo Guru Nanek condemns the change of 

culture by the Hindus, He eayes
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Uhe (Hindu) Decked Himself in (the nu£iim)blus

and assumed the attri butsa ef a Turk and a Patti an. 

Thay aaek approval ef the Muslim ruler a by wearing
blue.32

In modem tinea cultural rights have been granted

by U.N.O. in ariticle 2, 16 and 22 of the 'Universal
33Declaration of Hunan Rights' which were declared on 

Doe. ID, 1948.

In the Conference of taligion and Peica held in 

Kyoto (Dapan) in October, 1970, It was declared - "Members 

of thia Conference urge religions to use all their moral 

weight in bringing about an and to cultural discrimination 

which deprives the common patrimony of humanity of the
34cultural riches acquired ao slowly and so laboriously."”'^

Article 29 of the Indian Constitution guarantees

cultural rights to all citizens. The article reads -

'Any section of the citizen a residing In the territory of

India or any pert thereof havino a distinct language,

script, or culture of its own shell have the rights to
.35conserve the some."

(3) RIGHT TO BASIL HCCE35ITUS

In ancient India .ha rights of peopla wars taken as
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the duties of the ruler. The state uas to promote Oh arm a. 

Artba, Kan ft» fiokhsha. In die sphere of Artha came this 

right of the people to hat/e employment and the things of 

the ba«ie need, "Ihs state, however, use to sacuro not 

only the moral but eleo tiie raatorial wellbeing of its 

citizens. The kingdom of king Pnrikahit, idealised in the 
Atharwaveda (xx.127), flowed with milk and honey. All 

sound welfare of ths public uaa clearly regarded as the 

chief atm of the stats Airing the Uedic end Upaniaadic 

ages, i.a. down to c.600

In Sikhism it Is ths right of the human being to net 

the things of basic need. The mean a of subsistence are §lon 

by God to His creatures as the filth Guru suya;

In every hone rings the Praise of this King 

in every hone are man zealous of Him,

He first Provides succour and thereafter ersateth
37ths creatures.

Keoir, while addressing God, says that ths things 

in' basic needs are his right* If the latter will not give 

it, tha former will eak for it. Ha demands almost all tile 

things of basic need, ha says:

0 God, I can worship Thsa not on a hungry stomach*

Hera 1 give back my rosary to Thae.



0 Lord, hou can I puli on with Thee?

*vut# if iiiou 'ivoat rict Thyself, I’ll uake a

demand on Thee.

1 (390k no wore than tuo soors of uhaot flour,

With a quarter seax of ghoo and a pinch of salts 

And hal” a nesr of lentils too,

Thai I can eat »y fill tuo tines a day,

1 seek a couch too, supported by four legs,

And a bedding alto, along with a pillow.

And, shall 1 ask not for a quilt too to cover

my body,

f>o th*t attuned tc Thao I worship no one but Thee? 

f!t>, no, I*wo shown no covetousness.

Ohonna, in the Adi Granth, has also demanded for 

certain basic things of daily need aa n matter of rlc^t. 

Ha eayet

X beg of Thee to Bless me with flour, lsntile

and ghee.

That my heart keeps ever pleased with Thae.

And X beg to thee for silken wear and also

footwear,

And the foodgraing too, grown by tilling the

land seven tinea over.



Anri* hark, I oak el«o for 0 <r5ich e, ou an d a

buffalcv ieo,

And a fina Arabian horse Tor wo to ride (through

Thy urcnderous earth)

And I e»k for e dutiful wife to look after my

household:

These >rc the nee do of po which I seek from
39Thea, 0 my Beneficent God*

Hie fifth Guru puts « precondition on this right i*e* 

remembering the lima of God, He says if one remembers 

Hie Name then one has every right to gat the things of 

daily nued, svun to aOmo extant tiis thin or, of enjoyment* 

tie «oy«»

(^sksnoot the Lord) Uboee srs ail the gift

which ue receive*

Thirty-six kinds of delicious diets to eat, 

comfortable couch32, cool ui id, peaceful
dQrevelmentg and enjoyment of sweet pleasure*

I El v> it is v:he duty uf every 3ikh to give Wile

*!» ipt tv ill fellau-oan. Evan if some one is unable to do

any work nr bay not got; my arn 'lcymant, it ia the duty of the

others to look after him. It woe for thie purpose that the
ay atom of •Oasuand* (to donuts one tenth of the total income)
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uaa started* I sas only to give the due right to the 

needy person. Guru Nanak gave the idea of earning one* e 

livelihood through rightful means and to give aoee part 

of it as donation or charity.

He alone, 0 Nanak, Knous the Uayf

Who same with the euaat of his brou and then shares it
11

with the other (the needy),

Ravi dee depicts an ideal state uhare this right of 

the citizens is well protected and an get uhat they need.

There abide only tne rich and the satiated.

In the U.N*e Declaration of Human Rights43 in 1948, the 

right to employment and the things of basic need have bean 

included thersinunder articles 23 and 25,

(4) RIGHT TO JUSTICE!

In ancient India it was one of the fundamental aims
14of the state to promote charms or justice. In Vedic 

literature peace, order, security and justice uere regordod 

as fundamental aims of the st^te. The king or the hand of 

ths state was to be like god Varuna, the upholder of the 
lau and order (dhritavrata)t he was to punish the uickod

41and help the virtuous*
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In th# western world many political philosophers and 

thinkers haw# given their theories on this right from time 

to time. Plato (427 B.C.) was quits vocal in giving this 

right to the citizens. In the words of Prof. Darken 

"Social justice may be defined as the principle of a society, 

consisting of different types of men-who have combined 

unde- the impules of their needs for one anotherv end by 

their combination in one society, and their concentration of 

of their separate functions, have made a whole which is perfect 

because it le the product and the image of the whole of the
AA

human mind.”

St. Thomas Aquinas (1227-1274) following Aristotle

defined justice aa "the fixed and perpetual will to glvo to
47everyone hie own right.”

for Oohn Locke (1632) Justice was "to give every 

individual the rights of preservation of life, health, 

liberty, possession, equality and the right to enforce lau 

of nature to safeguard his rights as well as the rights of 

hie neighbour.While for Edmund Burke (1729), men have
An

a right to justice between their fellows.

According to Prof. H.3, La ski (1893), "Every citizen 

has the right to be provided with Judicial safeguards which
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can guarantee liberty to the citizens. This mean a that 

justice should be administered uithout fear or favour.
It must not be harder upon the poor than upon the rich."®®

In Sikhism it la the right of the people to get 

justice. It is indicated by Guru Hanek when he criticises 

the Karl who sits as the judge and takes auay the right to 

get justice and sells it to someone who greases his palm. 

He sayes

Kazi site as a judga

He tells rosary and mutters God's Name.

Taking bribe he usurps the right to justice

(and does injustice).

If anyone asks for it* he misquotes and reads
out some aphorism.®*

It is the state which is to ensure that Justice Is 

done to all in the dominion. God Himself is 3ust. He 

never does injustice. The culprit can escape the human 

judga but ha can* t escape from the Court of God. It is 

Hie nature to do full justice to everyone. The fourth 

Guru says:

One can run auay from man's court;

but uhara is one to go if ona runs auay from
tha Uord?®^



The government of this uorld is only ths image of 

the Government of God uhich Hs has created to give justice 

to the people. Guru Nanak tells:

m

Thou hast created the Throne to Agudtcate truly.

So God, being Himself truly Oust, has given the 

right to justice to all human beings.

(«) RIGHT ftGAIMST RACIAL PI SCRIfllNflTIQN:

Since the Vecttc period the Hindu society has been 

divided into four castes - Brahawin, Kshatriyat Vaishya 

and Sudra.

"The English word * Caste* is derived from the
Ci

Portuguese and the Spanish word * casta* uhich means race.

It has been used since the middle of the 15th century to 

denote different classes into uhich Hindus are divided. 

Varna or colour and 3atl or race are the two commonest 

uords in Indian languages uhich are interchangeably used to 
denote *caets*."®®

On ths Authority of ths Rio Vsda 3ohn Hurray writes:

Uhen they divided the Purusa. into s how many parts 

did they arrange him? Uhat uas his mouth? Uhat his two 

arms? Uhat ara hia thighs and feet called?
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was hi a mouth, his two arena uero mads In 

ga ianva (warrior), his two thighs tha val ava (trader 

and agricultural lot) , fro® his faat tha audra (servile
Cgclass) was born.

According to Chan do ova Uoanl sad even man’s present 

casta is pre-detaroined. For it man's destiny is 

determined by his Karmai

"Those whose conduct hers has bean good, will 

quickly attain a good birth (literally womb), the birth 

of a Brahmin, the birth of a Ksatriya or the birth of a 

Ualaya. But those whose conduct here has been evil, will 

quickly attain an evil birth, the birth of a dog, tho 

birth of a hog or the birth of a C an dal a.

Hera Can dale la uaed for the outcaste or Sudrn.

So it name that a person has some caste from the birth 

itself. The Laws of flanu hold the divine origin of the 

caste:

•But in order to protect this universe He, the most 

resplendent one, assigned separate (duties and) occupa

tions to those who sprang from his mouth, arms, thighs 

and feat. To brahman as he assigned teaching and a tu dying 

(the vadft), sacrificing for thsir own benefit and for 

others, gluing and accepting of (of alms). The Kahatrlva
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be commanded to protect the people, to beetow gifts, 

to offer sacrifices, to study (the Vedas), and to 

abstain from attaching himself to sensual pleasures} 

the Val sva to tend cattle, to bsstou gifts, to of for 

sacrifices, to study (the Veda). to trade, to lend monay 

and to cultivate land. One occupation only the Lord 

prescribed to the Sudra, to serve iteedly even these (other) 
three castes,"®8

flanu gives toe duty of teaching the Vedas to Brahmans 
alone.88 for him Brtomans is the lord of all castes.88 

Uhatevsr exists in the u orld is toe property of the 
Brahmans.8*

Tha Bhaoavad Gita also supports tho divine origin 

of the caste,system:

"The four castes ware emanated by ms, by differ cant 

distribution of qualities and action; knou Ms to be tha
62author of thorn, though tha actionlaes and inexhaustible.”

Sikhlsn outrigbtly rejects the casto-syatam. All 

human beings era enual. All are created by God. Bona la 

good or bad by htrth. It is the actions uhlch make a 

man good or bad. Nor there is any voter-tight comp art- 

men ti ration of the work in different castas. Any body 
can do any job of his/her choice. Condemning the tradi

tional caste ayatam Guru Nanak sayat
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Preposterous is caste and the name (glory)
63es source of every creature is Ono.

Guru Nanak talks about the futility of tha castes because 

as he says, our aim is to get intune with God and in Hia 

Court thalr is no caste:

Reqognise Lord's light within ail and inquire

not the casta for there is no caste in His world

Again:

Ask not the caste of anyone,

Ask in whose heurt Hod has con e to dwell.
65t aste is known Thera by tha deeds dona by one.

For Guru Nanak, a low caste is one who has forgotten tha
66

Name cf Geo.

Kabir a-akas a scathing attack on tha casta system. 

He critic! sos those BrahmUns who a sawn a that Godlinass 

can be attained by thsra alone. He tells them that

none becomes highcaste by birth. Only that person is a 

true Brahmin who attains Godliness. He bitterly 

criticises the superiority complex of the so-called 

Brahmins. To quote him:

In the womb dwelling, the mortal has r.c lineage

and casta.
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From the seed of tha Lord, all have aprung.

Say, 0 Pandit, ainoa uhan has thou been a Drahmen? 

Waste not thy Ufa by repeatedly calling thyself

Brahman.

If thou art a Brahman, born of a Brahmin 

Mother, than uhy hast thou not coma by soma

other way?

Hou art thou a Brahman and hou am I a low casta?

How am 2 of blood and hou thou art of milk?

Says Kabir, only ha who contempiatas over tha
(17Lord is said to ba a Brahman among us.

Tha third Guru, Amardae, says that it is not tha 

right of 'born Brahmin1 only to realise God. Any body 

can real lea Him by meditating on His Name and become a 

true Brahmin. According to Guru Nenak a parson uho is 

brave for doing good actions is a true K#>etrlva.

Ha uho knou Brahman (God) is known as a Brahmin 

yea, ho uho it aver attunod to the Lord.

And, instructed by tha True Guru, he practises 

Truth and Salf-discipline and is rid of tha

Affliction of Ego.
Ha Sings tha Lord's Praise, Gathers tha Lord's

Praise and Marges in God* Light
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Again tha Guru aayaf

Ha alona is a Khatri who ia a Haro in Oaad9

And dedicates his body to compassion and Charity9
And knowj^ho right Farm9 Sous tha Sead of

Beneficence,

Thus such a Khatri ia Approved of at tha Lord* a
Court.6®

Tha tenth Nan Guru gives a call to people all over 

the world to taka then salves as one daata. for hie all 

are eaual, difference ia only of dress or environment.

The Source of all human beings is one and that is God.

All have emanated from Him like different sparks from 

the same fire; like several particles from the same dust, 

like millions of waves from the same water and they all 

will go back to the Source from where they have emanated. 

Guru Gobind Singh, thus gives us e spirit of international 

tionliam. To quote bins

One nan by Shaving his head is accepted as a

aanvaai

another as a Pool or a Srahnacharl. a third as a

3ati.

Soma men are Hindus and other Musalaans;

among tha Xattar ara Rafarie, Imams9 Shafais*

know that all man are of the tame caste.

All men have tha eane eyes, the earns eare,
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the same body, tha same build, a compound of 
earth, air, fire and water.

from tha above atudy it can bo concluded that in 
Sikhism fkJcgku high caste is a person who meditates of 
God*a Name. It is the right of all hunan beings. Anyone 

can «edilate on His Name. So any discrimination on the 
basis of castsa by birth, is strictly prohibited.

Today this right is recognised by U.N. Charter of 
Declaration of Bights in tha article 2 of it.

(0) BIGHT TP PROPER EDUCATION*

In ancient India the right to get education was 
givan only to upper three castas tha Orahmln. the Kghotrlva 
and the 1 Ualahva. The Sudraa who ware placed at the 
lowest ebb could not gat education. Of tha three classes 
only Brahmin had the right to teach. Kahatrlva and Vaiahva 

could get education but could not impart it. According 
to the laws of Planus

"Cat tha three twice bom castes (vama), discharging
their (Prescribed) dutlies, study (the veda)t but among
them the Brahman a (alone) shall teach it, not the other

72twot there is an establlrfied rule."

Regarding the aims and ideal a of the state Chan do ova
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Uoaniaad tails us that "Religion was to be promoted,

morality was to bs sncouragad and tducation uaa to bs
73patron load.

In Sikhism all paopla have right to get education. 

Guru Nanak laid great stress on the need of education 

amongst the subjects of his time. The Curu believed 

that it uas because of lack of education that people 

talerated tha oppressive ways of their ruler. Guru fJanak 

thus describes tha situation in 'Asa K1 Var*i

The subjects are blind and without wisdom

(or knowledge),

they satisfy the official's fire of greed and
bribe (carrion).7*

The Guru uas of the view that had the people got 

proper education they won't have followed their corrupt 

masters.

In hie Varan Bhai Guru das mentions ebout the lack 

of education amongst the people et the time of Guru 

Nanak's birth. He says that the subjects wars blind 

baeagsa of lack of knowledge and foil owing tha falsehood

The tanth Guru attached great importance to 

education and learning. He, himself got education in

75
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various fields. This he indicates in his autobiography 

called Bachitra Natak. He patronised scholars. He 

maintained many scholars in his court. This uas to set 

an example for his Sikhs not to remain illiterate but to 

get proper education.

In the western school of thought Plato laid great 

stress on the need of education. Plato suggested 

spiritual method of education to attain justice. For 

him, "to make the society harmonious and to bring about 

unity in the stete, proper education is essential. 

Education reforms the wrong ways of living by altering the 

whole outlook on life. It is 'an attempt to cure a mental 

malady by mental medicine' (Berker). Rousseauie perhaps 

hitting the right mark when he says that 'Republic'

(of Plato) is hardly a political work at all, but is
76the finest treatise on education that ever uas written, "

Like Plato, Aristotle also regards the state mainly 

as an educational institution. The main function of the 

Ideal state of Aristotle is ethical. It aims at inculcat

ing moral values in man. That state is the best state

which enables every one to lead a good and happy life.
is 77

And good and happy life,for Aristotle/ moral life..

3ames Plill (1773-1836) said, "all men were by nature
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equal and tha diffarencaa among thaw ware dua mainly to
education. Education was * tha beat employment of all the
mean a which can be made uae of by man for ran daring the
human mind to the greatest possible degree, the causa of

78human happiness!

hill regarded education so eseentlal that he laid
a lot of emphasis on the educational qualifications of the 

79voters.

Prof, H. 3. La ski (1893-1950) said "Every citizen 

has tha right to education. It is education which makes 
a man a good citizen. Every citizen is authorised to 
demand elementary adueation and it is only when this much 
has been guaranteed to every individual diet provision 
should be made for higher education for a few individuals.

Like Plato Bertrand Russall also believed that 
"education le an attempt to touch the evil at its source 
and to reform the wrongmethode of life by altering the 
whole out-look of life. This, and not violent revolution, 
or paper legation le the way out of economic greed and 
international brutality."8*

The Universal Declaration of Human Rights of UflO

80

granted the right to education to the individual in
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article 26 of it. Constitution of India also provides 
this right under articles 29 and 30 of it.

(7) EQUAL RIGHTS FOR UOflEHl

In early Vadic period, position of women in Indian
society, was good, though there ware stray incidents of
unwelcoming the female child but the sacred literature
use against it. It was not a general practice. "Some
thinkers have even pointed out that a talented and well
behaved daughter may be better than a son (San. Nikt
III 2,6)". In cultured circles such a daughter was

ASregarded as the pride of the family. Uoman were given 
proper education to make then properly trained so that 
they could be successful in their married life. The 
Atharvavada observes that a maiden can succeed in her
marriage only if aha has been properly trained during the

84period of studentship

"In pre-historic times lady poets themselves were 
composing hymns, mama of which were destined to be 
included even in the Vedic Saehltae. According to the 

orthodox tradition as recorded in the 
there are as many as twenty women among the 'seer* or 
authors of the Rloveda. Same of these may have been
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mythical peODnagss; but in tarn al evidence shows that 
Lopamudra, Vlsvavara, 51k eta fiivavarl and Ghosh a, the 
authora of the Rlovsda 1.179, V.28,VIII. 91,IX. 81. 
11-20, and X.39 and 40 raapactively, ware woman in flash 
and blood, who once lived in Hindu society."®®

Woman freely participated in rallgioua ritae and 
practices. For inatanca, in more than one place In 
Rama van a Site la daacribad aa offering her daily Vedlc

pray era,
86 In aoae caaea nan* a offerings wars not

87acceptable without the presence of hie wife. Sataoatha
Dr ah wan a hoi da that 'gods do not accept the oblations

8&offered by a bachelor,*

Evan widow remarriage used to take place in the
early Vedlc Indie. "Atharvaveda refers to a woman
marrying second time. It lays down a ritual to secure

89the union of the new couple in heaven." Custom of 
Satl was also not in vogue.

But afterwards the position of woman started 
deteriorating. Slowly end slowly they were reduced to 
a low caste or eouivaiant to Sudra. Woman started being 
treated as property which needs protection end it was 
considered as one of the duties of the king. In 
ft ark an day a Puratie. "a prince boasts that he never da 
coveted other men's wives or wealth or anything belonging
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90to them." According to Aonl Purana "woman and animal

can be kept as pledge, and interest on them is the

seventieth part of their original value. Very probably
9Lthis is monthly interest.*

Women started being treated at par uith Sudras.

Aonl Purana. a work of about eleventh century A.D., holds 

that "one uho commits the murder of a woman shall be

required to perforin th« same kind of penance a3 is
92prescribed for the murriar of a Sudrs."

According to Manu man should not sat the leavings 

of a woman or a Sudra who are forbidden flesh. In case

anyone did not follow the rule he uae required to eat
93barley for seven days as a punishment. According to 

him the woman and slave have no right to property. "A 

wife, a son, and a slave, these three are declared to

have no property; the wealth which they earn is (acquired)
94for him to whom they belong."

This trend was also prevalent in Rome at that time. 

"According to it (Roman law) the children, the wife, and 

the slaves of a Roman head of a house (paterfamilias) 

were equally subject to his unrastrictad power (vitae 

necisque potestas) and equally out sic a the jurisdiction 
of the state."^
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for Menu a woman 1* never In dependent. "Her father 

protacts (her) In childhood, her husband protects hat 
In youth, and her sons protact (her) in old age} a

Qfi
woman la never fit for independence."

In practising religion also She had got no rights.
"Even in later Vsdie period the Stepsthe Orahamana uatni
that while teaching *pravarjya' the teacher should not
look at the woman, the audra, the dog and the blackbird,

97because they are untruth." ft sou also prescribes like
this.9®

"By the lew* of Br sheens a the woman, the eudra and 
the people of lower clnates are deprived of the right to 
perform fire sacrifice; they can perform other ceremonies 
without mantras.""

"In Gupta and poat-Gupta tinea women end eudras 
were conceited at least the right to acquire the knowledge 
of the Purawae. But even in subsequent tieee it waa not 
permissible to atudy the Veda near the women and audra."*®®

Sail The widows ware
burnt alive along with the pyre of their husbands, even 
against their wishes. According to Anoiraa "only course 
which religion has prescribed for a widow la that of
Sail Another evil wee Purdah system which wee very
popular especially amongst Flu slims.
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In Sikh society unman nra givnn Mgh status. The 

*#ery first, Guru, Wan«k Day eton d4 wary strongly, for 

equal rights to women. He vehemently non down ad the low 

status given to then. !!s said th.it it is the women uho 

gives birth to man, it is the uho make a the kings and 

other greet een. Without her nan is incomplete* Therefore 

us oust not call hsr bed* To quote him

From the women ie our birth; in the woman*e

womb are ws ahepsd*

To ths woman are we engaged; to the woman are

we wedded*

The wonan ie our friend, and from the women is

the family*

If one women dies, we seek another; through the

woman era the bonds of the world*

Why call women evil uho gives birth to kings and

all?

From tho woman is the woman; without ths woman

there is nans;

Menak without the women is the One True Lord
102si one.

Guru Menak elan condemned the idea of impurity of 

a woman in the days of her menstrual cycle* Guru Nanek 

said there ie no impurity In it* It is a natural cycle*
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Actual impurity la in the mouth of a person who tells 

lies after lies. Impurity ia due to bad qualities and 
not due to natural bodily function.*0'*

Then he condemned the idea of impurity after the 

woman gives birth to child. There was a system to keep 

woman separate from the rest of the family for some 

days after the child's birth. She was not allowed to 

touch anything because her touching anything uould render 

it imnbre. This impurity was called Sutak. Guru Nanak 

raised his voice against this evil practice. He said 

everywhere reproduction la taking place. Even the cow- 

dung-cakes used to cook food are not free from it. The 

ins acts are reproducing , then, there must be impurity. 

None of the things we eat or use otherwise, is free from 

life which is multiplying every moment. He told that 

actual impurity is due to evil thoughts of mind. In 

Asa Ki tfar he sayes

If impurity attaches (to life's birth), then

all, all over, are impure.

In tfie cow-dung and the woo d too is tha life

of worms.

As many are the grains of food, not one ia

without Ufa.

And, ia not water life, that bring all to life?
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Hou cm than wu ball eve in life's impurity,

when impurity is in our bread*

'tanokt impurity goes no otheuiae save by bainp
uiaa,*0*

Further the Guru tells about the actual impuritys

The mind* a impurity ia covetousness, the tongue a* a

impurity ia Falsehood*

The Impurity of the eyes ia coveting mother's

woman, beauty and riches*

The ear's impurity ia to hear and carry tales* 

Nansk) even the purest of men, thus bound, go
inito the city of the Dead.*

On the beeie of these ideas he described Sutak as an 

illusion of mind!

All idea of impurity ia illusion of mined which 

attacks those who are in the duality of naya*

Tha creatures take birth and die through His will 

through His Ulll one comes end goes*

To eat end drink ia pure: For the Lord hadt 01 eat

us with these in Hia Mercy.

Nanak! they who Realise the Truth through the

Guru, to them Impurity sticks not*



Sikhism forbids women to immolate themselves on 

the pyres of their d*ad husbands. The third Guru put a 

complete ban on the 5att system. He says:

A *Sati* is not she, uho bums herself on

the pyre of her spouse, 

Naneki « * S*ti' is the, uho dies uith tha

sheer shock of separation.

Agains

A Seti ia ona uho lives Contented and
srcballlshsa herself with Good Conduct (chastity). 

And Seruag h*r Lord (Husband) uith all her heart
«id Cherishes li.tm ever.*08

The fifth Guru also condemned tha Satl systaff and told
4

that it was of no use to bum oneself. One can't reach 

ona* s husband. A true Sati is the one who obeye her 

husband and surrenders to his will and thinks her husband 

only aa har master, just as a Dhagat takas God as hit 
Husband,*0* The ays to* of dowry was also con damned by the 

fourth Guru,*08

Ran, in Sikhism, In to treat hie wife in a rightful 

manner. Ha muat satisfy himself uith his wife only. He 

must not go out for other women to satisfy hie lust.

Guru Go bind Singh asked not to think of other women in
1 nga lustful manner even in dr asms. Bhai Cur das advises



to treat othgr women as mothers, sisters or daughters 
according to their age.1*0

It is not only the woman who has to adjust with 

her husband hut it is both ways. It is a mutual adjust

ment. The third Guru tall9S

They are not said to be husband and wife who

merely sit (live) together.

Rather they alone are called husband and wife

who have one soul in two bodies."

In Sikhism woman haw's got full religious rights. 

They cannot only come tc the Sikh religious placs i.e. 

Gurduara but also participate actively in the functions. 

In Sikh history we can have the examples of Nata Khivi, 

the wife of the second Guru took active part in the 

maintenance of the lanoar i.e. community kitchen. Thie 

is co n firm ad by th© Adi Granth.

There are several exapples in Sikh history to 3how 

that the women worked and cooperated with man, sometimes 

with greater vigour. Examplis of Bibi Bhani, Mata Gujri 

(the mother of Guru Gobind Singh) , flai Bhago (Uho fought 

valiantly at Khidrana, now Plukatsur, at the time of 

Guru Gobind Singh), Mata Sundri are worth mentioning.
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Wets Sun dr 1 provided the such needed leadership during
the critical period after the demise of her husband

112
Guru Gobind Singh in 1708.

In eodem times, the Deeleration of Human Righto by 
UNO declares In Its article 2 that all human beings are 
entitled to the rights listed in the charter without the 
distinction of race, colour, end language etc.****

The Indian constitution also contains eieilar 
provisions.

(8) RIGHT IP RESIST OPPRESSION

Ancient India had a strong tradition of the 
subjects resisting the tyrannical ruler end hie 
functionaries. There is an ample evidence to support 
the argue ant that subjects were advised to resist the
tyrants or to leave his territory and shift to better

115governed kingdom. It was probably hoped that the 
prospective loss of the revenue eight bring the king 
to his senses. In extreme eases the subjects could even 
replace the king.1**

Wshsbhcrte recognises subjects* right to tyrannicide, 
if there was no other remedy left to them.**7 Some thing
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Ilka this la conveyed in tha Zafernsms of the tanth Guru 

Cobind Singh addraaaad to Aurangrab, tha tyrant rular of 

hla tin a. Tha Guru reooMMsnds th«t uhan all paacaful 
means fall to restore paaca and order, It la lawful to
taka to arcs. *

With this ua can draw tha lnfaranca that sovereignty 

ultimately raatad in paopla. It waa a constitutional 

right given to than by tha scripturaa.

In tha waatam aohool of thought St. Thom a a Aquinas 
(1227-1274) tak*a it aa a duty and not right of tha 

paopla to raslst tha tyrant rular. ”lf ha bseones tyrant 

and pursusa hla parsonal interests it beeoeiss tha duty 

of tha subjects to raslst. 'It la for this rsason that 

tha sals resistance of tyranny la not only a right but 
. duty.™

Thomas Hobbes (1558-1679) was of tha view that tha 

sovsrsign oust get absoluta pouars. But Man has entered 
into contract uith tha atata and surrandarsd certain 

rights for tha sake of his protsetlon of Ufa. If life 

la sndangsrsd by the sovereign then tha paopla have the 
right to rasiet and change hia. ”.. avary wan hae tha 

right to disobey if hla sovereign commands him to kill, 

wound, or Mala himself; or not to rasiet those that assault 

hi«j or to abstain froa tha use of food, Medicine or any
«9nother thing, without which ha cannot live... .
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3ohn Look* was a great dafandar of the Glorious 

Revolution (in England) of 1688. Ha uaa flmly of tha 

opinion that tha paoplo must raalat oppraaaion. "Tha 

trua remedy of fore a without euthaSty ia to opposa fores 
to it.22* According to T.H. Green (1836*82) whan tha 

laws of tha a tats era tyrannical and tha atata fails to 
presets tha oonaon good, "resistance undar thaaa 

eireuaataneas ia not aaraly a right but it bseonee a duty

Xn Slkhlaa eubjacta have bsan givan tha right to 

raiaa thair voice against tha oppraaaion of tha rulsr* 

Guru Nanak eondaanad tha brutalities of the rulsra of 

his tins. Xt uaa ha who stood against tha rulsr without 

any fear and hesitation. To quota hint

Tha kings era like whores, tha eourtisrs Ilka

dogs!
For thsy awaken those that sleep in God* a peace.
Tha king's servants tsar (tha docile (ajbjecta)

with thair nails,

And, Ilka cure, lick up all tha blood that
they spill.123

Vary courageously ha spoke against the injustice being 

<tona by tha rulers of his tlaas
The Kali-age la (Ilka) tha knlfsf the kings

are (like) butchers.

And 6#)teouanasa (Justice) has taken ulngaf

122
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AM. around, it la the dark night of Falsehood)
And Truth? 0, uharo ia the noon of Truth?*2**

Guru Nanak blasted the aubjacta a von sore. Accord

ing to hi« it uae the fault of tha public which obeyed 

the ordera and ahowed faithfulnaaa without easing the 

right or wrong. In 4aa Ki Ver he aeyei

Avarice and Sin era the king sod the einieterf

and falsehood ia thsir chief)

And Luat ia tha advisor, end eo they all

confabulate.

Their aubjacta too are blind, without uiedoai; 

and like tha dead, they dance to their tune
(aubsiit to their will).*25

He calls such een, uho, for the sake of piece of 

bread obey like (toga ell the ordera of the ruler, whether 
right or wrong. He forbade to obey tha ordera of an 

unjuat rulert

Seya Nanak, they are hue an in fora, by none,
But in deede e dog, waiting for the (juet or

12fiunjust) order at neater* a door.

Guru Nanak waa in favour of taking a stand against 
tha misrule, for this tha subjects auet be prepared for 

it and not let the ruler to misuse hi a authority.



Thai fifth Guru, Af Jan Dav had tha boldness to chdlange 

th* oppressive ways of tha contemporary ruiar and in tha 

process faced martyrdom, Hargobind, tha sixth Guru had 

to raaort to oiiitary action for tha purpose.

Guru Tagh Bahadur did not aecapt tha oppraaaiva 

policy of tha ruiar of hia time and atood again at tha 

raligioua paraaeution and raign of tarror lat iooaa on 
those who did not conform to tha raligioua policy of tha 

stats. tha Guru, who bdlsvarf in tha fraadon of rdigicna 

voiced hit protaat again at tha policy of Aurangzsb to 
forcibly convert Hindus to lalaa and laid down hia Ufa 

in 1673 to uphold the principle of raligioua freedom, Hia 
a on end successor Guru Cobind Singh created the Khdea safe 

and fought again at tha unjust rule of Aurangzab* the than 

ruiar, Ha da voted tha baat part of hia Ufa in fighting 

againat tha oppression. Clearly stating hia non* 
submissive rather of fan si va policy towards tha royal 

oppreadon ha writes in Zifiwai, the epistle of victory!

Whan all efforts to restore peace 

Prove usalass and no words avail,
Lawful ia the flash of atael than

127And rich* It ia the sword to hail,**'



For him it was better to die uhila facing 

such a challanga than to aubnit to rapraaaiva and 

unjust policies of tha contemporary rulara. Cvan 

Guru Nanak gives tha right to dia uhila facing tha 

challanga, for a rightaoua cauao. Ha aayat

Blessed ia tha dying of the Haro uhoaa daath
ia Approved by tha lord. 8



MOTES AMD REFERENCES

1. Webster** New Twentieth Century Dictionary.

2. Hoaer* Odyssey* IX, 114, quo tad in T.S. Batta, 

Human Bight a A Crltiqua» p.8.

3. H.F Golouicz,

of Roasn Lay* P.105, QUO tad in T.S, Optra, op.cit., p.U 

4* T.S. Batina, op* bit** p*26*

8* Bhagatf Poll tt col Thought froaPlafco to Burk a. p*18

6* Ibid** p*Sl*

7. Ibid** p.156*

0. Ibid* * p.176.

9* Troeltech* Social Teechinq of the Christian Churches* 

1*1* pp*lS8-6l* quoted in fl.G. Sibley, Political Ideas

gLlIriBfllJ83*J8*> pp* 190-91.

10* nulford 0 Sibley* op.cit., p.191.

11* H.n. Bhagat, op. cit** (Thoaas Hobbes), p*54*

12. Ibid** p.llB.

13* A.S.Altakar* State 8n.d, Governed t in Ancient In die *p. 68 

14* I bi d* * p * 26*

IS* K*C. Maj under, HI,ftpg„„A Pf.. ..kteJflAlB.

People* uol. two* p.67.

16* Ibid** uol six* p.25.

17. Copal Singh* Thu» Spake The Tenth faster (Eng*

Trans* of hyens of Guru Gobind Singh) * pp*89-90.



fsm % W* \& II €tik vflr HTZT ||

mu tt*?* toft ii w%t ug tocrjr t ii ,

Guru Gobind Singh, Bachitra Natak. Published in 

Pt, Narain Singh, Sri Da a am Guru Granth Sahib Satik. p.61. 

IB. Copal Singh, Sri Guru Granth Sahib (English Version), p.810

toj |**% to§ % fBtft II

Guru Nanak, Adi Granth. p.853. 

19. Ibid., p.1141.

%. % .___ _____Wt t?9r5H!T m ?%to 3Wt ||

Guru Nanak, Adi Granth. p.1191.

20- sm 2«% %% sfrt wrt* 3n>3T

11$ r?r II,

Qhal Gurdas, Varan. 1:20.

21. R.H. Bhagat, op. cit. , p.72.

22. Ibid., p. 194.

23. Ibid., p.204.

24. Ibid., p.138.

25. Ibid., p.170.

26. Ibid., p.56.

27. Ibid., pp.114-15.

28. V.D. PI ah a j an , Recent Political Thought, pp. 481-82.



212#

8a tra , pp. 250-51,

Covarnnont of India,

(Aa nodiflad up to 1st Fab. 1977), pp.11-12.

31* Copal Singh, op. cit., p.1141.

iy m ?hjt nrcgt ?^r1’ ii

7% ?7>J% «7>st II

g,, ft.* v^’ *h JU .--artt II
wfj «rf? W>«f* TT?T» TT^S* »*H 3W^rt || ,

Guru M an ak, AcH Grontfr. p,1191.

32, Copal Singh, op. eit., pp.484-6.

•tf* % 77U% £ \S7S^ mX r?%l» ||

ste ?iri u%f=f hr?** n

rjrr; \ y-1% U7t* || ,

Guru Nanak, Adl.-GgMLftu pp.470-2.

33* .... social and cultural rights indlapanaauls for his 

dignity and tits frso dsi/aiopeant of his psrsonality - 

Articla 22, Universal Osolaratlon of Hunan flights, 

published in T.S. Batra, op. eit., p.251.

34* Honor A. lock, Religion for Paaca. Procaadings of the 

Kyoto Confaronea on A«i£gion and Pe^oa, p.131.

35. Govamnsnt of India, Constitution of India,

38* A,S. Altskar, op* oit*, p*46.



37. Gapal 3in£i, op. cit., p.1180.

*9$? 7*ir ar% arfo JfW* II

aV ih >1% u* sti«t yr:T> rm^n M,
th. fifth Suru, Adi Cirntl.. p.1235.

38# p»63JU

2* ^*3 , aft ii og «t,r wutf s« n
g§ w^g tf:?* T* ?rot f?wt a* !**▼ ii 1 ti
wV* £W & ii v-rfo * >1?| u agrf
j*% Ifcf $&r II y§ srtj iff# js* II

wtr a 3 w%3 •->* ii *w* nan
w w%g it jrtst ii

gu% af wtsg wta* ii mf? a% as n\a* imi
§* -m mt m% m m ,„.H ..
h f‘*3J af?r *5f? II
%* *3 to 3$ h ,

Kabir, Adi Grantb. p.656.

39. ibid., p.665.

^ifk *?%*▼ vT?g wig ii 
swa* wat 7% f*n at5 ii

■%%;-*; || w**T WS§ m n>?? || 11|

la wag ifwaT ii faa a«nX #aaT ii

II2111II,wgr at atsfo 4&t it a$ ^

Oh»nn*f a p.695.



40. flaneohan Singh, 8rl Guru Granth Sahib (Engliah Version), 

p.333.

%?* I* %f tfij? w* II

% W*» ’tU?? #? ?^TT =I?J II ,

tha fifth Guru, Adj Granth. p.100.

41. Copal S|nghv op. oit., p.1191.

vz II P5? r tl

Guru Nanak, Adi Granth. p.1245.

iptjrcr it'?t yqa.? || ||3* ’? "£j II*

Ravi das* Afl..P .345.

43* "Everyone has the right H work* to fras choice of 

employment r to just and favourable condltions of work 

and to protection against unemployeent" — Article 23, 

•Everyone has the right to a standard of living adequate

for health and well-being of hineelf arid of hia family, 

including food, clothing, houaing and eedloai care*.., •-

Articln 25, edited in T.S, Batra, op. cit., pp*251-52. 

44. Fahabharafca XXI. 29.112$ Suvarna, XIII. 50.C3 quoted in

N. .Pankaj, at,? U.. tod

and 213.

pp*u

45. A.S. Altekar, op. eifc., pp.47-48.
V ^ ^ ____V __V __ N

Q?A«i#flxi.\temk3S&* yai.s



215

46» 8hifl>t| op« oit»| p»18)

47. Ibid., p.36.

48. Ibid., pp.93-94.

quoted in R.W. Bhagat, op. ci$., p.196. 

SO. V.O. Hahajan, op. eit., p.478.
*

gj \II TJHit F%, ifytffe II

Ht § ft Og 31% II 3* U% W?% II ,

Guru Nan ok, Adi Granth. p.9Sl.

52* Copal Singh, op. clt., p.573.

WtrpT fr1^? t*P% 0% ;?T?T*£ ntfe^T || f

Tha fourth Guru, Adi Granth. p.59l.

Guru Nanak, Adi Granth. p.580.

54. Homo Hiararchiaua, Du«a«ontj p.2i. Ouotod in

V. Thoaaa Saroual, On a 

On a God, pp.74-75.

55. V. Thoaaa Saauai, op. eit., p.75.

56. Rio tfada 10:90:11.12. Quo tad in S.Radhakritfinan,

* p.19.



216*

57# Chandogya Up an lead, V/.10.B. quotad in S .8 a dhakriahn an,

50. Thu L«ua of Hanu 1.87-91y translated by Buhlargi

59. Ibid., X.l, p.401.

60# Ibid., X.3, p.402.

61. Ibid., 1.99, p.26.

62# Bhaoavad Gita. 4.13, tr. by Annia Baaant and Bhagwan 

Oaa, p.81.

w tufa uf i
g3 TOt 3T3 || JTW rtf** %?* II ,

Guru Nanak, Adi Granth . p.83.

64, 3T*5 Stf? S JfSJ ^ * * «.

Guru Ifanak, *4L£*JS&L» P.3^7.

p.433.

65#

Guru Nanak, Adi Granth. p.1330

66#

Guru Nanak, Adi Granth. p.XO.

67# Ranaohan Singh, op. cit., pp.1084-85



■^<3? g*? w*s 25 ^grt n^jT it
^TH 1% ^ *T? JrniT7> I11 II

?*y % if%? xmT m * it 
nir r% rTSM vr? ^ ii 1 ii ggg it

$ $ %g ?t ilb** ii

.Tg ns** *“*!? c?^ ?R|t ^»%WT 112II

JH 7T3 ^pUU* ?TM P3 g? II

sm fcy gx 75? gn ii3ii
~3 afo * *™ ***> M

ft prgtep $ g>rft ii 4 it,

Kabir, Adi Granth. p.324.

68. Gopal Singh, op. cit., p.503.

%qw ^ t* ygvg ii
yH *?y ifox ??>HI $<2 fop ??*% ii

,,_■#> ra. ,-„ _Jk _#-m% 8%-^% r j| „rjt?? 7 Jf ^Tt || f

th# third Guru, Adi Granth. p.5i2. 

m. Ibid. , p.1331.

•»-^ ^ g Ttmr* 7?t Tip ii ?>i?j ?jt -A ||

^ «** s* BV II *» writ nga* U7BS II .

Guru Nanak, Adi Sraoth. p.lAU.



218.
70. fl.A. facauliffe, Tha Sikh Balloion Vol.VI, p.275.

?J| ^rt 11 

ast 11
^ grqrr- vj^rat %w 11
MrrTf rr> -ttj py If u%o^ ti

eeee#e##*e*eeeeeea#ee##***eee#eeeeaeeeeaeeeaa

If' If 3^5 $3J If 3*5 ||

'<^L B*? £ «% £ ^ 11 •

Guru Cobind Singh, Paean Granth. ad. & trane. by 

Pandit Naraln Singh# pp.84-OS.

71. T.S. Batra vop. oit., p.248. "Everyone is entitled to 

all the righto and freedona aet forth in thia Dacia ration 

without any diatlnotion of any kind# auch as race, colour 

taxa language .....*

72. The Law# of fanu X.l, Wax fuller (ad.), op. clt., 

voi.xxv., p.401.

73. n 0 f ^ 0^^
wrfv fm i,

s> *

Chan do ova Uoanlaad. V.ll.S, quoted in A.S.Altekar, 

op. eit., p.48.

74. fanwohan Singh, op. clt., p.lS46.

4NT m ~r few* **•
Guru Naaak, Adi Granth,. p.469.



75,

76.

77.

78.

79.

80. 

81.

82.

2X9.

1$j7 l&Df'Df f § 7TJ ri7% II t

1.30, Varflti Bhai Cur das, pub. by Shiromani 

Gurduars Prabendhak Committee, Amritsar, p.lS.

R.F». Bhagat, op. Cit., pp.27~28.

Ibid., p.134.

V.O. ft aha Jan, op. clt., p.2S.

Ibid., p.39.

Ibid., p.4 7S.

pp.382-83.

T.S. Datra, op. elt., p.282.

Article 261 (1) Everyone has tha right to education. 

Education Shall ha free, at least in alamontary and 

fundamental atagas. Elementary education ah ail be 

compulsory. Technical and professional education shall 

be made generally available and higher education 

rfiall be accessible to all on the basis of merit.

(2) Education shall be directed to the full development 

of the human personality and to the strengthening 

of raepact for human rights avid fundamental 

fraadona. It shall promote understanding, 

tolerance and frlend<d*lp among all nations, racial 

or religious groups, and eh all further tha 

activities of the United Nations for tha maintenance



of peace.

(3) Par ant a Hava a prior right to ohooaa tha kind of 

education that ah all bo givan to thair children.

Kuwaraaaaibhaya. VI , 63, quo tad in A.S.Aitekar,

04,
*

■ t' vfav nf

XI, 5,18. quoted in A.S Altaker,

yLfliM p.lc.

85. Ibid., p.10.
ramr; f-4fqf i

Q tw# ^ ^
V. 15, 48. quoted in A.S. Altukar, op.cit., p.ll.

?smr n* i ,

ftlAftmt.teghmtoSL* I*2**! quoted in A.S. Al taker,

08.
op. cit., p.197.
iN«!Y^ q*T ^ ^ VTfrs : |

U.1,6

10{ quoted in A.S. Altekar, op. cit., p.197.

09. Atharvaveda, ix, &,27»8$ quoted in A.S. Altekar, 

op. cit., p.lSO.

90. krta apche ea na aaya paraetrivibhavadlau, hark.

Purana. 13.13., quoted in R.S. Sham a,

tottm, Sarap*22*



91. soptatiatu pasustrinara raaya etagunapara, Aonl Parana 

233. $3**64) Quotod in 8.S. 3h8Hi8| op. clti^ p.26.

92. Apradustan etriyae hatva audrahatyavratan caratt 

Agni Purana, 173.13; quoted in R.5. Sbartna, op. clt.,

p.26.

93. the laua of flanu, XX .193., flax flul 1 arv op. clt. t voi. 

xxv*| p.461.

94. flanu, VII1.416., quoted in flax flullex, op. olt., 

p.326.

« Willla* A. Huntar,
1934), p.24; quoted in R.S. Sharaa, op. clt., p.32.

96. Tha laua of flanu, XX.3, flax duller, op. clt., p.326

97. atvi sudrah ava kranah ea kunlatani na proksat,

xiv.1.1.31 f R.S. Shares, op. clt.t p«30.

98. Tha laua of flanu, XI.224, flax fluller, op. clt., p.476.

99. Drabaa Purana p.672, R.S. Shares, op. clt., p.31.

100. Ibid., p.31.

101. A.S.Altakair, The pooltlon of Uoman in Hindu
p.126.

102. Copal Singh, op. clt., p.467.

#% -fftp II

ymr f| ^ #3^ II

fl yf&r ^tj 7fw% rtxiv% II

srt #| :4t ^ ti
vw? it ^ Tr^T ii,

Guru N«nak* p.473.



222

103. fag f 3*3 II

2% wfo & iki fki <!fa wtg it 
g% ^fa a uwVfa 33fc fa tf?T fr% ii

33 hHT V33t tSTS KP? ?W 3ltf II t

Guru Nanak, Adi Granth. p.472.

104. Gopal Singh, op. cit. t p. 466.,

^afa jp§ vxfo 33$ rpF ?)fa u
%!V . **L «v ._p %- SkJl_ ..3<j v>?3 w?7cT P^t UTH ||

tix $ t?V rvs 3 Pfl? ||

1|%*t Hl| % fag 9fa*T 33 cMk II 

£33 fag 3fa 53a lit 3$fa ||

TO? £33 &? s g3$ fa>f* f3^ 5r u

33 3* §33 % % %33T £33 gf II 

333 U^f^* U333 £U ||

jfat 333 yifa ||

zppxz &T* r $ 3><Ufa 3*fa || ,

Guru Nanakf Adi Granth. p.472.

105. Sahib Singh, Sri Guru Granth Sahib Oarpan 

(Punjabi Trans, of Adi Granth) Vol.III, p.677.

3$ 533 w<m % g$ 1& 31% 11 tfw3 W3?» 533 % 3$ h*% 1

wt uV* u%g, $ fata %33 i%fa 11

«nt ynrfW ;■■*!«» 535 stftj 11,

Guru Nanak, Adi Granth. pp.472-73.



*06, Copal Singh, op, cit., p.747.

%ftr * ^ ^ ii

TO? $? >nf% ii
¥> % 173I** H**Vfk TT>5 T&% II 

Tr’HT W»J7* ffcjT f% II ,

tha third Guru, Adi Granth. p.787.

107, Sahib Simjh, op, cit., vol. II, pp.170-71.

w* 0% it

«p» % s u* ig 5tfr **’s*i 11

w>5 jf?fiUi'‘pk **(&nir«‘ 11 TOt rg ^ * ?rw%

?nj to? ftifJy tjJ r% 11

’?£ TT?t ?FJ3?3 || ,

tha fifth Guru, Adi Cranth. p.lBS.

108* 5t% mm % tf, fruV* n g* w*>5 ~3 »

rfj ip J& s*w a% 3*3 pis ii ps! n,

tha fourth Guru, Adi Grentft. p.79.

*°® • f*s? 3^7 * w^nr Ifci grvi fr? h 

u<r TOt -grfl? g * lior^ 11,

the tenth Guru Paaaa Granth. Charitro pakhyan, 

chapter 21, varae SI,4. ad. Bhai Chatar Singh 

Slum Singh, p. 842.



224

11 °* Ht* II ,

Varan Bhei Gurdas, 29*11.

111. W ana oh an Singh, op. cit. t p.2567.

us ftiw %f<j ?> sufc !j% ii

rff? VRTTt- US 15|f 77^ ft-fe || ,

tha third Guru, Adi Granth. p.7B8.

112. (l) ed. ^amsher Singh Aahok, Ml sen ta

Hukaanaaa. pp.85-93.

(2) ad. Gan da Singh, Hukannaaa. pp. 196-236.

113. T.S. Batra, op. cit., p.248.

11 A. Govt, of India, Tha Constitution of India. 1977, p.6.
115. iitrifrfisft 3 »?T*r^3pi * i tr^f^rrMfcwu* utt ii

Sukranitlsara. IV.1.3. King Krahnadavaraya of 

Vi Jay an agar warns his officars that they should not 

allow subjects to Migrate under such circumstances, 

but ahould try to renove their grievances, ci ted 

in A.S. Altaker, jfeatIn..APC|JT!l

IilsKL^l* p.101.
116. gqfrmiirt* s i # # totmfr:mrr

7m ipl : i *7*15*1** ^ i

Sukrani tisar, 11.274-5., A.S. Al taker, op. cit.,

p•101.



225

117. » * p tdt %* * iran dTrq
*vf*n< i i ,

118

XIII,86.35*6. A.S. Altakar* op. cit.* p.101
I\.

2 *m mt* ije& vzgmp n

mm mu gmx b mmto zm it,
Guru Go bind Singh* Zafaraaaa. ad. in Lai Singh*

i

,* p«484,

119. Sabina* A History of Political thoud^t. p.2S6,

Quo tad in H.n. Bhagat* op. cit.*\p.3Si*

120. Hobbaa* Leviathan. Part IX* ohaptar 21* p*204,
\quotad in R.R. Bhagat* op. eit.* p.5l.

' f * \\ \

121, R.H. Bhagat* op. oit.* p.118.

122. T. H. Graan* ,SLfAJUttfift

Quoted in Sukhblr Singh* op. cit.* p.139

123. Copal Singh* op. eit.* p.1229.

wig 2p3w rr$ ii v{§ u
ii aj fn? ti,

p.140

Guru Nanak* Adi Granth. p.1288. 

124. Ibid.* p.137.

Ttpf 7*t& c!Timf ggw tfn F-ftr Qwfaw ii 

warn *9 S&rztl vrf ~ g gfaur* u,

Guru Nanak* Adi Granth. p.145.

v\

y
s

\
\

v \
, \

< \; I

\
• \

\

S

\V'.'



226

125. Ibid., p.462.

uy wor?T rj fczy it

pnj % np yzP bP bP pP Bpy l
iflt wuP PgTf $*P 1% 2^^ 11 *

Guru Nanak, Adi Granth. pp.468-69.

126. S.G.P.C., ,2iafafll^£tn.J^..to..SR.frifa..*Wt

vol.IX, p.350, foot note no.4.

WTfTT gzf? xy II BWlft W3* wwrg || #

Guru Nanak, Adi Granth. p.350.

127. G.3. Bad!. The Solatia of Victory (Ena

Zafamana), p.10.

g x?i v&amnz iim a •

f! rrF?ry ||a* a

Guru Go bind Singh, Zafamana It 22, ad. Lai Singh, 

op. elt., p.484.

128. Gopal Singh, op. dt«, p.S63.

mg ymr* g4,zvs zb % $ vrrffc irre # ii f
Guru Nanak, Ac6 Granth. pp.579-80.



LAWS OF VIAW IN 31KHI an

Uar la recognised as ana of the modes of settling 
disputes among tils belligerent parties or states. 
According to "tha
tara ’war* la popularly applied to any conflict between
nations, communities, or other large social groups in
which violence la used for the settlement of a quarrel”.'
Defining uar in legal uorda, T.3. Laurence says, "War la
a contest carried on by public force between states, or
between states and communities having with regard to the

2contest the rights of states*.

The 'Laws of War* is not a new concept altogether. 
We can find such laue in ancient times. In Greece there 
was a ' religious association called Amphictyonic Council, 
the function of this Council was to arbitrate over the 
disputes aaiongst the states to avoid uar and in case of 
uar to mitigate its horrors by suggesting ways end means



for it, violation of which was forbiddan. Peace at any 
price was prafarrad. "The chief clananta of tha code ware 
the rights of tha alian, tha aaorad immunity of tha 
herald, pious treatment of the alain (whoso corpaas night 
not ba mutilated and should not be left unburied), and 
merciful treatment of prisonars. Unconditional surrender, 
If voluntary, carried with it a right to mercys 
conditional surrender, if confirmed by an oath, was to ba 
respected; and a captive had a title to be liberated
(though it was doubtful if tha captor was compelled to

3accept it) on payment of a fixed sum".

Romo took a solid measure by passing Fetial law under 
which it was made obligatory that a demand for satisfaction 
from the enemy be made before the Initiation of war* The 
prisoners of war uere to be treated with compassion.

In India rtanu suggested many such laws. Some of 
these ares*

1. Mot to use concealed weapons, arrows smeared with 
poison or the p&nts of which are blazing with fire, 

ii. Anybody who had surrendered or fled was not to be 
killed.

ill. Disarmed or sleeping persons uere not to be harmed.
4iv. Wounded ware not to be attacked.



2,29

In flHhlifeharta Bhiasa asks Yudhlshthira not to 

conquer any territory by un right sou a naans:

"A king should never da air a to eubjugate ths earth 

by un rightful <as an a, even if such subjugation uould oaks 

him ths sovereign of ths uhola earth. Which king is 

thsrs that uould rsjoics after obtaining victory by 

unfair a sans? A victory stain sd by unrighteousness is
suncertain and nsvsr loads to heaven", ths Wahabharta 

further holds that disarmed parson and ons uho has 

surrsndared should not bs attacked but simply arrested, 

Thera should not be any general massacre. Women of the 

Invaded area mist not be attacked and the area should not 
be plundered,®

Xnapita of all the above measures brutalities of 

uar could not be lessened. The reason uns that the above 

laws ware rarely put into practice, Uith e feu excep

tions ua can aaa in the history that ths armies used to 

plunder the invaded areas. No distinction uas made 

between civilisn and military population9 religious or 

non-religious places, etc. According to the Encyclo» 

oasdia Brltannlca. •Identifiable features of the present 

lay can be traced back to ancient times in diverse paths 

of the world, Ae a rule, housvar, the mitigating 

features of law rep resented wily an ideal, and so the 

law was actually applied only during uars between 

kindred people or like civilization a. Such uere the 
conditions that persisted through ancient times into
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Riddle ages, until prompted by religion and ideas of 

chivalry cm one hand and by the increase of rationalist 

and humanist aantlmsnt on the other, a substantial body 

of law had coma into being by tha .lets Middle Ages." The 

brutalities of war can be seen everywhere in the history 

of mankind. In the Egyptian tradition battle of Megiridi 

ia quoted as en example. In this battle, general 

f»aefi3cre was ordered by tha king and the invaded arse 

woe ran sacked.8

“The monuments of Assyria and Babylonia as well aa 

the records of tha Hebrews bear witness to the barbarity 

of the Assyrians and certain of the Babylonian monarch©

In warfare. The bodies of the slain were often mutilated 

and rebel captives warb impaled .ad subjected to tha moot 

horrible tortures. Those uho escaped, were chained and 

enslaved.

In India we cannot forget the destruction caused by 

Emperor Aahoka* a conquest of Kalinga which was the first 

major event of his reign. According to Romlla Thapar,

"Tha 13th Rock Edict states clearly that this event took 

place in the ninth year of Aeoka's reign, i.e. 260 B.C.

The tone of this edict, in which ha mentions hie regfct 

and remorse at the Buffering In Kalinga, is not the regret 

of a man moved by a passing emotion, but the meaningful



contrition of a men uho uaa consciously aware of the
rj

•orrow ho had caused".4,0 The 13th Edict roads, NTho 

country of Kaiinga was conquered whon King Priyadarsin, 

Beloved of tho gods, had been anointed eight years.

One hundred and fifty thousand wore therefrom captured, 

one hundred thousand were there slain, and many times

as oany died. Thereafter, now when the country of
11Kaiinga has been acquired..,. According to D.R.

hhandarkar, MThosa ara the figures for Kaiinga only,

and do not include tho casual* ties in the king* a army.

lie thus have tc note that ever in auch a sbpII province

an Kaiinga, ga many as 1,Q0,00C wars killed on the

battle field, Many times cs meny died as the result of

burning and sacking, and, wh.?fc in More, no less than

1,50,000 N9VQ seized as slavss. Surely, tners are

spelling figures for a tiny district like Kaiinga, and

Indicate the extrema horrors of war in that ancient

period unan the weapon:) of destruction ware not so
-12diabolical and deadly as now.

Though after the .battle of Kaiingaeh ok a did not 

fight any battle but war could not ba stopped in the times 

to coma. And wa can sea the horrors of war because of 

lack of laus of war, especially during Medieval period,
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of Indian history. Us cannot for gat the miseries caused 

by the invasions of Mahnud of Ghazni, Mohammad Ghori, 

Timur, Changiz Khan, Babar, Ahmad Shah Abdali and other 

invaders.

The ancient Indian tradition of ethics of uar was 

further improved upon by the Sikh Gurus. Guru Nanak, the 

founder of the Sikh faith not only condemned the invasion

of India by Babur and the killing of innocent men and 

women he e/on goes to the extent of accusing the invader 

for not following any ethic* -Airing his invasions of India, 

for Guru Nanak there must b« some rules and regulations

to be followed during 1..1I. U ^ can find -such indie ions

in the 0an5 of Guru Nanak wherein he indirectly points to 

such laws. He tells ua ns to whst should he dona and 

what, ought not to be don0 in the event of uar. According

to him one should attack only that person or party who

has at least equal strength to that of the invader. One

sho uld not attack the weaker. To quote the Guru:

If the powerful dual uith the powerful, I grieve not;

8ut if a ravenous lion falls upon a flack of sheep,
13then tha Master must answer.

Actually Sikhism lays great emphasis on peace arid war 

is considered only a last, resort as Guru Go bind Singh 

any a in this conn action:



Uhan all efforts to restore peace 

Prove useless and no words avail 

Lawful is the flash of steel then 
And right it is the sword to hail.**

from this verse the purpose of war is very clear. 

Sword or force should only be used against tyranny and 

not for some personal gains. If we look at history, wars 

have been fought mainly for two causes, one is woman 

and other is property, it may be texdtory or any other kind 

Nearly all the wars fought, we read in history, have one 

of these two causes directly or indirectly. But here we 

see that the Sikh Gurus did not fight for any of these 

two causes. They fought against tyranny or to save honour, 

may be of oneself or of any other person. This is also 

clear from the literal meaning of Kirpan (sw ord), one 

of the five symbols of the Khalsa. Literally speaking 

Kirpan is combination of two words, Kirpa (mercy, grace 

or kindness) and Aan (honour) or we can say to 'protect 

the honour* of any one, may be of oneself. Sword is not 

to be used to frighten anyone as the ninth Guru says:

He, who fears no one, nor makes other afraid,
15He alone is Wise, 0 mind he alone Knows his God.

Therefore even if war has to be fought it is only to



establish peace and harmony and not for any personal 

benefits. It is to be fought for the uelfare of the 

mankind and not for the welfare of a section of people 

alone. Sikhism stands for Sarbat Da Sheila (welfare
An

of the whole of humanity) and not for Sikh/ Da Shall a 

(welfare of the Sikhs) only. The sixth Guru* Hargobind, 

and the tenth Guru, Go bind Singh, fought many wars but 

they did not make any personal gain. They fought against 

tyranny and to defend the rights of human beings. So they 

followed certain laws during the wars they fought and 

enjoined upon the Sikhs to follow those. The following 

laws can be mentioned:

1, Hot to attack the unarmed or the weak:

War is to be fought for the sake of righteousness 

and not for oppression. So the Gurus mads it a law not to 

attack any unarmed or weak person who is not fit to fight. 

This law was indicated by Guru Nanak himself. He said 

thati the mighty person can attack the mighty person 

but if any mighty person attacks a meek person then it is 

to be condemned. In the Zafamama Guru Gobind Singh 

advises Emperor Aurangzeb not to kill the weak, timid or 

humble. He says that one should not become cruel by doing 

so. He uses the word Ailz Kharaahi. a Persian word which
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m can a ,*to commit atrocities on tha fseble and tha poor!

To ouots hint

Uhon with they cruel hands 0 Alamgir
You do torment tha humble and lou. .., ®

Neither during the period of Guru Hergobind nor in 

the times of Guru Go bind Singh any weak or unarmed person 

uae attacked. Not even a single instance cm be found in 

any of the battles* In the last batt Is Guru Hargobind 

uas attacked by Painde Khan but the Guru managed to save 

himself. When the Guru attacked Painde Khan the latter's 

horse uas killed. In keeping with the ethics of war 

the Guru also diamounted himself to fight st equal level, 

Kavi 5 oh an depicts the situation in Gurbilas Patahahl-6!

The Guru aimed and gave a blou with the left hand

Peinde Khan fell on the ground & began to cry

The Guru left the horse and came on foot
17and challanged him.

According to Guru Cobind Singh, an innocant parson 

should not be harmed. It uas because of this that he 

condemned the cruel deeds of Aurangrab In killing Guru's 

two youn jar sms uho were not at ail inimical to tha 

amp or or, Ha csllad it a hatoful deed, One should not 

quench one's thirst of blood with the blood of some 

helpless or harmless per son s. Of course one can attack
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the eoual ones. To quota the Gurus

Tho* the voice of ray beloved eon a 

Thou has 0 king for evsr stilled,

Of uhat avail ia this hateful deed,
Uhan 1 breathe alive fully filled,^0

2. -to Challenge before Attack

It was observed os a leu that any one should not 

be attacked without a prior challenge. Enemy ia not to be 

taken unaware of, Nona is to be attacked from the back. In 

tho Zafamaaa Guru Gobind Singh condemned the act of 

Auropngreb* s army who attacked the Guru's army without any 

challenge. The Guru writeas

Uhat: more forty famished men can do 

In a bloody combat of hellish hue 

when a million armed foes pounce
19Unawares upon them in moments feu

From the Sikh chronicles we learn that Guru Hargobind 

attacked Painde Khan after challenging him properly. The 

Guru allowed Painde Khan to attack him thrice. Only 

after that the Guru attacked and killed him, Kavi Sohan 

thus depicts the situations

*0 Guru 1 uhere is thy strength thou art remaining

in the back field

Nou 1 am going to retaliate; atop my blow l
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Then Pain da thrust with his sword in anger, but

the Guru stopped it with hie stirrup

The second blow the Guru stopped on his shield,

Painds Khan got fnfteated

Pain da Khan lost theprivilege of his thrae blows in vain 
The £uru left the horse and challenged him thus 

•Face my blow 0 Khan l with all thy night l 

The Guru wielded his aoord so swiftly as it was a 

light wire.

It went thr ugh him and the Almighty bia sed the 
Guru with victory.20

Similarly, in the battle of Bhangani Guru Qobind 

Singh allowed Raja Harl Chand to blow three times and after 

facing three blows the Guru hit back and killed him.

T^a Guru describee in the Bachltra Natak mn itnHnrt

Harl Chand draw his bow in anger and shot an 

arrow at my horse first

He gave a ascend shot with hi a arrow at me, God

protected me and it flew peat after graxing my ear

The third one pierced through my bait

The pointed edge touched my body without hurting me

God only saved His servant** life

Uhen the arrow touched me my wrath aroused

1 shot him with my arrow and thus killed the
21uarrlor Harl Chand.
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r .s&. ..foajisgm&v .at

The Sikh Gurus enforced thio low in theory as uail at 

In practice. As uar Is not fought for personal gains, so 

nothing should be dbn« uhich is r.vt sight. It is not any 

individual taut his unjust policies which ara to be attacked. 

The person who is not comraiifcing any unjust act should ba 

saved. Tha Sikhs undo? the Gurus never looted any private 

property or the property of peaceful citizens.

uhan tha commander of Lahore's army, Husaeini looted 

the On on area, he looted the property of peaceful citizens 

even. In the Bachltr? fttatak. Guru Gobind Singh has condemned 

hi a ant:

He plundered the Dnon and none could challenge him

Ho divided the booty amongst his eanymen and thus he did
22thia nefarious act.

After the defeat in the battle of Handaun, the Nauab of 

Lahore sent troops to defeat Guru Gobind Singh but the latter 

defeated the royal armies. Tha defeated army took to heels 

but oil way beck, looted a village Oorus out of frustration 

only. Guru Gobind Singh condemned this act of the defeated 

array. The Guru said that the ros-el army could not defeet 

him and in Sheer frustration plundered Oarua as a

grocer can't sat meat taut to quench hie fente ha satisfies
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himealf by sating a dish of stones. To quota him*

Uhan ha could not be offactive hors ha plundarsd Barua

As a grocer, to quench his hunger for meat, eat
23a dish of stones.

*• P.f. ,kMk&V
In Sikh is® women are given a place of honour. guru 

Nanak condemned the low statue given to them amongst Hindus 

as woll as Hu slims. He s©ye*
litiy call woman evil uho gives birth to kings and allr* 

tlot only tM« but the Gurus laid stress on the preservation 

of honour of the woman. Adultery la strictly prohibited.

T;;a fifth Guru aayss
Lot his «ys not cant a glance at the women folk of othero* 

Di al Curdae, a Sikh theologian, soys that a Sikh should 

troat other women wither au mothers, sisters or daughters

according to the age groups
se eUhan we/nthar men's wives beautiful, we rfiould consider

26them as our mothers, sisters and daughters. Again he 

soyas
Hon should be continent with hia own wife and 

c *11 others' women en daughter or sister 

To covet another's woman is forbidden to e Sikh

ae the Swine is to the f’Hjsllm and the cow to the Hindu. 27
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Guru Gobind Singh say as

Lot no thought of other woman cross even thy dreams

And 1st tha wadded spouae be the(exclusive) object of
28

they Ever-increasing love*

This principle was to be followed in the war times 

also* In none of the battles the Sikhs ever misbehaved with 

women* Kovi Santokh Singh wrote in the Sural Pratap Grenth 

tbat once some Sikhs asked Guru Goblnd Singh that (ho Muslim 

soldiers took away tha woman along with booty, why should 

not they capture the fluslim woman in retreat* But the 

Guru forbade them and told they have to be persons with higher 

values of life*

The Si <ha told the Guru that Fluelim soldiers raped the

HIndus' women

thy not the Sikhs take revenge? Uhy does the holy

Granth forbid this?

The Guru assured, *3' ve to take you much higher

1 don't want you to go downwards, that la why
291 forbid to commit sine*

This law was strictly followed even after tha demise 

of Guru Goblnd Singh* The Sikh a saved many a woman during 

tha invasions of Abdali end Durani* Among other things 

the invodare caputred and carried with them a large number 

of women* It wore the Sikhs who used to free those innocent 

worn on and rotors them to their houses with due honour*
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5. To halo tha ballioarant aartv for the causa of
sUiimMiiii

dealing with tha belllqerant group tha general 

policy was to attack and Finish tha on any. But it uaa 

Guru Cobind Singh who sat up a unique convention to help 

even a foo for the cause of righteousness. It uaa because 

Guru hod no personal annity uith anyone. Ha was fighting 

only for the cause of righteousness!

1 an list ran gad uith no ones not is any one a
30stranger unto me.

Ha had to fight the battle of Bhangani against tha 

Hindu hill chiefs under B$in Chand which he has described in 

the eirhth chapter of the Oachltra Natak. Since the Guru 

did not have any personal annity uith tha hill chiefs uith 

ubom ho fought during the battle of Bhangani, he had no 

hesitation in naklng a common cause uith them during the 

attack fro© the hughal forces uhich lad to the battle of 

Nandaun which he has described in tha eleventh chapter 

of the qochltra Natak .

tipviolation of Treaty and

leu has bean included in nooem International 

laws of the uar but in previoue tines treaties were respected 

under compulsions and flouted at convenience. But the 

Sikh Guru® laid stress on unity of Sought « word and deed. 

According to the Sikh thought once one has mobs sons
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commitment one should not run auay frost Ona* a word. This 

is to be appllad during war also* If ona party makee aona 

promiseo or agreementa$ it should aincaraly honour than, 

tfhen Au ran grab promised Guru Go bind Singh that ha would 

not attack tha Guru if the latter vacated the fort of 

^nandpur however tha Bmparor want back from his prostisa and 

his forces attacked the Guru. The Guru criticised this 

policy in the Za fa mama addressed to tha Emparor in 

following wordas

Kgap in view thy solemn oaths 0 King*

%id abide by than to thy laval bast

Stick to the positions ones taken up
31Uithln and without the same be you.

Guru Gobind Singh wrote that if he would have made any 

agreement ha would sincerely abide by tha sane.

Hod I even in secret taken oath

Gn the holy Book sa didst thou

I would never take a single step
32Beyond the mark set by that vow.

Virtually the whole of the Zafamama is addressed to

Aurangzeb because ha had violated the agreement arrived at 

with Guru Gobind Singh at Anandpur.



This declaration wea not fully respected in anciant 

times; similarly ua find a number of instances of violation 

in medieval India also. But Guru Gobind Singh made it 

clear that once an and to hostility had bean declared* there 

should be no violation under any pretext* After that 

peaceful means should be adopted to reach at some settlement 

already agreed to in principle in such peace making 

declaration.

In the Zafamama Guru Gobind Singh called upon

Aurangzob to follow this code. He blamed the Emperor that

the latter had violated such a declaration. In the letter

the Guru brings to the notice of the Emperor as to hou the

latter had agreed for an end to hostilities and promised

to meet at Kan gar after the evacuation of the Anandpur fort

by the Guru and the latter broke the premise* Guru Gobind

Singh otny^ea this of far in tha Zafamanai

I bars nuots thy own words 0 King

Sworn and sent to ms long bsfors

LJhlch wars by thy3elf and thy man

Getray*d and relied upon no more

^To Kan gar town repair please

us shall there welcome you

And evill of thie opportunity
33for a parlay betuaen us two*
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The Guru said that once a parson has declared an end 

to hostility and has auorn not to attack, mist not attack 

again. Observing ceasefire was made obligatory. To nuota the 

Guru a gain 3

Uhoever in his dealing 0 Alamgir 

On his holy B ok doth once swear 

float never imprison the innocent
34Nor to shed their blood ever dare

8. fjo

In ancient times during uars» blood 

public was shed mercilessly. Especially, the flu slim 

invaders massacred the general public in this way. Us can 

find many examples of massacres. In 712 A.O. flohd. Bin 

Qssim attacked Sind and killed a large number of Hindbs. 
According to Tuarikh-a-Slnd38 he killed 16000 Minces in 

the slogs of Hiraon fort only. According to one estimate 
Timur dons killed 77Q00**8 Brahmins and 29000 ^women 

Including infants and aged. But Guru Go bind Singh enjoined 

upon the Sikhs not to kill Innocent people. When Aurangaeb 

was doing so, Hie Guru condemned his act. In the Zafamama 

he urota him not to kill the in ocant people because God's 

*Kal*(death" uill shad his blood. In verse 66 of the 

Zafamama uhich is in Persian language, he used the word 
'Bedarag*'*® uhich mesne shedding the blood without looking 

(blind killings).
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In the Oachltra Natak also, Guru Gobind Singh

con damned the killing of innocent poop la of Barua by the

son of Dilauer Khan, tha fJauab of Lahore. Sinca Oil awer

Khan could not causa any harm to Guru Gobind Singh at

Anandpur Sahib, in sheer frustration ha killed many

innocent people. He uritast

lihen he could not be effective here ha plundered Barua

no a grocer, to tiuench his hunger for meat,
23eats a dish of stones.

in the Zafamama Guru Gobind Singh asked Aurangrab 

not to coomit cruel!ties on the humble and low or poor general 

public who has committed no ein. To cuote the Guru 

Uhen with thy cruel hand 0 Aiamgir 

You do torment the humble and lot#

You slash your oun oaths one by one 
Uith the dagger sharp blow by blow.®®

Ruch before Guru Gobind tfingh, Bhei Gurdas, a Sikh 

theologian and & contemporary of Guru Arjan and Guru 

Hargoblnd, condemned the general killing in his flrat * War* •

Lhan he depicts the situation before the advent of Guru 

Nanak ha telle us that the Muslim invaders and rulers killed 

innocent people and sin prevailed ell over. To cuote himi

They slaughter the faultless and the helpless;
anSin la prevailing on the earth.
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Thors is no example f the Sikh Gurus punishing 

innocent populace*

9* Mt to daw age the places of Uorahjp*

The history of Duello rule in India is full of 

sxsoplee of killing of Hindus, demolishing of thsir temples 

and erecting oosnuss in their place* This uas because the 

Dusllno took the Hindus as infidels and treated them as 

their slaves. The Hindus had no right to worship. But 

Sikhio-i gives right to worship to every being. Bhai Gurdas 

condemned demolishing of temples in his first * Var* 

while clopicting the situation on the sve of Guru Mranak* s 

birth. To quota hist

The (Hindu) temples ars razed to the ground,

And mosques are erected in their place 

Tha sin is prevailing.

Guru Go bind Singh saw no distinction between temple 

or mosque. He said that God lives everywhere. He is not 

only in tha temple or in mosque but is nil pervasive and 

immanent. Only man is under the wrong impression. Therefore 

these pices should not be damaged at all. To quote him#

His tample and the mosoUe are same;

The Hindu worship and the Wusalman prayer are the earns; 

ell man are the same;

it la through error they appear different42



10. lot lQ haw persons who have surron dared*

Previously ovary parson from the an any si da uaa 

killed oven aftar their surrender. It uaa only in the 

Geneva Cnnvantion of 1949 that such killings wars prohlbitsd. 

This convention prohibited tha violence to lifa and parson 

of prisoners, taking of hoatagas and humiliating or degrading 
treatment. Out much before the Ganava Convention tha Sitt*

247,

Gurus laid down tha rule that whosoever surrenders oust 

be protected because our Lord also does sof

Whoever seeks Lord's Hsfuge, him Ha hugs to His bosoms 
this is tha innate nature of the Lord.43

Similarly tha third Guru, Amardaa, say at
AA

And ha uho seeks Thy Hsfuga him Thou ftsdsemsst.

In tha Zafamama Guru Cobind Singh hints to this law 

when ho writs that uho soever surrender before Him or takes 

Hie refuge or protection, he takee him in His shelter and 

protects him.

This rule uaa strictly follouad by the Sikhs in uare dicing 

the Guru period.

n* ytg*.Ufs«£x
The uord stratagem literally means a plan fo? misleading 

the enemy or gaining an advantage through some trick. Laying 

down of ambushes and troops} concealing <,t military operations 

through falsa marches; giving falsa impression to ths snsmy 

about ths location of army ate. are internationally recognised 

means of stratagem. According to Laurence, "Stratagems era
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ruses practised on the an any in order to mislead him and
48put him off his guard*" According to Article 24 of the Hague

47Regulations of the year 1907 the use of stratagems ia 

permitted*

But there la difference between stratagem and deceit* 

"Halleek observes that Deceit is perfidy uhareas * Stratagem# 

is not* According to him if any belligerent party violates 

any promise or undertaking given to hie opponent, it is a 

perfidy and thus it is Deceit* So far as stratagem is 

concerned, there is no promise or undertaking on the pert of 

any of the belligerent parties and there la only an attempt 

to mi aland the an am y by applying wits more sharply. It la 

a moral obligation of the belligerent party to fulfil the 

promise «md never to bockout from the commitment or 1fts 

undertaking once given to the opponent* If this moral obligati 

ia not kept, it would amount to deceit," for example when 

Aurangseb promised Guru Gobind Singh that he would not 

attack the Guru in case the latter vacated the Anandpur 

fort and promised to meet him at Kan gar for parleys* But 

whan the Guru left the fort, a large royal force attacked 

Him ail of a sudden. Guru Gobind Singh himself wrote in the

that royal army consisted of one million soldiers 

while there were only 40 men with the Guru* This is a clear 

cut example of deceit* To quota Guru Gobind Singht 

1 here ruote thy own words 0 king 

tfhich were by thyself and thy men
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"To Kangar town repair pleaeo 

y« shall there u el come you 

And avail of this opportunity
33Far a parley between us two,"

Auranqjreb gave the confidence that non# will harm the 

Sikh a and the former will meat the Guru with a tribute of a 

thousand pick horsemen. Guru Gobind Singh quotes

249,

Accede to my reouesfc please 

In parson to confer with me

* •

There ue shall bestow in you

• • + •*##••••###••«« ••#•••##••
With a thousand pick horsemen49

But. the Guru was deceived. He writes that had he been

in the place of Aurangrab he would not have deceived the

Emparor, To quote the Guru again;

H'.'d 1 even in secret taken oath

On the holy book an didst thou

I uould never take e single step
32Beyond the mark set by that vow

Virtually in whole of the Zafamams « Guru Gobind 

|lngh criticised bitterly the deceitful manners adopted by 

Aurangzab during war.
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Stratagems wore used by Guru Hargobind as wall as 

Guru Go bind Singh In the wars. Uss of them was psraisaibla. 

for example Guru Go bind Singh left ths fortrass of Chaakaurv 

which was surrounded by ths royal forces* in a moonlit 

night. He himself uritsa about it in the Zafarnamai

Uhan at last sun, the light of world 

Behind vail of darkness hid his face 

And moon the glorious queen of nights 

Uent up tha sky in her shining grace 

Lord God tha chastiser of proud arms 

tfoneuod ms safe from the fanatic foes 

Ho harm was dona not a hair was hurt 
for grace divina full security beetoua,®®

It os era 3 that the laws of wars and othar ethics and 

principles to be followed by the belligerent groups as 

evolved during the Guru period became precursor of the 

modem conventions of warfare. A careful perusal of the 

various conventions held in the nineteenth and twentieth 

centuries ohouo that eorae of the laws of war prevalent 

in ancient Indian Society as also during the Guru period 

were the &osic features of these modem conventions held 

on warfare*
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I ! nineteenth century many convention s wars held, 

ftia most impor tan t am on gat these are the Declaration of Paris 

of 1856, the Geneve Convention of 1864, the Declaration 

of St. Petersburg of 1864, the Hague Conventions of 1899 and 

1907, the Cvneva Protocol of 1925 , the Submarine Rule*

Protocol of 1936 and the four Geneva Had Cross Conventions 

of 1949. Sosa of the important existing lews nf war passed 

by these co*r?vantione ere not to kill the civilians; not to 

ill treat the prisoners of war; not to sink the merchant 

ships without securing the safety of ih» creuj not to use 

poisonous gases, due regard to be accorded to The: women; 

frees tr 2t,r.;?nt tc the injured; not to r.vke vehicles and 

aircrafts, engaged in evacuation cl the «ic:< .rod the wounded 

target. The purpose of such laue cf war i«• to minimise 

the suffering of the individuals and to circumscribe the 

area uitnin which the savagery of armed conflict is 

permissible.

While it Is not possible tc enforce the laue of 

war fully in modern tlceo uepe£i<?liy in the view of 

growing button warfare, nonathslosc cow a sort of iulea

nrad to be followed uhils fighting wars. Xnspite of 

obvious difficultiee and lack of resource's compered to the 

suoor powers one cr*n not mini*! >» the rule uf U.ft.G.

Similarly tb« Heu Cross Movement with all the limitations 

plays 0 vit^l role in minimising thn sufferings caused by ware.
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B£L£UAftjC£ AND

Increasing mtariaiiam and eprnad of nuclear weapon a la

giving birth to a nay kind of political philosophy to the world.

As « result politico of convanlones has co«u to replace tho polity 

bo»«d on ethics and morality. Crowing competition between tho 

two super powers and their allies has resulted in piling up of 

nuclear ores which is posing a major throat to the world peace. The 

danger of nuclear warfare la beat described in the following sentence! 

"There «ould ba no conquerors in a war without survivors. " Apart

from tble major threat the world at large is panning through a|

i

number of other crisis.
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The biggest problem is of ever increasing gulf 

between the •haves* and the ‘have-nots1, Growth of 

capitalism has engulfed acme of the socialist countries 

as well. And this is resulting into neo-colonialism and 

another type of Imperialism wherein the capitalist countries 

are trying to dominate the poor mid developing countries.

Another problem is that of war crimes. The lewe of 

war are often violated. Undeclared wars, bombardment of 

non-military eraset violations of ceasefire-declarations 

end other agreements ere often noticed.

Among various reasons for the growing crimes and 

increasing threat to pesce one major cause is that moat 

of the sad Piles tha world over have forgotten the essentially 

peaceful message given to them by their sages and sears.

Titer afore there is the need to rediscover and understand 

the political philosophy of thinker*s like Plato, Aristotle, 

St, Augustine and message of peace given by graataen like 

Chri st, uuddha, Kabir and Nanak.

Political Philosophy of these graat thinkers and 

ssgss, who taught us to transcend the limits and talk in 

terms of one nation and one world, can nrsatly help solve 

many of thg problems of the present world. Since ue are
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dealing with the Sikh political philosophy and ethics an 

attempt is made to give an overview of the philosophy of 

the Sikh Gurus with a view to suggesting hou this can help 

alleviate the sufferings of humanity*

Guru rJsnak, the founder of Sikhism, saw the whole 

world, nay the cosmos, as a single unit which is ersatsd by 

on a God, who not only dwell a in all but all is his creation, 

a part of tho Creator himself* Such monistic thought and 

cosmopolitan nature of the Guru's massage comes out 

vividly from the following lines:

Thousands Thy eyes, Thy forms: yet without 

physical ayes, formless Thou remain at {

Thousands Thy lotus fast, Thy senses of f rangranca- 

Yet without visible organs art Thou \
Uonderful to me are Thy ways*

In all creation shines Thy sffulgsncs - 

Thou who art light.

In Thy light shines all that exists*

By the Foster's Word is this light made manifest 

Submission to Hie will in the Highest prayer-offering.

Universality of the Sikh elan finds confirmation in 

the following lines of Bhagat Kabirs

First, God Created His Light! and frees it uare all men made 

Yes, from God's Light corns the whQle universe: 

so, whom ahalt ue call good, whom bad?

0 iiisn f ba not strayed by Ooubt*
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the Creator, who fill all, all over.

The clay is the same, but fashioned in a myriad shapes:

So, it avail not to find fault either with the clay-vessels, 

or with the Potter, who moulds thon, each in a 

different uay.

The ;Qno True God is within all, and it is Ha alone 

uh o c rentes el 1

And whosoever Realises His Uill, knows th o hnc alone,

Yes, he ai a i h o • •• t? v von t of Go d.Tk C

Guru Nanak condemnad divisions amongst human buingo based 

on different raaces end especially the pride of higher race.

!!hi.lo denouncing nuch pride Guru H an ak soys:

Costs an rj dynastic pride are con damnable notions: 

The Ono Plastov shelters all existence.

Any one orcuyutiu y supervurity to himself

shall bu di si .1 iu si on nd.

Saith Ganak; Superiority shall he determined by God,

crediting such a one with honour.

The third Guru, Aoercas , further enhanced the importance 

of the institution of L^r.par uit-h the purpose of giving 

a lasting blow to eucte-pridu, Guru Cabin d Singh gave a 

death blow to the ifen cf eastu-pririe by creatine the Kh al sa. 

After entering tho fold of the K.mlsa its members wore required 

to give up their caste pride end become members of a castelesa
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society. Spirit of universality of Guru Gobind Singh's 

massage is evident from the Guru's emphasis that different 

colours and features of human beings are due to different 

environments in which they live*

Since all human beings are made of the samd five 

elements therefore there is no room for any superiority 

or inferiority complex among the different beings. Similarly 

the Guru rejects any discrimination based on relgion. To 

quote him:

The temple and the mosque are the same:

the Hindu worship and the Musalman prayer are the seme;
v\

all men are same

It ie through error they appear different 

DJSbies, demons, Yakshas, heavenly singers, ftusalmans 

and Hindus adopt the customary dress of their 

different countries.

All men have the same eyes, the same ears, 

the same body, the same build, a compound 

of earth, air, fire aid water.

Allah and Abhekh are the same;

The Purans and the Quran are the same; 

they are all alike; 
it is the on0 God who created all.4 

Guru Gobind Singh saw one God abiding in all persons 

round the globe and anyone who meditates on His name could 

achieve salvation. He did not see any difference amongst
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different people in different parts of the world such ass 

Afghanistan, Arabia , Francs, Waharashtra, Nagadh, Telangana, 

Bengal, Oslhi, England, A oh el kh and, Nepal, China, flanchurie,
K

Tibst, Kanrup, Kanaun ate* Ha did not aada any distinction 

on tha basis of language* Uhathar on a speaks Arabic, or 

Turkish, Persian, Pahalvl (language of Iran), Pashto, Sanskrit
M

at any other vernacular or godly language makes no differanca,
7sines Cod knows and under stands all languages*

Sikhism preaches understanding among different communities 

and people with different ideologies and lays emphasis on 

settling difference through mutual dissuasions* In one of his 

hymns tha fifth Guru, Arjan Oav, advises that in cases of 

disputes and differences of opinion conflicting parties should 

sit togsthsr and settle their differences after seeking Divine 

guidance. The biggest problem the world Is facing today is 

lack of mutual understanding. If this ideology of understanding 

and dlologue is accepted, tha danger oft destruction which we 
ere facing today uould be lessened*

And again, the Sikh philosophy uhich stands for limited 

personal property can greatly help lessen the gulf between 

the *hevoe* and tha ’have-nots** The Gurus stood egalnet piling 

up wealth and wordly rich so. According to the Sikh thought 

every one should gat the basic essentials* Kabir, whose 

teachings are enshrined in the Holy book of the Sikhs, condemns
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the accumulation of wealth in the following words:

Kablr: 1 an a mere puppet of clay, but I* an called a nan*

Ue stay hare for a brief no v a nan t, but usurp aa much
9as ue can |

Kuch before the introduction of the Marxian idea of state 

ownership of property the Sikh 1 do logy supported nationalisation 

of wealth. Emphasis on the rule by the Khalaa in the Sikh 

political thought should not be token to mean aa rule by the 

si ;ha. The world Khalea, taken from the Persian word Khalia, 

means pure. According to the interpretation well meaning 
people alone should rule. Another interpretation can be 

that like Khalaa (crcun ) lands in medieval Indio all property 

should vast with the state.

It Is interesting to note that the Sikh thought advocates 

free flow of goods from one place to another. With the free 

flow of goods to all corners of the world, the commodities 

come into the open market. Consequently the producers ere 

constrained to improve the nuallty in order to make their 

production face the challonge of the competition, further such 

a step was sure to help the lower strata of society who wee 

supposed to pay any dutiae or tales tax etc. on things of daily 

needs. It is commonly known that while different kinda of 

excise and custom duties help the state earn revenue such 

a practice also leads to smuggling end othsr illegal activities
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In the ideal kingdom visualised by Ohagat Ravidas there is no such 

tax:

Begumpura (Grieflsss) is the name of the town

10There is no fear of tax of goods there.

The idea of paasant-propriator and the land belonging to
11

those who cultivated it uas an attempt by the Sikh Gurus to 

eliminate feudal lords who thrived on the earnings of others.

Sikh Gurus* emphasis on aiming ana* s livelihood through 

hnnsst means and the dignity attached to manual work the steps 

which greatly contributed tousrris strengthening the egalitarian 

values advocated by the Sikh Gurus. Elevation of Bhsi Lahnaf 

later known as Guru Angad Dsv, to the position of Guruship by 

Guru Nanak shows that only an ideal Sikh who ungrudgingly passed 

the severest tests* could succeed to the highest office of 

Guruship. This indeed is s unique example where by the Guru 

bypassed his own sons and appointed some one who truly understood 

the message* nay become Anoad. , literally part of tha Guru*a 

body. There are a number of other examples which can be quoted 

from early Sikh history where Guru Nanak end his successors 

openly sided with the Ideal Sikhs compared to wealthy and 

influential parsons of their tints. The example of Guru Nanak 

rejecting the dainty dishes of a rich man named Shago and aating 

tha sirapla coarse food offered by a poor carpenter nsmed Lalo points
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to moral that the Guru not only praachad honest living but had 

clearly rejected those uhc uera amassing richea at the coat of 

others. The Sikh Gurus believed in the baaic goddheaa of all 

human beings because, according to Sikh thought, God duel la 

in all Hie creation, Xt uos with this aim In aind that a 

confirmed thun like Sajjen could be brought an the right 

path by &ru Nanak, Later, Guru Hargobind reformed a desperado 

like Bidhi Chand and used his services for the good of others.

Since the Sikh tSurue believed that all human beings were 

the creation of one father they did not recognise my ran-me da 

distinction in the noma of religion, language or country. The 

first words that Guru N an ok, uttered after his enlightnmont 

were2 "There is no Hindu, there is no Muealfflan", meaning thereby 

that all human beings ucra equal and uordly labels of 'Hindu* 

end 'Muslim* had ceased to hove any meaning after he hod realised 

the Truth, Tharefors it would be wrong to describe the later dey 

conflicts between the Sikh Gurus end the contemporary rulers 

who happened to be professing Islamic religion, a a Sikh - Muslim 

conflict. Xt is interacting to mention that when Guru Arjan 

conceived the idee of building the Harimandir at Amritsar it wea 

a Muslim divine named Mian f ir who laid the foundation atone of 

this hrl!«? t of the holy of Sikh shrines. Again it was saint Mien 

Mir who tried In vain to intervene and save the life of Guru 

Arjan, who uas ordtrad to be tortured to death by the 

con tamo or ary Mughal Emperor, Oshsngir*
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Uhan Guru Margobind, cane Into conflict with Cnpsror 

Behangir, on a of the Muslim common ders, Pain da Khan v Joined 

the Guru and fought threa battles under Guru's command.

There la a strong Sikh tradition which man ti on a about quite 

a number of hualim soldiers serving in the army of Guru 

Gobinri Singh. Paradoxical as it may seam to some of uet 

these soldiers ware alloued to aay their prayers in ths 

Ruallm style. According to Plahwikqjh Pir Quddhu Shah's 

four sons and five hundred follouara fought under Guru 

Gobind Singh's command in the battle of Ghangani. An 

interesting feature of the battles that Guru Gobind Singh 

fought is that he was not fighting either for territorial 

gains or other material benefits. His wars were more in the 

nature of fighting oppression in which the Guru was Joined 

by other conscientious people Including nuellme.

It is interesting to know that some of the basic 

ethical values, which are being preached by international 

organisations like United Nations, had been successfully 

implemented by the Sikh Gurus during their own life time.

That the Sikh Gurus succeeded in evolving a new kind of 

political culture and a polity based on ethics is evident 

from ths fact that in their own life*tine they ware able to 

establish an ideal society which neither craved for material 

indulgence nor suffered the agony of deprivation. Following 

ethics even in the thick of the war were essential. Based on
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the principle of scual Justice for all the Gurus tried to 

create a fearless society. Uhsrsin neither could one 

threaten others nor could lie be cowed down by bullies.

The nodal of such a society was provided by Guru 

Nanak himself. His najor travels and dialogues with the 

religious teachers of his tine being over the Guru settled 

at a place on the banks of river Ravi and named it Kartarpur 

the Guru* s abode. It was here that the Sikh values found 

their practical implementation. An interesting feature 

of the life at Kartarpur was that the Guru himself worked in 

the field along with his followers and they all shared the 

fruit of their labour with others. This egalitarian spirit 

was continued by the successive Gurus, who all encouraged 

the dignity of labour, concern for other fellou beings 

and fighting for just causes, transcending sectarian 
barriers. Bis ideology of the Sikh Gurus emorgsd triumphant 

uhsn in the Pan Jab **anda Bahadur succedcd in giving a death 

blou to the feudal system end by creating a class of peasant 

proprletore. The senes of dignity and spirit to rsslst the 

unrighteous rultra rssultad in ths liberation of Penjeb 

from the oppressive rule.

Now that the world is facing the twin challenges of 

capitalism and communism the ideals of a claaalaas society 

based on righteousness end freedom of conscience to all aa 

enshrined in the althical and political values of the Sikh 

Gurus should provids succour to ailing humanity.
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